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INTRODUCTION 
TO THE 


SANKHAYANA-GR/HYA-SUTRA. 


THE Grihya-sütra ascribed to Sänkhäyana, which has 
been edited and translated into German by myself in the 
XVth volume of the Indische Studien, is based on the first 
of the four Vedas, the Rig-veda in the Bashkala recension}, 
and among the Brahmawa texts, on the Kaushitaka. Its 
reputed author, whom we ordinarily find called by his family 
name, Sänkhäyana, had the proper name Suyagita. This 
we may infer from the lists of Vedic teachers given in 
different Grihya texts where they describe the Tarpaza 
ceremony. Though in these lists the order of names 
varies very much, yet the two names Suyagita and Sankha- 
yana are constantly placed side by side, so that this fact 
alone would render it probable that they belonged to the 
same person. Thus we read in the Sänkhäyana-Grzhya 
Py, 10 VI, 12 

Kaholam Kaushitakim, Mahakaushitakim, Suyagiam 
Sankhayanam, Asvalayanam, Aitareyam, Mahaitareyam. 

Here we have grouped together the two Brähmaza 
authors (with the fictitious doubles, the great Kaushitaki, 
the great Aitareya) and the two corresponding Sütra 
authors belonging to the two chief branches of the Rig- 
veda literature; first comes one Brähmaza author (for 
Kahola Kaushitaki is one person) with the Sütra author 
connected with him, then the second Sütra author and the 
corresponding Brahmava teacher. 

In the Sämbavya-Grihya (Indische Studien, XV, 154) the 
corresponding passage runs thus: 

Gärgya- Gautama- Säkalya- Bäbhravya- Mändattavya 
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[sic]- Mändükeyä% Suyagna- Sämkhyäyana- Gätukar- 
nyeyah [sic] Paimga [sic]- Sambavy’-Aitareyaz. 

The same Grzhya still more explicitly bears witness to 
the name of Suyagfia Sänkhäyana, by adding at the end 
of the list from which these names are quoted the following 
words: Suyagna Sakhayanas [sic] trz|pya]tu, i.e. ‘May Su- 
yagha Sänkhäyana satiate himself (with the water offering).’ 

In the Äsvaläyana-Grihya III, 4, we read: 

Kaholam Kaushitakaz Mahäkaushitakar» Paingyam 
Mahapaiigyam Suyagüam Sänkhäyanam Aitareyam 
Mahaitareyam. 

We may also quote here a Kärikä given by Näräyaza! 
in his great commentary on the Sarnkhadyana-Grvzhya 
(Lern, 1९) 

Atrarazipradanam yad adhvaryuk kurute kva#it? 

matam tan na ऽ प ए 2.1 8.5 ‰ 8, mathitam so ‘tra nekkhati. 

It would perhaps be hazardous to claim for the author of 
this Karika the authority of an independent witness, for 
very likely he may have derived his knowledge from the 
lists of teachers which we have quoted before. But at all 
events the concordance of the three Grzhya texts furnishes 
a proof which, I think, cannot be set aside by another 
testimony which we must mention now. At the end of the 
Kaushitaki-Arazyaka (Adhyäya 15) we find a Vamsa or 
list of the teachers by whom the knowledge contained in that 
Aranyaka is supposed to have been handed down. The 
opening words of this list run thus: 

‘Om! Now follows the Vamsa. Adoration to the 
Brahman! Adoration to the teachers! We have learnt 
(this text) from Guzäkhya Sänkhäyana, Guzakhya 
Sankhayana from Kahola Kaushitaki, Kahola Kaushitaki 
from Uddalaka Aruni, &c. 

It is a very natural supposition that the author of this 
list intended to begin with the name of the Doctor 
eponymus, if we may say so, ofthe Sütras of his school, and 
then to proceed to name the Doctor eponymus of the 
Brähmanas, and after him the more ancient teachers and 





* Manuscr. Chambers 712 (Berlin Royal Library), fol. 12 b. 
* Comp. Paraskara-Grihya I, 2, 5: arazipradänam eke. 
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sages. But whether the author of this passage really sup- 
posed this Guzakhya Sänkhäyana to be the author of the 
Sänkhäyana-sütras, or not, we shall be justified in following 
rather the unanimous statements of the texts previously 
quoted, and in accepting in accordance with them, as the 
full name of our Sütrakära, the name Suyagia Sankhayana. 
The Grihya-sütra which has been here translated pre- 
supposes, as all Grzhya-sitras do, the existence of the 
Srauta-sütra, with which it is intimately connected and 
which is referred to in the Grzhya in several instances}. 
Here the question arises whether the Grihya-sütra was 
composed by the same author to whom the authorship of 
the Srauta-sütra belongs, so that the two texts form to- 
gether, and would, in the conception of their author, be 
intended to form, one great body of Sütras, or, on the other 
hand, whether the Grzhya-sütra is a later addition to the 
Srauta-sitra. On this question I have ventured, in the 
preface to my German edition of Sänkhäyana, to offer a few 
remarks which, however, I feel bound to say do not seem to 
myself quite decisive. I there pointed out that the Grzhya- 
sütra contains a few aphorisms which we should rather expect 
would have found their place in the Srauta-sütra, if the two 
texts were composed by the same author and on a common 
plan*. But, apart from the possibility that in a work of such 
considerable extent as that collection of Sütras would be, 
such trifling incongruences or irregularities might very 
easily escape the attention even of a very careful author, 
there is still another objection that may be urged against 
the inference drawn by me from such passages. It can be 
shown * that the Grzhya texts which we possess are based 
to some extent on one common original, from which they 
have taken verbatim, or nearly verbatim, a certain number 
of aphorisms. Thus if we were to suppose that Sänkhäyana, 





1 See, for instance, Grzhya I, 16, 1 (‚Srauta IV, 16, 2). 

2 Indische Studien, vol. xv, pp. II, 12. 

8 The Sütras with reference to which I made that observation are I, 8, 14; 
14,13-15; II, 15,10. Comp. Srauta-sütra II, 7,12; IV,2ı. 

* T intend to give some proofs of this in the General Introduction to the 
Grzhya-sütras which will be given in the second volume of these translations, 
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or whosoever the author of this Grihya-sütra may have 
been, found the aphorisms on which I once based my argu- 
ment, in that original text, this would explain the occur- 
rence of those passages in a portion of the great body of 
Sütras different from that in which we should expect to 
meet them. Now several of the passages in question recur 
identically in other Grvzhya texts, so that we may infer 
indeed that they are taken from that lost original, and we 
have no means to judge whether the other similar passages 
are not taken from it also. I believe, therefore, that the 
opinion which I once pronounced regarding the relation in 
which the two Sütra texts stand to each other, cannot be 
vindicated, and that it is better to leave that question un- 
answered until perhaps further discoveries throw a new light 
on it. 

For the reconstruction of the correct text of the Sankha- 
yana-Grzhya, and occasionally also for its interpretation, it 
is of considerable importance that we possess, besides the 
Devanagari MSS. of the text and of the commentaries, a 
South Indian MS. written in the Grantha character (MS. 
Whish 78 in the library of the Royal Asiatic Society, 
London) which contains a Grihya based on that of Sänkhä- 
yana and following it, during the greater part of the work, 
nearly word for word!, It is designated in the MS., at the 
end of the single Adhyäyas, as ‘Kaushitaka-Gvthya.’ It 
therefore professes to follow the teaching of the same Bräh- 
maza which is adhered to also by the Sütra school of 
Sankhayana. A metrical commentary, which in the MS. 
follows after the text, names in its opening Sloka a teacher 
Sämbavya as the author of this Sütra. The Sloka runs thus: 

Natva Kaushitakäfäryam Sämbavyarz sitrakrittamam 
grihyam tadiyam samkshipya vyäkhyäsye bahuvismzztam. 

(‘Having bowed to the most excellent author of Sütras, 
to Sämbavya, the Äkärya belonging to the Kaushitaka 
school, I shall compose a short commentary on his Grzhya, 
which has been forgotten by many.’) 


The name of this Sämbavya does not occur among the 





* Comp. the statements given with regard to that text in my German edition 
of Sankhayana, Indische Studien, XV, 4 seq. 
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teachers enumerated in the description of the Tarpaza 
ceremony, neither in Sänkhäyana IV, 10, nor in Äsvalä- 
yana III, 4; but in the list of the Sämbavya-Grihya itself 
it is found (see above, p. 4); and besides it seems to me 
also to be mentioned in Asvalayana-Grihya IV, 8, 24, in 
which passage it will scarcely be considered too bold to 
conjecture Sämbavya instead of S ämvatya. 

Though the MS. of the Sämbavya-Grihya is very con- 
fused, and full of blunders of all sorts, yet it deserves to be 
attentively studied by all scholars who are accustomed to 
look, if not in theory yet in practice, on the agreement of 
a few Vedic text MSS., or of a few Indian commentaries, 
as if it had a claim to an unassailable authority to which 
European Orientalists would have no right to deny their 
faith. In the Sänkhäyana-Grihya a number of passages 
are found in which corrupt readings or perverse explana- 
tions are supported by all the Sänkhäyana MSS. and 
by all the Sänkhäyana commentaries, and if, by a rare 
and fortunate chance, the Sämbavya Grantha MS., which 
is unaffected by the blunders of the Devanägari MSS., 
had not been discovered in the south of the peninsula, 
these readings and explanations would seem to rest on the 
unanimous agreement of tradition. Perhaps it seems un- 
necessary to dwell on this point, for very few Orientalists, 
if any, would be prepared to assert that Indian tradition is 
infallible. But when looking over many of the editions 
and translations of the Vedic texts, even such as have been 
published in the last years, one finds plentiful occasion to 
observe that in hundreds of passages tradition has been 
practically treated, by scholars of very high merit, as if it 
had an authority not very far removed from infallibility. 
A case like that of which we have to speak here, in which 
a whole set of MSS., and occasionally also of commentaries, 
can be tested by a MS. ofa nearly related text, written in 
a different character and in a distant part of India, will 
strengthen our belief that we are right in judging for our- 
selves, even if that judgment should oppose itself to such 
authorities as Narayaza or Rämakandra or Gayaräma. 

Perhaps it will not be out of place to add here, as an 


- 
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illustration of these remarks, a few observations on one of 
the passages in which the rejection of the traditional San- 
khäyana reading, together with the traditional Sänkhäyana 
explanation, is confirmed by the ‚Sämbavya MS., though 
no doubt, even without the aid of that MS., we ought to 
have formed the right conclusions for ourselves. At Sän- 
khäyana II, 4, 7. 2 the traditional reading is: 

Mama vrate hridayawz te dadhämi mama kittam anu 
kittam te astu | mama väkam ekamanä gushasva Brzhas- 
patish wä niyunaktu mahyam iti | kamasya brahma- 
karyasyäsäv iti. 

‚Sänkhäyana is treating here of the Upanayana, or the 
initiation of the student who is received by a teacher and 
intends to study the Veda with him. The teacher on that 
occasion is to pronounce the Mantra which we have just 
transcribed, and which translated into English would run 
thus: 

‘Under my will I take thy heart; after my mind shall thy 
mind follow; in my word thou shalt rejoice with all thy 
heart; may Brzhaspati join thee to me.’ ‘ Of the Brahma- 
karya of Kama (or lust), N. N.!’ 

The MSS. give the end of the passage as we have printed 
it above, kämasya brahmakaryasyäsäv iti. This 
Näräyana explains in the following way. Brahmakarya 
here means the observances which the student has to keep 
through certain periods of time before the different texts 
which he has to learn can be taught him. First comes 
the Savitri verse, for which he prepares himself by observ- 
ing the sävitra vrata; this lasts either one year, or three 
days, or the Savitri can also be taught him immediately 
(see chap. 5, 1-3). Then follows the sukriya vrata, of 
three days, or twelve days, or one year, or any other period 
of time according to the teacher’s pleasure (chap. 11, 10); 
by this vrata the student is enabled to study the main 
portion of the Veda. Finally come the säkvara, vrätika, 
aupanishada observances, each of which has to last one 
year, and which refer to the different parts of the Ärazyaka 
(see chap. 11, 11 seq., and the sixth book). Now the formula 
of which we treat here refers principally to the sävitra 
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vrata. The teacher announces to the student how long 
he has to keep that vrata. He says (Sütra 1), ‘May Bri- 
haspati join thee to me (Sütra 2) for a brahmafarya (i.e. a 
vrata) of such and such (kämasya) a time (one year, three 
days, &c.), N.N.!’ Kama (the pleasure) would thus stand 
here as an expletive which was to be replaced in each single 
case by the indication of the real space of time that de- 
pended on the teacher’s pleasure (‘...niyunaktu mahyam 
sämvatsarikasya trairätrikasya vanvakshikasya va sävitrasya 
brahmaaryasyamukamukasarmann iti vakyasamyogo gne- 
yah’). The same should take place at the corresponding 
forms of Upanayana which had to precede the entrance of the 
student upon the sukriya, säkvara, &c. observances. This is 
the explanation of Narayaza, with which Rämakandra and 
all the other commentaries agree. It will scarcely be neces- 
sary to observe that the singular use of kama, on which this 
traditional explanation rests, is neither in accordance with 
the meaning of the word, nor supported by any parallel texts. 
So, even before [had the opportunity of collating the Säm- 
bavya MS., I had no doubt that the system of the Vratas 
has nothing at all to do with our Sütra, and that its text 
should be made intelligible by a slight alteration touch- 
ing only the quantity of the a in two syllables, by writing, 
Kämasya brahmakäry asy asäv iti (thou art the 
Brahmafarin of Kama, N.N.!), as we read in Asvalayana dis 
20,8, kasya brahmakäryasi, pränasya brahmakary 
asi. Afterwards I found that the Grantha MS. of Sambavya 
gives the very reading which I had conjectured. 

Passages like this are not very rare in the Grzhya-sütras. 
In the other Sütras we are not in the same favourable 
position of possessing a MS. which enables us, as the 
Grantha MS. of Sämbavya does, to test their text. 

We cannot conclude these introductory remarks without 
speaking of the later additions tacked on at the end of 
the original body of the Sänkhäyana-Grrhya-sütras!. 
There are unmistakable indications that the fifth and 
sixth books are later additions. The fifth book is 





1 Comp. the remarks in my German edition of Sähkhäyana, Ind, Studien, 
Ne 
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designated as a parisish/a in a Kärikä quoted by 
Näräyana: 
parisish/äd ävasathye parvawatikrame karus 
Vaisvänaräyägnaye kägnaye! tantumate tathä. 

(‘According to the Parisishéa, if one of the half-monthly 
sacrifices has been omitted, a mess of rice should be offered 
on the sacred domestic fire to Agni Vaisvänara and to 
Agni Tantumat.’) 

The passages of the ‘ Parisish¢a’ here referred to are the 
two first aphorisms of V, 4: 

Now if a half-monthly sacrifice has not been performed, 
one or the other of them, then a mess of rice (is to be 
offered )— 

‘With (the words), “To Agni Vaisvanara svaha! To 
Agni Tantumat svaha!’” 

There are, besides, several passages in which Narayava 
himself mentions the fifth book under the designation of 
Pariseshädhyäya?. And even if we had not the authority of 
the Karika and of Näräyana, the contents alone of the fifth 
book would raise our suspicion against its genuineness. 
The matter ordinarily treated of in the Grzhya texts is 
brought to an end in Adhyäyas I-IV; in the fifth book 
we find diverse supplementary additions on points dis- 
cussed before; rules, which no doubt would have been given 
at their proper place, had the fifth book been composed at 
the same time, and by the same author, as the preceding 
books*. Besides, we find different prayaskitta oblations 
treated of, and a description of two ceremonies which are 
mentioned, as far as I know, in no other Grihya-sütra, 
but belong to the rites frequently described in such works 
as Puräzas, Parisishzas, and later Dharma texts: the con- 
secration of ponds or wells (chap. 2), and the consecration 
of gardens (chap. 3) 

There can thus be little doubt as to the secondary 
character of the fifth book. And this alone suffices to 








+ vagnaye the MS. 
त्न षय 
Näräyaza on I, 9, 3; Io, 2. 


° The Paddhati inserts the paraphrase of several of these rules into the 
explanation of the first Adhyaya. 
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furnish an important argument in favour of the same view 
with regard to the sixth book also. This view is further- 
more supported by the opening invocation in that book, 
addressed to Brahman and to a number of mythological 
beings and Vedic sages and teachers. It is evident that 
by such an invocation this book is characterised as a sepa- 
rate treatise, presupposing of course the main body of the 
Sankhayana-sitras, but not forming part of it in the same 
sense in which, for instance, the second or the third Adhyäya 
does. The object of that treatise is the exposition of the 
ritual connected with the study of the Rahasya texts. The 
sixth book, composed no doubt by a later adherent of the 
Sänkhäyana school, returns, in fact, to, and enlarges on, 
matters that have already found their proper place in the 
original Grihya-sütra at II, 12, and partly also at IV, 7. 
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^ पत I, Kuanpa 1. 

1. Now henceforth we shall declare the Päka- 
yagnas. 

2. When (a pupil) is going to return (from his 
teacher), let him keep that fire (as his domestic fire) 
on which he has put the last piece of wood (as 
required by the regulations for a student), 

3. Or (he should keep) his nuptial fire. 





1, 1. The ceremonies to be treated of are defined here as the 
Päkayagnas (i.e. oblations of cooked offerings) just as in the 
opening sentence of the Paraskara-Grzhya they are called grzhya- 
sthalipakas. This is indeed the most characteristic form of 
offerings belonging to the domain of the Grrhya ritual, though it 
would not be correct to state that the Grrhya-sütras treat exclu- 
sively of sacrificial ceremonies of this kind. 

2. As to the duty of the Vedic student of putting every day 
a piece of wood on the sacred fire of his teacher, see below, II, 6, 8, 
and compare the Grzhya-samgraha-parisish/a II, 58. According 
to a Kärikä given by Näräyaza, and the Karmapradipa (I, 6, 13), 
the prescription of this Sütra regarding the time for the kindling 
of the sacred fire refers exclusively to the case of vag dana (be- 
trothal). Comp. also Dr. Bloomfield’s note on the Grihya-sam- 
graha-parisish/a I, 76 (Zeitschrift der Deutschen Morgenlandischen 
Gesellschaft, XXXV, 560). In the Kärikä it is stated that if the 
betrothed girl dies after the fire has been kindled, but before the 
marriage, the sacrificer is not to forsake his fire, but to marry 
another girl; if he cannot find a bride, he should make the fire 
enter into himself according to the rules given by Sänkhäyana- 


Grzhya ४, 1, and himself become uttaräsramin, i.e. enter one of 
the two final Asramas. 
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4. Some declare (that the domestic fire should be 
kindled) at the time of the division of the inheritance. 

5. Or that after the death of the householder the 
eldest one himself (should kindle it). 

6. (It should be kindled) on the day of the new 
moon of the month of Vaisäkha or on another (new 
moon day). 

7. Some say (that the fire should be kindled) 
according to the (sacrificer’s) wishes under the (cor- 
responding) constellation. 

8. He should light his fire at one of the following 
places, viz. in the house of a Vaisya who is rich in 


5. Narayava: ‘If the fire has not been kindled at the time 
stated above, then, after the householder ... i.e. the father, even 
if he should not have performed the ädhäna, or the elder brother 
has died, the eldest son (or the son who after his elder brother’s 
death has become the eldest), after he has performed the Sapindika- 
raza (for the dead father or brother; see below, IV, 3, andthe ninth 
chapter of the Parisish/a [book V]), even if he has not divided the 
inheritance with his younger brothers (so that the time stated in the 
fourth Sütra would not have arrived), should kindle the fire him- 
self, i.e. without an officiating priest (rztvig)..... Or the Sütra 
should be divided into two; prete v4 grzhapatau (or after the 
death of the householder), and svayam gyäyän (the eminent one 
himself), i.e. of Brähmaras, Kshatriyas, and Vaisyas a gyäyän, 
which means a most eminent person, a Brahmama, performs the 
Päkayagnas himself; for the two other castes the Päkayagnas have 
to be performed through an officiating priest: this is the meaning 
of this svayam (himself). I have given this note of Narayana as 
a specimen of the entirely arbitrary and obviously misleading expla- 
nations which are unfortunately so frequently found in this author, 
as indeed in most of the other Sütra commentators. As to the 
true meaning of this svayam I still adhere to the explanation 
which I proposed in my German edition of the text (p. 118), that 
in case no division of the inheritance takes place, the sacred fire 
should be kindled on behalf of all the joint-proprietors, but that 
only the eldest brother should act personally (svayam). 

8. Or, ‘at (the fire of) a person rich in cattle, in the house of 
a Vaisya,’ &c.? The commentators (see p. 118 of the German 
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cattle, at a frying-pan, or (at the fire of) one who 
offers many sacrifices. 

9. Some say that (the fire should be fetched from 
one of the above-mentioned places) in the evening 
and in the morning. 

10. The inauguration (of the fire) by an evening 
offering should be learnt from the Adhvaryus, ac- 
cording to (my) teacher. 

11. In the morning he shall offer a full oblation 
with a verse sacred to Vishzu, or silently. 

12. The time for setting it (1.e. the domestic fire) 
in a blaze and for sacrificing on it has been explained 
by (the rules given with regard to) the Agnihotra. 





edition) differ as to whether in purupasu-vi/kula one or two 
alternatives are contained, and it is interesting to see that the 
Sütra authors themselves differed in this respect ; Päraskara (I, 2, 3), 
when declaring from what place the fire should be fetched, speaks 
of the house of a Vaisya rich in cattle ; Asvaläyana, on the contrary, 
who in the Grzhya-sütra does not expressly treat of the kindling of 
the domestic fire, in the corresponding passage of the Srauta-sütra 
(II, 2, 1), gives the rule that the dakshizägni is to be fetched 
‘from the house of aVaisya or from a rich person.’ 

9-ı1. I now differ from the opinion which I pronounced in my 
German edition with regard to the relation in which these three 
Sütras stand to each other. I think they ought to be understood 
thus: 9. Some teachers say that the fetching of the fire from its 
yoni, as taught in Sütra 8, ought to be done twice; in the evening, 
so that the fire, after the necessary rites have been performed, goes 
out, and then again in the morning. 10. But my (the author’s) 
teacher (comp. as to 44aryah, Kätyäyana’s Srauta-sütra I, 3, 7; 
Professor Garbe’s note on Vaitäna-sütra 1, 3) is of opinion that 
the fire should be fetched only once, and that with this fire the 
ceremonies which are taught by the Adhvaryus are to be per- 
formed in the evening (see, for instance, Katy. IV, 7. 8, which 
passage is paraphrased here by Näräyaza). x11. In the morning 
(according to the same teacher, not, as I once understood this 
passage, according to the eke referred to in Sütra 9), a full obla- 
tion is to be offered, &c. 

12. Srauta-sütra II, 6, 2 seq. 
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13. And ‘invested with the sacrificial cord,’ &c 
all these rules, as far as they are applicable, should 
be applied (here also) in consequence of the unity 
of the ritual. 


14. With regard to this they quote also (the 
following Sloka) 
5. ‘The kinds of Pakayag#as, the kinds of Ha- 
viryagüas, and again the kinds of Soma sacrifices, 
‘Twenty-one by number, these are proclaimed to 
be the kinds of sacrifice.’ 


KuHawpa 2. 


1. At the end of the sacrificial acts (follows) the 
distribution of food to Brahmamas. 

2. Voice, (pleasantness of) form, age, learning, 
moral character, (right) conduct are the qualities 
(required in the Brähmazas who are to be invited 
thereto). 


13. Srauta-sütra I, 1, 6. 7: yagmopavitt devakarm4zi karoti, 
präAinäviti pitryäzi, &c. The unity of the ritual of course means 
the unity of the two great domains of the Srauta and Grzhya ritual. 

15. With regard to the twenty-one kinds of sacrifice compare, 
for instance, Gautama VIII, 18-20; Max Müller, Z.D.M.G. 
IX, p. Ixxiii; Weber, Indische Studien, X, 326. The seven 
kinds of Pakayagfias are the Ash/akä sacrifices (see below, III, 
12 seq.), the sacrifices offered at each Parvan (I, 3), the Sraddha 
(or funeral) sacrifices (IV, ı seq.), the sacrifice of the Srävani 
full moon (IV, 15), of the Agrahäyazt (IV, 17 seq.), of the 
Kaitr! (IV, 19), and of the Asvayugt (IV, 16). The seven Havis 
sacrifices (belonging, as is the case also with the third division of 
sacrifices, to the Srauta ritual) are the Agnyädheya, the Agnihotra, 
the sacrifices of the full and new moon, the Agrayama, the three 
Käturmäsya sacrifices, the Nirfidhapasubandha, and the Sauträ- 
mani. The seven kinds of Soma sacrifices (of which the more 
ancient texts mention only three or four samsthäs, see Weber, 
Indische Studien, IX, 120) are the Agnish/oma, the Atyagnish/oma, 
the Ukthya, the Shodasin, the Atirätra, the Aptoryäma. 
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3. Learning, however, outweighs every (other 
qualification). 

4. A learned one should not be passed over. 

5. ‘The threefold (knowledge, viz. that) which 
refers to the deities, that which refers to the Atman, 
and that which refers to sacrifice, 

‘(Handed down) in the Mantras and in the Brah- 
maza: this is called learning. 

6. ‘A performer of the sacred rights, a man who 

has studied (the Veda), who is old in learning and 
devoted to austerities : 

‘He who gives food (even) once to such (a Brah- 
mava), hunger will not befall that man any more. 

7. ‘Whatsoever deity he may wish to satiate at 
any sacrifice, 

‘Destining it to that (deity) in his mind, he shall 
give (the food) to a person like that. 

8. ‘An oblation deposited in a person like that 
will never miss its way to the deity; 

‘Treasure of men, vessel of gods (in which they 
receive what is given to them) he is called.’ 


KHANDA 3. 
1. Now (follow) the ceremonies of the days of the 
new and full moon. 
He fasts. 
2. In the morning, when the sun shines on the 





3, 1. Most probably this rule should be divided into two Sütras, 
so that atha darsapürzamäsau would stand as the heading of 
the chapter; comp. below, chap. 18, 1, atha katurthikarma; 
chap. 24, ı, atha gätakarma, &c 

2. ‘If this is expressly stated, the oblation is to be made in 
night-time ; for instance, at the Vastoshpatiya ceremony it is stated, 
“The tenth oblation of the Sthälipäka, to Agni Svishiakrıt at 
night” (see below, III, 4, 8).’ Narayana. 
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top of the great trees, that is the most auspicious 
time for all kinds of sacrifices, unless there be a 
special rule. 

3. With a genial mind, clean, on a pure, protected 
spot, having cooked a full, thin mess of rice, he 
offers that cooked oblation to the deities of. the 
festivals of the new and full moon, distributing it in 
the due way. 

4. In the oblations of cooked food the acts of 
taking (the intended oblation), of putting it down 
(near the fire), and of sprinkling it (with water) are 
performed with regard to the deities of the (re- 
spective) Mantras, 


3. On vighana, which I have translated thin, see the note in 
the German edition, pp. 119 seq. 

The deities of the festivals of the new and full moon (i. e. of the 
rites which in the Srauta ritual correspond to that taught here) are, 
at the full moon, Agni and Agnishomau, at the new moon, Agni, 
Vishzu, and Indrägni, who are preceded in both cases by Agni 
and Soma as the deities of the two ägyabhägas (see below, ch. 9, 7), 
and followed by Agni Svish/akvzt. For more detailed statements 
see Hillebrandt, Das altindische Neu- und Vollmondsopfer (Jena, 
1879), pp. 102 seq. 

4. For instance, the taking of the portion of food destined to 
Agni should be performed with the Mantra: Agnaye tva gush- 
tam grihnämi, &c. A number of ceremonies common to the 
Sthälipäka ritual and to the ordinary ritual of Agya oblations, such 
as the strewing of Kusa grass round the fire, the ceremonies 
regarding the Pavitras (strainers), &c., have to be supplied here 
from the Agya ritual given below (ch. 7 seq.); this may be looked upon 
as an argument in favour of our conjecture which will be stated in 
the preface (vol. ii of the Grzhya-sütras), that our text, as probably 
is the case also with the Päraskara-sütra, is based on an original, 
the opening sentences of which are preserved to us in Sankh. I, 
5, ı-5—=Päraskara I, 4, 1-5, so that the first chapters of Sankha- 
yana, and among them the exposition of the festivals of the full 
and new moon, would have been prefixed to the original commence- 
ment of the text. 
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s. And the rules about the portions to be cut off 
(from the sacrificial food, are valid). 

6. But before the sacrifices of the new and full 
moon one should make offerings to the deities of 
the Anvärambhaziya ceremony. 

7. The time for the new moon sacrifice is not 
elapsed until the full moon, nor that for the full 
moon sacrifice until the new moon. 

8. And some say that the morning oblation may 
be made at the time of the evening oblation, in the 
case of danger. 

9. But the time is fixed, as at the Agnihotra an 
expiation has been prescribed for him who has 
neglected the time. 

10. At the two daily oblations one should use as 
sacrificial food either rice or barley or grains. 

11. In case these are not at hand, other (sorts of 
sacrificial food are) not prohibited. 

12. Some say that if he uses grains, he should 
wash them. 

13. With the other (kinds of food) no such pre- 
paration takes place. 


5. Ontheavadänadharmäs comp. Weber, Indische Studien, X, 
95; Hillebrandt, Neu- und Vollmondsopfer, pp. 122 seqq. 

6. The Anvärambhaziyä-ishfi is the sacrifice taught in the 
Srauta texts which is to be performed before the sacrificer for the 
first time offers the Darsapürzamäsa sacrifice. See Weber, Indische 
Studien, X, 330; Hillebrandt, loc. cit., p. 185. The deities of this 
ceremony are Agnivishzü, Sarasvati, and Sarasvat. 

7. Comp. the expiatory sacrifice prescribed in the Parisish/a book, 
VA. 
8. The text here passes over from the two monthly sacrifices to 


the two daily ones, which correspond to the Agnihotra of the 
Srauta ritual. 
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14. In the evening (he makes the oblation) to 
Agni, in the morning to Sürya, 

15. And after both silently to Pragäpati. 

16. Some (say that) before the first oblation a 
piece of wood (is to be put on the fire). 

17. The sprinkling with water as indicated (in the 
Srauta-sütra). 


Kuanpa 4. 


1. When he has risen in the morning and has 
sipped water, let him daily repeat his recital. 

2. (This consists of, or is accompanied by, the 
following texts:) the two verses, ‘To-day, god 
Savitar’ (Rig-veda V, 82, 4-5); the hymn, ‘Go 
away, Manasaspati’ (X, 164); the hymn, ‘Right 
and truth’ (X, 190); the verses, ‘Look down, ye 
Adityas, to the end of the hymn (VIII, 47, 11-18); 


14, 15. These are the same deities who are worshipped also at 
the Agnihotra. 

17. Srauta-sütra II, 6, 9-ıı. Comp. p. 120 of the German edition. 

4, 1. The Paddhati of Rämakandra understands svädhyäyam 
adhiyitaasa prescription to perform the daily Brahmayagna(comp., 
for instance, Asvalayana-Grzhya III, 2; Apastamba I, 11, 22 seq.), 
which consists in the recitation of portions of the Veda; the hymns 
and verses stated in Sfitra 2 are, according to the same authority, 
to be repeated immediately after the recitation of the svädhyäya 
(“svädhyäyänantaram’). Näräyana, on the contrary, considers that 
the svadhy4ya prescribed in Sütra 1 consists of those very hymns 
and verses which are indicated in the second Sftra. As to the 
Brahmayagfa, he says that the Aa at the end of the second Sütra 
may be referred to it (‘the word ka means that texts procuring a 
long life, such as Rig-veda I, 89, should be murmured, or an in- 
junction of the Brahmayagfia is intended’). At all events it is very 
difficult to believe that the recitation of the texts stated in this chapter 
should be quite independent from the daily Brahmayagrza. About 
the performance of the Brahmayagna in our days comp. the note of 
Professor Bühler, Sacred Books of the East, vol. ti, p. 43 
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the verse, ‘O Indra, the best treasures’ (II, 21, 6); 
the verse, ‘The swan dwelling in purity’ (IV, 40, 5); 
the verse, ‘Adoration to the great ones’ (I, 27, 13); 
the verse, ‘What we fear, Indra’ (VIII, 50, 13); the 
verse, ‘And of the sleep’ (I, 120, 12); the verse, ‘He 
who says to me, O king’ (II, 28, 10); the hymn, 
‘Let glory be mine, Agni’ (X, 128); and the five 
verses, ‘Bliss may create for us’ (V, 51, I1 seq.). 


KuHaAwpa 5. 


1. There are four kinds of Päkayagäas, viz. the 
Huta, the AuuTa, the PRAHUTA, and the PRÄSITA. 

2. On the following five occasions, viz. the wed- 
ding, the tonsure (of the child’s head), the initiation 
(of the BrahmaZArin), the cutting of the beard, and 
the parting of the hair, (on these occasions) in the 
outer hall— 

3. To a place that has been smeared (with cow- 
dung), which is elevated, and which has been 
sprinkled (with water), he carries forward the fire, 

4. Having kindled it by rubbing, according to 
some teachers, at his marriage. 

5. During the northern course of the sun, in the 





5, 1. This Sütra and the following ones down to the fifth are 
identical with Päraskara I, 4, 1-5; it seems to me that we have 
here before us the opening Sfitras of a lost text from which this 
passage has been copied both by Sänkhäyana and Päraskara. 
Comp. the preface of the second volume of the Grrhya-sütras. 

With regard to the fourfold division of Päkayagnas stated here 
comp. below, chap. 70, 7. 

2. Comp. the Karika quoted by Narayama, ‘vivähädishu bähyo 
’gnir mandape a tad ishyata iti.’ 

3. On the Agni-prazayana comp. the details given in the Grzhya- 
samgraha-parisish/a (Zeitschrift der Deutschen Morgenlandischen 
Gesellschaft, vol. xxxv), I, 64-69. 
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time of the increasing moon, on an auspicious day 
he shall seize the hand of a girl, 

6. Who should possess (the auspicious) charac- 
teristics (required), 

7. Whose limbs should be proportionate, 

8. Whose hair should be smooth, 

9. Who should also have at her neck two curls 
turned to the right. 

10. (Of such a girl) he shall know that she will 
give birth to six men, 





KHANDA 6. 


1. If he will acquire a wife, let him recite over 
the wooers (whom he sends to the girl's father) 
when they go away, the verse, ‘ Thornless’ (Rig- 
veda X, 85, 23). 

2. When they arrive, they take flowers, fruits, 
barley, and a pot of water. 

3. They say thrice, ‘Here I am, sir!’ 

4. When these words have been uttered, they 
ask the girl in marriage, reciting the clan names, 
the dwellers turning their faces to the east, the 
visitors to the west. 

5. When the matter pleases both sides, let them 
touch a full vessel into which have been put flowers, 





9. On ävartau comp. the note in the German edition, p. 121. 

6, 1. ‘The wooers, i.e. his own father, &c.’ Narayana. 

3. ‘When the father of the suitor and the others, together with 
their Afdrya, have arrived at the house of him who is to give away 
the girl, they station themselves in the hall, and the father of the 
suitor says thrice, “Here am I, N.N. (amukasarman), Sir! ”—in 
these words he announces himself three times . . . . For at the 
house of the person who gives the girl away, there arrive also, in 
order to see the festivities, many other people. In order to dis- 
tinguish himself from these, he pronounces his name.’ Narayana. 
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fried grain, fruits, barley, and gold, and let them 
recite (the formula), ‘ Undisturbed art thou, the 
undisturbable vigour of the gods, not cursed, pro- 
tecting against a curse, unexposed to a curse. 
Might I straightway attain to truth. Put me into 
prosperity.’ 

6. With the verse, ‘Offspring may produce us’ 
(Rig-veda X, 85, 43), the Afarya of the girl’s 
(family), standing up, places (the vessel) on her 
head (saying), ‘Offspring I put into thee, cattle 
I put into thee, splendour and holy lustre I put 
into thee.’ 


Kuanpa 7. 


1. When assent has been declared (by the girl’s 
father, the bridegroom) sacrifices. 


2. He besmears a quadrangular space with cow- 
dung. 

3. (Let him consider in the ceremonies to be 
performed,) of the two eastern intermediate direc- 
tions, the southern one as that to which (the rites) 
should be directed, if the rites belong to the Manes, 


6. The position of the words as well as the sense favours com- 
bining the genitive kanyäyär with akaryah, not with mür- 
dhani, though Ramafandra says that the varapakshafarya is to 
be understood. 

7, 1 seq. Here follows a description of the sacrifice which is to 
be performed when the girl’s father has declared his assent 
(pratisrute) to give her away in marriage: this is the general 
model for all Grzhya sacrifices.—‘ Varo guhoti,’ Näräyana. 

3. ‘He here states an exception to the rule, “ The ceremonies 
sacred to the Manes are directed towards the south” (‚Srauta-sütra 
I, 1, 14)... . He should consider the south-eastern direction, 
sacred to Agni, as that to which the ceremonies are to be directed 
(präkim एवै kalpayet) which are sacred to the Manes, such as 
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4. The northern one, if the rites belong to the 
gods, 

5- Or rather the east (itself) according to some 
(teachers). 

6. He draws in the middle (of the sacrificial 
ground) a line from south to north, 

7. Upwards from this, turned upwards, to the 
south one line, in the middle one, to the north one. 

8. These he sprinkles (with water), 

g. Carries forward the fire with the verse, ‘I 
carry forward Agni with genial mind; may he be 
the assembler of goods. Do no harm to us, to the 
old nor to the young; be a saviour to us, to men 
and animals,’ 

10. Or (he carries it forward) silently, 

11. Then he wipes with his wet hand three 
times around the fire, turning his right side to it. 
This they call Sam0uana (sweeping together). 


prescribed in the Sütra, “Let him make oblations every month to 
the Fathers” (IV, 1, 1) . . . . He states an exception to the rule, 
“The ceremonies sacred to the gods are directed towards the east” 
(Sraut. I, 1, 13) .... The northern of the two eastern inter- 
mediate directions, sacred to Isäna, should be considered as that to 
which the ceremonies sacred to the gods, such as oblations, &c., 
are to be directed.—Comp. Äsvaläyana-Sraut. I, 12, 4. 

6-7. See the quotations from Ramafandra’s and Näräyana’s 
commentaries, p. 123 of the German edition. An illustration of the 
form of the sthazdila with the lines drawn thereon is given by 
Dr. Bloomfield in his note on the Grzhya-samgraha-parisish/a I, 52 
seq.; instead of the three lines, however, which are here prescribed 
in Sütra 7, there are four indicated in accordance with the doctrine 
of that Parisish/7a and of Gobhila himself, which are stated to be 
sacred to Przthivi, Pragäpati, Indra, and Soma, while the line turned 
from south to north is sacred to Agni. 

9. On the Agnipravayana (carrying forward of the fire) see the 
Grihya-samgraha-parisish/a I, 64-69. 


- 
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12. Once, turning his left side to it, in the rites 
belonging to the Manes. 


Kuanpa 8. 


1. Now (follows) the strewing (of grass) around 
(the fire). 

2. He strews eastward-pointed Kusa grass around 
it, in three layers or in five layers, 

3. Beginning on the east side, then to the west, 
then to the west. 

4. He covers the roots (of the grass-blades) with 
the points. 

5. And all kinds of rites are to be performed 
beginning south, ending north. 

6. He places the Brahman south with the words, 
Butr Buuvar Svaz, 

7. Adorns him with flowers, 

8. Carries forward on the north side the Prazitä 
waters with the words, ‘Who carries ye forward ?’— 

9. Takes up with the left hand the Kusa blades, 


and arranges them (on the ground) with the right 
hand, 





8, 1. Comp. the passages quoted in Professor Eggeling’s note on 
1912118 Br.I; r, 1,722. 

6. Ordinarily there was no real Brahman present, and his place 
was filled by a bundle of Kusa grass that represented him, Närä- 
yana states that this bundle should consist of fifty blades of Kusa 
grass. Comp. also the Grzhya-samgraha-parisish/a I, 89-90. 

8. Comp. the passages quoted by Dr. Bloomfield, Zeitschrift der 
Deutschen Morgenländ. Gesellschaft, vol. xxxv, p. 565, note 2. 

9. This Sütra shows that the paristarawa, though already 
treated of in Sütras 1-4, is not to be performed till after the ‘ carry- 
ing forward’ of the Prazitä water. Comp. Narayama’s note on Sütra 
1 (p. 123 of the German edition). That this is indeed the order 
of the different acts is confirmed by Päraskara I, 1, 2. 
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10. Bending his right knee, 

11, The left when worshipping the Manes. 

12. The strewing around (of the grass) is not 
necessary in the Agya offerings, 

13. Nor in the standing offerings, according to 
Mazdikeya. 

14. He now measures off with the span (of his 
hand) two Kusa blades, which are not unequal, with 
unbroken points, bearing no young shoots in them, 
and severs them (from their roots) with a Kusa 
blade, saying, ‘ Purifiers are ye.’ 

15. There aretwo or three (of these Kusa strainers). 

16. He holds them with their points to the east 
and sprinkles them (with water, saying), ‘ Belonging 
to Vishzu.’ 

17. With the two Kusa blades he sprinkles (water) 
around the fire three times, keeping his right side 
turned towards it, 

18. Takes up the Agya pot with the words, ‘Milk 
of the cows art thou;’ 

19. Puts it on the fire with the words, ‘ For sap 
thee ;’ 

20. Takes it from the fire towards the north with 
the words, ‘ For juice thee;’ 

21. And holding the two (Kusa) strainers with 
their points to the north, seizing them on both sides 





13. ‘In the standing offerings, such as the Vaisvadeva sacrifice in 
the morning and in the evening.’ Narayana. 

14-16. Vagasaneyi Samhita I, 122. 

18. Vag. Samh. IV, 3 2. 

19. Vag. Samh. I, 22 d. 

20. Wag. Samh. I, 30 c. 

21. Vag. Samh. I, 12b.—The division of Sütras 21 and 22 
should be after iti, not, as the Indian tradition has it, after 
rasmibhi%. 
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with his two thumbs and fourth fingers, he bends 
them down, the points upwards, and dips them into 
the Ägya with the words, 

‘By the impulse of Savitar I purify thee with 
this uninjured purifier, with the rays of the good 
sun. 

22. (This) preparation of the Agya (takes place) 
each time. 

23. Let him not offer (Ägya) which has not been 
(thus) prepared. 

24. Also the waters in the Sruva spoon (he puri- 
fies) with the words, ‘(By the impulse) of Savitar 
(I purify) you.’ 

25. This (is called) the PrawitA and the Prox- 
SHANI water. 


KHANDA 9. 


1. The Sruva spoon (serves as) a vessel. 

2. According to the purpose the properties (of 
the different things to be used at each oblation) 
should be chosen. 


3. Taking up Kusa blades with the left, and the 


24, 25. Ramakandra: ‘He pours water into the Sruva and 
purifies this also, as he had done with the Agya (01) 
He then pours a little portion of that water on to the Prawita water 
(see above, Sütra 8), and with the rest, which is called the Prok- 
shazi water, he sprinkles the sacrificial food, the fuel, and the 
Barhis.’ 

9, 1. ‘When no special rule is stated, the Sruva is to be under- 
stood as the vessel (for the offering), Thereby the rule, “The 
Guh@ is the vessel” (‚Srauta-sütra III, 19, 5) is abolished (for the 
Grihya 11168). Näräyana. 

3. The manner of holding the Sruva in which the Agya is, is 


described by Kätyäyana, Sraut. I, 10, 6 seq., Stenzler’s note on 
Päraskara I, 1, 4. 
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Sruva at its bottom with the right hand, with the 
words, ‘ The hand of Vishzu art thou’— 

4. He offers with the Sruva the Agya oblations. 

5. Beginning from the north-west side of the fire 
he offers (the Agya) unintermittingly on the south 
side (of the fire) with (the verse), ‘Thou Agni art 
full of foresight’ (Rig-veda I, 31, 10). 

6. Beginning from the south-west side of the fire 
he unintermittingly offers on the north side with 
(the verse), ‘To whom these snowy mountains’ 
(Rig-veda X, 121, 4). 

7. To Agni belongs the northern Agya portion, 
to Soma the southern. 

8. In the middle (are made) the other oblations, 

9. (With the words,) ‘Agni is the begetter; may he 
give to me N.N. as my wife; svähä! 

‘Soma is rich in wives; may he make me rich in 
wives by N.N.; svähä! 

^ Püshan is rich in kindred; may he make me rich 
in kindred by the father, the mother, the brothers of 
N..N.; syähä!’ 

10. Atthe Ägya oblations the offering of the two 
Agya portions and of the Svish/akrit oblation is not 
standing, 


4. As to the characteristics of Agya (sacrificial butter), which is 
the substance offered at most of the Grzhya sacrifices, comp. the state- 
ments of the Grzhya-samgraha-parisish/a I, 105 seq. 

5. Avikkhinnam (unintermittingly) is explained in När.’s com- 
mentary by ekadhärayä. 

8 seq. Here are indicated the chief oblations of this sacrifice 
(anya ähutayas pradhänabhütä%, När.), or the äväpa (the inser- 
tion, Sütra 12) which comes between the standing introductory and 
concluding oblations. 

10. On Svish/akrzt, comp. Weber, Indische Studien, IX, 217. 


- 
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11. Nor in the standing oblations, according to 
Mändükeya. 
12. The place for the insertion is the interval 
between the Mahävyähritis, the general expiation, 
and the oblation to Pragäpati. 


et 





11. See chap. 8, 13. 

12. This Sütra prescribes where the äväpa, i.e. the special cha- 
racteristical offerings of each sacrifice, is to be inserted between 
the regular offerings that belong to the standing model. The 
same subject is treated of in the Srauta-sütra in the two rules, I, 
16, 3 and 4: ‘Whatsoever is offered between the two Agya por- 
tions and the Svish/akrvt, that is called äväpa; this is the chief part 
(pradhäna) (of the sacrifice); the other (oblations) are subordinate 
thereto (tadang4ni).’ The position of the äväpa among the other 
oblations is indicated by Päraskara in the following rule (I, 5, 6): 
‘Between the general expiation and the oblation to Pragäpati, this 
is the place for the Avapa. (The word vivähe at the end of this 
Sfitra seems to me to belong not to this rule, but to Sütra 7.) Our 
Sütra is identical with that of Päraskara word for word; only instead 
of sarvapräyaskitta, as Päraskara has, we read here, mahävyä- 
hritisarvapräyaskitta. This means, I believe, that the äväpa, 
preceded and followed by the Mahävyährzti oblations (comp. below, 
I, 72, 13), should be placed between the Sarvapräyasäitta and the 
Prägäpatya oblation. The oblations made with the Mahävyährztayas 
are four in number; the corresponding formulas are: bhü% svähä, 
bhuvad svähä, sväA svähä, bhür bhuvah svaA svähä (comp. 
below, chap. 12, 12). The Sarvapräyasiitta (general expiation) con- 
sists of two oblations, one with the three Mahävyährztayas, the other 
with the verse ayäs kagne, quoted in the Srauta-sütra III, 19, 3, 
and in Asvaläyana’s Srauta-sütra I, 77, 13. (On the Sarvapräyaskitta 
in the Srauta ritual, compare Hillebrandt, Neu- und Vollmonds- 
opfer, p. 166.) The Prägäpatya oblation is performed with the 
formula Pragäpataye svähä. The discussions of Näräyarza on 
this Sütra (see p. 125 of the German edition) evidently fail to bring 
out the true meaning of the text; according to this commentator 
the oblations follow each other in this order : the two Agyabhägas, 
the principal oblations (pradhänähutaya2), the Svish/akrzt, the four 
Mahävyährzti oblations, the two Sarvapräyaskitta oblations, the 
Prägäpatya oblation. Finally we may mention the corrupt form in 
which the corresponding passage of the Sämbavya-sütra is pre- 
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13. If the oblation consists in Agya, let him seize 
the Kusa blades in his left hand with his right 
hand at their points and with the left at their roots 
and let him wet their points (with Agya) in the 
Sruva, the middle and the roots in the Agya pot 

14. In the oblations of cooked food, however, the 
points in the Sru%, the middle in the Sruva, the roots 
in the Agya pot 

15. When he then has thrown them (into the fire) 
with the words, ‘Agni’s garment art thou; 

16. And has put on (the fire) three pieces of 
wood, 

17. (Water) is sprinkled round (the fire) as stated 
above. 

18. Oblations for which only the deities are in- 
dicated, but no texts prescribed, are to be made 
merely with the word SvAuA, ‘To such and such a 
deity svaha! To such and such a deity svaha!’ 

19. The ritual (here) declared of the sacrifice (to 





served in the MS. There the two Sfitras 10 and 11 are placed 
before the Mantra in Sütra 9. This Mantra then is given down to 
svaheti, then follows 4gyena, which seems to me to form part 
of the same Sütra, and to refer to the oblations to which the Mantra 
belongs. Then the MS. goes on: mahävyährztishu sarvapra- 
yaskittäram (sic) etad äväpasthänam ägyahavishi vyährz- 
tishu sarvapräyaskittäram (the syllables präyaskittäram 
seem to be expunged) svish/akrzto sthälipäke. In the com- 
mentary I find the following Slokas, which I give exactly as they are 
read in the MS.: 1157247 vyährrtinäm ka präyaskittähutir 
api yad antaram tad äpäpästhänam sarpispradhänake. 
sthälipäke vyahrztinam yat tat svishfakrztottaram ähuti- 
nam pradhananam nänädaivatakhandasäm yas tu kälas 
tad äväpasthänam itäfyate budhais tatas tat tam ma ära- 
bhya präyasäittähutis kramat. 

17. See above, chap. 8, 17. 

19. This Sütra, though reckoned in the Indian tradition to 


- 
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be performed) when (the father’s) assent (to give 
away his daughter) has been declared— 


Kuawpa 10. 


1. Forms the standard for all sacrifices that pro- 
cure happiness, = 

2. And for all Agya offerings, 

3. For the sacrifice of animals which are tied to a 
branch, 

4. And for the offerings of boiled (rice) grains and 
of cooked food. 

5. These are performed, all the offerings of cooked 
food, without Prayica and Anuvdea oblations, with- 
out (the invocation of) the IzA, without Nicapa reci- 
tation, and without SAMIDHEN? verses. 

6. There are also the following Slokas: 


m ee 
chap. 9, seems to me clearly to belong to the next chapter, and to 
contain the subject, to which the predicate is given in 10,1. For 
pratisrute, see chap. 7, 1. 

10, 1. ‘As in the Srauta ritual the sacrifice of the full and new 
moon forms the standard for the ishéis, the pasubandha, &c., thus 
the pratisrut-kalpa is the standard for the vikrztis of the Smärta 
ritual, such as the gätakarman (chap. 24), &c.’ Näräyana. 

3. ‘It is the standard of the sacrifices prescribed in the rules, 
“ The animal (offered) to the teacher is sacred to Agni; to an offi- 
ciating priest, 10 Brzhaspati, &c.”’ Narayana. This refers to the 
sacrifice of animals which forms part of the Arghya ceremony; see 
II, 15, 4 seq. 

4. Karlınäm pakayaghandm ka. Narayana. 

5. On the five Prayägas and the three Anuyägas (introductory 
oblations and oblations following on the principal offerings) pre- 
scribed in the Srauta ritual, comp. Hillebrandt’s Neu- und Voll- 
mondsopfer, pp. 94 ०९4. 134 seq. On the Ilä, see ibid., 122 seq. ; 
on nigada, Weber’s Ind. Studien, IX, 217, &c. ; on the Sämidhent 
verses, Hillebrandt, loc. cit., pp. 74 seq. On this Sütra compare 
also the passage in Kätyäyana’s ‚Srauta-sütra, VI, 10, 22 seq. 
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7. ‘(An oblation is called) Huta, (if made) by the 
performing of the Agnihotra; Anuta (i.e. unsacri- 
ficed, if) by the Bali offering; Pranuta (i.e. sacrificed 
up, if) by a sacrifice to the Manes; PrAstra (i.e. tasted, 
if) deposited as an offering in a Brahmama. 

8. ‘Without raising his knees, with spread knees 
let him always offer his oblation ; for the gods never 
accept an offering (that has been made holding the 
hand) not between (the knees). 

9. ‘But when he has repeated a text sacred to 
Rudra, to the Rakshas, to the Manes, to the Asuras, 
or that contains an imprecation, let him touch water, 
and so also when he has touched his own body.’ 


Kuanpa 11. 


1. Now when the bride is to be carried away (to 
the bridegroom’s house) that night, or on the next, 
or on the third night, 

2. On that night, when (the darkness of) night is 
gone, they wash the girl up to her head with (water 
that has been made fragrant by) all sorts of herbs 
and the choicest fruits together with scents ; 


7. Comp. chap. 5, 1. 

8. Comp. the Grzhya-samgraha-parisish/a I, 46, and the note, 
Zeitschrift der Deutschen Morgenl. Gesellschaft, XXXV, 556. 
Näräyana: dakshinam bahum gänvor antare kritvety 
arthah, sarvadä sarvasminn api karman»i havir homadra- 
vyam guhuyät. 

9. This verse is found also in the Karmapradipa III, 8, 4. 

11, 1. The ceremony described in this chapter is called Indränt- 
karman. The goddess Indräzi is mentioned in Sütra 4 among the 
deities to whom Agya oblations are made. 

2. Nisäkäle, nisä madhyastham praharadvayam, tasmin kale atite. 
Narayana. 

On the anvärambha, comp. Weber’s Indische Studien, IX, 224. 
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3. They put on her a newly-dyed garment or (a 
new one) which has not yet been washed ; 

4. Then (the Aéarya of the bride’s family) makes 
the girl sit down behind the fire, and while she takes 
hold of him he sacrifices with the Mahavyahr‘tis, 
and then he makes Agya oblations to Agni, to Soma, 
to Pragäpati, to Mitra, to Varuza, to Indra, to 
Indräzi, to the Gandharva, to Bhaga, to Püshan, 
to Tvash/ar, to Brzhaspati, to the king Pratyänika. 

5. After they have regaled four or eight women, 
who are not widows, with lumps of vegetables, 
Sura, and food, these should perform a dance four 
times. 

6. The same deities (they worship also) on behalf 
of the man, 

7. And Vaisravava and Isana. 

8. Then follows the distribution of food to Bräh- 
manas. 


KuHanpa 12. 


I. The bridegroom, who has bathed and for 
whom auspicious ceremonies have been performed, 
is escorted by happy young women, who are not 
widows, to the girl’s house. 

2. To these he shall not behave unobsequiously, 
except where forbidden food or a transgression is 
concerned. 

3. Having obtained their permission, he then 
gives her the garment with (the verse), ‘The Raibhi 
was’ (Rig-veda X, 85, 6). 





4. The ‘king Pratyänika’ has given origin to a very curious 
misunderstanding in the Sämbavya-Grzhya and its commentary; see 
p. 127 of the German edition. 
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4. With (the verse), ‘Mind was the cushion’ 
(ibid. 7) he takes up the salve-box. 

5. The verse for the anointing is, ‘May the Visve 
devas anoint (or, unite), (ibid. 47.) 

6. ‘As this (has protected) Safi the beloved 
one, and Aditi the mother of noble sons, and 
Apala who was free from widowhood, may it 
thus here protect thee, N. N.!’—with these words 
(the bridegroom) gives her into her right hand the 
quill of a porcupine (and) a string of three twisted 
threads, 

7. With the verse, ‘Shape by shape’ (Rig-veda 
VI, 47, 18) a mirror into the left. 

8. Her relations tie (to her body) a red and 
black, woollen or linen cord with three (amulet) 
gems, with the verse, ‘ Dark-blue and red’ (Rig- 
veda X, 85, 28). 

9. With the verse, ‘Full of honey the herbs’ 
(Rig-veda IV, 57, 3), (the bridegroom) ties (to her 
body) Madhüka flowers. 


12, 5. On the ceremony of ‘salving together’ (samafigana), 
comp. Paraskara I, 4, 14; Gobhila II, 2, &c. Professor Stenzler 
is certainly wrong in translating Päraskara’s samangayati by 
‘heisst sie beide zusammentreten’ (according to Gayaräma’s expli- 
cation, sammukhikaroti). It is clear from Sankhayana, that a 
real anointing of bridegroom and bride took place. This was per- 
formed, according to Gobhila, by the ^ audaka’ (this seems to be the 
same person that is mentioned in Päraskara I, 8, 3), of whom it is 
said, pärigräham (i.e. the bridegroom) mürdhadese 'vasi#kati, 
tathetaram. Näräyana, on the contrary, in his note on our pas- 
sage, says that it is the bridegroom who anoints the eyes of the 
girl with the verse quoted. But the word sam-angana, and the 
obvious meaning of the whole rite, make it rather probable that 
both were anointed, and that this was done by a third person. 

6. Comp. below, chap. 22, 8, where the use of a porcupine’s 
quill is prescribed at the simantonnayana ceremony; and see 
chap. 22, 10. 
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10. At the wedding one cow, when the Argha . 
ceremony has been performed; in the house one 
cow: these are the two Madhuparka cows. 

11. (The bridegroom) makes the girl sit down 
behind the fire, and while she takes hold of him he 
makes three oblations with the Mahävyähzztis. 


10. As to the meaning of arhayitvä I differ from the opinion of 
Näräyaza (see his note on p. 127 of the German edition), who takes 
gam as the object of this verb (gäm arhayitva pügayitvä mata 
rudräräm ity rzkam gapitvä [comp. Päraskara I, 3, 27]). The real 
meaning of arhayati is, to perform the Argha ceremony for a 
guest. Evidently in this Sütra two different occasions are stated 
on which the Argha reception, eventually with the killing of a cow, 
should be performed; firstly, the bridegroom should be so received 
in the house of the bride’s father; secondly, when the newly- 
married people have arrived at their own house, an Argha reception 
should there be offered to them, perhaps, as the commentaries 
state, by the Akarya. 

11. According to Narayana it is the Akarya who performs the 
rite prescribed in this Sütra; Räma/andra, on the contrary, refers it 
to the bridegroom, which seems to me right. Comp. Gobhila II, 1. 

In Sänkhäyana’s description of the wedding ceremonies the point 
at which the bride passes over from the paternal power into that 
of her new husband is not expressly indicated. Päraskara (I, 4, 15) 
clearly indicates it (piträ prattém Adaya), and in the Parisish/a of 
the Asvalayana-Grzhya this act of handing over the girl is treated 
of in detail (I, 22). On this depends the description in the Prayo- 
garatna, fol. 69; comp. also Colebrooke’s Miscell. Essays, I, 210. 
The Paddhati of Rämakandra does not fail to mention the 
kanyapradana, but I do not think that the succession of the 
different rites is stated there correctly. According to the Paddhati 
the bridegroom goes to the house of the girl’s father, and there, 
after the madhuparka has been offered, the bride is given over 
to him; he then (labdhavadhüka) goes (chap. 12, I), accom- 
panied by young women, to the kautukägära, where the cere- 
monies described in chap. 12, 3 seq. take place. Paraskara, on 
the contrary, describes the handing over of the garments, the 
anointing, &c., as preceding the giving over of the girl, and 
indeed it is scarcely possible to see in the acts of dressing, adorn- 
ing the girl, &c., in which both the bridegroom and her relations 
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12. A fourth (oblation) with (the three Mahävyä- 
hritis) together is to be understood from this rule. 
13. In this way, where no express rule is stated, 
in all sacrifices that procure happiness, one is to 
sacrifice before and afterwards with these same 
(Mahavyahr‘tis). 


Kuanpa 13. 


1. ‘Be queen with thy father-in-law, with this 
verse (Rig-veda X, 85, 46) her father or brother 
sacrifices with a sword’s point on her head, or with 
the Sruva, standing while she is sitting, with his 
face turned to the west, while her face is turned to 
the east. 

2. ‘I seize thy hand for the sake of happiness’ 
(Rig-veda X, 85, 36), with these words (the bride- 
groom) seizes with his right hand her right hand 
with the thumb, both hands being turned with the 
palms upwards, he standing while she is sitting, with 
his face turned to the west, while her face is turned 
to the east. 

3. And when he has murmured the following five 
verses, 

4. (He continues thus,) ‘This am I, that art thou; 


take part, anything but preparatory performances that precede 
the decisive moment. The sacrifice, on the contrary, which the 
bridegroom performs, according to chap. 12, 11, in common with 
his bride, seems to presuppose that he has already received her 
from her father; and the ceremonies. described in chap. 13, the 
pärigrahanra, the pronouncing of the Mantra, chap. 13, 4, which 
reminds one of the Roman formula ubi tu Gaius, the seven 
steps—all that should be understood not as intended to establish 
the power of the husband over his wife, but as presupposing that 
power and showing an exercise of it. 

13, 4. Näräyana states that here four Brahmazas should repeat 
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that art thou, this am I; the heaven I, the earth thou; 
the Rik art thou, the Säman I. So be thou devoted 
to me. 

‘Well! Let us here marry. Let us beget off- 
spring. Let us acquire many sons who may reach 
old age.’ 

5. (The (दवे) fills, with the words bhür 
01५३ svak, a new water-pot, 

6. Throws into it (branches) with milky sap and 
leaves, of a tree the name of which is masculine, 
together with Kusa grass, 

7. And gold, according to some (teachers), 

8. And hands it over to a student who observes 
silence. 

9. They should walk round this Stheyä water, 
(placed) to the north-east, so that they turn their 
right sides towards it. 





the अवै hymn (Rig-veda X, 85) to the bride. That, according 
to Sähkhäyana, that hymn is recited at the wedding, is clear from 
chap. 14, 12. 

6. Sakshiränt sapaläsänt sakusän. Näräyaza’s commen- 
tary divides sa kusän, and refers sa to the 444rya. But this 
sa would be superfluous,.and the substantive to which sakshirän 
and sapaläsän are to be referred, is, as both the nature of the 
case and the corresponding passages show, säkhän and not 
kusän. Comp. the Srauta-sütra IV, 17,5: paläsasäkhäm sapa- 
läsäm nikhäya, and a passage concerning the very rite here 
described, Asvalayana-parisish/a I, 24: audumbaryärddhayä 
(read, ärdrayä?) säkhayä sapaläsayä sahiramyapavitraya 
sadürväpavitrayä&. The MS. of the Sämbavya-sütra has sa- 
kshirän paläsän sakusän. 

9. ‘The Stheyä water has to be so placed that when the bride 
and the bridegroom walk (their seven steps, see chap. 14, 5 seq.), 
their right sides are turned towards it. Narayana. Comp,, re- 
garding the Stheyä water and its bearer, the Grihya-samgraha- 
parisish/a II, 26. 30. 35. 


I ADHYAYA, I4 KHANDA, 2. 37 





10. And after (the Äkärya) has placed a stone 
towards the northern direction, 

171. (The bridegroom) makes her rise with the 
words, ‘Come, thou joyful one,’ 

12. And makes her tread with the tip of her right 
foot on the stone, with the words, ‘Come, tread on 
the stone; like a stone be firm. Tread the foes 
down; overcome the enemies.’ 

13. He then leads her round the fire so that their 
right sides are turned to it, 

14. And gives her a second garment with the 
same text (chap. 12, § 3). 

15. Her father or brother pours out of a basket 
fried grain mixed with Sami leaves into her joined 
hands. 

16. The spreading under, the sprinkling over, and 
the second sprinkling over (are done) with Agya. 

17. She sacrifices those (fried grains). 


Kuawpa 14. 
1. ‘This woman, strewing grains, prays thus, “May 
I bring bliss to my relations; may my husband live 
long. Svaha!”’—while the husband murmurs (this) 
text, she sacrifices standing. 
2. (All the ceremonies,) beginning from the tread- 





17. I believe that the words forming this Sütra, t4% guhoti, are 
taken from the same lost old Grzhya text which Sänkhäyana has 
followed word for word also in I, 5, 1-5 and elsewhere. This is 
made probable by the comparison of Päraskara I, 6, 2. The 
author of our text, while literally adopting the words of his original, 
has not quite succeeded in welding them together with his own 
statements; thus the sacrifice of grains is treated of in this Sütra 
and in the first Sütra of the next chapter, as if there were two 
different acts, while indeed it is one and the same. 

14, 2. The treading on the stone is prescribed in chap. 13, 12. 
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ing upon the stone, (are repeated) in the same way 
for a second time, 

3. And in the same way a third time. 

4. Silently, if they like, a fourth time. 

5. (The ÄAärya?) makes (them) step forward in 
a north-eastern direction seven steps (with the 
words), 

6. ‘ For sap with one step, for juice with two steps, 
for the prospering of wealth with three steps, for 
comfort with four steps, for cattle with five steps, 
for the seasons with six steps. Friend be with 
seven steps.’ 

7. (The ÄAärya?) ‘appeases’ those (foot-steps) 
with water. 

8. With the three Apohish/iya verses (Rig-veda 
X, 9, 1-3) he wipes (them) with the Stheya water, 

9. And sprinkles it on their heads. 

10. (The bridegroom then) says, ‘I give you 
a cow. 

11. Let him give something to the Brähmazas 
each time at the Sthälipäkas and other rites; 


12. To him who knows the Süry& hymn the 
bride's shift. 


m m ee a 


5, 7. According to Näräyaza it is the teacher who makes them 
walk the seven steps; the Paddhati says that the bridegroom or 
the Akärya causes her to do so. Comp. Päraskara I, 8, 1; Asva- 
läyana I, 7,19, &c. 

8. Comp. chap. 13, 9. 

9. Probably we should read mürdhani (acc. dual.), not mür- 
dhani. Asvaläyana has sirasi. Of course the heads of both the 
bridegroom and the bride were sprinkled with water ; comp. Äsva- 
läyana I, 7, 20, &c. 

12. The जी hymn is Rig-veda X, 85. Comp. the note above 
on chap. 13, 4. 
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13. A cow is the optional gift to be given by 
a Brahmaza, 

14. A village by a Raganya, 

15. A horse by a Vaisya. 

16. A hundred (cows) with a chariot (he gives to 
a father) who has only daughters. 

17. To those versed in the sacrificial rites he 
gives a horse. 


Kuawpa 15. 


१. The three verses, ‘I loosen thee’ (Rig-veda X, 
85, 24), when she departs from the house. 

2. ‘The living one they bewail’ (Rig-veda X, 
40, 10), if she begins to cry. 

3. The wife then smears the axle of the chariot 
with clarified butter with this (verse), ‘They feasted, 
they got drunk’ (Rig-veda I, 82, 2), 





13-15. These Sütras, treating of the fee for the sacrifice, are 
identical with Päraskara I, 8, 15-18. Apparently they are taken 
from the same lost original from which several identical passages 
in the Sütras of Päraskara and Sänkhäyana seem to be derived 
(see the notes on chap. 5,13; 13, 7). They stand rather out of 
place here, for they return to the same subject which had already 
been treated of in Sütra 10, though in that Sütra, as very frequently 
is the case in our text and in similar ones, only the case of the 
bridegroom being a Brahmawa has been taken notice of. 

16. Comp. the passages quoted by Professor Stenzler on Pära- 
skara I, 8,18. Näräyana has the following note: ‘To a duhitrz- 
mat, i.e. to the father of a girl who has no brother, he shall give 
a hundred cows and besides a chariot, in order to destroy the guilt 
brought about by marrying a girl who has no brother.’ Possibly 
we should here emancipate ourselves from the authority of the 
commentators, and explain duhitrzmat ‘he who gives his 
daughter in marriage,’ the bride’s father. Comp. Apastamba ९९ 
11,18; II, 713; 12; Weber, Indische Studien, ४, 343, note 2. 

15, 3. Probably the use of this verse on this occasion rests on the 
assonance of its opening word akshan and aksha (rathaksha). 


- 
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4. And with the two (verses), ‘Pure are thy 
wheels, ‘Thy two wheels’ (Rig-veda X, 85, 12. 16), 
of the two wheels the first with the first (verse) 
and the second with the second (verse), 

5. And the two bulls. 

6. After (the wife?) has put, with this (verse), 
“In the box of the wheel’ (Rig-veda VIII, 80, 7), 
a branch of a fruit-bearing tree into each of the 
holes destined for the pins, 

7. Or, if (such branches) are (already) fixed, has 
recited (that verse) over them, 

8. They then harness the two bulls with the two 
(verses), ‘Harnessed be thy right one’ (Rig-veda I, 
82, 5-6), (the bridegroom) reciting the half-verse, 
‘White the two bulls’ (Rig-veda X, 85, 10), over 
them when they have been harnessed, 

9. Now should any part of the chariot break or 
burst, let him take the girl to the house of one who 
keeps the sacred fires, 

10. And repair (the damage) with the verse, 
‘Cover thyself with the Khadiras’ (Rig-veda III, 
53, 19). 

11. A knot with the verse, ‘Him like a horse’ 
(Rig-veda X, 143, 2). 

12. He then murmurs the five verses, 
perity give us’ (Rig-veda V, 51, 11-1 5). 

13. ‘Adorned with Kiwzsuka flowers’ (Rig-veda X, 
85, 20), when she mounts the chariot: 

14. ‘May no waylayers meet us’ (ibid. 32), at 
a cross-way ; 

15. ‘Which the woman's’ (ibid. 31), neara cemetery; 

16. The half-verse, ‘O tree with thy hundred 


‘May pros- 





6. See Narayana’s note on sa myägarta, p. 129 of the German 
edition. 
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branches’ (Rig-veda III, 8, II), he mutters near a 
big tree; 

17. ‘The good protectress’ (Rig-veda X, 63, 10), 
when she ascends a ship; 

18. ‘Carrying stones’ (Rig-veda X, 53, 8), when 
she crosses a river; 

19. Optionally (he) also (murmurs the same verse, 
if that is done) with the harnessed chariot ; 

20. ‘Up may your wave’ (Rig-veda III, 33, 13), at 
deep places (in the river); 

21. And (at such places) let her not look out. 

22. The seven verses, ‘Here may delight’ (Rig- 
veda X, 85, 27 seq.), when she has reached the house, 
omitting the verses already employed. 


Kuawnpa 16. 


I. ‘A bull’s hide’—this has been declared. 

2. On that hide the husband makes her sit down 
and sacrifices, while she takes hold of him, four obla- 
tions (with the following formulas), 

3. ‘With god Agni, with the earth-world of the 
worlds, and the Rig-veda of the Vedas: therewith 
I appease thee, N. N., svaha! 

‘With god Vayu, with the air-world of the worlds, 


16, 1. In chap. 15, 22 it is said that the bride arrives at the 
house; in 16, 12, that she enters the house. Probably we are to 
understand, therefore, that the sacrifice prescribed in this chapter, 
Sütras 2 seq., is performed before the house, like the Västosh- 
patiya karman (below, III, 4). The words, ‘has been declared,’ 
refer to the Srauta-sütra (IV, 16, 2), ‘Having spread a red bull’s 
skin, with the neck to the north or to the east, with the hair out- 
side, behind the fire, they sit down,’ &c. 

2. On anvärambha comp. the quotation in the note on 
chap. II, 2. 
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with the Yagur-veda of the Vedas: therewith I ap- 
pease thee, N. N., svähä! 

‘With god Sürya, with the heaven-world of the 
worlds, with the Säma-veda ofthe Vedas: therewith 
I appease thee, N. N., svähä! 

‘With god Aandra, with the world of the quarters 
(of the horizon) of the worlds, with the Brahma- 
veda of the Vedas: therewith I appease thee, N.N., 
svähä {` 

4. Or, ‘Bhü42! What harm dwells in thee, bring- 
ing death to thy husband, death to thy husband’s 
brother, that I make death-bringing to thy para- 
mour, N. N., svaha!’—thus the first (of the before- 
mentioned formulas) may be joined with the first 
Mahavyahrvti, the second with the second, the third 
with the third, the fourth with (the three Mahä- 
vyährztis) together. 

5. With (the verse), ‘With no evil eye’ (Rig- 
veda X, 85, 44), let him besmear (her) eyes with 
Agya salve. 

6. (The bridegroom,) having touched the ends of 
her hair with the three (verses), ‘ How may us the 
resplendent one...’ (Rig-veda IV, 31, ı- 3), 

7. And having quickly recited the four verses. 
‘And those divine medicines’ (Rig-veda VIII, 18. 8), 
at the end (of that text) with the word svaha (pours 
out) the remainder on (her) head. 

8. Here some place a boy of good birth on both 
sides, in her lap, with this (verse), ‘Into thy womb’ 
(see below, chap. 19, 6) 





8. It should be noted that the verse 4 te yonim is quoted here 
only with the Pratika, while its full text is given below, chap. 19, 6. 
Can the Sütras describing this ceremony with the kumära ubha- 
yata4-sugata be a later addition ह 
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9. Or also silently 

10. Into this (boy’s) joined hands (the bridegroom) 
gives fruits and causes (the Brähmazas) to wish an 
auspicious day 

11. Thus she becomes the mother of male children. 

12. With the rest of the hymn, ‘Stay ye here 
both’ (Rig-veda X, 85, 42 seq.), they make them 
enter the house. 


Kuawnpa 17. 


1. With the verse, ‘I praised Dadhikrävan’ (Rig- 
veda IV, 39, 6), let them drink together curds. 

2. Let them sit silent, when the sun has set, until 
the polar-star appears. 

3. He shows her the polar-star with the words, 
‘Firm be thou, thriving with me!’ 

4. Let her say, ‘I see the polar-star; may I obtain 
offspring.’ 

5. Through a period of three nights let them 
refrain from conjugal intercourse 

6. Let them sleep on the ground 

7. Let them eat together boiled rice with curds 
with the three verses, ‘ Drink and satiate yourselves 
(Rig-veda VIII, 35, 10). 

8. Let them serve the nuptial fire in the evening 
and in the morning with the words, ‘To Agni svaha! 
To Agni Svish/akr:t svaha !’ 

9. ‘Let the two men Mitra and Varumza, let the 
two men, the Asvins both, let the man Indra and 
also Agni make a man grow in me. Svähä !’—with 








17, 2, 3. I have changed in the translation the division of these 
Sütras; the native authorities divide after dhruvadarsanät, while 
I propose to divide after astamite. 
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(these words she offers) the first oblation if she is ` 
desirous of pregnancy. 

10. For ten days they are not to set out (from 
home). 


Kuawpa 18. 


1. Now the rites of the fourth day. 

2. When the three nights have elapsed, he makes 
offerings of cooked food (with the texts), 

3. “Agni! Thow art expiation = thousattetie er 
piation of the gods. What substance dwells in her 
that brings death to her husband, that drive away 
from her. 

‘Vayu! Thou art expiation; thou art the expiation 
of the gods. What substance dwells in her that 
brings sonlessness, that drive away from her. 

‘Strya! Thou art expiation; thou art the expia- 
tion of the gods. What substance dwells in her 
that brings destruction to the cattle, that drive away 
from her. 

“To god Aryaman the girls have made sacrifice, 
to Agni; may he, god Aryaman, loosen her from 
this, and not from that place. 

“To god Varuza the girls have made sacrifice, to 
Agni; may he, god Varuma, &c. 

‘To god Püshan the girls have made sacrifice, to 
Agni; may he, god Püshan, &c.’ 

4. The seventh oblation with the verse, ‘ Pragä- 
pati’ (Rig-veda X, 121, 10). 

5. The eighth to (Agni) SvishZakrit. 





18, 3. As to preto mu@kätu mämutar compare Päraskara I, 
6, 2: preto mußkatu ma pated, This passage shows what 
itah and amuta% refer to. Comp. Professor Weber’s note 3 at 
Indische Studien, V, 347. 
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Kuawpa 19. 


I. Let him pound the root of the AdhyazdA plant 
and sprinkle it at the time of her monthly period 
with the two (verses), ‘Speed away from here; a 
husband has she’ (Rig-veda X, 85, 21. 22), with 
svähä at the end of each, into her right nostril. 

2. ‘The mouth of the Gandharva VisvAvasu art 
thou’—with these words let him touch her, when he 
is about to cohabit with her. 

3. When he has finished, let him murmur, 

4. ‘Into thy breath I put the sperm, N.N.!’ 

5. Or, “As the earth is pregnant with Agni, as 
the heaven is with Indra pregnant, as Vayu dwells 
in the womb of the regions (of the earth), thus I place 
an embryo into thy womb, N. N.!’ 

6. Or, ‘May a male embryo enter thy womb, as 
an arrow the quiver; may a man be born here, a 
son after ten months. 

‘Give birth to a male child; may after him 
(another) male be born; their mother shalt thou 
be, of the born, and (to others) mayst thou give birth. 

‘In the male verily, in the man dwells the sperm ; 
he shall pour it forth into the woman: thus has 
said Dhatar, thus Pragäpati has said. 

‘Pragapati has created him, Savitar has shaped 
him. Imparting birth of females to other (women) 
may he put here a man. 

‘From the auspicious sperms which the men pro- 


19, 6. The first verse is that quoted already at chap. 16, 8. 
The text of the verses quoted in this Sfitra is very corrupt; see the 
notes on p. 36 of the German edition. 


~ 
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duce for us, produce thou a son; be a well-breeding 
cow. 

‘Roar, be strong, put into her an embryo, achieve 
it; a male, thou male, put into her; to generation 
we call thee. 

‘Open thy womb; take in the man’s sperm ; may 
a male child be begotten in the womb. Him thou 
shalt bear; (having dwelt) ten months in the womb 
may he be born, the most excellent of his kin.’ 


Kuanpa 20. 


1. In the third month the Pumsavana (i.e. the 
ceremony to secure the birth of a male child), 

2. Under (the Nakshatra) Pushya or Sravaza. 

3. Having pounded a Soma stalk, or a Kusa 
needle, or the last shoot of a Nyagrodha trunk, or 
the part of a sacrificial post which is exposed to 
the fire, 

4. Or (having taken) after the completion of a 
sacrifice the remnants from the Guhf ladle, 

5. Let him sprinkle it into her right nostril with 
the four verses, ‘By Agni may good’ (Rig-veda I, 
ies al hat 110 1 9), ‘May he succeed 
who lights fire’ (V, 37, 2), ‘Of tawny shape’ (II, 3, 9), 
with Svähä at the end (of each verse). 





20, 3. On sunga compare the note of Näräyaza and the verse 
quoted from the Karmapradipa, p. 131 of the German edition. 

On kusakan/aka Näräyana says, kusakanéakam kuso 
darbhas tasya kan/akah süAt (sfiza, MS. Berol. Orient. fol. 
602) tim va peshayitva. Ido not understand why the commen- 
tators of Paraskara, whom Professor Stenzler has followed in his 
translation of Par. I, 14, 4, make kanfaka equal to müla. 

5. Nasto dakshizatah stands here as in chap. 19,1. Asva- 
layana I, 13, 6 has dakshinasyäm näsikäyäm, and so has also 
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Kuawpa 21. 


1. In the fourth month the Garbharakshama (i.e. 
the ceremony for the protection of the embryo), 

2. Sacrificing six oblations from a mess of cooked 
food with (the six verses of the hymn), ‘ Agni, joined 
with the prayer’ (Rig-veda X, 162), 

3. With (the verses), ‘From thy eyes, thy nose 
(Rig-veda X, 163), verse by verse besmearing her 
limbs with Agya salve 


KHAnNDA 22. 


1. In the seventh month, at her first pregnancy, 
the Simantonnayana (or parting of the hair). 

2. He causes her, after she has bathed and put 
on a (new) garment which has not yet been washed, 
to sit down behind the fire. 

3. He sacrifices, while she takes hold of him, with 
the Mahavyahv“tis. 

4. He cooks a mess of food, 

5. According to some (teachers) boiled rice with 
Mudga beans. 

6. Theimplements used and the Nakshatra should 
be of male gender. 

7. (He then sacrifices with the following texts,) 
‘May Dhätar give to his worshipper further life and 
safety; may we obtain the favour of the god whose 
laws are truthful. 

‘ Dhätar disposes of offspring and wealth; Dhätar 
has created this whole world; Dhätar will give a 


Päraskara I, 13. Comp. the natthukamma treated of in the 
Pali Buddhist texts (Mahävagga VI, 13) and in the medical 
literature. 
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son to the sacrificer: to him you shall sacrifice, an 
offering rich in ghee.’ १ 

(Besides) with the three verses, ‘ Negamesha, fly 
away (Rig-veda Khailika sükta, after X, 184, vol. ५ 
p. 31), and in the sixth place the verse, ‘ Pragäpati 
(Rig-veda X, 121, 10). 

8. (The husband then) parts her hair, upwards, 
beginning from the middle, with a porcupine’s quill 
that has three white spots, or with a Darbha needle 
together with unripe Udumbara fruits, with the 
words, ‘Bhür bhuva sva.’ 

9. He lays down (the thing he has used) in her lap, 

10. Ties (the fruits) to a string of three twisted 
threads and fastens them to her neck with the words, 
“Rich in sap is this tree; like the sappy one be thou 
fruitful.’ 

11. (The husband) then says to lute-players, ‘Sing 
ye the king— 

12. ‘Or if anybody else is still more valiant.’ 

13. Having poured fried grain into a water-pot, 
let him cause her to drink it with the six verses, 





22, 8. Comp. above, chap. 12, 6. 

to. Narayava: tisribhis tantubhir vrrtte sütre udumba- 
taphalani... gale... badhnati. Ihave translated accordingly. 
Paraskara I, 15, 6 uses the same expression trivrzt. Professor 
Stenzler there translates it, on the authority of Gayaräma, ‘dreifache 
Haarflechte,’ and says in his note on that passage that, according 
10 Sänkhäyana, he would have to tie the things with a threefold 
string to the neck of the woman, as if Sänkhäyana’s statement 
were different from that of Paraskara. But both authors have the 
same word, and only the commentators 
thereof. 

II. Asvaläyana more explicitly says (I, 14, 6), Somam rägä- 
nam samgäyetäm iti, 

13. In my German translation there is a mistake which should 
be corrected. I have there referred shalrzka to the verses Räkäm 


differ in their explanations 
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‘May Vishzu take care of thy womb, ‘I call RakA’ 
(Rig-veda X, 184, 1; II, 32, 4-8). 

14. Let him then touch her (with the words), 

15. ‘The winged one art thou, the Garutmat; 
the Trivrzt (stoma) is thy head, the Gäyatra thy 
eye, the metres thy limbs, the Yagus thy name, the 
Säman thy body.’ 

16. Let him cause her to sing merrily, 

17. Wearing, if she likes, many gold ornaments. 

18. A bull is the fee for the sacrifice. 


Kuawpa 23. 


1. Let him pound the roots of the plants käkätant, 
maxakaatant, kosätaki, of the egg-plant, and of the 
indigo plant, and besmear (therewith) the place in 
which she is going to be confined, in order to drive 
away the Rakshas. 


Kuawpa 24. 


I. Now the Gätakarman (i.e. ceremony for the 
new-born child). 


aham, which are actually only five in number. ‘The six verses 
are Vishzur yonim, &c., and the five verses mentioned. 

15. Vagasaneyi Samhita XII, 4. 

16,17. Narayana: modamänim harshayuktäm tam män- 
galikair gitair gäyayet.. . mahähemavatirz bahväbha- 
ranayuktäm vä gäyayet. 

24, 1. Comp. Dr. Speijer’s essay on the Gätakarman (Leiden, 
1872). Näräyawa observes that, as it is prescribed below (chap. 
25, 4) that a mess of food is to be cooked in the sütikägni, here 
the sütikägni is established, and sacrifice is performed therein. 
The Sütra 1, 25, 4, from which it is to be inferred that the süti- 
kägni should be kept, is considered, accordingly, as a Gnapaka 
(see Professor Bühler’s notes on Apastamba I, 11, 7; Gautama 


[29] - E 


50 SÄNKHÄYANA-GRIHYA-SÜTRA. 





2. Let (the father) breathe three times on the 
new-born child and then draw in his breath with the 
words, ‘Draw in your breath with the Az, breathe 
within with the Yagus, breathe forth with the Saman.’ 

3. Let him mix together butter and honey, milk 
curds and water, or grind together rice and barley, 
and give it to eat (to the child) thrice from gold (i.e. 
from a golden vessel or with a golden spoon), 

4. With (the verse), ‘I administer to thee honey 
food for the festival, the wisdom (“veda”) raised by 
Savitar the bountiful; long-living, protected by the 
gods, live a hundred autumns in this world, पि. N. !’— 
(with these words) he gives him a name beginning 
with a sonant, with a semivowel in it, consisting 
of two syllables, or of four syllables, or also of 
six syllables; he should take a krzt (suffix), not a 
taddhita. 

5. That (name only) his father and his mother 
should know. 

6. On the tenth day a name for common use, 
which 15 pleasing to the Brähmazas. 

7. Let him pulverise black and white and red 
hairs of a black ox, intermix (that powder) with 
those four substances (see Sütra 3), and give it to 
eat (to the child) four times: such (is the opinion 
of) Mändükeya. 





I, 31; Näräyana’s note on chap. 25, 4, p. 133 of the German 
edition). 

2. Abhyavänya should be corrected into abhyapänya, asin 
IV, 18, ı nearly all the MSS. read niväta instead of nipäta. The 
Sämbavya MS. reads in the text, trir abhyänyänuprärya; in 
the commentary trir azyapäryänupränyä. Comp., on the ter- 
minology of the different vital airs, Speijer, Gätakarma, p. 64 seq. ; 
Eggeling, S. 8. E., vol. xii, p. 20. 
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8. If he likes (let him do so) with the words, 
` 81104 | The Rig-veda I lay into thee, N. N., svähä ! 

“Bhuvaz! The Yagur-veda I lay into thee, N.N., 
svaha ! 

‘Svak! The Säma-veda I lay into thee, N.N., 
svaha ! 

‘Bhar bhuvaz svak! Väkoväkya (colloquies), Iti- 
hasa, and Puraza—Om! All the Vedas I lay into 
thee, N. N., svaha!’ 

9. The production of intelligence (is performed) 
by thrice saying in his right ear, ‘Speech!’ 

10. And let him recite over (the child the follow- 
ing text), ‘Speech, the goddess, united with mind, 
together with breath, the child, uttered by Indra— 
may she rejoice in thee, the goddess, for the sake of 
joy, the great one, the sweet sounding, the music, 
full of music, the flowing, self-produced.’ 

11. Let him tie a piece of gold to a hempen string, 

12. And bind it to (the child’s) right hand until 
(the mother) gets up (from childbed). 

13. After the tenth day let him give it to the 
Brahmazas, 

14. Or keep it himself. 


Kuanpa 25. 


1. After ten days the getting up (of the mother 
from childbed). 





8. Veti vikalpärthe. bhür rzgvedam ityadikaturbhir mantrair 
asäv ity atra pürveva (read pfirvavat?) kumäranämagraharapür- 
vakam kumäram präsayet. Näräyana. 

12. Bälasya dakshize haste. Näräyana. 

25, ı. After ten days the impurity (252९2) that falls on the 
mother at her confinement, ceases; see Gautama XIV, 16; Manu 
V, 62; Vasish/ha IV, 21. 
: E 2 
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2. Father and mother with washed heads, wearing 
(new) clothes which have not yet been washed; 

3. And so also the child. 

4. Let (the father) cook a mess of food in that 
same fire that has been kept from her confinement, 

5. And let him make oblations to the Tithi of 
(the child’s) birth and to three constellations with 
their (presiding) deities. 

6. Let him place in the middle the oblation to 
that constellation under which (the child) is born; 
the deity, however, is constantly to precede (the 
corresponding Nakshatra). 

7. (He then makes two other oblations with the 
verses,) ‘(May) this Agni, the excellent one, (give) 
thee to-day life for (our) prayers; give us life that 
we may live long,’—(and,) ‘ Life-giving, Agni, be 
strong by Havis; may thy face and thy seat be full 
of ghee; drinking ghee, the sweet honey of the 
cow, protect, as a father (protects) his son, here 
पि. चि. The tenth oblation of the mess of cooked 
food with the verse, ‘Thou, Soma, givest bliss to 
the old one’ (Rig-veda I, 91, 7). 

8. Having pronounced aloud (the child’s) name, 

9. And caused the Brahmazas to say auspicious 
words, 

10. And having sacrificed in the same way every 
month to the Tithi of (the child’s) birth, 

11. He sacrifices, when one year has expired, on 
the (ordinary) domestic fire. 





4. Comp. the note on chap. 24, 1. 

7. The first Mantra is corrupt; in the Asvaläyana-Srauta-sütra 
(II, 10, 4) its text runs thus, äyush Ze visvato dadhad ayam 
agnir varenyah, &c. Comp. Atharva-veda VII, 53, 6. 

11. “The words “every month” (Sütra ro) retain their value 
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KHANDA 26. 


To Agni, to the Krittikäs. 

To Pragäpati, to Rohizt. 

To Soma, to Mrzgasiras. 

To Rudra, to the Ärdräs. 

To Aditi, to the two Punarvasus. 

To Brzhaspati, to Pushya. 

To the Serpents, to the Asleshäs. 

To the Manes, to the Maghäs. 

To Bhaga, to the two Phalgunis. 

. To Aryaman, to the two Phalgunis. 
11. To Savitar, to Hasta. 

12. To Tvash/ar, to Kiträ. 

13. To Vayu, to Sväti. 

14. To Indra and Agni, to the two Visäkhäs. 
15. To Mitra, to Anuradha. 

16. To Indra, to Gyesh¢ha. 

17. To Nirzzti, to Mala. 

18. To the Waters, to the ^ 51285. 

19. To the Visve deväs, to the Ashäd%äs. 
20. To Brahman, to Abhigit. 


OP OI 0८ ८ Do 


i 


(here also). Thus the sütikägni is to be kept through one year. 
After the lapse of that year one should sacrifice every month on 
the domestic fire as long as his life lasts. As it is said “in the 
domestic fire,” the sütikägni is not to be kept any longer.’ 
Narayana. 

26, 1. This chapter is not found in the Sämbavya-Grihya, and 
Näräyana expressly designates it as kshepaka khanda. It is 
a sort of appendix to the Sütras 25, 5. 6; a sacrifice having there 
been prescribed to three Nakshatras with their presiding deities, an 
enumeration of the Nakshatras and deities is here given. Compare, 
on similar lists, Weber’s second article on the Nakshatras (Abhand- 
lungen der Berliner Akademie der Wissenschaften, 1861), pp. 289 
seq., 315, 367 seq. 


~ 
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21. To Vishzu, to Sravaza. 
22. To the Vasus, to the Dhanish/%äs. 
23. To Varuza, to Satabhishag 
24. To Aga ekapad, to the Prosh¢/apadas 
25. To Ahi budhnya, to the Prosh¢Aapadas 
26. To Püshan, to Revatt. 
27. To the two Asvins, to the two Asvinis. 
28. To Yama, to the Bharazis. 


KHANDA 27. 


1. In the sixth month the Annapräsana (i.e. the 
first feeding with solid food). 

Goat’s flesh, if he is desirous of nourishment, 
Flesh of partridge, if desirous of holy lustre, 
Fish, if desirous of swiftness, 

Boiled rice with ghee, if desirous of splendour— 
(Such) food, prepared with milk curds, honey, 
and ghee, he should give (to the child) to eat. 

7. After he has made oblations with (the verses), 
‘Lord of food, give us food, painless and strong ; 
bring forward the giver; bestow power on us, on 
men and animals ;’ ‘ Whatsoever’ (Rig-veda IV, 12, 
4); ‘Even of great’ (ibid. 5), ‘Him, Agni, (lead) to 
long life and splendour; sharp strength (mayst thou), 
Varuza, king Soma, protection may Aditi, like a 


D 
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27, 2-6. These rules stand here, in the beginning of the chapter 
as introductory remarks; the act of feeding itself (Sütra 10) does 
not follow till after the sacrifice and the other performances pre- 
scribed in Sütras 7-9. 


This rule evidently rests on the allusion of taittira (partridge 
flesh) to the Taittiriya school 
7. Both metre and construction show that the Pada imam 
Agna äyushe एवा ६३३९ is incomplete; the Sambavya-Grvhya and 
Taitt. Samhita IL, 3, 10, 3 add kridhi after varkase 
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mother, afford to him, and all the gods that he may 
reach old age’— 

8. And has recited over (the child) the verse, 
‘Powers of life, Agni’ (Rig-veda IX, 66, 19), 

9. And has set him down on northward pointed 
Kusa grass with (the verse), ‘ Be soft, O earth’ (Rig- 
veda I, 22, 15)— 

10. The act of feeding is performed with the 
Mahävyährstis. 

11. Let the mother eat the remnant. 


KHANDA 28. 


1. After one year the Afdakarman (i.e. the ton- 
sure of the child’s head); 

2. Or in the third year; 

3- In the fifth for a Kshatriya; 

4. In the seventh for a Vaisya. 

5. Having placed the fire (in the outer hall; see 
chap. 5, 2)— 

6. And having filled vessels with rice and barley, 
sesamum seeds and beans, 

7. And having put down northwards bull-dung 
and a layer of Kusa grass for receiving the hair, 
a mirror, fresh butter, and a razor of copper, 

8. He pours cold water into warm with (the verse), 
‘Mix yourselves, ye holy ones, with your waves, ye 
honied ones, mixing milk with honey, ye lovely ones, 
for the obtaining of wealth.’ 

9. ‘May the waters moisten thee for life, for old 
age and splendour. The threefold age of Gamad- 
agni, Kasyapa’s threefold age, the threefold age of 





28, 1. Afi/4karman literally means, the preparing of the lock 
or the locks (left when the rest of the hair is shaven). 


- 
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Agastya, the threefold age that belongs to the gods, 
that threefold age I produce for thee! N. N. ’— with 
these words he sprinkles the right part of his hair 
three times with lukewarm water. 

10. Having loosened the tangled locks, according 
to some (teachers), with a porcupine’s quill, 

11. And having anointed (his hair) with fresh butter, 

12. He puts a young Kusa shoot among (the 
hairs) with the words, ‘ Herb, protect him!’ 

13. Having touched the hair and the Kusa shoot 
with the mirror, 

14. He takes up the copper razor with the words, 
‘Sharpness art thou; the axe is thy father. Do no 
harm to him!’ 

15. With (the words), ‘The razor with which in 
the beginning Savitar, the knowing one, has shaven 
the beard of king Varuza, and with which Dhätar 
Brzhaspati has shaven Indra’s head, with that, ye 
Brahmazas, shave this (head) to-day; blessed with 
long life, with old age be this man N.N.!’ he cuts 
the tips of the hairs and the Kusa shoot. 

16. In the same way a second time; in the same 
way a third time. 

17. In the same way twice on the left side. 

18. Under the armpits a sixth and a seventh time 
at the Godänakarman (ceremony of shaving the 
beard). 


19. The Godänakarman is identical with the 
Küdäkarman. 





15. The parallel texts show that instead of Brzhaspatir we 
have to read Brrhaspater, instead of adya, asya. Sothe correct 
translation would be, ‘. . , with what Dhätar has shaven Brzhas- 


pati’s and Indra’s head, with that do ye Brähmanas shave this head 
of this (child),’ 
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20. (It is to be performed) in the sixteenth or in 
the eighteenth year. 

21. Atthe third turn of shaving, however, he gives 
a cow and a garment that has not yet been washed. 

22. Silently the rites (are performed) for girls. 

23. To the north-east, in a place covered with 
herbs, or in the neighbourhood of water they bury 
the hairs in the earth. 

24. To the barber the vessels of grain. To the 
barber the vessels of grain. 





24: See Sütra 6. 
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AvpuyAya II, Kuawpa 1. 


1. In the eighth year after the conception let him 
initiate a Brähmaza, 
2. With an antelope-skin, 





1, 1. With regard to the standing terminology of the Upanayana, 
or the initiation of the student, we may observe that upa-ni does 
not mean, as, for instance, Professor Stenzler seems to understand 
it, ‘to introduce a student to his teacher. Thus Päraskara’s Sütra 
II, 2,1, ash/ävarsham brähmazam upanayet, &c., is trans- 
lated by that distinguished scholar, ‘Den achtjährigen Brahmana 
soll er (beim Lehrer) einführen,’ &c. (comp. also Asvaläyana- 
Grihya I, 19, 1). The texts clearly point to another translation of 
upa-ni, for they show that the person that introduces the student 
(upanayati or upanayate; the middle is used very frequently, 
for instance, Satapatha Bréhmama XI, 5, 4,1; Sänkh. IL, 1, 2 5) is 
not the father or a relation of the youth who could be supposed to 
lead him to the teacher, but the teacher himself; he introduces 
(upanayati) him to the brahmakarya, or introduces him with 
himself, and the student enters upon (upaiti) the brahmakarya, 
or enters with (upaiti) the teacher; he who has thus entered upon 
studentship, is consequently designated as upeta (Sänkh. IV, 8, 1; 
Päraskara III, ro, ro), and for the initiation, which is usually called 
upanayana, occasionally also the word upäyana is used (see the 
Mänava-Grrhya I, 22, quoted by Professor Jolly in his article, Das 
Dharma-sütra des Vishnu, p. 79). The following passages may be 
quoted here as supporting our opinion on this terminology. At 
Satapatha Brähmana XI, 5, 3, 13 Saukeya says to Uddälaka Aruzi, 
‘I will enter (as a student) with the reverend One’ (upäyäni bha- 
gavantam); and Arumi replies, ‘Come, enter (with me)!’ (ehy 
upehi), ‘and he initiated him’ (tam hopaninye). Ibid. XI, 5, 4, 16 
it is stated that according to some a teacher who has initiated a 
Brähmana as a student (brahmanam brahmaéaryam upaniya) should 
abstain from sexual intercourse, for a student who enters upon stu- 
dentship (yo brahmakaryam upaiti) becomes, as it were, a garbha, 
&c. Finally we may add that the Buddhist terminology regarding 
the entering into the order or upon a life of righteousness is clearly 
connected with that followed, for instance, in the dialogue between 
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3. Or in the tenth year after the conception. 

4. In the eleventh year after the conception a 
Kshatriya with the skin of a spotted deer, 

5. In the twelfth year after the conception a 
Vaisya with a cow-hide. 

6. Untilthesixteenth year the time has not passed 
for a Brahmaza, 

7. Until the twenty-second for a Kshatriya, 

8. Until the twenty-fourth for a Vaisya. 

9. After that (time has passed), they become 
patitasävitrika (men who have lost their right of 
learning the Sävitri). 





Saukeya and Äruzi. As Saukeya there says, upäyäni bhaga- 
vantam, we frequently read in the Päli books expressions like this, 
upemi Buddha» saranam dhamma# api anuttaram, &c. 
(Dhammap. A//akath4, p. 97, ed. Fausböll), and as Äruni replies, 
ehy upehi, Buddha says to those who wish to be ordained, ehi 
bhikkhu, sväkkhäto dhammo, kara brahmakariyam, &c. 
(Mahävagga I, 6, 32, &c.; S.B.E., vol. xiii, p. 74, note). 

The counting of the years not from the birth but from the 
conception occurs both in the Brahmanical and in the Buddhist 
ordinances, comp. H. O., Buddha, sein Leben, seine Lehre, seine 
Gemeinde, p. 354, note 1. Several Grzhya texts (for instance, Asv. 
I, 19, 1. 2) admit both ways of counting the years. The number 
of years given for the Upanayana of persons of the three castes 
(Brähmaras 8-16, Kshatriyas 11-22, Vaisyas 12-24) is evidently 
derived from the number of syllables of the three metres which are 
so very frequently stated to correspond to the three castes, to the 
three gods or categories of gods (Agni, Indra, Visve devas) &c., 
viz. the Gayatri, the Trish/ubh, and the Gagati. This is a very 
curious example, showing how in India phantastical speculations 
like those regarding the mystical qualities of the metres, were strong 
enough to influence the customs and institutions of real life. 

g seq. All these are standing expressions recurring nearly iden- 
tically in most of the Grzhya and Dharma-sütras. In the rule 
contained in Sfitra 13 a number of the parallel texts have vivah- 
eyu or vivähayeyus, others have vyavahareyus. Comp, 
Vasish/Aa XI, 75; Indische Studien, vol. x, p. 21. 
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10. Let them not initiate such men, 

t1. Nor teach them, 

12. Nor perform sacrifices for them, 

13. Nor have intercourse with them. 

14. Or (let them initiate students of) all (castes) 
wearing a (new) garment that has not yet been 
washed. 

And wearing a girdle. 

15. The girdle of a Brahmaza (shall be) made of 
Muzga grass, 

16. That of a Kshatriya (shall be) a bowstring, 

17. That of a Vaisya a woollen thread. 

18. The staff of a Brahmawa (shall be) made of 
Paläsa or of Bilva wood, 

19. That of a Kshatriya of Nyagrodha wood, 

20. That ofa Vaisya of Udumbara wood. 

21. That ofthe Brähmaza shall reach the tip of 
the nose, 

22. That ofthe Kshatriya the forehead, 

23. That of the Vaisya the hair. 

24. Or all (sorts of staffs are to be used) by (men 
of) all (castes), 

.25. Whatsoever (the student) wears at his initia- 
tion, is at the disposal of the teacher. 


न~ ee 


14. This Sütra should rather be divided into two, as indicated 
in the translation. As to the mekhalä(girdle)comp. below, chap. 2, व. 

21. There is no doubt that prazasammito (which Narayana 
explains thus, ‘praza is the wind [or breath]; [the staff should] 
reach to the place where the wind leaves the body, i.e. to the tip 
of the nose’) should either be corrected into, or explained as, 
Shräzasammito; the Sämbavya MS. has ghräräntiko bräh- 
mazasya. Comp. Gautama I, 26, &. The parallel texts agree 


in assigning the longer staff to the higher, not as Sankhdyana 
does, to the lower caste. 
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26. Having had him shaved all round (his head) 
he should initiate him. 

27. After (the student) has washed and adorned 
himself, 

28. (And) after (the teacher) has sacrificed, both 
station themselves behind the fire, the teacher with 
his face turned to the east, the other with his face 
to the west. 

29. Let him initiate him standing while (the other 
also) stands. 

30. [‘The firm, powerful eye of Mitra, glorious 
splendour, strong and prosperous, a chaste, flowing 
vesture, this skin I put on, a valiant (man).’] 





Kuawpa 2. 


I. ‘Here has come to us, protecting (us) from 
evil words, purifying our kin as a purifier, clothing 
herself, by (the power of) inhalation and exhalation, 
with strength, this friendly goddess, this blessed 
girdle’—with these words, three times repeated, 
he ties the girdle from left to right thrice round. 





26. After the introductory remarks given in the preceding Sütras 
the ritual itself of the Upanayana is now described. 

28. Näräyara : hutva ’nadesaparibhashatah (see above, I, 12, 13) 
purastatsamgnakam hutva agnim sthapitagnim (see above, I, 5, 2) 
gaghanena... tish/hatah. 

30. This Sfitra is wanting in most of the MSS. (see the note, 
0. 48 of the German edition). It contains the Mantra with which 
the Agina (the hide mentioned in Sütras 2, 4, 5 of this chapter) is 
put on. Näräyana gives the Mantra which he says is taken from 
the Mädhyandina-Grzhya (in the Paraskara-Grzhya it is not found), 
after chap. 2, 3, and he states that the corresponding act to which 
it belongs has its place after the rites concerning the girdle 
(chap. 2, 1) and the sacrificial cord (2, 3). 


- 
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2. (There should be) one knot, or also three, or 
also five. 

3. He adjusts the sacrificial cord with (the words), 
‘The sacrificial cord art thou. With the cord of 
the sacrifice I invest thee.’ 

4. He fills the two hollows of (his own and the 
student’s) joined hands (with water), and then says 
to him: ‘What is thy name ?’ 

5. ‘lam N.N, sir,’ says the other. 

6. ‘Descending from the same Aishis ?’ says the 
teacher. 

7. ‘Descending from the same Aishis, sir,’ says 
the other. 








2, 2. Rämakandra: “Let him make one, or three, or five knots, 
according to (the student’s) Arsheya,’ 1. €. accordingly as he belongs 
to a family that invokes, in the Pravara ceremony, one, or three, 
or five Rishis as their ancestors. Comp. Weber, Indische Studien, 
vol. x, p. 79. 

3. On the sacrificial cord (upavita) comp. the Grihya-samgraha- 
parisish/a II, 48 seq. 

4. Narayana: Akarya atmano mawavakasya Aängali udakena 
pürayitvä, &c. 

6, 7. A similar dialogue between the teacher and the student at 
the Upanayana is given in the Kausika-sütra (ap. Weber, Indische 
Studien, X, 71). The student there says, ‘Make me an Arsheya 
(a descendant of the Rishis) and one who has relations, and ini- 
tiate me.’ And the teacher replies, ‘I make thee an Arsheya and 
one who has relations, and I initiate thee’ As in this passage of 
the Kausika-sütra the teacher is represented as having the power 
of making, by the Upanayana ceremony, an Arsheya of the stu- 
dent, thus, according to the view expressed by Professor Weber 
(loc. cit., p. 72 seq.), Sänkhäyana would even give it into the 
teacher’s power to make the student his samänärsheya, i.e. to 
extend his own Arsheya on as many pupils as he likes. Professor 
Weber understands the sixth Sütra so that the teacher would have 
to say, samänärsheyo bhavän brühi (Narayana: bhavän brü- 
hiti brahmafärt bhavan brühity ata [Sütra 8] simhävalokananyä- 
yenätränushagyate. According to Rämafandra’s Paddhati he is 
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8. ‘ Declare (that thou art) a student, sir.’ 

9. ‘I am a student, sir,’ says the other. 

10. With the words, ‘Bhür bhuvaz svah’ (the 
teacher) sprinkles thrice with his joined hands (water) 
on the joined hands (of the student), 

17. And seizing (the student’s) hands with (his 
own) hands, holding the right uppermost, he murmurs, 

12. ‘ By the impulse of the god Savitar, with the 
arms of the two Asvins, with Püshan’s hands I 
initiate thee, N. N.’ 

13. Those who are desirous of a host (of adherents, 
he should initiate) with (the verse), ‘Thee, (the 
lord) of hosts’ (Rig-veda II, 23, 1). 

14. Warriors with (the verse), ‘Come here, do not 
come to harm’ (Rig-veda VIII, 20, 1). 

15. Sick persons with the Mahävyähzztis. 


only to say samänärsheya%). The student answers, samän- 
arsheyo ’ham bho; Professor Weber, who supplies the imperative 
asäni, translates this, ‘ May I have the same Arsheya, sir !’ 

I think it more natural to simply translate the teacher’s question, 
‘Art thou samänärsheya?’ (or, supplying bhavan brühi from 
Sütra 8, ‘ Declare that thou art samänärsheya’), and the student’s 
reply, ‘I am samänärsheya, sir!’ ‘Thus we ought possibly to 
consider these formulas, which state a fictitious, ideal samänär- 
sheyatva of the teacher and the students as a trace, and as far 
as I can see as the only trace, of an ancient rule requiring a real 
samänärsheyatva of teacher and student. As long as the ritual 
differences between the different Gotras, of which, as is well known, 
only a few traces have survived in the Vedic tradition, had retained 
their full importance, it can indeed scarcely have been considered 
as admissible that a young Brähmaza should be confided to the 
guidance of a teacher who sacrificed and invoked the gods in 
another way than the customs of the pupil’s own family required. 

11. Näräyana: dakshivottarabhyam dakshiza uttara upari yayos 
tau dakshizottarau, &c, 
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Kuanpa 3. 


1. ‘Bhaga has seized thy hand, Savitar has seized 
thy hand, Püshan has seized thy hand, Aryaman 
has seized thy hand. Mitra art thou by right, 
Agni is thy teacher, and I, N.N., both of us. 
Agni, I give this student in charge to thee. Indra, 
I give this student in charge to thee. Sun, I give 
this student in charge to thee. Visve devas, I give 
this student in charge to you, for the sake of long 
life, of blessed offspring and strength, of increase of 
wealth, of mastership of all Vedas, of renown, of bliss.’ 

2. ‘In Indra’s course I move; in the sun’s course 
I move after him’—with these words he turns round 
from left to right, 

3. And grasping down with the span of his right 
hand over (the student's) right shoulder he touches 
the place of his heart with the words, ‘May I be 
dear to thy inviolate heart.’ 





3, 1. Näräyana : ‘Instead of asau (N.N.) he puts the name of 
the student in the vocative case.’ I think rather that the teacher 
here pronounced his own name. Comp. asäv aham bho, chap. 
2, 5, &c., and the Mantra in Päraskara II, 2, 20. . 

The text of the Mantra shows that the Akarya here seizes the 
hand of the BrahmaAärin; comp. Asvalayana I, 20, 4-6, where it 
is stated that he seizes the student’s hand together with the thumb, 
quite in the way prescribed for the wedding at Sänkh. I, 13, 2. 
Comp. also Päraskarall, 2, ı7. Näräyaza: mänavakasya grrhita- 
sampu/a evakaryo Bhagas ta imam mantram gapan, &c. 

2. Literally, ‘he turns round, following his right arm.’ Närä- 
yana here has the following note, ‘ Akaryo bazor dakshizarz bahum 
hastam aindrim ävrztam iti mantrezänvävartayet. ayam arthah, 
Akärya imam mantram gaptva tam bafum ka vakayitva pradakshizä- 
vartam karayet.’ I believe that the commentator here, as he fre- 
quently does, instead of interpreting the text of Sähkhäyana, fathers 
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4. Having silently turned round from right to 
left, । 

5. And then laying his hand with the fingers up- 
wards on his (i.e. the student’s) heart, he murmurs: 


KuHawpa 4. 


I. ‘Under my will I take thy heart; my mind shall 
thy mind follow; in my word thou shalt rejoice with 
all thy heart; may Brzhaspati join thee to me.’ 

2. ‘Thou art the Brahmafärin of Kama, N.N.!’ 

3. With the same text (see chap. 3, 2) he turns 
round as before, 

4. And touching with the span of his right hand 
(the student’s) right shoulder, he murmurs : 





on him statements belonging to other Sütras, in this case probably 
to Asvaläyana I, 20, 9. As our text has not anvävartya but 
anvavrztya, and in the Mantra not ävartasva but ävarte, we 
must conclude that he turned round himself, and, as far as the 
statements of the text go, did not cause the pupil to do so. 

5. The gesture is the same as that prescribed in the Päraskara- 
Grzhya I, 8, 8 to the bridegroom at the wedding ; the Mantra there 
is identical with Sänkh. II, 4,1, the only difference consisting in 
the name of the god who is invoked to unite the two: at the 
wedding this is Pragäpati, of course, because he is ‘lord of off- 
spring,’ at the Upanayana, Brzhaspati, the Brahman kar’ e&oxnv 
among the gods. It is very natural that at the Upanayana and at 
the Viväha, which both are destined to establish an intimate union 
between two persons hitherto strangers to each other, a number of 
identical rites should occur, for instance, the seizing of the hand; 
see the note on Sütra 1. 

4, 1, Comp. Pärask. I, 8, 8, and the note on chap. 3, 3. See 
also Atharva-veda VI, 94, 2. 

2. As to Kamasya brahmakäry asi, see my remarks in the 
Introduction, p. 9. 

3. He turns round as described, chap. 3, 2. Narayana here 
also explains paryävritya paryävartanam kärayitvä. See 
our note above, loc. cit. 


[29] ~ ` ए 


66 sSÄNKHÄYANA-GRIHYA-SÜTRA. 





5. ‘A student art thou. Puton fuel. Eat water. 
Do the service. Do not sleep in the day-time. 
Keep silence till the putting on of fuel.’ 

6. With (the words), ‘ Thine, Agni, is this piece 
of wood,’ he puts the fuel on (the fire), or silently. 


Kuanpa 5. 


1. After one year (the teacher) recites the Savitri 
(to the student), 

2. (Or) after three nights, 

3. Or immediately. 

4. Let him recite a Gayatri to a Brähmaza, 

5. A Trish¢éubh to a Kshatriya, 

6. A Gagati to a Vaisya. 

7. But let it be anyhow a verse sacred to Savitar. 

8. They seat themselves to the north of the fire, 

9. The teacher with his face turned eastward, the 
other westward. 





5. According to Nardyawa the student correspondingly answers, 
to the teacher's word, ‘A student art thou,’ ‘I will’ (asäni), to 
‘Put on fuel,’ ‘I will put it on,’ &c. Eating water means sipping 
water after having eased oneself. On the putting on of 
fuel, comp. Sütra 6 and chap. 10. The whole formula given in 
this Sütra is already found in the Satapatha Brahmama XI, 5, 
4,5 

5,1. The study of the Veda is opened by the Sävitrt. Comp. 
Satapatha Brahmawa, loc. cit., $$ 6 seq. 

4-6. The Gäyatr! which the teacher shall recite to a Bräh- 
maza is the same verse of which it is said below, chap. 7, 11, that 
it belongs to Visvämitra (Rig-veda III, 62, 10); the Trish/ubh 
which is taught to the Kshatriya is a verse ascribed to Hirazya- 
stüpa, Rig-veda I, 35, 2; the Gagat? which is to be repeated to a 
Vaisya is Rig-veda IV, 40, 5, belonging to Vämadeva, or Rig-veda 
I, 35, 9, belonging to Hirazyastüpa. See the note on chap. 7, 10. 

g. The same position is prescribed, in the same words, for the 
study of the main part of the Veda, below, chap. 7, 3; during 
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10. After (the student) has said, ‘ Recite, sir !’— 

11, The teacher, having pronounced the word 
Om, then causes the other one to say, ‘Recite the 
Savitri, sir!’ 

12. He then recites the Savitri to him, the verse 
‘That glorious (splendour) of Savitar’ (Rig-veda 
III, 62, 10); (firstly) pada by pada, (then) hemistich 
by hemistich, (and finally) without a stop. 


Kuawpa 6. 


1. ‘Waters are ye by name; happy ones are ye 
by name; sappy ones are ye by name; undecaying 
ones are ye by name; fearless ones are ye by name; 
immortal ones are ye by name. Of you, being such, 
may I partake; receive me into your favour —with 
these words (the teacher) makes the student sip 
water three times, 

2. And hands over to him the staff with the five 


the study of the Aranyaka the position is slightly different (VI, 3, 2). 
According 10 Näräyara this Sütra would contain a nishedha of 
the Sütras 828 and 829 of the Rig-veda-Prätisäkhya (p. ccxcii of 
Professor Max Müller’s edition). 

10, 11. The Indian tradition divides these Sütras after Akärya, 
so that the words adhihi bho would have to be pronounced by 
the teacher. Thus also Näräyara explains, ä#ärya adhihi bho 3 
iti mänavakam uktvä, &c. In my opinion it is the student or 
the students who say adhihi bho. Thus the Prätisäkhya (Sütra 
831, ed. Max Miiller) says, ‘ They invite him with the words adhihi 
bho 3, all the students the teacher, having embraced his feet.’ 
Comp. also below, IV, 8, 12, the greater part of which Sütra is 
word for word identical with these rules; VI, 3,6; Gautama I, 46; 
Gobhila II, 10, 38. ` 

6, 1,2. Ramagandra: ‘. . . with this Mantra which the teacher 
tells him, and which he (the student) pronounces, he sips water 
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verses, ‘Blessing may give us’ (Rig-veda V, 51, 
11-15). 

3. An optional gift is the fee for the sacrifice. 

4. After (the teacher) has led him round the fire, 
turning his right side towards it, (the student) goes 
through the village to beg food. 

5. (Let him beg,) however, of his mother first, 

6. Or ofa woman who will not refuse. 

7. Having announced the alms to his teacher, 
he may eat (the food himself) with the master’s 
permission. 

8. The daily putting on of fuel, the going for 
alms, the sleeping on the ground, and obedience to 
the teacher: these are the standing duties of a 
student. 





three times... He (the teacher) then gives him again the 
staff, which he had given him before silently.’ I do not think that 
this double handing over of the staff agrees with the real meaning 
of the text; Gobhila also (II, 10) and Asvaläyana (I, 22, 1) pre- 
scribe the dazdapradäna after the repetition of the Sävitri, 
without mentioning that the same had been already done before; 
Päraskara II, 2, 11 speaks of the handing over of the staff before 
the recital of the Savitri, and does not state that it should be re- 
peated afterwards. 

All these ceremonies, the teaching of the Sävitrt as well as the 
dandapradäna, were considered as forming part of the Upana- 
yana, even though a longer or shorter space of time (chap. 5, 1-3) 
might elapse between the first arrival of the student at the teacher’s 
house and the performing of these rites. This follows from chap. 
II, Sütras 2-4. 

2. These five verses have already occurred above at 6 0 

3. Comp. I, 14, 13-15. 

4 seq. On the student’s begging of alms compare the more 
detailed rules in Päraskara II, 5; Apastamba I, 3, &c. 

7. Comp. the passages quoted by Professor Bühler on Apas- 
tamba I, 3, 31 (S. B. E,, vol. ii, p. 12). 


II ADHYAYA, 7 KHANDA, 7. 69 
नि 


KuHANDA प. 


1. Now (follows the exposition) of the study of 
the Veda. 

2. Both sit down to the north of the fire, 

3. The teacher with his face to the east, the other 
one to the west. 

4. After (the student) has reverentially saluted 
the teacher’s feet and has sprinkled his (own) hands 
(with water), 

5. And has kneeled down with his right knee on 
young Kusa shoots at their roots, 

6. And has grasped round (those Kusa shoots) in 
their middle with his hands, holding the right upper- 
most, 

7. The teacher, having seized them at their tops 


7, 7. Näräyana: ‘Now (atha), i.e. after the observance of the 
Sukriya vrata,’ &c. On the Sukriya vrata which has to be under- 
gone before the Anuvaana treated of in this chapter can be per- 
formed, see the note on chap. 4, 1, and below, chap. 11, 9. One 
would have expected that in the arrangement of Sänkhäyana the 
rites belonging to the Sukriya vrata would precede the exposition 
of the Anuvasana. Perhaps it was in consequence of the exact 
analogy of the Sukriya with the Sakvara, Vrätika, Aupanishada 
vratas, that the description of the former has been postponed till the 
latter had to be treated of. 

Ramafandra’s Paddhati has the following remark here, ‘Now 
the way of studying the Veda, called Anuväkana, is set forth. This 
can be done only after the Sukriya vrata has been enjoined on 
the student; before that nothing but the Savitri can be taught to 
him.’ 

2 seq. Comp. above, chap. 2, 8 seq. 

4. The way in which this reverential salutation should be per- 
formed is described below, IV, 12, 1 seq. 

6. On dakshizottaräbhyäm, see chap. 2, 11 and Näräyana’s 
note there. 
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with his left hand, and with his right hand sprinkling 
them with water, then makes the other say: 

8. ‘Recite the Savitri, sir!’ says the other. 

9. ‘I recite the Savitri to thee!’ says the teacher. 

10. ‘ Recite the Gayatri, sir!’ says the other. 

‘I recite the Gayatri to thee!’ says the teacher. 

11. ‘ Recite the verse of Visvämitra, sir!’ says the 
other, 

‘I recite the verse of Visvämitra to thee!’ says 
the teacher. 

12. ‘Recite the Azshis, sir!’ says the other. 

‘I recite the Rishis to thee!’ says the teacher. 

13. ‘ Recite the deities, sir!’ says the other. 

‘I recite the deities to thee!’ says the teacher. 

14. ‘ Recite the metres, sir!’ says the other. _ 

‘I recite the metres to thee!’ says the teacher. 

15. ‘Recite the Sruti, sir!’ says the other, 

‘I recite the Sruti to thee!’ says the teacher, 

16. ‘ Recite the Smrzti, sir!’ says the other. 

^ 1 recite the Smrzti to thee!’ says the teacher. 

17. ^ Recite faith and insight, sir!’ says the other. 

‘I recite faith and insight to thee!’ says the 
teacher, 


= ee 


8 seq. Comp. Weber’s Indische Studien, vol. x, p. 131 seq. 

10. Comp. the note on chap. 2,246, Narayana states, in 
accordance with these Sütras of the fifth chapter, that in case the 
student belongs to the second or third caste, an Uha (i.e. a corre- 
sponding alteration of the formulas; from the Srauta-sütra, VI, 1, 3 
the definition is quoted here sabdavikäram tham bruvate) takes 
place. If he is a Kshatriya, he has to say, ‘ Recite the Trishzubh, 
sir !’—‘Recite the verse of Hiranyastüpa (Rig-veda I, 35, 2), sirl? 
A Vaisya has to say, ‘Recite the Gagati, sir ’—Recite the verse 
of a DD (or, of Vamadeva, Rig-veda I, 35, 9 or IV, 40, 5), 
sir! 

17. Comp. Indische Studien, X, 132, note ı. 
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18. In that way, according to what Ashi each 
hymn belongs to and what its deity and its metre is, 
thus (with the corresponding indications of Ashi, 
&c.) let him recite each hymn; 

19. Or also, if he does not know the ARishis, 
deities, and metres, the teacher recites this verse, 
‘That glorious (splendour) of Savitar’ (Rig-veda 
III, 62, 10), pada by pada, hemistich by hemistich, 
(and finally) without a stop, and says, when he has 
finished, ‘This (verse belongs to Savitar; it is a 
Gayatri; Visvämitra is its Rishi). 


ı8-20. I do not think that Professor Weber (Indische Studien, 
X, 132) has quite exactly rendered the meaning of these Sütras 
when he says, ‘ The teacher then (i.e. after the formula of Sütra 17 
has been pronounced) teaches him first the Ashi, the deity, and the 
metre of each Mantra. In case he does not know them himself for 
a Mantra, he recites the holy Savitri (tat Savitur varezyam). After 
this he teaches him in due order either (1) the single Azshis, i.e. the 
hymns belonging to each Ashi, or (2) the single Anuvakas,’ &c.— 
It does not seem quite probable to me that the student should have 
had to learn first the ९781118, deities, and metres of the whole 
Veda, before the text of the hymns was taught him; I rather believe 
that hymn by hymn the indication of the Rishis, &c. preceded the 
anuvakana of the text itself, and with this opinion the statement 
of Näräyana agrees, ‘Evam pürvoktena prakäreza rshidevatakhan- 
dakptirvakam tam tam Agnim 14, ityddikam mantram mänavakä- 
yakaryo snubrfiyat.’ 

19. According to Näräyaza by esheti (literally, ‘This [is the 
Rik|’) it is meant that the teacher, after having recited the Savitrf 
in the three ways mentioned, should say to the student, ‘ This Ark is 
in the Gayatri metre. If recited pada by pada, it has three pädas. 
Thus also this Ark, if recited hemistich by hemistich, has two 
Avasänas (pauses), the first at the end of the hemistich, the second 
at the end of the third farawa (or pada). ‘Thus also this Ark is 
recited without stopping; at the end of the three karanas, or of the 
twenty-four syllables, the pause (avasäna) should be made. Thus I 
recite to thee the Savitri; I recite to thee the Gäyatri; I recite to 
thee the verse of Visvämitra.’ ‘ For,’ adds Narayana, ‘if the Gayatri 
has been recited, the whole complex of the Veda being of that very 
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20. Let him thus recite (the hymns belonging to) 
each /zshi, or (each) Anuväka ; 

21. Of the short hymns (in the tenth Mazdala) an 
Anuvaka, 

22. Or as much as the master may think fit. 

23. Or optionally he may recite the first and last 
hymn of (each) Rzshi, 

24. Or of (each) Anuväka, 

25. (Or) one (verse) of the beginning of each 
hymn. 

26. The teacher may optionally say at the begin- 
ning of the hymn, ‘ This is the commencement.’ 

27. This has been (further) explained in (the 
treatise about) the Kishisvädhyäya. 








substance, a complete knowledge thereof has been produced.’ The 
commentator then indicates a shorter form for the teacher’s words 
which our Sütra prescribes by esheti, ‘This verse belongs to 
Savitar; it is a Gäyatrt; its Rzshi is Visvämitra.’ 

21. The Kshudrasüktas are the hymns Rig-veda X, 129-191. 

24 seq. This seems to be an abridged method by which students 
who had not the intention of becoming Vedic scholars, and probably 
chiefly students of the Kshatriya and Vaisya caste, could fulfil their 
duty of learning the Veda; a student who knew the first and last 
hymn of a Rishi, or of an Anuväka, was, as would seem from these 
Sütras, by a sort of fiction considered as though he had known the 
whole portion belonging to that Rzshi, or the whole Anuväka. 

27. Narayana explains Rishisvädhyäya by mantrasamhitä, 
He says, ‘The Anuväkana which has been declared here, is to be 
understood also with regard to the svädhyäya, i.e. to the Samhitä 
of the Mantras,’ I think there is a blunder in the MS., and instead 
of tad apisvadhyaye.. , gReyam we ought to read tad r7shi- 
svadhyaye... gReyam. In this case we should have to trans- 
late the quoted passage,‘ , , , is to be understood with regard to 
the Rishisvädhyäya, ice, to, &c.’—I think, however, that the true 
meaning of the Sütra is different from what Narayana believes it to 
be. The expression vyäkhyätam apparently conveys a reference 
to another treatise in which the rules regarding the Rishisvädhyäya 
would seem to have been fully set forth, The Srauta-sütra contains 
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28. When (the lesson) is finished, he takes the 
young Kusa shoots, makes of cow-dung a pit at 
their roots, and sprinkles water on the Kusa (shoots) 
for each hymn. 

29. For the rest of the day standing and fasting. 


KHANDA 8. 


1. In the afternoon, having obtained by begging 
fried barley grains, he shall sacrifice them with his 
hand on the fire according to the rites of the Agya 
oblations with the text, ‘The lord of the seat, the 


no passage which could be the one here referred to; we may 
suppose, therefore, that either a chapter of a Prätisäkhya is quoted 
here, or a separate treatise on the special subject of the Fzshisva- 
dhyäya. References to such treatises are found in the Sütra texts 
in several instances, of which the most important is that in the 
Gobhila-Grzhya I, 5, 13, ‘On what day the moon becomes full, the 
knowledge thereof is contained in a special text; that one either 
should study or ascertain when the Parvan is from those who have 
studied it.’ 

28. Näräyana: ‘First stand the Mantras, then the Brähmana, 
because it contains the viniyoga (the ritual use of the Mantras), 
then the Smrzti texts such as Manu, &c. When he has repeated 
these texts to the student, after the end of the Anuväkana, the 
teacher should take from the student the Kusa blades which had 
been taken up before for the sake of the Anuväkana (see Sütras 5 
seq.),’ &c.—The teacher is made the subject of this rule also by 
Rämakandra.. On yathäsüktam Näräyara observes that accord- 
ing to some teachers these water oblations were directed to the 
Rishis of the different hymns (rzshin uddisyeti लकय). This state- 
ment seems to be countenanced by IV, 6, 6. Comp. the note 
below on IV, 9, 7. 

29. ‘This rule concerns the Brahmafarin.’ Narayana. See also 
Asvaläyana I, 22, 11. x 

8,1. Thisis the Anupravakaniyahoma treated of by Asvalayana at 
I, 22, 12 seq. ‘There it is stated that this sacrifice should be per- 
formed as well after the recitation of the Savitri as after the other 
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wonderful’ (Rig-veda I, 18, 6 seq.), verse by verse, 
down to the end of the hymn, | 

2. Causing the teacher by (the gift of) food to 
pronounce auspicious wishes. 


Kuawpa 9. 


1. In the forest, with a piece of wood in his hand, 
seated, he performs the Sandhya (or twilight devo- 
tion) constantly, observing silence, turning his face 
north-west, to the region between the chief (west) 
point and the intermediate (north-western) point (of 
the horizon), until the stars appear, 

2. Murmuring, when (the twilight) has passed, 
the Mahävyähzztis, the Savitri, and the auspicious 
hymns. 

3. In the same way in the morning, turning his 
face to the east, standing, until the disk of the sun 
appears. 

10, 1. When (the sun) has risen, the study (of the 
Veda) goes on. 


2 
portions of the Veda, for instance, as the commentary there has it, 
after the Mahänämnis, the Mahävrata, and the Upanishad have 
been recited. Näräyana indicates the time of this sacrifice in the 
words, ‘On that same fast-day (chap. 7, 29) in the afternoon,’ 

2. ‘He shall, by pronouncing such words as svasti bhavanto 
bruvantu, dispose the teacher favourably so that he may say 
Svasti!l’ Narayana, 

9, 1. On the Sandhy4 ceremony comp. chiefly Baudhäyana II, 7. 
Samitp4zi of course is not Samyatapazi, as Narayana explains 
it. On anvash/amadesa comp. Professor Stenzler’s note on 
Asvaläyana III, 7, 4. 

2. The Svastyayanas are texts such as Rig-veda I, 89; IV, 31. 

10, 1. This Sütra evidently should be placed at the end of the 
ninth chapter; comp. IV, 6, 9. The fact that, as the commentary 
observes, the words nityam vagyatah (chap. 9, Sütra 1) are to be 


II ADHYAYA, IO KHANDA, 4. 75 








Kuawpa 10, 


2. Every day in the evening and in the morning, 

3. He establishes the fire (in its proper place), 
wipes (with his hand the ground) round (it), sprin- 
kles (water) round (it), bends his right knee, 

4. (And puts fuel on the fire with the texts,) ‘To 
Agni I have brought a piece of wood, to the great 
Gatavedas; may he, Gätavedas, give faith and 
insight to me. Svaha! 

‘Firewood art thou; may we prosper. Fuel art 
thou; splendour art thou; put splendour into me. 
Svaha! 

‘Being inflamed make me prosperous in offspring 
and wealth. Svaha! 

‘Thine is this fuel, Agni; thereby thou shalt grow 
and gain vigour. And may we grow and gain 
vigour. Svaha!’ 


supplied here also points in the same direction. That this Sütra 
has nothing to do with the Agniparikaryä, of which the tenth 
chapter treats, becomes evident also from Rämakandra’s Paddhati. 

4. Näräyana: samidham iti mantralingät samidhdm homa/, 
mantraprzthaktvät karmaprzthaktvam iti nyäyät. 

In the Atharva-veda XIX, 64, 1 the MSS. have Agne samidham 
ähärsham. Professors Roth and Whitney have conjectured in this 
passage agre instead of Agne. It is shown by our passage and 
the corresponding ones in the other Sütras that the true reading is 
Agnaye. Instead of ahärsham we should read ähärsham, as 
all the parallel texts have. In the passage ‘Firewood art thou; 
might we prosper,’ there is a play upon words untranslatable in 
English, ‘edhossy edhishimahi.’ Perhaps instead of samiddho 
mam samardhaya we should read samrzddho mam samar- 
dhaya. As the Mantra referred to the Samidh-offering,samrzddha 
could very easily be supplanted by the participle of sam-idh. In 
the parallel texts indicated p. 139 of the German edition it should 
be, Vag. Samh. II, 14 2. 
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5. Having then sprinkled (water) round (the fire), 

6. He approaches the fire with the verse, ‘May 
Agni (vouchsafe) to me faith and insight, not-for- 
getting (what I have learned) and memory; may 
this praiseful Gatavedas give blessing to us.’ 

[7. He makes with ashes the tripuzdfra sign 
(the sign of three strokes) which is set forth in the 
(treatise on the) Sauparzavrata, which is revealed, 
which agrees with the tradition handed down by the 
ancients, with the five formulas ‘ The threefold age” 
(see above, I, 28, 9), one by one, on five (places), 
viz. the forehead, the heart, the right shoulder and 
the left, and then on the back.] 

8. He who approaches the fire after having sacri- 
ficed thus, studies of these Vedas, one, two, three, 
or all. 


Kuanpa 11. 


1. Now (follows) the directing to the (special) 
observances. 

2. The rules for it have been explained by the 
initiation, 

3. He does not recite the Savitri. 





7. This Sütra is wanting in one of the Haug MSS. and in the 
Sambavya MS.; Ramaéandra’s Paddhati takes no notice of it. I 
take it for a later addition. It should be noticed that the words 
dakshivaskandhe ... fa pazkasu form a half Sloka. 

11, 7. On the four Vratas, of which the Sukriya precedes the 
study of the main part of the Veda, the ‚Säkvara, Vratika, and 
Aupanishada that of the different sections of the Aranyaka, see the 
note on chap. 7, 7 and the Introduction, ए. 8. On ‘the name of 
the Sukriya Rämakandra says, sukriyasabdo vedaväft, tatsam- 
bandhäd vratam api sukriyam. 

2, 4. See the note on chap. 6, 7, 2, 
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4. Some say that the handing over of the staff 
forms the end (of this ceremony). 

5. During the northern course of the sun, in the 
time of the increasing moon— 

6. The teacher having abstained through one day 
and one night from sexual intercourse and from 
eating flesh— 

7. With the exclusion of the fourteenth day and 
of the eighth (of the half-month), 

8. And of the first and last, according to some 
(teachers), 

9. Or on what day else the constellation seems 
lucky to him, on that day he shall direct (the student) 
to the duties of holiness according to the Sukriya 
rite. 

10. Let him observe (those) duties through three 
days, or twelve days, or one year, or as long as the 
master may think fit. 

11. The Sakvara (observance), however, (is to be 
kept) one year. 

12. (So also) the Vratika and Aupanishada (ob- 
servances), 

13. When the time has elapsed, when the duties 


4. On the dandapradäna, see chap. 6, 2. 

6. The pleonasm brahmakaryam upetya... brahmaart 
should be removed by expunging brahmaAärt, which is omitted in 
the Sämbavya text. Comp. chap. 12, Sütra 8; VI, 1, 2. 

4. Comp. below, IV, 7, 7. 

9. In the Sämbavya text this Sütra has a fuller form. It runs 
there thus, ‘ . . . he shall direct (the student) to the duties of holi- 
ness according to the Sukriya rite, the teacher saying, “Be a Sukriya- 
brahmaA4rin ;” the other one replying, “I will be a Sukriya-brah- 
mafarin.” Thus also at the other observances he shall pronounce 
each time the name of the observance to which he directs him.’ 

10. Comp. above, II, 5, 1. 

13. The Samyu Barhaspatya, 1, €, the verse beginning with the 
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have been observed, when the Veda has been studied 
down to the Samyu-Barhaspatya-(hymn), let (the 
teacher then), should he intend to instruct (the 
student) in the secret (part of the Veda), ascertain 
the time (through which the student has to observe 
the special rites) and the rules to be observed, from 
the (special) directions (that are handed down on this 
subject). 


Kuawpa 12. 


1. After (the student) has eaten something in the 
morning, in the afternoon, to the north-east— 


eee 
words tak kham yor 4 vrinimahe, is the last verse of the Rig- 
veda in the Bashkala redaction, See below, the note on IV, 340: 

On kalaniyamam, see Näräyana’s note, pp. I4o seq. of the 
German edition. 

12, 1 seq. The Indian tradition (with the exception only, as far 
as is known to me, of the Sambavya commentary) refers the 
ceremonies described in this chapter, like those treated of in chap. 
11, as well to the Sukriya as to the SAkvara and the other Vratas. 
This is not correct. The eleventh chapter gives the rites common 
to the four Vratas; the Sukriya vrata is connected with no special 
ceremonies beside those, so that the exposition of this Vrata is 
brought to an end in that chapter. The last Sütra of chap. 11 
marks the transition to the special rites which are peculiar to the 
three other Vratas, and are connected with the character of mystical 
secrecy attributed to the Aranyaka, and thus it is with the exclusion 
of the Sukriya that the twelfth chapter refers only to those Vratas. 
The difference which we have pointed out between the two chapters 
finds its characteristic expression in Sütras 9 and rr of chap. 11, 
compared with chap. 12, 13. 14 ; in the former Sütras the state- 
ments there given are expressly extended to the Sukriya, the 
Säkvara, the Vrätika, and the Aupanishada, while in the latter 
passage mention is made first of the Mahänämnis, i.e. the text 
corresponding to the Säkvara vrata, and then the uttarä»i pra- 
karanäni (the following sections) are referred to, i. €. the Mahävrata 
and the Upanishad, so that the Sukriya vrata or the texts, the study 
of which is entered upon by that Vrata, are left out here. 

There is a good deal of confusion in the several commentaries 
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2. Having sacrificed, the teacher then asks him 
with regard to those deities to whom he has been 
given in charge (see above, chap. 3, 1), ‘Hast thou 
fulfilled the duties of holiness before Agni, Indra, 
the Sun, and the Visve devas ?’ 





with regard to the succession of the different ceremonies taught in 
this chapter. They all agree in stating that after the lapse of the 
year through which the Vrata is kept, a ceremony is performed 
called Uddikshawika, i.e. the giving up of the Dikshä, or pre- 
paratory observance. This Uddikshawika consists chiefly in the 
teacher’s ascertaining whether the student has fulfilled the duties 
involved by the Vrata (see Sütras 2 and 3). Besides that, there is 
no doubt that a repetition of the Upanayana (chap. II, 2) also 
formed part of the preparatory rites for the study of the Arazyaka. 
As to the way in which these different ceremonies and the other 
rites described in this chapter would have to be arranged according 
to our text, it is perhaps best to follow the statements given in an 
epitome from the bälävabodhanärtham Rishidaivatakkando- 
paddhati (MS. Berol. Chambers, 199 a, fols. 13-16) ; the slight con- 
fusion therein is not difficult to get rid of. There we read, ‘The 
Säkvara, however, is to be kept one year (chap. 11, 11). When 
the Uddikshazikä has been performed, and three nights (chap. 12, 
6) or one day and one night (ibid. 7) have elapsed, the Upanayana 
should be performed as above (chap. 11, 2), with this difference 
that at the end of the formula mama vrate, &c. (chap. 4, 7) one 
should say, “ May Brzhaspati join thee to me for the holy observ- 
ance of the Säkvara through one year, O Devadatta!” (On this 
formula, resting on a misunderstanding of chap. 4, Sütra 2, see the 
Introduction, p. 8.) The rest is the same as at the Sukriya. Then, 
when the year (chap. 11, 11) has elapsed, and the Uddikshanikä has 
been performed, and the three days or the night have passed (chap. 
12, 6. 7), he should go out of the village... andin the north-eastern 
direction,’ &c. (here follows the description of how the secret 
doctrines should be taught to the student, according to Sankh. VI). 
The confusion showing itself in the double mention of the Uddik- 
shanikä, before and after the Upanayana, should no doubt be put 
to the account of the excerptor or perhaps even of the MS.; what 
the meaning of the original Paddhati was is sufficiently shown in 
the remarks on the following Vratas, for instance, on the Vrätika 
(fol. 16), ‘Now follows the Vratika vrata. It lasts one year (chap. 
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3. If he answers, ‘I have fulfilled them, sir !’— 

4. The teacher three times envelops, from the left 
to the right, with a fresh garment the face (of the 
student) who is standing behind the fire, in front of 
the teacher, with his face to the east. 

5. He turns the skirt (of that garment) upwards so 
that it cannot slip down, 

6. (And says:) ‘Leaving off for three days the 
putting on of fuel, the going for alms, the sleeping 
on the ground, and the obedience to the teacher, 
fast in the forest, in a god’s house or in a place 
where Agnihotra is performed, keeping silence, with 
earnest care.’ 





11,12). When the Säkvara has reached its end [here we find 
added at the margin of the MS., “ After the Uddikshawika has been 
performed.” These words ought not to be received into the text ; 
in the corresponding passage on the Aupanishada vrata they are 
not found] he performs the whole ceremony, beginning from the 
smearing (of the Sthazdila with cow-dung), the drawing of the 
lines, &c., as at the Upanayana . . . and then, when one year 
has elapsed, he performs the Uddikshawika, and the rules [given 
in chap. 12, 9 seq.| are observed as above.’ I think that here 
the meaning of the text is correctly represented; first comes 
the Upanayana, then follows the Vrata lasting one year, then the 
Uddikshawika. After this ceremony the teacher gives to the 
student the directions mentioned in chap. 12, 16; then follow the 
three days, or the one night (chap. 12, 6. 7), and finally they both 
go out of the village to the north-east, and in the forest they recite 
the Rahasya. 

On the whole ceremonies connected with the study of the Ara- 
nyaka the sixth book should be compared. 

5. Narayana: Vastrasya १2446 präntabhäga[m] uparish/t krıtvä 
tatha badhniyäd yatha na sambhrasyeta adhastän na patati tathä 
vidheyazz. 

6. The things which the student here is ordered to leave off for 
three days are the same that are mentioned above, chap. 6, 8, as his 
standing duties. According to Narayana this would be the Adesa 
mentioned in chap. 11, 13. 
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7. Here some (teachers) prescribe the same ob- 
servances only for one night, during which he is to 
stand. 


8. The teacher refrains from eating flesh and from 
sexual intercourse. 

9. When those three days or that night has 
elapsed, going out from the village he shall avoid to 
look at the following (persons or things) that form 
impediments for the study (of the Veda): 

10. Raw flesh, a 20813, a woman that has 
lately been confined, or that has her courses, blood, 
persons whose hands have been cut off, cemeteries, 
and all sorts of corpse-like (animals ?) which enter 
(their dens ?) with the mouth first (?), keeping them 
away from the place where he dwells. 


8. Comp. chap. 11, 6. 

10. With Sütikä is meant a woman during the first ten days 
after her confinement, for which period the asaufa lasts.—A pa- 
hasta is rendered by Näräyara by Ahinnahasta; the comment 
on the Sämbavya-Grihya mentions 4yudhankitahastams fa. 
The translation of the last words of this Sütra (sarväni ka sava- 
rüpäni yänyäsyena [or äsyena?] praviseyus svasya väsän 
nirasan) is absolutely uncertain. Näräyaza says that such animals 
as lions, serpents, &c. are designated in common use as savarü- 
pani. (This literally means, ‘having the form of acorpse. Imme- 
diately afterwards Näräyarza gives a nearly identical explanation of 
savarüpa as different from the one stated first. So perhaps we 
may conjecture that his first explanation rests on a reading sarpa- 
rfipami; comp. the reading sarvarüpa of Paraskara.) Of these 
the animals entering their dwelling-places with the mouth first 
(äsyena) are to be understood here as forming, when looked at, an 
impediment for the study. Ndarayawa then says that other authori- 
ties understand sava in the sense of a dead human body; then 
savartipäni are beings having the form thereof (tadrfipazi), such as 
dogs, jackals, &c. The words yäny äsyena praviseyuA signify 
that the study is impeded also on the sight of lions, tigers, &c. ; for 
these enter their dwelling-places with their faces first (? anu- 
mukhaiZ kritvä). The words svasya väsän nirasan mean, 
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ı1. Going out (from the village) in a north-eastern 
direction the teacher sits down on a clean spot, 
turning his face to the east. 

12. When the sun has risen, he recites, in the 
way prescribed for the Veda-study, (the Arazyaka 
texts to the student) who is to keep silence and who 
wears a turban. 

13. This rule is to be observed only for the 
Mahänämnti verses. 

14. At the sections however that follow (after the 
Mahänämnis) the other one hears while the teacher 
recites them for himself. 

15. He gives (to the teacher) the turban, a vessel, 
a good cow. 

16. (The teacher accepts the gifts) with the verses, 





according to När., ‘when he—i.e. the teacher—goes out of his 
dwelling-place” Ramaandra says that savarfpa either means 
lions, snakes, and other dangerous animals, or nails, horns, and 
other such things that fall off or are severed from the body. 
The text of the Sämbavya MS. is sarväzi ka syämarfipäzi 
yavanya (?) praviseyus, which the commentary explains, sarvams 
ka bhakshyavargäms Aa. I think there can be little doubt 
that the text of ‚Sänkhäyana is correct (except that some doubt 
will remain as to äsyena or äsye na), the more so as the 
passage reoccurs, nearly identically, below at VI, 1, 4.5. As to 
the translation we can only go so far as to venture the opinion 
that the Sänkhäyana text does not admit the interpretation given by 
Gayaräma, and accepted by Professor Stenzler (who compares 
Apastamba 1, 11,27 ,Gautama VL 41) in Päraskara II, 11, 3 for 
sarvarüpa, which consequently should, in our opinion, be rejected 
also in that passage of Päraskara. For ascertaining the true mean- 
ing of savarüpa we shall have to wait until new parallel passages 
have been discovered. 

12. The rules for the Anuväkana have been given above in 
chap. 7. 

13. The Mahänämnt verses are given in the fourth Aranyaka of 
the Aitareyinas. See Sacred Books of the East, I, p. xliii. 
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‘Thou him’ (Rig-veda I, 18, 5), and, ‘High in the 
sky’ (Rig-veda X, 107, 2), or (he accepts them) all 
with the Prazava (i.e. the syllable Om). 

17. Here some prepare a mess of rice for the 
Visve devas at all sections (of the Äraryaka) ; 

18. For the gods to whom he has been given in 
charge, according to Mazdikeya. 


Kuawpa 13. 


1. Now (follow) the rules regarding the staff. 

2. Let him not leave a passage between himself 
and the staff. 

3. Now should any one of these things, viz. staff, 
girdle, or sacrificial cord, break or rend, the same 
penance (takes place) therefore which (has been 
prescribed) at the wedding with regard to the 
chariot. 

4. If the girdle cannot be repaired, he makes 
another and speaks over it (the following verses) : 

5. ‘ Thou who knowest the distinction of pure and 
impure, divine protectress Sarasvati, O girdle, pro- 
long my vow unimpaired, unbroken. 

‘Thou, Agni, art the pure bearer of vows. Agni, 
carry hither the gods to our sacrifice and our oblation. 

‘Bearing the vows, the infallible protector of vows, 
be our messenger, undecaying and mighty. Giving 
treasures, merciful, Agni, protect us, that we may 
live, Gätavedas!’ 

6. And he ties the sacrificial cord to the staff. 

7. Here it is said also: 





18. Comp. the second Sütra of this chapter. 
13, 3. See above, I, 15, 9 seq. 
2 G2 
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8. ‘Let him sacrifice the sacrificial cord and the 
staff, the girdle and also the skin in water after 
the completion of his vow with a Varuza-verse or 
with the essence (of the Vedas, i.e. the syllable Om). 


Kuawnpa 14. 


1. Now (follows) the Vaisvadeva (sacrifice). 

2. The rite of the sacrifice has been explained. 

3- Let him pour oblations of prepared Vaisvadeva 
food in the evening and in the morning into the 
(sacred) domestic fire. 

4. ‘To Agni svähä! To Soma svähä! To 
Indra and Agni svähä! To Vishzu svähä! To 
Bharadvaga Dhanvantari svähä! To the Visve 
devas svaha! To Pragäpati svähä! To Aditi 
svaha! To Anumati svaha! To Agni Svish/akrzt 
Se a ee 

8. Narayana here quotes Rig-veda I, 24, 6, which is the first 
verse in the Rig-veda addressed to Varuna (i. €. to Varuna alone, 
not to Mitra and Varuna, &c.). 

14, 1. The rules regarding the Vaisvadeva sacrifice stand here, 
as I have already pointed out in the German edition, p. 142, in 
a very strange position amid the matter that concerns the student, 
and before the description of the ceremony that concludes stu- 
dentship (the Samävartana; III, 1). On the first word of the 
chapter, atha, Näräyara observes that thereby the householder 
is marked as the subject of the following rules. It seems rather 
forced to explain the position of this chapter, as Narayana does, 
by pointing out that in some cases, for instance when the teacher 
is away on a journey, a student also can eventually be called 
upon to perform the Vaisvadeva sacrifice (comp. below, chap. 
17, 3). 

2. This Sütra shows, according to Näräyara, that the Vaisva- 
deva offering does not follow the ordinary type of sacrifice (the 
Pratisrute homakalpa, as it is termed above, I, 9, 19), but the 
form described in the Agnikaryaprakarana, above, chap. 10, 
3 seq. 
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svaha !’—having thus offered the oblations belonging 
to those deities, 

5. He then shall offer Balis (i.e. portions of food) 
in the centre of the floor to the same deities; (then 
another Bali with the words,) ‘Adoration to Brahman 
and to the Brahmawas!’ and (with the verse), 
‘Vastoshpati, accept us’ (Rig-veda VII, 54, 1) in the 
centre of the floor to Västoshpati. 

6. He then distributes Balis, from the left to the 
right, through the different quarters (of the horizon, 
to the presiding deities) in due order (with the 
words), 

7. ‘Adoration to Indra and to those belonging to 
Indra! Adoration to Yama and to those belonging 
to Yama! Adoration to Varuza and to those be- 
longing to Varuza! Adoration to Soma and to those 
belonging to Soma! Adoration to Brzhaspati and to 
those belonging to Brzhaspati!’ 

8. Then (turned) towards the disk of the sun, 
‘Adoration to Aditi and to the Adityas! Adoration 


5. ‘He shall offer a Bali to those deities, i. e. to those ten deities 
to whom he has sacrificed, to Agni, &c. (see Sütra 4), addressing 
them with the word, “ Adoration (to such and such a deity”)— 
because in the other cases the word “ adoration” (nama) has been 
prescribed for the Bali’ Näräyana. 

6, 7. The distribution of Balis begins in the east, which is the 
part of the horizon sacred to Indra; it then proceeds to the 
south, the west, the north, which are sacred respectively to Yama, 
Varuva, and Soma. Finally the Bali belonging to Brzhaspati 
and the Bärhaspatyas is offered, according to Näräyana, to the 
north-east. 

8. The commentators (see p. 142 of the German edition) differ 
as to whether 4dityamazdala means the disk of the sun towards 
which this Bali should be offered, or a place or an apartment of 
circular form (ädityamandalarüpe mandalägäre, as in my opinion 
we ought to correct the reading in Narayama’s note). 


- 
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to the Nakshatras, to seasons, to months, to half- 
months, to days and nights, to years!’ 

9. ‘To Püshan, the path-maker; to Dhätar, to 
Vidhätar, and to the Maruts’ — (thus) on the 
thresholds. 

10. To Vishzu on the grindstone. 

11. ‘ To the tree’—(thus) in the mortar. 

12. ‘To the herbs’— (thus) where the herbs are 
kept. 

13. ‘To Parganya, to the waters’—(thus) near 
the water-pot. 

14. ‘Adoration to Sri’—(thus) in the bed at the 
head, ‘to Bhadrakäli’ at the foot. 

15. In the privy, ‘Adoration to Sarvannabhati!’ 

16. Then (he throws a Bali) into the air, in the 
evening with the words,‘ To the night-walkers,’ in the 
morning with the words, ‘To the day-walkers,’ and 
with the verse, ‘Which gods’ (Rig-veda I, 139, 1 ay 

17. To the unknown deities to the north, and to 
Dhanapati (i.e. the Lord of treasures). 

18. With the sacrificial cord suspended over the 
right shoulder he pours out the remnant to the south 
with the verse, ‘They whom the fire has burnt’ 
(Rig-veda X, 15, 14). 

19. When he has made his offerings to gods, 
fathers (i.e. Manes), and men, let him give food to a 
Srotriya (i.e. to a learned Brähmaza). 

20. Or let him give alms (of food) to a student. 

21. Let him immediately afterwards offer food to 
a female under his protection, to a pregnant woman, 
to boys, and to old people. 





u ee EEE 


21. Comp. Bohtlingk-Roth 8. v. suväsint, and Professor Bühler’s 
note on Gautama V, 25. 
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22. Let him throw (some food) on the ground for 
the dogs, for the dog-butchers, and for the birds. 

23. Let him eat nothing without having cut off 
(and offered as a Bali) a portion thereof. 

24. (Let him) not (eat) alone, 

25. Nor before (the others). 

26. With regard thereto it has been said also in 
the Azz, ‘In vain the fool gains food’ (Rig-veda X, 
117, 6). 


Kuanpa 15. 


1. Should any one of the six persons (mentioned 
in the Srauta-sütra and in the Sütras 4-9) to 
whom the Arghya reception is due, visit (him), let 
him make (ready) a cow, a goat, or what (sort of 
food) he thinks most like (thereto). 

2. Let the Argha not be without flesh. 

3. On the occasion of a sacrifice and of a wedding 
let (the guest) say, ‘ Make it (ready). 





22, 23. Probably these Sütras should be divided after iti. 

23. ‘Pürvam means, he should not eat before his relations 
(bandhubhyar [पिए prathamataz).’ Narayana. 

15, 1. This Sütra presupposes the Srauta-sütra IV, 21, 1: ‘To 
six persons the Argha reception is due, viz. to the teacher, to an 
officiating priest, to the father-in-law, to a king, to a Snataka, to 
a friend.’ Here the fourth person mentioned is the svasura, 
while in the Grihya text the expression vaivähya is used. It is 
difficult not to believe that both words are used in the same sense, 
and accordingly Narayana says vivähyas svasurak, Comp. Professor 
Stenzler’s note on Päraskara I, 3, 1; Apastamba IJ, 8,7; Gau- 
tama V, 27. 

Sämänyatamam sadrdsatamam mäshädikam (mäkhädikam the 
MS.) annam. Näräyana. 

2, 3. These Sütras are identical with Päraskara I, 3, 29. 30. 
The following Sütra of Päraskara stands in the Sähkhäyana text as 
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4. The animal (offered) to the teacher is sacred to 
Agni; 
If offered to an officiating priest, to Brzhaspati ; 
If to the father-in-law, to Pragäpati ; 

If to a king, to Indra; 
If to a friend, to Mitra; 
. If toa Snätaka, to Indra and Agni; 

10. Even if he performs more than one Soma 
sacrifice during a year, let only priests who have 
received (from him) the Arghya reception officiate 
for him, not such who have not received it. 

11. Here it is said also: 


न~~ ~ ^ 


Sütra 10. Probably Päraskara here represents the text which both 
Sütrakäras follow, more exactly, and the enumeration given by 
Sänkhäyana in Sütras 4-9 of the different categories of Arghyas 
with the corresponding deities, is an addition to that original stock 
of rules, 

Apparently the two Sütras 2 and 3 stand in contradiction to each 
other, as Sütra 2 seems to prescribe that at the Argha meal in 
every case flesh should be given to the guest, and Sütra 3 specifies 
only two occasions on which the killing of the Argha cow cannot 
be dispensed with. Perhaps the meaning is this, that it is not 
necessary, except in the cases of a sacrifice and of a wedding, to 
kill a cow expressly for that purpose, but that in any case, even if 
the cow offered to the guest be declined by him, the host should 
take care that some flesh be served at that meal. So says Narayana 
in his note on Asvalayana-Grihya 1824.33, ^ Pasukaranapakshe 
tanmamsena bhoganam, utsarganapakshe mämsäntareza.” Similarly 
the Buddhists distinguish between eating flesh and eating the flesh 
of an animal expressly killed in order to entertain that very guest, 

6. The literal translation of vaiväh ya would be ‘a person related 
by marriage.’ But comp. the note on Sütra r, 

8. Priya of course does not mean gämätar, as is stated in a 
number of commentaries. Gobhila says, [0117 05111114. 

tr, Other persons, for instance a king, can claim the Argha re- 


ception not more than once a year. Comp, Apastamba II, 8, is 
Gautama ए, 28, 29, &c. 
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Kuawpa 16. 


I. ‘At the Madhuparka and at the Soma sacrifice, 
at the sacred rites for fathers (Manes) and gods 
only animals may be killed, not elsewhere: thus 
has Manu said. 

2. ‘Both his teacher and his father, and also a 
friend who does not stay in-his house as a guest: 
whatever these dispose, that let him do; such is 
the established custom. 

3. ‘Let him not consider as a guest a person 
living in the same village, or one that comes in 
returning from a journey; (but let him consider as a 
guest only) one who has arrived at his house where 
the wife or the fires (of the host) are. 

4. ‘(The fire of) the Agnihotra, bulls, and a guest 
that has come in at the right time, children and 
persons of noble families: these burn up him who 
neglects them. 

5. ‘A bull, the Agnihotra, and a student, these 
three prosper only if they eat; there is no prosperity 
for them, if they do not eat. 

6. ‘Day by day the domestic deities approach 
the man who performs the domestic rites, in order 
to receive their share; (that) let him pour out 
to them. 


Kuanpa 17. 


1. ‘Even ifa man constantly gather grass and per- 
form the Agnihotra, a Brahmaza who stays (in his 





16, 3. Comp. Gautama V, 40, &c. 
4. On the right time for the arrival of a guest, see Gautama, 


loc. cit, 
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house) without receiving honour takes away all his 
good works. 

2. ‘One should give (even) if it were only a 
water-pot; one should sacrifice (even) if it were a 
piece of wood; (even) down to one hymn or to one 
Anuväka the Brahmayag#a 15 enjoined. 

3. ‘When on a journey let him not fast; (during 
that time) the wife keeps the vow. Let his son, his 
brother, or his wife, or his pupil offer the Bali 
oblation. 

4. ‘Those who perform this Vaisvadeva sacrifice 
in the evening and in the morning, they will prosper 
in wealth and (long) life, in fame and offspring.’ 


KuAnpa 18. 


1. A student who is going to set out on a journey, 
speaks thus to his teacher: 

2. ‘Of inhalation and exhalation’—(this he says) 
in a low voice; ‘Om, I will dwell’—this aloud. 

3. (The teacher) in a low voice (replies), ‘To 
inhalation and exhalation I, the wide-extended one, 
resort with thee. To the protecting god I give thee 
in charge. God Savitar; this student belongs to 
thee; I give him in charge to thee; protect him; 
do not forsake him.’ 

4. ‘Om, hail!’ the teacher aloud. ‘Hail!’ the 
teacher aloud. 


Here ends the Second Adhyäya. 
a ERBEN 0... 


18, 2. Perhaps vatsyämi (I will dwell) is a sort of euphemism 
for pravatsyämi (I will go away). 
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ApuyAya III, Kuawpa 1. 


1. A bath (shall be taken by the student) when he 
is going to return home (from his teacher). 

2. ‘A bull’s hide’—this has been declared. On 
that hide he makes him sit down and have his hair 
and beard cut and the hair of the body and the 
nails. 

3. Having had (the cut-off hair-ends, &c.) thrown 
away together with rice and barley, with sesamum- 
seed and mustard-seed, with Apämärga and Sadä- 
pushpi flowers 

Having sprinkled him (with water) with the 
Apohish/%Aiya-hymn (Rig-veda X, 9) 

5. Having adorned him 

6. Having dressed him with two garments with 
(the verse), ‘The garments both of you’ (Rig-veda 
B52; 7), 

7. He then puts on him a golden ornament (with 
the words), ‘Giving life and vigour’ (Vägasaneyi 
Samhita XXXIV, 50). 

8. With (the verse), ‘Mine, Agni, be vigour’ 
(Rig-veda X, 128, 1), the veiling (of the head is 
done). 

9. With (the verse), ‘ House by house the shining 
one’ (Rig-veda I, 123, 4) (he takes) the parasol, 

10. With (the verse), ‘ Rise up’ (Rig-veda X, 18, 
6), the shoes, 


1, 2. Comp. above, I, 16, 1, and the note there. 
4. Narayana says here, ena mänavakam abhishikya abhishekam 
8118112. karayitva. Comp. Päraskara II, 6, 9 seq. 
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11. With (the verse), ‘Long be thy hook’ (Rig- 
veda VIII, 17, 10) he takes a bamboo staff. 

12. Let him sit that day in solitude. 

13. With (the verses), ‘O tree! with strong limbs,’ 
and, ‘A ruler indeed’ (Rig-veda VI, 47, 26; X, 152,1) 
let him mount the chariot. 

14. (Before returning home) let him first approach 
a place where they will perform Argha for him with 
a cOW Or a goat. 

15. Orlet him return (making his start) from cows 
or from a fruit-bearing tree. 

16. With (the verses), ‘Indra, give us best goods,’ 
and, ‘Be friendly, O earth’ (Rig-veda II, 21, 6; 
I, 22, 15) he descends (from the chariot). 

17. Let him eat that day his favourite food. 

18. To his teacher he shall give (that) pair of 
garments, the turban, ear-rings and jewel, staff and 
shoes, and the parasol. 


Kuawpa 2. 


1. If he wishes to have a house built, he draws with 
an Udumbara branch three times a line round (the 
building-ground) with (the words), ‘Here I include 
the dwellings for the sake of food, and sacrifices in 
(its) centre on an elevated spot, 

2. (With the texts,) ‘Who art thou? Whose art 





12. Pratilina evidently means the same thing that is so often 
expressed in the Buddhist texts by pa/isallina. 

18. The pair of garments are those referred to in Sütra 6; on 
the turban see Sütra 8. On staff and shoes comp. Sütras ro, In: 
on the parasol, Sütra 9. 

2, 7 seqq. On the house of the Vedic Indians, comp. Zimmer, 
Altindisches Leben, pp. 148 seqq. 
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thou? To whom do I sacrifice thee, desirous of 
(dwelling in the) village? Svähä! 

‘Thou art the gods’ share on this (earth). From 
here have sprung the fathers who have passed away. 
The ruler has sacrificed, desirous of (dwelling in the) 
village, not omitting anything that belongs to the 
gods. Svähä!’ 

3- Having had the pits for the posts dug, 

4. He pours water-gruel into them, 

5. And with (the verse), ‘This branch of the 
immortal one I erect, a stream of honey, promoting 
wealth. The child, the young one, cries to it; the 
cow shall low to it, the unceasingly fertile one ’—he 
puts an Udumbara branch which has been besmeared 
with ghee into the pit for the right door-post. 

6. ‘ This branch of the world I establish, a stream 
of honey, promoting wealth. The child, the young 
one, cries to it; the cow shall low to it that has a 
young calf —thus to the left. 

7. In the same way at the two (pits) to the south, 
to the west, and to the north. 

8. With (the verse), ‘This branch of this tree, 
that drops ghee, I erect inthe immortal. The child, 
the young one, cries to it; cows shall flock to it, 
unceasingly fertile ones ’—he erects the chief post. 

9. ‘May the young child come to it, may 
the calf....; may they come to it with a cup of 
Parisrut, with pots of curds. 


g. On parisrut, see Zimmer, Altindisches Leben, p. 281. The 
words bhuvanas pari give no sense; Paraskara probably gives 
the true reading, 4 vatso gagadaih saha (III, 4, 4; comp. Sütra 
8: Vastims ka Rudrän Adity4n Isänam gagadaih saha; gagada is 
explained in Gayaräma’s commentary by anuga, 2174812). The 
word gagada of course was exposed to all sorts of corruptions ; 
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Kıuanpa 3. 


1. ‘Stand here, O post, firm, rich in horses and 
cows,....; stand safely, dropping ghee; stand 
here, fixed in the ground, prosperous, long-lasting (र), 
amid the prosperity of people who satiate themselves. 
May the malevolent ones not reach thee! 

‘Hither are called the cows; hither are called 
goats and sheep; and the sweet essence (?) of food 
is called hither to our house. 

‘Stand fast in the Rathantara; recline on the 
Vamadevya; establish thyself on the Brzhat’—with 
(these texts) he touches the chief post. 

2. When the house has been built conformably 
(to its proper dimensions), he touches the posts. 

3. The two (posts) to the east with (the words), 
‘Truth and faith!’ 

4. Those to the south with (the words), ‘ Sacrifice 
and gift!’ 

5. Those to the west with (the words), ‘ Strength 
and power!’ 

6. Those to the north with (the words), ‘The 
Brahman and the Kshatra! 


7. ‘Fortune the pinnacle, law the chief post! 


2 a. = ah et ih a |. 
thus the text of Asvaläyana has gä yatäm saka; the Atharva-veda 


(III, 72, 7) gagatä saha; and from this gagat to the bhuvana 
found in our text the way is not very long. 

3, I. According to Narayama the verse given in chap. 2, 9 forms 
one Mantra with those in 3,1. The meaning of stlamavat? is 
uncertain. The word reoccurs in Rig-veda X, 75, 8. Päraskara 
(III, 4, 4) has sinrztävati. On tilvila, comp. Rig-veda V, 62, 
7. The following word is quite uncertain both as to its reading 
and its meaning. Comp. p. 143 seq. of the German edition. On 
kiläla, comp. Zimmer, loc. cit. [0 

7. Comp. Päraskara III, 4, 18. 
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8. ‘Day and night the two door-jambs !’ 
9. ‘The year the roof!’ 
10. With (the verse), ‘A bull, an ocean’ (Rig-veda 
V, 47, 3) let him bury an anointed stone under the 
pinnacle. 


Kuawpa 4. 


1. At the sacrifice to Västoshpati— 

2. Having established the (sacred) domestic fire 
outside with (the words), ‘I place (here) Agni with 
genial mind; may he be the assembler of goods. 
Do no harm to us, to the old nor to the young; 
be a saviour to us, to men and animals ’— 

3. Having put a new water-pot on fresh eastward- 
pointed Kusa-grass, 

4. And spoken over it (the words), ‘Unhurt be 
our men, may our riches not be squandered !’— 

5. He sacrifices three oblations in the forenoon 
with the Stotriya text of the Rathantara with re- 
petition and Kakubh-forming ; 

6. (Three oblations with the Stotriya) of the 
Vamadevya at midday ; 

7. Of the Brrhat in the afternoon ; 

8. The four Mahävyährztis, the three verses, 
‘VAstoshpati!’ (Rig-veda VII, 54, 1-3), (the single 
verses,) ‘ Driving away calamity,’ (and) ‘Västoshpati, 


4, 1. The sacrifice to Västoshpati is celebrated when the sacri- 
ficer enters his new house. 

2. Comp. above, I, 7, 9. 

5-7. On the way of reciting a Pragätha, so as to form three 
verses, see Indische Studien, VIII, 25; Zeitschrift der deutschen 
Morg. Gesellschaft, XX XVIII, 476. The Stotriya of the Rathan- 
tara is Rig-veda VII, 32, 22 seq.; that of the Vamadevya, IV, 31, 
1-3; that of the Brzhat, VI, 46, 1 seq. 
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a firm post’ (Rig-veda VII, 55,1; VIII, 17, 14), and 
to (Agni) Svish¢akvzt a tenth oblation of cooked 
food at night. 

9. Taking with himself his eldest son and his wife, 
carrying grain, let him enter (the house with the 
words), 

‘Indra’s house is blessed, wealthy, protecting ; 
that I enter with my wife, with offspring, with cattle, 
with increase of wealth, with everything that is 
mine. 


Kuawpa 5. 


1. ‘To every able one, to every blissful one, to 
you I turn for the sake of safety, of peace. Free, 
from danger may we be. May the village give me 
in charge to the forest. All! give me in charge to 
the great one, —thus (he speaks) when leaving the 
village. 

2. ‘May the forest give me in charge to the village. 
Great one! give me in charge to the all’—thus 
(he speaks) when entering the village, not without 
(carrying) something (with himself, such as fuel, 
flowers, &c.) 

3. I enter the blessed, joyful house, which does 
not bring death to men; manly (I enter) that which 
is rich in men. Bringing refreshment, dropping 
ghee (we enter the house) in which I shall joyfully 
rest’—this verse is constantly to be pronounced 
(when he enters the house). 


— ee 


„ 5 3. For anyeshv aham we should read perhaps yeshv aha. 
Asvaläyana-Sraut. II, 5, 17 has teshv aham. 
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Kuanpa 6, 


1. One who has not set up the (sacred Srauta) 
fires, when setting out on a journey, looks at his 
house. 

2. (He murmurs the text,)‘ Do ye both, Mitra and 
Varuza, protect this house for me: unscathed, un- 
disturbed, may Püshan guard it till our return ;’ 

3. And murmurs (the verse), ‘Upon the path we 
have entered’ (Rig-veda VI, 51, 16). 


Kuawpa 7, 


1. When he then returns from his journey, he 
looks at his house (and says), 

2. ‘House, do not fear, do not tremble ; bringing 
strength we come back. Bringing strength, joyful 
and wise, I come back to thee, to the house, rejoicing 
in my mind. 

‘That of which the traveller thinks, that in which 
dwells much joy, that I call the house. May it know 
us as we know it. 

‘Hither are called the cows; hither are called 
goats and sheep; and the sweet essence (?) of food 
is called hither to our house.’ 

3. Having approached the (sacred) domestic fire 
with the verse, ‘This Agni is glorious to us, this is 
highly glorious. Worshipping him (?) may we suffer 
no harm; may he bring us to supremity ’— 

4. Let him pronounce auspicious words. 

5. When accepting the water for washing the feet 
he says, ‘The milk of Viräg art thou; may I obtain 








7, 2. On kiläla, see chap. 3, 1. 
5. Padyä viräg is the Viräg metre, so far as it consists of 


[29] ` H 
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the milk of Viräg; in me (may) the milk of Padyä 
Viräg (dwell) !’ 


Kuawpa 8. 


1. When one who has not set up the (sacred 
Srauta) fires, is going to partake of the first-fruits 
(of the harvest), let him sacrifice to the Agrayaza 
deities with (Agni) Svish¢akvzt as the fourth, and 
with the word उ एद प्त, on his (sacred) domestic fire. 

2. Having recited over (the food) which he is 
going to eat (the formula), ‘To Pragäpati I draw 
thee, the proper portion, for luck to me, for glory to 
me, for food to me!’— 

3. He thrice eats of it, sprinkling it with water, 
with (the verse), ‘From the good you have led us to 
the better, ye gods! Through thee, the nourishment, 
may we obtain thee. Thus enter into us, O potion, 
bringing refreshment; be a saviour to us, to men 
and animals!’ 

4. With (the verse), ‘This art thou, breath; the 
truth I speak. This art thou; from all directions 
thou hast entered (into all beings). Thou driving 
away old age and sickness from my body be at home 
with me. Do not forsake us, Indra!’ —he touches the 
place of the heart; 





Pädas; in this connection, of course, the phrase is intended besides 
to convey the meaning of ‘the splendour which dwells in the feet.’ 
Comp. Päraskara I, 3, 12 and Professor Stenzler’s note there. My 
German translation of this Sütra of Sänkhäyana rests on a misun- 
derstanding. 

8, 1. The Ägrayaneshäi is the corresponding rite of the Srauta 
ritual. Comp. Indische Studien, X, 343. The deities of that 
sacrifice are Indra and Agni; the Visve devas; Heaven and 
Earth. 

3. In the text read for tvayä gvasena, tvayäsvasena. 
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5. With (the words), ‘The navel art thou; do not 
fear; the knot of the breathing powers art thou; do 
not loosen thyself, (he touches) the navel ; 

6. With the verse, ‘ Bliss with our ears’ (Rig-veda 
I, 89, 8), (he touches) the limbs as stated (in that 
verse) ; 

7. Worshipping the sun with the verse, ‘ Yonder 
eye’ (Rig-veda VII, 66, 16). 


Kuanpa 9. 


1. ‘May the noisy (goddesses) keep you away 
from slaughtering hosts. May the entire share, 
O cows, that belongs to this lord of cows, suffer no 
harm among you—(and) 

‘May Püshan go after our cows’ (Rig-veda VI, 
54, 5)—this he shall speak over the cows when they 
go away (to their pasture-grounds). 

2. ‘May Püshan hold’ (Rig-veda VI, 54, 10), when 
they run about. 

3. ‘May they whose udder with its four holes is 
full of sweet and ghee, be milk-givers to us; (may 
they be) many in our stable, rich in ghee’—and, 
“The cows have come’ (Rig-veda VI, 28), when they 
have come back. 

4. The last (verse) when he puts them in (into 
the stable). 

5. The hymn, ‘Refreshing wind’ (Rig-veda X, 
169), (he recites over the cows), when they are gone 
into the stable. 

Kuaypa 10. 


1. The new moon that follows after the Phälguna 
9, 1.70 noisy ones are the winds; comp. the passage of 


Sankhayana-Srauta-sitra, quoted p. 144 of the German edition. 
H 2 
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full moon, falls under (the Nakshatra) Revati: on 
that (new moon day) he shall have the marks made 
(on his cattle), 

2. With (the words), ‘ Thou art the world, thou- 
sandfold prospering. To Indra may exertion (?) 
give thee. Inviolate art thou, unhurt, sap, food, 
protection. For as many (cows) I shall do this 
now, for more (than these) may I do it in the latest 
year. 

3. Of that (cow) that calves first let him sacrifice 
the biestings with the two verses,‘ Yearly the milk of 
the cow’ (Rig-veda X, 87, 17. 18). 

4. If she brings forth twin-calves, let him sacrifice 
with the Mahävyährztis, and give the mother of the 
twins (to the Brahmazas). 


Kuanpa 11. 


1. Now (follows) the Vrishotsarga (i.e. setting a 
bull at liberty) 

2. On the Kärttika full moon day or on that 
day of the Asvayuga (month) that falls under (the 
Nakshatra) Revati— 

3. He sacrifices, after having kindled amid the 
cows a well-inflamed fire, Agya oblations (with the 
words) 

4. ‘Here is delight; take delight here. Svähä! 





10, 2. The reading of tvä sramo dadat is doubtful. See the 
Various Readings in the German edition. 

11, 7. A part of this chapter is nearly identical with the corre- 
sponding section of the Kashaka-grzhya; see Jolly’s article, Das 
Dharma-sütra des Vishnu, &c. (Sitzung der philos. philol. Classe der 
Bairischen Academie, 7 Juni, 1879), p. 39 Comp. also Päraskara 


II, 9; Vishzu LXXXVI, and Jolly’s remarks, in Deutsche Rund- 
schau X, p. 428 


III ADHYAYA, II KHANDA, 16. TOI 
hE 1 0 = Oe IR 
Here is still-standing; here is (your) own still- 
standing. Svähäl 

‘I have let the calf join its mother. May the 
calf, sucking its mother’s breast, support increase of 
wealth among us. Svähä!’ 

5. With the verse, ‘May Püshan go after our 
cows’ (Rig-veda VI, 54, 5) he sacrifices from (a mess 
of sacrificial food) belonging to Püshan. 

6. Having murmured the Rudra-(hymns), 

7. (He takes) a one-coloured, two-coloured, or 
three-coloured (bull), 

8. Or one that protects the herd, 

9. Or that is protected by the herd, 

10. Or it may also be red. 

11. It should have all its limbs complete, and be 
the finest (bull) in the herd. 

12. Having adorned that (bull), 

13. And the four best young cows of the herd, 
having adorned those too, 

14. (He says,) ‘This young (bull) I give you as 
your husband; sporting with him, your lover, walk 
about. Do not desert us (?), being joined (with us) 
from your birth. In increase of wealth, in food may 
we rejoice. Svaha!’ 

15. When (the bull) is in the midst (of the cows), 
he recites over (them), ‘ Refreshing,’ &c. (Rig-veda 
X, 169, 1 seq.) down to the end of the Anuväka. 

16. With the milk of all of them he shall cook milk- 
rice and feed Brahmazas with it. 


6. Rig-veda I, 43. 1143; I, 33; VII, 46. 

14. The translation ‘do not desert us,’ rests on the conjecture 
mävasthäta; see the Various Readings, and the note on p. 145 
of the German edition. 


७५९१ wt Ovumtbern [छ 11 
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Kuawpa 12. 


1. After the Ägrahäyazt (or the full moon day of 
the month Märgasirsha) (follow) the three Ash/akäs 
in the second fortnight (of the Märgasirsha and of the 
two following months). 

2. At the first of these he sacrifices vegetables, 

3. With (the verse), ‘She who shone forth first is 
this (earth); she walks, having entered into this 
(earth). The wife has brought forth (children), the 
new-creating mother. May the three powers follow 
her. Svaha!’ 

4. Now (the oblation for Agni) Svishiakrzt, 

5. With (the verses), ‘She in whom Yama, the 
son-of Vivasvat, and all gods are contained, the 
Ash/akä whose face is turned to all sides, she has 
satiated my desires. 

‘They call thy teeth “the pressing-stones ;” thy 





12, 1. On the Ash/akä festivals, of which some texts reckon 
three, while others have four, comp. Weber, Naxatra (second 
article), pp. 337, 341 seq.; Bühler, S. B. E., I, p. 214; Ludwig, 
Rig-veda, vol. iv, pp. 424 seq.; Atharva-veda III, 10. The last 
Ash/akä, which is celebrated in the dark fortnight of Magha, is 
called Ekäsh/akä; this Ash/aké is called the ‘ wife of the year,’ ‘the 
image of the year,’ ‘the disposer of the days.’ If the Phälguna 
month is reckoned as the first of the year, this Ashzakä precedes 
the year’s beginning only by a few days; there are also some Vedic 
passages which point to the EkAsh/ak4’s following shortly after the 
beginning of the year; see Weber, loc. eit 2, 342. 

3. Instead of navakrit the parallel texts (except the Mantrabräh- 
maza II, 2, 12) have navagat, which is explained by nütanavivä- 
havati (Ludwig, loc. cit.); the “three powers’ are understood by 
Mädhava (in the commentary on Taitt. Sah. IV, 3, r1) as Agni, 
Sürya, and Kandra. 


5. After pavamäna% there is evidently a word wanting that 
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udder is (Soma) Pavamäna; . र . . are the months 
and half-months. Adoration to thee, O glad-faced 
one! Svaha!’ 


Kuawpa 13. 
1. At the middle (Ash/akä) and in the middle of 


the rainy season, 

2. The four Mahävyährztis (and) the four (verses), 
‘They who have thirsted’ (Rig-veda X, 15, 9 seq.): 
having quickly recited (these verses) he shall sacri- 
fice the omentum ; 

3. Or (he shall do so) with the verse, ‘Carry the 
omentum, Gätavedas, to the Manes, where thou 
knowest them in the world of virtue. May streams 
of fat flow to them; may the wishes of the sacrificer 
be fulfilled. Svaha!’ 

4. (Then follow) the four Mahävyährztis (and) 
the four (verses), ‘They who have thirsted’ (see 
Sütra 2): (thus is offered) an eightfold oblation of 
cooked food, together with the cut-off portions. 





indicated the limb of the Ash/akä’s body identified with the months 
and half-months. 

13, 7, On madhyävarsha, comp. Weber, loc. cit., pp. 331, 
337. Näräyana understands not ‘in the middle of the rainy 
season,’ but ‘in the middle of the year’ (see his note, p. 146 of the 
German edition). I cannot help thinking that the word madhyä- 
varshe, given by the MSS. here and in Päraskara III, 3, 13, and 
explained by Näräyana, is a corrupt reading which we should 
correct into mäghyavarshe (‘the festival celebrated during the 
rainy season under the Nakshatra Maghäs’), or something like that. 
The MSS. of Asvalayana-Grzhya II, 5, 9 have maghyavarsham, ma- 
ghavarsham, mädhyävarsham. Vishnu (LXXVI, 1, comp. LXXVIIT, 
52, and Professor Jolly’s note, Sacred Books of the East, VII, 
p. 240) mentions ‘the three Ash/akäs, the three Anvash/akas, 
a Mägha day which falls on the thirteenth of the dark half of 
the month Praush/rAapada’ Comp. Manu III, 273, varshäsu ka 
maghäsu 4a; Yägnavalkya I, 260. 
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5. Or, ‘Interposed are the mountains; interposed 
is the wide earth to me. With the sky and all the 
points of the horizon I interpose another one instead 
of the father. To N.N. svähä! 

‘Interposed to me are the seasons, and days and 
nights, the twilight’s children. With the months 
and half-months I interpose another one instead of 
the father. To N.N. svähä! 

‘With the standing ones, with the streaming ones, 
with the small ones that flow about: with the waters, 
the supporters of all I interpose another one instead 
of the father. To N.N. svähä! 

‘Wherein my mother has done amiss, going astray, 
faithless to her husband, that sperm may my father 
take as his own; may another one fall off from the 
mother. To N.N. sv4ha!’—these four (verses) 
instead of the Mahavyahr‘tis, if (the sacrificer) is an 
illegitimate child. 

6. Or milk-rice (should be offered), 

7. On the next day the Anvash/akya ceremony 
(i.e. ceremony following the Ash/akä) in accordance 
with the rite of the Pizdapitrzyagfa. 


Kuawpa 14. 


1. On the last (Ash/akä) he sacrifices cakes, 
2. With the words, ‘The Ukthya and the Atiratra, 
the Sadyaskri together with the metre—Ash/akä | 





5. Instead of “N. N.’ (the text has the feminine amushyai) the 
sacrificer inserts the name of his mother, For mäsäs, ardhamä- 
sas I propose to read, mäsais, ardhamäsais. 

7. On Anvash/akya, comp. Bühler, S. B. E., XIV, 7. 55; Jolly, 
loc, cit., p. 59. 
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Preparer of cakes! Adoration to thee, 0 glad-faced 
one. Svähäl’ 

3. A cowora goat is the animal (to be sacrificed), 
or a mess of cooked food (should be offered). 

4. Or he may optionally offer food to a cow. 

5. Or he may optionally burn down brushwood in 
the forest and say, ‘This is my Ash/akä.’ 

6. But let him not neglect to do (one of these 
things). But let him not neglect to do (one of these 
things). 

Here ends the Third Adhyäya. 





14, 3-6. This is one of the passages which the author has taken 
unchanged from a more ancient Sütra ; see Asv. II, 4, 8-11; 
Gobhila IV, 1 (end of the chapter). The Sütras do not refer, as 
their position would seem to indicate, to the third, but to the 
second Ash/ak4. 

5. Comp. Weber, loc. cit., ए. 342, note 1. 
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ApvuvyAva IV, Kuawopa 1. 


1. Let him offer (Sräddha oblations) every month 
to the fathers. 

2. Having invited an uneven number of Bräh- 
mazas, versed in the Veda, at least three, to sit 
down as (representing) the fathers, 





1, 1. Khandas 1-4 contain the rules regarding the Sräddha obla- 
tions directed to the Manes. The dinners offered in connection 
with these Sräddha sacrifices to Brähmazas and also—though 
of this of course no notice is taken in Vedic texts—to Sramanas 
stood in the first line among the exhibitions of liberality of lay 
people towards priests and monks. Thus we find among the 
stock phrases that constantly reoccur in the Pali Pi/akas, the men- 
tion of Samaras and Brähmazas ‘who have eaten the food given 
to them out of faith’ (saddhädeyyäni bhoganäni bhuägitvä)— 
wherein the ‘food given out of faith’ (saddhädeyya) either chiefly 
or exclusively means the ‚Sräddha dinners, which are so called 
because the sacrificer gives them ‘full of faith’ (sraddhäsam- 
anvita, Manu III, 275) to the Brahmamas and through them to 
the Manes. 

The principal form of Sräddha is that treated of in chap. ı, 
which is designated in other texts (see, for instance, Asvaläyana- 
Grihya IV, 7,1) as pärvana sräddha. There are, however, 
besides the parvan of the new moon, other times also considered 
as admissible for the performing of this monthly Sräddha; see 
Gautama XV, 2 seq.; Apastamba II, 16, &c.; and comp. on the 
Sräddhas in general the passages quoted by Professor Jolly, Das 
Dharma-sütra des Vishzu (Sitzung der Bair. Akademie, phil. Classe, 
7 Juni, 1879), pp. 46 seq.; Max Müller, © India, what can it teach 
us?’ pp. 234 seq., 374 seq. 

2. ‘“ As the fathers” means: he invites the youngest, middle- 
aged, and eldest Brähmanas to sit down in the place of the father, 
the grandfather, and the great-grandfather’ (Narayana). A similar 
explanation of pitrzvat is mentioned by Näräyarza on Asvaläyana- 


IV ADHYAYA, I KHANDA, 8. 107 





3. And having strewn sesamum into an uneven 
number of water-pots, 

4. He shall pour them out over the hands of the 
Brähmazas, assigning (this gift) to them with the 
words, ‘N.N.! This to thee!’ 

5. After this they should be adorned ; 

6. And after he has (respectfully) spoken to them, 
and has put food into the fire, 

7. Assigning (the food) to them with the words, 
‘N.N.! This to thee!’ he shall cause them to eat. 

8. While they are eating, he shall murmur the 
Mahavyahrvtis, the Savitri, the Madhuvattya-verses 
(Rig-veda I, 90, 6 seq.), and verses addressed to 
the Manes and to (Soma) Pavamäna. 





Grihya IV, 7,2. My German translation of this Sütra ought to be 
altered accordingly. 

Besides the Brahmawas mentioned in this Sütra, who represent 
the fathers, according to all the commentaries, other Brähmazas 
had to be invited as representing the Visve devas. Narayana gives 
detailed statements as to the number of the paitrzka and of the 
daivika Brahmazas to be invited, and though at first sight a Euro- 
pean reader would rather be inclined to doubt whether at the 
Sraddha ceremony, as the author of the text intended to describe 
it, any Braéhmazas at all had to be present except the paitrzkas, 
the Sütra 2, 5 shows that the commentators are quite right in their 
statements regarding both categories of Brähmazas. 

5-7. It would be more natural to alter the division of the 
Sütras, so as to bring ämantrya in the fifth, 21129 a in the 
seventh Sfitra. In this case we should have to translate: 
5. After this, having (respectfully) spoken to them who have been 
adorned (by him with flowers, ornaments, &c.); 6. And having 
put (food) into the fire, 7. And having assigned the food to them, 
&c., he shall cause them to eat.—The respectful address mentioned 
in the fifth Sütra consists, according to Naréyama, in the announce- 
ment, ‘ Ye Brahmazas, I will put (food) into the fire!’ (comp. Asv.- 
Grzhya IV, 7, 18), which he subsequently does with the formulas, 
‘To Agni Kavyavähana svaha! To Soma Pitrimat svaha! To 
Yama Angirasvat Pitrzmat svaha!’ Comp. Baudhäyana II, 14, 8. 


- 
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9. When they have finished with eating, he shall 
offer the lumps (of flour). 

10. Before (their dinner he shall offer) the lumps, 
according to some (teachers). 

11, Behind (these he places the lumps) for their 
wives, putting something between (these and the 
preceding ones). 

12. To the Brahmawas he shall announce the 
remnants. 

13. The rites of the putting (of food) into the 
fire (see Sütra 6), &c. have been declared (in the 
Srauta-sütra) by the Pixdapitrzyagia. 


Kuawnpa 2. 


1. Now (follows) the Ekoddishéa (i.e. the Sräddha 
ceremony directed to a single dead person), 

2. With one strainer, 

3. One (pot of) Argha-water, 

4. One lump (of flour). 

5. No inviting (takes place here), nor the putting 





9. As to the way in which the Pindas should be offered, Närä- 
yana refers to the Srauta-sütra (IV, 4). 

10, 11. Pindän evidently belongs to the tenth Sütra, not, as the 
Indian tradition takes it, to the eleventh. Between the Pindas of 
the fathers and those belonging to the mothers he puts, according 
to Narayana, for instance, Darbha grass. 

13. Srauta-stitra IV, 3 seq. 

2,1. Eka uddish/o yasmin sräddhe tad ekoddish/am 
(När.). This is the kind of Sräddha sacrifice which is to be per- 
formed for one twice-born during the first year after his death ; see 
Manu III, 247; Yaghavalkya I, 250. 

3. This rule about the Argha water corresponds to those given 
with regard to the Pärvara SrAddha in the Sütras 3 and 4 of the 
preceding chapter. 


5. “Because the ävähana (inviting) is forbidden here, it follows 
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(of food) into the fire, nor (do) the Visve deväs (take 
part in this ceremony). ‘ Relished ?’—thus are they 
to be asked whether they are satiated. ‘May it 
approach (the fathers), instead of ‘imperishable.’ 

6. ‘Be satisfied,” when sending them away. 

7. Thus through one year, when one has died. 

8. And (then) omission of the fourth one. 


Kuawpa 3. 


1. Now (follows) the Sapizaikarama (i.e. reception 
of a dead person into the community of Pinda- 
offerings with the other Manes). 


that it must take place at the Parvawa Sräddha’ (När.). According 
to Räma/andra’s Paddhati he shall say to the Brähmazas, ‘I will 
invite hither the fathers;’ and when they give their consent, he 
invites them with Rig-veda X, 16, 12. Comp. Yägnavalkya I, 232 
seq., &c. Regarding the Visve devas comp. the note on chap. I, 2; 
as to the tr7ptaprasna (the question whether they are satiated) 
comp. Manu III, 251; एव, I, 240. At the Pärvara Sräddha, 
after the Brahmazas have finished their dinner and rinsed their 
mouths, and after the Pizdas have been offered, the sacrificer says, 
‘May what has been given at this Sräddha to our father N.N., 
who belongs to the gotra N.N., be imperishable!’ (comp. Yägn. I, 
242.) This phrase is to be altered at the Ekoddish/a Sräddha in 
the way indicated in this Sütra. 

8. After the Ekoddish/a Sräddha has been performed for a dead 
person during the first year after his death, he is to be admitted, by 
the Sapindikarana ceremony, among the other Manes, and receives 
thenceforward his Pirda together with them at the ordinary Pär- 
vana Sräddha. As the ritual of this Sräddha requires that the 
number of the ‘fathers’ worshipped should be three, the accession 
of a new person makes necessary the omission of the pra-pra- 
pitamaha, who has now become fourth among the fathers. 

3, 1. It appears to me that this whole chapter is a later addition 
to the original text. The last Sütra of the preceding chapter, 
treating of the omission of the fourth ‘father, which forms, as 
shown in the preceding note, a consequence of the Sapindikarana, 
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2. When one year has elapsed, or three half- 
months, 

3. Or on a day when something good happens, 

4. He fills four water-pots with sesamum, scents, 
and water, 

5. Three for the fathers, one for the (newly) dead 
person, 

6. And pours the pot that belongs to the (newly) 
dead person out into the pots of the fathers with 
the two verses, ‘They who commonly’ (Vägasaneyi 
Samhita XIX, 45. 46). 

7. Thus also the lump (of flour). 

8. This is the Sapindikarana. 


KHanpa 4. 
1. Now (follows) the Abhyudayika (i.e. the Srad- 


dha ceremony referring to good luck). 


=== ~ 


supposes this ceremony to be known and to require no special 
explanation. Had the intention of the author been to treat of the 
Sapivdikarama, this would have been the right place for mentioning 
the Aaturthavisarga, and not, as we really read it, the end of the 
chapter treating of the Ekoddish/a. As pointing in the same direc- 
tion I will mention that the Sambavya-Grzhya, while giving the 
first, second, and fourth chapter of this Adhyäya, omits the third. 
Finally it seems decisive to me that the fifth (Parisish/a) book of 
the Sankhayana-Grzhya treats of the Sapizdikaraza in a whole 
chapter (V, 9), which shows that the text itself, as the author of 
the Parisish/a read it, gave no exposition of this ceremony. 

2. Narayawa says that tripaksha means either three pakshas, 
1. €. one month and a half, or one paksha deficient by three days, 
i.e. twelve days. We need not say that the latter explanation is 
inadmissible ; it evidently rests on a wrong conclusion drawn from 
a passage of another Sütra quoted by him, in which it is stated that 
the Sapindikarana should be performed samvatsaränte dvä- 
dasähe vä. 

4, 1. The Abhyudayika Sräddha has to be performed on such 
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2. In the fortnight of the increasing moon, on an 
auspicious day, 

3. After the sacrifice to the mothers has been 
performed, 

4. And an even number of (Brähmazas) versed in 
the Veda have been invited to sit down; 

5. In the forenoon ; 

6. The rite is performed from left to right. 

7. The murmuring with the omission of the verses 
belonging to the Manes. 

8. The Darbha blades are straight. 

9. Barley is to be used instead of sesamum. 

10. The lumps are mixed with curds, jujube fruits, 
fried grain. 

11. On inviting (the Manes, he should say), ‘ The 
Nandimukha (glad-faced ?) Manes will I invite.’ 

12. ‘May the Nändimukha Manes be rejoiced, 
instead of ‘imperishable.’ 

13. ‘The Nändimukha Manes will I make speak,’ 
when he makes (the Brähmazas) speak. 

14. ‘(Was it) well done ?’—thus are they to be 
asked whether they are satiated. 





occasions as the birth of a son, the marriage of a son or a daughter, 
the performance of ceremonies such as the nämakarman, Aüdä- 
karman, &c. See Yägnavalkya I, 249. 

3. A Sräddha ceremony directed to the mothers here precedes 
that consecrated to the fathers. 

6. Professor Stenzler’s translation of Yagfavalkya, loc. cit. (pra- 
dakshizävrztka = die Ehrfurcht beobachtend), has to be corrected 
according to this Sütra. 

7. See chap. 1, 8. 9. See chap. 7, 3. 

11. Concerning the ‘invitation’ (ävähana)see the note on chap. 2, 5. 

12. See chap. 2, 5 and the note there. 

13. ‘When he causes them to say Svadhä.’ Narayana. Comp. 
Asv.-Grihya IV, 7, 30. 

14. Comp. chap. 2, 5. 
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15. The rest is the same (as in the other kinds of 
Sräddha rites), as far as it is not prohihited (by 
contrary rules). 


Kuanpa 5. 


1. Now (follows) the Upäkaraza (i.e. the ceremony 
by which the annual course of study is opened). 

2. When the herbs appear, under the Nakshatra 
Hasta or Sravaza, 

3. Let him make oblations of the flour of fried 
barley and of grains, mixed with curds and ghee, 
with the (whole) Veda, verse by verse: thus say 
some (teachers). 

4. Or with the first verses of the Süktas and 
Anuväkas. 

5. With the first verses of the Adhyäyas and of 
the sections belonging to the (different) Rishis, ac- 
cording to Märdükeya. 

6. But Kaushitaki has said: 

7. ‘I praise Agni the Purohita’ (Rig-veda I, r, 1), 
this one verse, 

8. ‘ The Kushumbhaka (mungoose ?) has said it:’ 
‘If thou criest, 0 bird, announce luck to पञ: ` ‘ Sung 
by Gamadagni;’ ‘In thy abode the whole world rests:’ 
न ee ee 

5, 7. As to the Upäkaraza, see the statements of Professor 
Weber in his second article on the Nakshatras, Abhandlungen der 
Berliner Akademie, 1861, p. 338, and of Professor Buhler in his 
notes on Apastamba, S. 3. E., II, pp. rro, rrr. 

2. The Nakshatra Sravana is evidently considered as particu- 
larly fit for this occasion because of its name containing an allusion 
to sruti, &c. 

4. 1 have followed Narayana, but perhaps I ought to have trans- 
lated, ‘Siktas or Anuväkas,’ and in the fifth Sütra, ‘ Adhyayas or 
the sections, &c.’ 


IV ADHYAYA, 5 KHANDA, 13, 173 
Te ~~~ 
‘Come to our sacrifice, O you that are worthy of 
sacrifice, with care;’ ‘Whosoever, be he ours, be he 
alien ;’ ‘Look on, look about;’ ‘Come here, Agni, 
the Maruts’ friend ;’ ‘The oblation, 0 king, cooked 
for thee :’ each time two verses, 

9. ‘ That blessing and bliss we choose’—this one 
verse (the first and last verse of each Mamdala). 

10. (Taking something) of the remnants of the 
sacrificed (food) they partake of that sacrificial food 
with this (verse), ‘I praised Dadhikrävan’ (Rig- 
veda IV, 39, 6). | 

11. They sip water, sit down, 

12. Murmur the Mahävyährztis, the Sävitri, and 
the auspicious hymns commencing from the beginning 
of the Veda, 

13. And cause the teacher to pronounce auspicious 
wishes. 


g. According to Kaushitaki, the oblations are made with the first 
and last rzkas of each Mandala. The last rz& of the tenth Mandala 
quoted here, tak kham yor 4 vrinimahe, is different from the 
verse with which our Samhita (the Sakala Samhita of the Rig-veda) 
closes. It is well known that tak kham yor 4 vrinimahe is the 
last verse in the Bäshkala Sakha which was adopted by the Sankha- 
yana school (comp. Indische Studien, IV, 431; Weber, Verzeich- 
niss der Berliner Sanskrit-Handschriften, p. 314, &c.; Indische 
Literaturgeschichte, second edition, Nachtrag, p. 2). It was also 
known long since that the Bäshkala Säkhä of the Rig-veda con- 
tains eight hymns more than the Säkala Sakha. The Aaranavyüha 
Bhäshya (comp. Dr. von Schroeder’s Introduction to his excellent 
edition of the Maiträyari Samhita, vol. i, p. xxiv), known to me 
through the kindness of Professor Weber, tells which eight hymns 
these are. There it is said (folio 22 of Professor Weber’s MS.) 
that in the Bashkala Samhita there followed after VIII, 48 the first 
two of the Välakhilya hymns, after VIII, 94 the Valakhilya hymns 
3-7, and at the end of the whole collection the so-called samgräna 
hymn (see Professor Max Müller’s edition, vol. vi, p. 32), which ends 
with the very verse quoted in our Sütra, tak kham yor 4 vre- 


nimahe. 


[29] ` I 
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14. Of this (ceremony) it is also said, 

15. ‘Desirous (of acquiring) for the hymns in- 
exhaustible vigour, reverence, and also soundness, 
the Arshis, by the power of their austerities, have 
discovered the Upäkarman. 

16. ‘ Therefore a constant performer of the six 
kinds of works should, in order that his Mantras 
might be successful, perform the Upakarman—so they 
say—if he wishes for success of his (holy) works. 

17. ‘At the time of the Upäkarman and of the 
Utsarga an interruption (of the Veda-study) ‚shall 
take place for (three days and) three nights, likewise 
at the Ashiakäs for one day and one night, and so on 
the last night of each season. 


Kaanza 6. 
ı. On the first day of the bright fortnight of 
Mägha, 


. To the north-east, 
3. Ina place covered with herbs, 

4. Having murmured the hymns sacred to the 
Sun, ‘Upwards that Gatavedas’ (Rig-veda I, 50), 
“The bright face of the gods’ (I, 115), ‘ Adoration 
to Mitra’s (eye) (N, 37), ‘From the sky (where he 
dwells) may Sürya protect us’ (X, 158), 


5 W 





16. The six Kinds of works are, performing sacrifices (yagana), 
officiating at the sacrifices of others (yägana), studying the Veda 
{adhyayana), teaching the Veda to others (adhySpana), giving (dina), 
and accepting gifts (pratigraha) Nardyasa. 

17. Concerning the Utsarga, see chap. 6. This Sloka occurs 
also Manu IV, rro with the reading kshepawam instead of ksha- 
pazam (kshapawam Séandasim virima anadhyiyaé,’ Niriyasza) 
Kshapazam is correct. 

6. ग. This Khasw treats of the Utsarga, i.e. the ceremony per- 

rmed at the end of the term. 
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5. And having thrown clods of earth (on the 
ground) to the different quarters (of the horizon), 
from the left to the right, with the hymn, ‘A ruler 
indeed’ (Rig-veda X, 152), verse by verse, 

6. And having satiated (with water) the Rishis, the 
metres, the deities, faith and insight, and the fathers 
man by man, 

7. They interrupt (the study of) the hymns for 
six months and a half, 

8. Or for five and a half. 

9. But if they (wish to) recite them (nevertheless), 
let the recitation go on after a pause of one day and 
one night. 


Kuanpa 7. 


I. Now the interruption (of the Veda recitation) :— 

2. In the case of prodigies until the same time 
(next day), 

3. And in the case of other miracles ; 

4. In the case of lightning, thunder, and rains 
(the recitation shall be interrupted) till the twilight 
has thrice passed; 

5. At a Sraddha-dinner for one day; 

6. If a death (of relations) or birth has happened, 
for ten days ; 

7. On the fourteenth days (of the fortnights), the 
new moon days, and the Ash/akä days, 





6. On the tarpaza, comp. chaps. 9 and ro. 

7, 2. The translation of äkälam given in my German edition 
(Während der betreffenden Zeit) is wrong: comp. the commentary 
there quoted at p. 150; Gautama XVI, 22; Professor Stenzler’s 
note on Päraskara II, 11, 2. 

6. Agham sapindasodakayor maranam. När'yana. 

7. According to Näräyaza the ka at the end of this Sütra would 


17 
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8. And on misty days. 

9. And when the teacher has died, for ten days; 

10. When he has heard of it, for three days ; 

11. And (on the death) of those whose family- 
head he is. 

12. On receiving (gifts) as at the Sraddha. 

13. On (the death of) a fellow-student ; 

14. When he has followed (the funeral of) a dead 
person, 

15. And when he has laid down the lumps of 
flour to the fathers. 

16. At night ; 

17. During twilight ; 

18. On the full and change of the moon; 

19. After sunset ; 

20. In the neighbourhood of a Sidra ; 

21. When the sound of a Säman is heard ; 

22. Ona burial ground ; 





be intended to convey the meaning that on the pratipad days of 
each fortnight the study should also be interrupted. 

8. The translation of nabhya is quite conjectural. Narayana 
gives a different meaning to this word; comp. p. 759 of the 
German edition. 

IL. Adaryaputradayad. Narayana. 

21. The reason why the recitation of the Rig-veda is forbidden 
when the sound of a Säman is heard, becomes manifest, for in- 
stance, from Apastamba I, 10, 7, where the discontinuance of the 
Veda-study is prescribed when the barking of dogs, the braying of 
asses, the cry of a wolf, &c., the sound of musical instruments. of 
weeping, and of a Säman is heard. Loud sounds like these would 
disturb the recitation of Rık or Yagus texts. A very curious opi- 
nion has been recently brought forward by Professor Aufrecht (see 
his edition of the Rig-veda, second edition, vol. li, p. XXxviii) that 
the incompatibility of the recitation of Re hymns and of Samans 
“beruht auf der Kenntniss von der Willkür und der zum Theil 
unwürdigen Weise, in welcher der alte Text des Rig-veda in diesem 
Gesangbuche (i.e. the Sämavedärdika) behandelt ist.’ 
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23. Ina wilderness which belongs to the village ; 

24. Ina village where a corpse is ; 

25. On seeing forbidden sights ; 

26. On hearing what is forbidden ; 

27. On smelling a foul smell ; 

28. If 8. high wind blows ; 

29. Ifa cloud emits (heavy) rain; 

30. On a carriage road ; 

31. And while the sound of a lute is heard; 

32. While being on a chariot ; 

33. (In the neighbourhood) of a dog as (in that) 
of a Südra; 

34. Having climbed up a tree; 

35. Having descended into a pit ; 

36. (Immersed) in water; 

37. While anybody cries ; 

38. While suffering bodily pain ; 

39. While he is naked; 

40. Whilst impure with the remnants of food ; 

41. Ona bridge ; 

42. On the occasion of the shaving of the hair 
and the beard until the bath ; 

43. While being rubbed ; 

44. While bathing ; 

45. When having sexual intercourse ; 

46. While being anointed ; 

47. (In the neighbourhood) of a man who has to 
touch corpses (a corpse-bearer, &c.), of a woman that 
has recently been confined, or that has her courses, 
as (in the neighbourhood) of a Sidra ; 





23. Gramaranye grämam (read, gräma?) eväranyam vanam tatra 
nädhiyita. Näräyana. 

29. Except during the rainy season. Näräyana. 

45. Näräyara also understands maithuna, and I think that the 
German translation ought to be corrected accordingly. 


- 
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48. With veiled hands; 

49. Inan army; 

50. In presence of a Brähmaza who has not had 
his meal, and of cows (that have eaten nothing) ; 

51. When (these impediments) have passed, let 
them (continue to) recite (the Veda). 

52. Should any of these cases arise against his 
will, let him (continue to) recite after having held his 
breath and looked at the sun. 

53. (The same rules hold g00d,) except (those 
regarding) lightning, thunder, and rain, for (the study 
of) the Kalpa. During the five months and a half 
(they have to behave) as while it rains. 

54. Thereof it is also said, 

55. ‘Food, water, roots and fruits, and whatsoever 
else Sräddha-food there may be: even when he has 
(only) accepted thereof, the study should be inter- 
rupted; the Brähmaza’s hand is his mouth; so it is 
taught.’ 





53. I think that this Sütra contains two different rules which 
have to be separated, viz. 1. vidyutstanayitnuvarshavargam 
kalpe; 2. varshavad ardhashash/Aeshu. The first of these 
rules would extend the cases of anadhyäya mentioned in this 
chapter to the study of the Kalpa-sütra, except the cases of light- 
ning, rain, &८, The second would refer to the five months and a 
half following on the Utsarga ceremony (comp. chap. 6, 8), and 
would imply that during this time the same texts are to be studied 
or not, according as their study is allowed or forbidden during 
rainfall: i.e. the study of the Samhita is to be discontinued, while 
that of the Kalpa is allowed to go on. Rämakandra and Närä- 
yana differ from this interpretation; see p- 151 of the German 
edition. 


55. Comp. Manu IV, 117; Vasish/ha XI, 16. 
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Kuanpa 8. 


1. And to (students) who have been duly initiated 
he shall set forth (the Veda); 

2. The teacher sitting to the east or to the north, 
the other one to the south, with his face turned to 
the north. 

3. Or two (students shall be so seated). 

4. But more (than two) as there is room (for them). 

5. He should not sit on a high seat in presence of 
a Guru, 

6. Nor on the same seat (with him), 

7. Nor with outstretched feet, 

8. Nor stretching his arms under his knees, 

9. Nor leaning his body (against a support), 

10. Nor forming with his feet a lap, 

11. Nor holding his feet like an axe, 

12. After (the student) has said, ‘Recite, sir!’ the 
teacher shall cause him to pronounce the syllable Om. 

13. ‘Om, replies the other. 

14. Thereafter let him recite uninterruptedly. 

15. When he has recited, he embraces (his teacher's 
feet), 

16. Says, ‘We have finished, sir!’ and (goes away) 
according to his business. 





8, 1. Nyäyena sishyadharmena upetä% präptäs tebhyak sishyebhyo 
vartayed adhyayanam äkäryah pravartayet. Näräyana. 

11. Karanam ku/härikärüipam kriwä na pa/hed ity arthah. 
Näräyana. 

12. The words adhihi bho (recite, sir!) are pronounced by 
the student ; this follows from the passages quoted in the note on 
Il, 5,10. Näräyana states that those words are pronounced by the 
teacher (Akäryo guru sishyam adhyäpanärtham adhihi bho 3 iti 
sabdam uktva . . .) 
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17. (He shall say,) ‘Leave! Pause meanwhile!’ 
according to some (teachers), 

18. Let no one step between (a teacher and 
students) who study. । 

19. Let no one. change his place during the 
recitation. 

20. Should any fault be committed, let him fast 
three days, or one day and one night, repeat the 
Sävitri as long as he can, and give something to the 
Brähmanas; then after an interruption of one day 
and one night the study should go on. 


KuHawpa 9. 


1. Having bathed, 
2. And having submerged himself at the time 
prescribed for the bath, he satiates the deities : 





19. The translation of ätmänam vipariharet is conjectural; 
comp. also Narayama’s note, p. 151 of the German edition, 

9, 1. It is not expressly stated in our text for what occasion the 
tarpana (i.e. satiating of deities, Rrshis, &c. with water-offerings), 
which is treated of in chap. 9-10, shall be prescribed. The com- 
parison of Baudhäyana II, 9 might perhaps lead us to believe that 
the ceremony in question is to be performed whenever the sacrificer 
takes a bath, But the two texts which are most closely connected 
with ours, the Sämbavya and Asvaldyana Grthyas, seem to point 
clearly to another conclusion. The Sämbavya-sütra transposes 
the rules about the tarpana to the place which would correspond 
to Sütra II, 7, 28 of our text. The passage of the Sämbavya- 
sütra runs thus: müle kundam kritvä yathoktam adbhiA 
parishinkaty athemäs (so the MS.) tarpayati Agnik Pragä- 
patir Virüpäkshas, &e, It ends: pitarahk pitamah4ah pra- 
pitamahah Pailak Kaho/ah Kaushitakah (sic) Kaho/äya 
Kaushitakaye svadhästv iti pratipurusha (sic) pitréms 
tarpayitva. The last words are taken from the Sütra IV, 6, 
6 of our text. Thus there can be no doubt that Sämbavya 
intended to prescribe the tarpaza for the conclusion of the 
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3. ‘Agni may satiate himself; Vayu may satiate 
himself; Sürya may satiate himself; Vishzu may 
satiate himself; Pragäpati may satiate himself; Virt- 
paksha may satiate himself; Sahasräksha may satiate 
himself; Soma, Brahman, the Vedas, the gods, the 
Rishis, and all the metres, the word Om, the word 
VasHar, the Mahävyährztis, the Sävitri, the sacri- 
fices, heaven and earth, the Nakshatras, the air, 
days and nights, the numbers, the twilights, the 
oceans, the rivers, the mountains, fields, herbs, trees, 
Gandharvas and Apsaras, the serpents, the birds, 
the Siddhas, the Sädhyas, the Vipras, the Yakshas, 
the Rakshas, the beings that have these (Rakshas, 
&c.) at their end, may satiate themselves. 

‘I satiate the Sruti; I satiate the Smriti; I 
satiate the firmness; I satiate the delight ; I satiate 








vedädhyayana. The same can be said of Asvaläyana, who also 
by the position which he assigns to the tarpaza sections (III, 4) 
brings it into a similar connection with the vedädhyayana (see 
Näräyana’s commentary on Äsv., loc. cit.). We may also refer to 
the treatise about the study of the Aranyaka, which is appended to 
the Sankhayana-Grzhya as its sixth book; there the tarpana is 
mentioned quite in the same connection (VI, 6, 10 seq.). I believe, 
therefore, that in our text, chapters 9 and 10 have found their place 
here as a sort of supplementary addition to chap. 6, 6, just as in 
the first book the list of Nakshatras seems likewise appended to 
the Sütra I, 25, 5. 

According to Narayana, snäta in the first Sütra would refer to 
the bath which forms part of the Samavartana ceremony (see III, 
1, 1), so that it would be the Grzhastha, who has taken the Samä- 
vartana bath, to whom the following rules refer. 

3. Comp. the similar lists of Asvalayana, Grihya III, 4; ‚Säm- 
bavya, quoted in my German edition of Sähkhäyana, p. 153; and 
Baudhäyana II, 9 (S: B. E., vol. xiv, pp. 252 seq.). The last 
seems to be the most modern. 

It should be observed that the section of the list contained in 
this Sütra, as well as that given below, chap. 10, 3, is divided into 
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the success; I satiate the thought; I satiate belief 
and insight, and the memory, cows and Brähmazas, 
movable and immovable things. All beings may 
satiate themselves !’—so far with the sacrificial cord 
suspended over the left shoulder. 


Kuanpa 10. 


1. Now with the sacrificial cord suspended over 
the right shoulder, 

2. Looking in the direction that belongs to the 
Manes (i.e. the south): 

3. ‘The (Kishis) of the hundred (Rikas), the 
(Rishis) of the middle (Mazdalas), Gr7tsamada, 
Visvämitra, Gamadagni, Vämadeva, Atri, Bharad- 
vaga, Vasish/2a, the Pragäthas, the (Rishis) of the 
Pavamana hymns, the (Aishis) of the short hymns 
and of the long hymns, Sumantu, Gaimini, Vai- 
sampäyana, Paila, the Sütras, the Bhäshyas, Gärgya, 
Babhru, Bäbhravya, Maxdu, Mandavya, Gargi Vä- 





two parts, in the first of which the name of the being to be wor- 
shipped is given in the nominative case, with the verb trzpyatu, 
while in the second it stands in the accusative, with the verb tar- 
payämi. The first part of this section contains the names of gods 
and of divine beings, such as the rivers, the mountains, &c.; in the 
second part are found abstract qualities or notions, such as mati, 
dhrzti, sruti. Similarly in chapter 10, 3 the Vedic poets, a few 
ancient teachers, and wise women, such as Garg? or Sulabhä, form 
the first part of the list, and then follow, in the accusative case, the 
names of such doctors as Sähkhäyana, Asvalayana, Säkalya. In 
Asvaläyana’s Sütra of the first of our two sections only the first 
part reoccurs, the second is omitted, while the second section is 
found there in its entirety, with the same difference of names 
given in the nominative and accusative cases. The conjectures, 
however, which I had once based on this difference (see my German 
edition, pp. 152, 153) as to the distinction of a more ancient part of 
the list, and of later supplements, are perhaps too hazardous. 
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kaknavi, Vadava Prätitheyi, Sulabha Maitreyi (may 
satiate themselves). 

‘(I satiate) Kahola Kaushitaki, Mahäkaushitaki, 
Suyagf@a Sänkhäyana, Äsvaläyana, Aitareya, Mahai- 
tareya, Bhäradväga, Gätükarzya, Paingya, Mahä- 
paingya, Bäshkala, Gärgya, Säkalya, Märdükeya, 
Mahädamatra, Audavahi, Mahaudavähi, Sauyämi, 
Saunaki, Säkapüzi, Gautami; and whatsoever other 
teachers there are, may they all satiate themselves. 

4. ‘The fathers man by man. 

5. ‘The ancestry of the father may satiate itself. 

6. ‘ The ancestry of the mother may satiate itself.’ 


Kuawpa 11. 


1. Let him not look at a naked woman, except 
during sexual intercourse, 

2. Nor (lock) at the sun while it rises or sets, 

3. At an enemy, 

4. At an evil-doer, 

5. At a person that has to touch dead bodies. 

6. Let him not talk with a woman who has recently 
been confined or who has her courses, 

7. Nor with those (mentioned before). 

8. Let him not eat food from which its strength is 
taken away. 

9. Let him not do his work with implements 
wasted by use. 

10. Let him not eat together (with his wife), 





11, 7 seq. Rules of conduct for a Snätaka, 1. €. a man who has 
completed his studentship. 

7. Etaih pürvoktaik anäptädibhir na samvadet. Narayaza. 

10. Näräyana states that ‘ with his wife’ is to be supplied to this 
Sütra, which indeed is rendered probable through the comparison 
of Gautama IX, 32; Manu IV, 43, &c. 
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11, Nor remnants (of food). 

12. Remnants of (food belonging to the) Manes, 
gods, guests, and servants he may eat. 

13. Gleaning ears of corn, receiving alms unasked 
for, or for which he has asked the good, performing 
sacrifices for others, are the means of livelihood : 

14. (Of these) each preceding one is the more 
respectable. 

15. Orif (his livelihood) cannot be gained (in one 
of the ways mentioned), let him follow the occupation 
of a Vaisya. 

16. (He shall be) careful about his duties towards 
Manes and gods. 

17. In due time (he shall) have intercourse with 
his wife. 

18. He shall not lie down (to sleep) in the day-time, 

19. Nor during the first or the last watch of the 
night. 

20. Let him not sit on the bare ground. 

21. He shall constantly perform the prescribed 
duties regarding the use of water. 

22. (And constantly) have his sacrificial cord sus- 
pended over his left shoulder. 

23. Let him not abandon his teacher, 

24. Except on (his teacher's) command, 

25. Or with (his) permission, 


Kuanpa 12, 


1. Every day he shall respectfully salute his 
teacher, 





Il. । ` aio | Nila onde eee also Näräyawa understands bharyaya bhukta- 
sesham. 

15. Comp. Professor Bühler’s note on Gautama X, 5, 5. 23. ए 
vol. ii, p. 225. 

19. Ratre/ pürvaprahare ratreh paskimaprahare Aa. Narayana. 


=+" 
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2. And his Gurus, | 

3. A Srotriya when meeting him, 

4. When he returns from a journey, (also) one 
who is not a Srotriya. 

5. In the words, ‘I am N.N,, sir!’ pronouncing 
his own name, crossing his hands (so as to seize 
with his right hand the right foot, and with his left 
hand the left of the other person). 

6. (The person who has been thus saluted, in reply 
addressing him with his name,) ‘N.N.!’ and seizing 
his hands, pronounces a wish to him. 

7. Let him not go to a sacrifice without being 
chosen (thereto). 

8. And let him beware of (doing) wrong. 

9. Let him not go to assemblies of people. 

10. If he has come upon (such assemblies), let 
him not point out (anything evil) against (any- 
body). 

11. He shall not be a reviler, nor slanderous, nor 
a wanderer from house to house, nor a prattler. 

12. He shall not walk alone, 

13. Nor naked, 

14. Nor with veiled hands. 

15. Gods’-houses (he shall walk round) keeping 
the right side turned to them. 


12, 5. Narayaza: ‘As to how that respectful salutation (abhi- 
vädana) should be performed, he says .. . with his own right hand 
he touches the right foot of the A#arya or other person (whom he 
salutes), and with his left hand the left foot (comp. Manu II, 72) 
(and says), “I am N.N. (amukasarman) of the Gotra N.N,, sir! 
I offer my respectful salutation !”’ 

6. ‘The Äkärya or other person seizes the hands of the saluting 
person,’ &c. Näräyana. 

10. See Näräyana’s commentary, p. 154 of the German 
edition. 
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16. Let him not run. 

17. Let him not spit. 

18. Let him not scratch himself. 

19. Let him not look on urine and excrements. 

20. Let him sit with veiled head, 

21. Not on the bare (ground), 

22. If he has only one garment, suspending his 
sacrificial cord on his ear, 

23. Not turning his face to the sun, 

24. Nor his rump, 

25. In the day-time with his face to the north, at 
night to the south. 

26. He shall not (eject) phlegm into water, nor in 
the neighbourhood (of water). 

27. He shall not climb up a tree. 

28. He shall not look down into a well. 

29. He shall not go to an execution-place, 
o. And in no case to a cemetery. 
Let him bathe day by day with his clothes on 
When he has bathed, let him put on another 
garment before he is dry 


OS Od Oo 
1 + 
. 


Knaxpa 13. 


1. Under (the Nakshatra) Rohixi he shall have 
the ploughing done. 

2. Before it is done, he shall offer at the eastern 
boundary of his field a Bali to Heaven and Earth. 

3. With a verse sacred to Heaven and Earth and 
with the words, ‘Adoration to Heaven and Earth!’ 
(he performs his) worship (to Heaven and Earth). 





16. According to Näräyawa we should have to supply, ‘ while it 
Is raining,’ which is countenanced by a number of parallel texts, 
for instance, Asv.-Grrhya III, 9, 6. 
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4. When the plough is being put into motion first, 
let a Brähmaza touch the plough reciting this (verse), 
‘For luck may us the plough-shares’ (Rig-veda IV, 
57, 8). 

5. ‘Through the lord of the field’—with (this 
hymn) (Rig-veda IV, 57), verse by verse, to the 
different directions (of the sky), from left to right, 
worship is done. 


Kuawpa 14, 


1. When going to cross water, he performs the 
Svastyayana (ceremony for lucky progress). 

2. He sacrifices thrice with his joined hands full 
of water into the waters, with the words, ‘ Adoration 
to the Sea, the child of the reed! Adoration to 
Varuza, the lord of righteousness! Adoration to all 
rivers !’— 

3. Murmuring, ‘ May Visvakarman, the father of 
them all, relish the food offered.’ 

4. Against the stream for flowing (waters); up 
into the air for standing ones. 

5. Should he while crossing apprehend any danger, 
let him murmur the hymn of Vasish/%a, ‘ The eldest 
of which is the sea’ (Rig-veda VII, 49); this (will 
serve to him as) a boat. 


Kuanpa 15. 


1. The Sravaza (oblation) he offers on the full 
moon day that falls under (the Nakshatra) Sravish- 
thas, of the flour of fried barley, or of cooked food, 

2. With (the words), ‘To Vishzu svaha! To (the 
Nakshatra) ‚Sravaza svaha! To the full moon of 
‚Srävaza svähä! To the rainy season svaha!’ 


- 
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3. Having established the (sacred) domestic fire 
outside, and having mixed together fried grain and 
the flour of fried barley with butter, he sacrifices— 

4. With (the words), ‘To the Lord of the celestial 
Serpents svähä! To the celestial Serpents svaha!’ 

5. Having placed to the north of the fire a new 
water-pot on eastward-pointed, fresh Kusa grass, 

6. With (the words), ‘May the Lord of the celestial 
Serpents wash himself! May the celestial Serpents 
wash themselves !’—he pours water into it. 

7. With (the words), ‘May the Lord of the celestial 
Serpents comb himself! May the celestial Serpents 
comb themselves!’—he makes movements with a 
comb. 

8. With (the words), ‘May the Lord of the celestial 
Serpents paint himself! May the celestial Serpents 
paint themselves! ’—he pours out portions of paint. 

9. With (the words), ‘May the Lord of the celestial 
Serpents tie (this) to (himself)! May the celestial 
Serpents tie (this) to themselves!’—he offers flowers. 

10. With (the words), ‘May the Lord of the celes- 
tial Serpents clothe himself! May the celestial 
Serpents clothe themselves !’—he offers a thread. 

11. With (the words), ‘May the Lord of the celes- 
tial Serpents anoint (his eyelashes)! May the celestial 
Serpents anoint (their eyelashes)!’—he spirts out 
(small portions of collyrium) with a young Kusa 
shoot. 

12. With (the words), ‘May the Lord of the celes- 
tial Serpents look (at himself)! May the celestial 
Serpents look (at themselves) !’—he makes them 
look in a mirror. 





15, 7. For this signification of phaza, comp. Äullavagga ए, 2, 3. 
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13. With (the words), ‘Lord of the celestial Ser- 
pents, this is thy Bali! Celestial Serpents, this is 
your Bali!’—he makes a Bali-offering. 

14. In the same way for the aérial (Serpents). 

15. For those dwelling in the directions (of the 
horizon). 

16. For the terrestrial ones, 

17. (He repeats these Mantras) thrice each time, 
the first (part) with higher voice each time, 

18. The second (part) with lower voice each time. 

19. In this way he shall offer day by day with the 
spoon, in small portions, a Bali of the flour of fried 
barley with water, down to the Pratyavarohama (or 
the ceremony of the ‘redescent’), at night, keeping 
silence. 

20. And (his wife) shall put (it) down silently. 

21. The close of the ceremony is the same as the 
beginning. 

22. With (the verse), ‘The good protectress’ (Rig- 
veda X, 63, 10), let him ascend the (high) couch. 





17, 18. The text has uskaistaräm—u%kaistaräm, and 71 - 
aistaram—nikaistardm, Narayana(comp.the text of his scholion, 
P- 155 of the German edition) understands this in a different way; 
he says that in the water-pot mentioned in the fifth Sütra two 
different sthänas are to be distinguished, a higher part of it and a 
lower (uttaradharataya). Now when the sacrificer, for instance, as 
prescribed in Sütra 6, invites the Lord of the celestial Serpents, and 
the celestial Serpents to wash themselves, the pouring out of water 
would have to be performed first thrice for the Lord of the celes- 
tial Serpents in the higher place, then thrice for the celestial Ser- 
pents in the lower place. 

1g. On the Pratyavarohama see chap. 17. 

20. Näräyaza : vägyamayuktä yagamänapatni evam balidravyä- 
dikam upasädayet. त 

22. ‘From the Sravami till the Agrahäyani (see chap. 17, 1) one 
shall not sleep on the ground out of fear of the snakes.’ Näräyana. 


[29] K 
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Kuanpa 16. 


1. On the full moon day of Asvayuga a milk-rice 
oblation to Indra. 

2. Having sacrificed Agya with (the words), ‘To 
the two Asvins svähä! To the two Asvayug svähä! 
To the full moon of Asvayuga svähä! To the autumn 
svähä! To Pasupati svähä! To the tawny one 
svaha | ’— 

3. He shall sacrifice a mixture of curds and butter 
with this hymn, ‘The cows came hither’ (Rig-veda 
VI, 28), verse by verse. 

4. That night they let the calves join their mothers. 

5. Then feeding of the Brähmazas. 


[९ प ^77^ 17. 


1. On the Ägrahäyazt full moon day he shall re- 
descend, 

2. (Or) under (the Nakshatra) Rohizi, or under 
the Prosh/7apadäs. 

3. In the morning, having taken a handfull of Samt 
leaves, Madhtika flowers, reeds, Apämärga plants, 
and of Sirisha, Udumbara, Kusa shoots, and jujube 
fruits, and an earth-clod (taken) out of a furrow, 

4. Having put (all that) into a water-pot, 








16, 3. Ghrrtamisrarz dadhi prishätakam. Näräyana. Comp. 
the Grzhya-samgraha II, 59. 

17, 7. The Pratyavarohana (i.e. redescent) here described is 
the ceremony performed at the end of the time during which 
sleeping on high bedsteads is prescribed (chap. 15, 22). Beginning 
from the Sravamt full moon till the Pratyavarohaza, the offerings to 
the Serpents mentioned above have to be repeated every day 
(chap. 15, 19); the Pratyavarohama is the concluding ceremony of 
these rites devoted to the Serpents. 
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5. And, after he has quickly repeated the Mahä- 
vyährztis and the Savitri, having repeatedly immersed 
(it) therein with this hymn, ‘May he burn away 
from us pain’ (Rig-veda I, 97), he shall drive away 
the evil from the persons standing under his protec- 
tion, from left to right, and pour out (the water) to 
the north. 
6. A Madhuparka is the fee for the sacrifice. 


Kuawpa 18. 


I. ‘May summer, winter and spring, autumn and 
rainy season be well-ordered to us. May we be 
under the safe protection of these seasons, and may 
they last (to us) through a hundred years. Svähä! 

‘ Beat away, O white one,with thy foot, with the fore- 
foot and with the hind-foot, these seven daughters 
of Varuza and all that belong to the king’s tribe. 
Svaha ! 

‘To the white one, the son of Vidärva svähä! To 
Vidärva svaha! To Takshaka Vaisäleya svähä! To 
Visäla svaha !’—with (these words) he sacrifices (obla- 
tions) of Ägya. 

2. ‘May a good winter, a good spring, a good 
summer be bestowed (on us). May the rains be to 
us happy rains ; may the autumns be blessed to us.’ 

3. With (the verse), ‘Blessing on us, Mitra’ (Rig- 
veda I, 90, 9), he sweeps (the floor) with a Paläsa 
branch, 


5. Saranyebhyo grzhebhyas (read, grzhyebhyahk) sarvebhyah 
sakäsät, &c. Näräyana. 
18, 1. This chapter continues the description of the Pratyavaro- 
hava begun in the preceding chapter. 
Rägabändhavais, as our text has, should be corrected into 
rägabändhaviA; comp. Asv. II, 3, 3. 
2 
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4. Sprinkles (it with water) with (the verse), ‘From 
the sea the wave’ (Rig-veda IV, 58, 1), 

5. And spreads out a layer (of straw) with (the 
verse), ‘Be soft, O earth’ (Rig-veda I, 22, 15). 

6. They then lie down on their sides, the eldest 
one to the right hand— 

7. With (the words), ‘In the Brahman I establish 
myself, in the Kshatra,’ on (their) right (sides) ; 

8. With (the words), ‘Among the horses I establish 
myself, among the cows,’ on (their) left (sides) ; 

9. With (the words), ‘ Among the cattle I establish 
myself, in prosperity,’ on (their) right (sides) ; 

10. With (the words), ‘Among offspring I establish 
myself, in food,’ on (their) left (sides). 

11. With (the verse), ‘Arise, the living’ (Rig- 
veda I, 113, 16), they arise. 

12. During that night they lie on that layer. 

13. Afterwards where they like. 


Kuanpa 19, 


I. On the full moon day of Kaitra, 

2. (Taking) jujube leaves, and making of meal 
(images) of couples of animals as it happens. 

3. A figure with prominent navel to Indra and 
Agni. 

4. Balls to Rudra. 

5. According to custom the Nakshatras and 
(their ?) images (?). According to custom the 
Nakshatras and (their ?) images (?) 

Here ends the Fourth Adhyäya. 





19, 2-5. Several points in the translation of these Sütras are 
uncertain, See the extracts from the commentary of Näräyana, 
pp. 156 seq. of the German edition. 
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ApuyAya V, Kuawpa 1. 


1. Now when he intends to set out on a journey, 
he makes (his sacred) fire enter into himself, (or) into 
the two kindling sticks, or into (an ordinary) log of 
wood, 

2. Once with (the text), ‘Come, enter into my 
Pränas,’ twice silently. 

3. Or with (the verse), ‘This is thy womb’ (Rig- 
veda IIT, 29, 10) he warms the two kindling sticks, 

4. Or an (ordinary log of) wood. 

5. And before sunset the kindling (by attrition), 

6. And at the time of the Vaisvadeva sacrifice. 

7. Having carried a common fire to a place that has 
been smeared (with cowdung), which is elevated, and 





1,1. The ceremony of Samarohama, by which the duties 
towards the sacred fire are suspended, by causing the fire to ‘enter’ 
into the sacrificer’s body, or into the two Aramis, or into another 
piece of wood, is already mentioned in several passages of the 
Brähmana texts; comp. the quotations given by Professor Weber, 
Indische Studien, IX, 311. Comp. besides Asvaläyana-Srauta-sütra 
III, ro; Sankhayana-Sraut. II, 17. The Samärohaza into the 
sacrificer’s own body is done by warming the hands at the sacred 
fire ; see Asv., loc. cit., Sütra 6. In the Sankhayana-Srauta-sfitra 
the corresponding rule, which regards there of course the Ähitägni, 
runs thus, ‘If he performs the Samärohana, he warnis his hands at 
the Garhapatya fire, and then touches his Prazas with the words, 
“Come, enter into my Prazas.”’ On the two other cases, see the 
Sütras 3 and 4. Sütras 2, 3, 5 are taken word for word from the 
‚Srauta-sütra. 

2. This Sütra refers only to the case where he causes the fire 
to enter into himself. 

5. Comp. the commentary on Asv.-Sraut.,loc. cit.8. He makes 
the fire redescend from his body or from the Arazis by performing 
the Manthana (kindling the fire by attrition of the Aramis), 

7. The Mantra alluded to here is given in the Srauta-sütra. It 


- 
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which has been sprinkled (with water), he makes (the 
sacred fire) redescend (from its receptacle, with the 
formula), ‘ Redescend !’ 

8. If the fire goes out, he sacrifices the two 
Sarvaprayaséitta oblations (oblations for general 
expiation) and (other oblations) with (the formulas), 
‘Protect us, Agni, that we may prosper. Svaha! 
Protect us that we may obtain all wealth. Svähä! 
The sacrifice protect, O resplendent one! Svähä! 
Protect everything, 0 hundredfold wise one, 
Svaha!’ 

9. In the case of a breach of his vow let him fast 
and sacrifice (an oblation) of Agya with (the verse), 
‘Thou, Agni, art the lord of the vow’ (Rig-veda 
VILE. rr, 3} 


1९८५५०९ 2. 


1. Now about (the consecration of) ponds, wells, 
and tanks, 


2. In the bright fortnight, or on an auspicious 
Tithi, 

3. Having cooked barley-grains with milk, 

4 He shall sacrifice with the two (verses), ‘ Thou 


runs thus, ^ Redescend, 0 Gitavedas ; carry again offerings to the 
gods, knowing us. Long life, offspring, wealth bestow on us; 
uninjured shine in our dwelling!’ 

S-9. These Sütras stand in no connection with the Samarohaza 
treated of before. 

On the two Sarvapräyastit 
note there. 

The vow spoken of in Sätra 9 Närdyaza refers to the restrictions 
regarding the food which the sacrificer and his wife are to eat on 
the Upavasatha days, connected with the festivals of the fall and 
new moon. 

2, ¶ seq. Comp. Asvaliyana-Parisishaa IV, 9. 


ta oblations see above, I, 9. २२ and the 
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hast us, Agni’ (Rig-veda IV, hr 4. 5), (and with the 
verses), ‘We propitiate thy wrath’ (I, 24, 14), ‘ This 
my prayer, Varuza’ (I, 25, 19), ‘ Loosen the highest, 
Varuza’ (I, 24, 15), ‘This prayer of the man who 
exercises himself’ (VIII, 42, 3), 

5. (And with the words), ‘The domestic one, he 
who goes away from the house, the refreshing one, 
he who goes into the kennel, he who dwells in the 
kennel, he who comes out of it, the greedy one, the 
destroyer of enemies’—to the different directions (of 
the horizon), beginning with that belonging to Va- 
ruza (i.e. the west), from left to right. 

6. In the centre he makes oblations with milk with 
(the verses), ‘Having eyes all around’ (Rig-veda 
X, 81, 3), ‘ This has Vishzu’ (Rig-veda I, 22, 17), 

7. Plunging (into the water) with (the verse), 
‘Whatever here’ (Rig-veda VII, 89, 5). 

8. A cow anda pair of clothes is the fee for the 
sacrifice. 

9. Then feeding of the Brähmazas. 


Kuanpa 3. 


1. Now at (the consecration of) a garden: having 
established the (sacred) fire (in that garden), 

2. (And) having prepared a mess of cooked food, 

3. He shall sacrifice with (the formulas), ‘To 





5. These are names of Agni dwelling in the waters; see 
Päraskara II, 6, 10; Mantrabrähmana I, 7, 1. Several of the 
names are here misspelled ; thus Grzhya, Apagrzlıya should be, no 
doubt, Gohya, Upagohya, which is the reading given in Päraskara, 
loc. cit. " 

3, 1 seqq. Comp. Asvaläyana-Parisish/a IV, 10. Näräyana uses 
for the ceremony here described the expressions Aramapratish/ha, 
Ärämotsarga. 
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Vishzu svaha! To Indra and Agni svähä! To 
Visvakarman svaha!’ (and with the verses), ‘Whom 
the men’ (Rig-veda III, 8, 6 seq.), verse by verse. 
4. He recites over (the garden), ‘O tree with thy 
hundred branches’ (Rig-veda III, 8, ur). 
5. The fee for the sacrifice is gold. 


Kuawpa 4. 


1. Now if a half-monthly sacrifice has not been 
performed, one or the other of them, then a mess of 
rice (is to be offered as an expiation), 

2. With (the words), ‘To Agni Vaisvänara svähä! 
To Agni Tantumat svaha!’ 

3. In the case of an intermission of the (morning 
or evening) oblations— 

4. (He shall make expiatory oblations), in the 
evening with (the formula), Enlightener of the 
darkness, adoration! SvAha!’ 

5. In the morning with (the formula), ‘ Enlightener 
of the morning, adoration! Svaha!’ 

6. After he has sacrificed as many oblations as there 
had been sacrifices (left out), the sacrifice (itself goes 
on) as (stated) above. 


KHAnpa 5. 


1. If a dove or an owl sits down (on his house), 
2. Let him sacrifice with (the hymn), ‘O gods, the 
dove’ (Rig-veda X, 165), verse by verse. 





4, 6. Narayana : ‘After he has thus taken and sacrificed as many 
Sruvas full of Agya as there were sacrifices omitted through his 
guilt, the morning and evening sacrifices have to be performed as 
(stated) above (I, 3, 10) with oblations of rice or barley.’ 
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3. If he has seen a bad dream or an occurrence 
boding misfortune 

4. Or when the cawing of a crow is heard in (the 
dead of) night, 

5. And in the case of other prodigies, 

6. Let him cook rice-grains with milk, 

7. With the milk ofa cow that hasa calf of the 
same colour (with her own), 

8. But in no case of a black (cow), 

9. And let him sacrifice with the night-hymn (Rig- 
veda X, 127), verse by verse. 

10. Having eaten the remnants of those oblations 
with the Mahävyährttis, 

11. And having recited over his ears (the verse), 
‘Blessing with our ears’ (Rig-veda I, 89, 8), 

12. And over himself (the verse), ‘May a hundred 
autumns be before us, ye gods’ (ibid. 9), 

13. He shall give something to the Brahmazas. 


KuHawpa 6. 


1. When a disease has befallen him, 

2. Let him offer boiled rice-grains with Gave- 
dhukä-grass with (the hymn), ‘These (prayers) to 
Rudra, the strong one, with braided hair’ (Rig-veda 
1 114), verse by verse. 


Khuanva 7. 


1. If (his wife) gives birth to a child, without the 
Simantonnayana having been performed, 

2. (Or if) the Gatakarman has not been performed 
(for the child), 


7, 1. On the Simantonnayana, see I, 22. 
2. The Gätakarman has been described I, 24. 
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3. He places, when ten days have elapsed since 
(the delivery); the little child in the mother’s lap, 

4. And after he has sacrificed with the Maha- 
vyahvvtis, the sacrifice (that had been omitted, is 
performed) as (stated) above. 


Kuanna 3. 


1. Ifa post puts forth shoots, 

2. Let him prepare a mess of cooked food and 
offer the boiled rice with the two (verses), ‘ In that 
way bringing forth deeds’ (Srauta-sütra III, 17, 1), 
‘Of tawny shape, weighty, a giver of vigeur’ (Rig- 
veda II, 3, 9). 

3. Should the pot for the Praxitä water, the Agya- 
pot, or any other earthen (vessel) be damaged and 
leak, 

4. He sacrifices the two Sarvaprayaséitta obla- 
tions and recites the three verses, ‘He who without” 
(Rig-veda VIII, 1, 12 seq.), over the broken (vessel) 

5. Should the two (Kusa blades which are used as) 
strainers be spoiled before the completion of the 
sacrifice, 

6. Let him sacrifice the Sarvaprayaséitta and make 
new ones with (the verse), ‘ In the water, Agni’ (Rig- 
veda VIII, 43, 9). 


Keanna 9. 


1. Now (follows) the Sapixatkarana. 
ग्न ee 
~ On the ten days, comp. I, 25, ग and the note there. 
> 3- On the Pranitf water, we above, I, 8, 8. 25. 

. Comp. I, 9, 12 and the note there. 
~ See I, 3, २4 seqq. 6. See Sütra 4. 
» ग seqq. Comp. above, IV, 3 and the notes there. 


+ Ds 
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2. Let him fill four water-pots (for the Manes) 
from the father upwards, 

3. And prepare in the same way lumps (of flour), 

4. And let him distribute the first lump on the 
(other) three with (the verses), ‘They who commonly, 
concordantly (dwell) in Yama’s realm, the fathers : 
for them be space, freedom, adoration, sacrifice esta- 
blished among the gods. 

‘They who commonly, harmoniously (dwell), the 
living among the living, mine: may their prosperity 
fall to my lot in this world through a hundred 
years — 

And with the two (verses), ‘Equal the design’ 
(Rig-veda X, 191, 3. 4) 

5. In the same way the vessels with Argha water. 

6. In the same way for the mother, for a brother, 
and for a wife that has died before (her husband), 
adding (the lump belonging to that person) to those 
(other) lumps. 


Kuawnpa 10. 


1. If the bees make honey in his house, 

2. Let him fast and sacrifice a hundred and eight 
pieces of Udumbara wood, which are besmeared with 
curds, honey, and ghee, with the two (verses), ‘ No 
(harm) to us in our offspring’ (Rig-veda I, 114, 8. 9). 

3. And let him murmur the hymn, ‘For welfare 
may Indra and Agni’ (Rig-veda VII, 35); and (the 
same hymn should be used) at all (ceremonies), such 











2, On these four vessels, see IV, 3, 4 seq. 

5. These are the vessels mentioned in the second Sütra. r 

10, 3. This is a supplementary rule belonging to the exposition 
of the general type of sacrifice. On the ‘Pratisruta’ sacrifice, see 


I, 7, 1 seqq.; I, 9, 19. 


- 
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as that of the sacrifice after assent has been declared 
(see above, I, 7, 1). 

4. After he has sacrificed seventeen one span long 
pieces of Paläsa wood, he then seizes the Sruva. 

5. Fifteen at the full and new moon sacrifices. 

6. At the Ashzaka ceremony in the middle of the 
rainy season there may optionally be three (pieces of 
wood) ; the sacrifice as at the Pitrzyagfia. 


Kuawpa 11. 


1. If an anthill arises in his house, the house 
should be abandoned. 

2. Then, after having fasted three nights (and 
days), he should perform the great expiation. 


Here ends the Fifth Adhyäya. 





4 96611, 6, 1.3, 

6. Comp. III, 13, ı with the note. 

11, 2. Narayana understands the ‘great expiation’ as a rite 
directed to Ganesa and to the planets (comp. Yag#avalkya I, 
276 seq., 292, &c.); that this ceremony was known already to the 
author of this Sütra seems very doubtful. Another “mahäsänti’ is 
frequently mentioned in the Kausika-sütra (quoted in Böhtlingk- 
Roth’s Dictionary); comp. my German edition of Sankhayana, 
Pp. 159. 
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AvuyAyva VI, Kuawpa 1. 


1, Now, after having paid reverence to Brah- 
man, to the Brahmarzshi, to (those who descend 
from) Brahman’s womb, to Indra, Pragäpati, Vasish- 
tha, Vamadeva, Kahola Kaushitaki, Mahäkaushitaki, 
Suyagiia Sänkhäyana, Asvalayana, Aitareya, Mahai- 
tareya, Kätyäyana, Satyayana, Sakalya, Babhru, Ba- 
bhravya, Mazdu, Mazdavya, and to all the teachers of 
the past, we will henceforth explain the rules for the 
Aranyaka as forming the subject of Svädhyäya (pri- 
vate recitation of a text). 

The teacher abstains through one day and one 
night from sexual intercourse and from eating flesh. 

3. Raw flesh, a Kazdala, a woman that has lately 
been confined, or that has her courses, seeing blood 
or persons whose hands have been cut off: (these 
persons and things he shall know form) impediments 
for the study. 

4. And of the corpse-like (animals ?), 

5. Those which enter (their dens?) with the 
mouth first (?) 








1, 7 seqq. Comp. the general remarks on this sixth book in the 
Introduction, p. 11 

For the names in the opening invocation, comp, above, IV, 10 
on the Vratas and the study of the different Arazyaka sections chiefly 
treated of in this book, see above, II, 11. 12, and the Introduction 
१. 

2,~Comp. JI, 11, 6. 

3-5. Comp. II, 12, 10, and the note of Näräyana, p. 160 of the 
German edition, 
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6. When he has vomited, or when his beard has 
been shaved, 

7. When he has eaten flesh or partaken of a 
Sräddha or birth dinner, 

8. During the days that immediately follow on 
(days of) study in the village, 

9. Three nights (and days), if (he has been) put 
out of order, 

10. (Or has been violently) seized by others, 

ı1. And during the second half of the days that 
precede (?) the Parvan days, 

12. And if fire-flames, lightning, thunder, (heavy) 
rains, and great clouds appear, 

13. And if a storm (blows) that carries away 
pebbles, as long as that lasts. 

2, 1. During four months after the full moon of 
5123243 let him not study. 

. Especially the Sakvart verses (are concerned 
by what has been declared). Such are the rules. 


Kuanpa 2. 


3. Let them go toa clean spot in the north-eastern 
direction, that receives its light from the east. 

4. The drawing of water (should be done) before 
sunrise 





6. Comp. IV, 7, 4 See also Ait. Aranyaka Va 

7. Comp. IV, 7,5 

It seems to me that this Sütra should be divided into two 

(after sakvarya’), so that the words iti niyamas would corres- 
pond to iti bhashikam, chap. 2, 13 

3. Comp. II, r2, rr. Perhaps the Petersbure Dictionary is 
ight in proposing for präggyotisham the translation, vor 
Anbruch des Lichtes. Nardyaxa says, präk purastät gyotir 
yasmin tam... pradesam. 
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5. And the entering into the circle with this verse, 
“She who smells of salve’ (Rig-veda X, 146, 6). 

6. The circle should have its entrance to the east 
or to the north; it should be (praised as) excellent 
among the people, not too spacious, not too narrow. 

7. The final expiation (should extend) to the 
Vamadevya. 

8. And the invitation to resume the recitation (is 
done in the following way): 

9. After they have sipped water that stands out- 
side the circle, 

10. Let them resume the recitation, having per- 
formed the expiation. 

11. If the vessel used in the expiation is damaged, 
sprinkling (with water forms) the expiatory act (to 
be performed for it). 

12. (That) sprinkling, however, (one should per- 
form) holding gold or a bunch of Darbha grass in 
his hand. 

13. So far what pertains to the general rules. 


KHAnNDA 3. 


1. Now after they have entered the circle— 

2. The teacher sits down with his face to the 
east, the others, according to their rank, (sit down) 
towards the south, with their faces to the north. 





5. The Mandala is a circular space marked by a line of water. 

6. { am doubtful whether we should read va ganägriyam and 
translate as I have done in accordance with the note of Näräyaza, 
or if the reading should be vasgan4agrfyam, ‘not in the presence 
of people,’ so that ganägriya would mean ganänäm agre. 

4. On the expiation (sänti) comp. chap. 3, 12. 

3, 2, 3. Comp. IV, 8, 2-4. 
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3. If that is impossible, with their faces to all 
directions. 

4. Let them expect the rising of the sun, 

5. And when they behold it in its splendour, 

6, Let them with (the words), ‘ Recite, sir!’ seize 
with their hands, holding the right hand uppermost, 
the feet of the teacher, which have been washed, 
with the right (hand) the right (foot), with the left 
the left, 

7. And having then put (the hands) into the 
vessel used for the expiation, into water in which 
pieces of Dürvä stalks are, let them begin their 
study, when their hands have ceased to drip. 

8. This is the rite. But when they are tired, let 
one of them bring it about that the vessel used for 
the expiation be not empty. 

9. And all (should do so) at the beginning and 
the end of (each) Adhyäya. 

10. (All) that is done continuously, without inter- 
ruption. 

11, Now the expiation. 

12. The syllable Om, the Mahävyährztis, the 
Savitri, the Rathantara, the Brzhat, the Vämadevya; 
Brzhat and Rathantara with repetition and Kakubh- 
forming. 


अ~ 

6. Comp. above, II, 5, 10, &c. 

7. The translation of apinvamanaih 8910119 is conjectural. 
Näräyana’s explanation of apinvamäna by asamsrish/a is in- 
admissible. 

10. Näräyaza explains this Sütra in the following way. If it is 
impossible, for any reason, to recite the whole text, only the begin- 
ning and the concluding words of each Adhyäya (see Sütra 9) are 
to be repeated; and these should be recited without interruption so 
as to form one continual text, 

12. Comp. above, III, 4, 5. 
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13. These (holy words and verses) are (thus) 
made to attain (the number of ) ten. 

14. ‘Of decades consists the Viräg '—thus says 
the Brähmaza. 


Kuawpa 4. 


I. “Unerring mind, vigorous eye (is) the sun, the 
noblest of the stars. Inauguration, do no harm to 
me !’—with (these words) they look at Savitrz (i.e. 
the sun). 





13. The Gayatri is one verse; the Rathantara and the Brzhat 
are Pragathas which are changed in the usual way into Trzkas ; the 
Vamadevya is one Trzka: thus the number of ten is obtained. 

14. Kaush. Brähmana 17, 3; 20, 5. 

4, 7. The formula ‘Adabdham manahz,’ &c. has to be recited 
before each of the single Aranyaka texts (the Sakvari verses, the 
Mahävrata, &c.); to this formula are added, before or after it, as the 
case may be, other texts specified in the Sütras 2-8. Of these there 
can be no doubt about the meaning of Sütras 7, 8, treating of 
the introductory formulas of the Samhitä section (Kaush. Ar. 
VII-VIII) and of the Mantha section (ibid. IX): before the 
text adabdham, &c. are to be added, in the first case the for- 
mula rztam vadishyämi, &c., in the second case two Rıkas 
addressed to Savitr7. These formulas and verses have been re- 
ceived into the Aranyaka text and are found there in the order here 
stated, at the beginning of books VII and IX. The meaning 
of the words samhitänäm tu pürvam (Sütra 7) having thus 
been established, I can see no reason why we should not inter- 
pret the words sakvarinäm tu pürvam (Sütra 3) quite in the 
same way. Thus the introductory benediction for the recital of 
the Sakvarf verses would consist, firstly of the verses stated in 
Sütra 4, then of the formula adabdham, &c.; those verses 
would have to be repeated again after the Sakvar? verses (end of 
Sütra 4). The recitation of the Mahävrata (Sütras 1, 2) and of 
the Upanishads (Sütra 5) is preceded by adabdham, &c., and 
then by the four verses stated in Stra 2, The interpretation which 
Näräyaza gives of this Sütra is not quite the same as that which 
I have here proposed; see p. 163 of the German edition. 


[29] L 
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2. One (verse), ‘You both the gladdening one’ 
(Rig-veda X, 131, 4), and the three (verses), ‘ Bless- 
ing to us on the paths’ (Rig-veda X, 63, 15-17) 
(are to be repeated before the recitation) of the 
Mahävrata (chapter). 

3. But (at that) of the Sakvart (verses) before 
(the formula mentioned in the first Sütra): 

4. The three Trias, ‘To him, the thirsty one’ 
(Rig-veda VI, 42, 1-3), ‘The wealthiest (Soma), O 
wealthy one’ (VI, 44, 1-3), ‘ Him who does no harm 
to you’ (VI, 44, 4-6), (the verse), ‘To him, to him 
the sap of the herb’ (VI, 42, 4), (and the verse), 
‘Verily thou art a hero’ (VIII, 81, 28)—thus for the 
Sakvari (verses) before and afterwards. 

5. Now for the Upanishad (texts)— 

6. The same (recitation) as for the Mahävrata. 

7. For the Samhitas, however, before (the text 
given in the first Sütra the formula has to be 
recited), ‘I shall speak right, I shall speak truth 
(&c.)’—this is the difference (in the case of the 
Samhitas). 

8. Now for the Mantha the two verses (have to 
be recited) before (the formula given in the first 
Sütra), ‘This we entreat of Savitar, ‘That glorious 
(splendour) of Savitar’ (Rig-veda V, 82, 1; II, 
62, 10). 





4. According to the reading of some MSS. we should have to 
translate, or (the verse), ‘ Verily,’ &c. 

7. On the Samhitas (Kaush. Ar. VII, VIII) see Max Müller, Rig- 
veda Prätisäkhya, pp. 4 seq.; Ait. Aranyaka III (pp. 305 seqq., ed. 
Bibl. Ind. ; Sacred Books of the East, I, pp. 247 seq.). 

8. Regarding the description of the Mantha sacrifice (Kaush. Ar. 
IX) which has to be performed by one who wishes to attain great- 
ness, comp. Satap. Brähmaza XIV, 9, 2; व्रात, Up. V, 2, 4; 
Sacred Books of the East, I, p. 75. 
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9. With (the formula), ‘ Unerring mind’ (see Sütra 
1), then follow the expiatory formulas that belong 
to the (different) sections, 
10. (All) this on one day. 


Kuawnpa 5, 


Khanda 4, 11, Now if the time for rising has 
come, they drive away (all) evil, 

12. Perform the standing expiation, 

13. And look at the sun with (the words), ‘ From 
here I take out the brightness (?),’ 

Khazda 5, 1. ‘That (I place) within myself’— 
with (these words they turn their thoughts to the 
universal) Self that is placed (within themselves ?)— 
three times repeated (?). 

2. With (the formula), ‘May happiness rejoice in 
me and glory; may happiness rejoice with me and 
glory ;— 

3. ‘ Together with Indra, with the hosts, with power, 
with glory, with strength I will rise’—he rises up. 





11, 12. Näräyana has the following note: ‘The evil which is 
attached to their body, such as dirt, they drive away, i.e. they 
remove it by means of their reciting (of the sacred texts), and then 
they perform the standing expiation which has been declared 
above, which begins with the syllable Om and with the Mahä- 
vyährztis’ (see chap. 3, 12). 

5, 1. Näräyaza says that dadhe is supplied to this Mantra from 
the preceding Sütra, and so indeed the Mantra is given in the 
Aitareya recension. The translation of abhinihitam trir hitam 
is merely tentative; see Näräyaza’s note, p. 165, of the German 
edition. Perhaps abhinihitam should be taken in its grammatical 
value, and the Sütra should be translated, ‘“That (I place) into 
myself (ätmani)”—with these words (they look) at themselves, 
pronouncing (the word ätmani) with Abhinidhäna, three times 
repeated (?).’ On abhinidhäna, comp. Professor Max Müller’s 
edition of the Rig-veda Prätisäkhya, pp. cxvii seqq. 

sb, 
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4. ‘May happiness rise to me; may glory rise to 
me’—when he has risen. 

5. ‘Hereby I shake off the hater, the rival, the 
evil one, and the bringer of misfortune’—with (this 
formula) having shaken the end of the garment,— 

6. The hymn, ‘Away those to the east’ (Rig-veda 
X, 131), the two (verses), ‘And may Indra have 
mercy upon us’ (II, 41, 11. 12), the one (verse), ‘ Of 
what we are in fear, O Indra’ (VIII, 50, 13)—(when 
these texts have been murmured), they look with 
(the verse), ‘A ruler indeed, great art thou’ (X, 
152,1) to the east; with (the verse), ‘ The giver of 
bliss’ (X, 152, 2) to the south, turned to the right; 
with (the verse), ‘Away the Rakshas’ (X, 152, 3) 
to the west; with (the verse), ‘Destroy, O Indra, 
our’ (X, 152, 4) to the north, turned to the left; 
with (the verse), ‘Away, O Indra’ (X, 152, 5) to the 
sky, turned to the right. 


KuHanpa 6, 


1. Having worshipped the Sun with (the verses), 
‘Savitzz from the west, ‘This eye’ (Rig-veda X, 
26014 VIL 0 "6 

2. They turn away, come back, sit down. 

3. With (the words), ‘As the water is appeased’— 
they draw water out of the vessel used for the 
expiation, 

4. Pour it out on the ground, 

5. Spread (some) of that (water over the ground) 
with (the words), ‘As the earth (is appeased),’— 








6, 2. Näräyara explains vyävartamänä% by parävartamä- 
nadharmayuktää. 
5. Perhaps we should read asyäm (scil. prithivyäm) abhi- 
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6. He (then) smears it on his right shoulder with 
(the words), ‘ Thus may peace dwell in me.’ 

7. In the same way a second time. 

8. In the same way a third time. 

9. “Piece by piece thou art produced ; piece by 
piece thou risest up; bring welfare to us, O house !’— 
with (this text they) take pieces of Dürvä stalks (out 
of the vessel of water), put them on their heads, 

10. (And make water-offerings with the formulas), 
“May Agni satiate himself; may Vayu satiate him- 
self; may Sürya satiate himself; may Vishzu satiate 
himself; may Pragäpati satiate himself; may Vird- 
paksha satiate himself; may Sahasräksha satiate 
himself; may all beings satiate themselves.’ 

11. (Then) Sumantu, Gaimini, Vaisampäyana, Paila, 
and the other teachers (receive their offerings), 

12. (Then) every one (worships in the same way) 
his fathers. 

13. With (the text), ‘To the sea you’ (Sraut. IV, 
II, 11) they pour out the water, 

14. Murmur the Vamadevya, 

15. And separate according to their pleasure. 

16. (The final benedictory formula runs thus), 
‘Through the power of wisdom, of Sruti and Smziti, 
as handed down by tradition, through (that power) 
which has its measure in (the Vedic texts) that have 
been gone through(?), and which is possessed of 





karshanti, and translate, ‘they draw (lines of that water) on this 
(earth).’ 

6. Näräyana says that all the students are to do so. 

10. Comp. above, IV,9. On the way in which this Tarpavza is 
to be performed, Näräyana refers to the Sütra II, 7, 5. 

11. Comp. above, IV, ro. 

12. Comp. above, IV, 10, 4-6. 
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undisputed firmness, may peace be with us in welfare. 
Adoration be to gods, Azshis, Manes, and men! May 
they whom we have adored, make happy life, beauty, 
health, peace, incolumity, imperishableness, vigour, 
splendour, glory, power, holy lustre, renown, age, 
offspring, cattle, adoration, increase. From wrongly 
spoken, wrongly used (prayer), from everything that 
is deficient or excessive, for the good of gods and 
९751115, may the Brahman and Truth protect me; 
may the Brahman and Truth protect me!’ 


End of the Sixth Adhyäya. 





End of the ‚Sänkhäyana - Grzhya. 
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INTRODUCTION 
TO THE 


ASVALAYANA-GRIHVA-SÜTRA. 


_ Most of the questions referring to the Grihya-sütra of 
Asvalayana will be treated of more conveniently in con- 
nection with the different subjects which we shall have to 
discuss in our General Introduction to the Grzhya-sitras. 
Here I wish only to call attention to a well-known passage 
of Shadgurusishya, in which that commentator gives some 
statements on the works composed by Asvalayana and by 
his teacher Saunaka. As an important point in that 
passage has, as far as I can see, been misunderstood by 
several eminent scholars, I may perhaps be allowed here to 
try and correct that misunderstanding, though the point 
stands in a less direct connection with the Grzhya-sütra than 
with another side of the literary activity of Äsvaläyana. 
Shadgurusishya!, before speaking of Asvalayana, makes 
the following statements with regard to Asvaldyana’s 
teacher, Saunaka. ‘There was,’ he says, ‘the ‚Säkala 
Samhita (of the Rig-veda), and the Bäshkala Samhita ; 
following these two Samhitas and the twenty-one Bräh- 
mazas, adopting principally the Aitareyaka and supple- 
menting it by the other texts, he who was revered by 
the whole number of great Rishis composed the first 
Kalpa-sütra” He then goes on to speak of Asvalayana— 
‘ Saunaka’s pupil was the venerable Asvalayana. He who 
knew everything he had learnt from that teacher, com- 
posed a Sütra and announced (to Saunaka that he had 
done so)*” Saunaka then destroyed his own Sütra, and 





1 See Max Miiller’s History of Ancient Sanskrit Literature, pp. 230 seqq. ; 
Indische Studien, I, 102. 
2 This seems to me to be the meaning of sütram kritvä nyavedayat; 
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determined that Äsvaläyana’s Sütra should be adopted by 
the students of that Vedic Säkhä. Thus, says Shadguru- 
sishya, there were twelve works of Saunaka by which a 
correct knowledge of the Rig-veda was preserved, and three 
works of Äsvaläyana. Saunaka’s dasa granthäs were, 
the five Anukramazis, the two Vidhänas, the Bärhaddai- 
vata, the Prätisäkhya, and a Smärta work. Äsvaläyana, 
on the other hand, composed the ‚Srauta-sütra in twelve 
Adhyäyas, the Grihya in four Adhyäyas, and the fourth 
Aranyaka : this is Äsvaläyana’s great Sütra composition, 

Here we have an interesting and important statement by 
which the authorship of a part of the Aitareyäranyaka, 
which would thus be separated from the rest of that text, 
is ascribed, not to Mahidäsa Aitareya, but to an author of 
what may be called the historical period of Vedic antiquity, 
to Asvalayana. 

But what is the fourth Aranyaka to which this passage 
tefers? Is it the text which is now set down, for instance, 
in Dr. Rägendraläla Mitra’s edition, as the fourth Ara- 
nyaka of the Aitareyinas ? 

Before we give an answer to this question, attention must 
be called to other passages referring, as it could seem, to 
another part, namely, the fifth part of the Aranyaka. 

Sayama, in his great commentary on the Rig-veda, very 
frequently quotes the pazkamaranyaka as belonging 
to Saunaka. Thus in vol. i, p.112, ed. Max Müller, he says: 
pawkamaranyaka aushvihatriPAasitir iti khande Saunakena 
sütritarz surüpakrztnum ütaya iti trizy endra sAnasim rayim 
iti dve 1. There is indeed in the fifth Aranyaka a chapter 
beginning with the words aushwihi trikäsitik, in which the 
words quoted by Säyaza occur’. Similar quotations, in 


[EE EN 


the case is similar to that where a pupil goes on his rounds for alms and 
announces (nivedayati) to his teacher what he has received. Prof. Max Miiller 
translates these words differently; according to him they mean that Asvalayana 
‘made a Sütra and taught it.’ 

* Comp. Prof. Biihler’s article in the Journal As. Soc. of Bengal, 1866, 
PP- 149 seqq. 

° Dvadasadhyayakam stitram katushkam grihyam eva ka katurthäraryakarz 
keti hy Äsvaläyanasütrakam, 


* See p. 448 of Dr, Rägendraläla Mitra’s edition in the Bibliotheca Indica. 
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which the fifth Arazyaka is assigned to Saunaka, are found 
in Säyara’s commentary on the Arazyaka itself; see, for 
instance, p. 97, line 19, p. 116, line 3. 

Thus it seems that the authorship of both the fourth and 
the fifth Arazyaka was ascribed to teachers belonging to 
the Sütra period of Vedic literature, viz. to Saunaka and 
to Asvalayana respectively. And so we find the case 
stated by both Professor Weber, in his ‘Vorlesungen über 
indische Literaturgeschichte!, and Dr. Rägendraläla Mitra, 
in the Introduction to his edition of the Aitareya Ara- 
nyaka?. 

But we must ask ourselves: Are the two books of the 
Aranyaka collection, ascribed to those two authors, really 
two different books? It is a surprising fact that Shadgu- 
rusishya, while speaking of Asvalayana’s authorship of the 
fourth book, and while at the same time intending, as he 
evidently does, to give a complete list of Saunaka’s compo- 
sitions, does not mention the fifth Arazyaka among the 
works of that author. In order to account for this omission 
the conjecture seems to suggest itself that Shadgurusishya, 
when speaking of the fourth Äraryaka as belonging to 
Asvalayana, means the same work which Sdyava sets down 
as the fifth, and which he ascribes to Saunaka. At first 
sight this conjecture may seem perhaps rather hazardous 
or unnatural ; however I believe that, if we compare the two 
texts themselves which are concerned, we shall find it very 
probable and even evident. What do those two Aranyaka 
books contain? The fourth is very short: it does not fill 
more than one page in the printed edition. Its contents 
consist exclusively of the text of the Mahänämni or Sak- 
vari verses, which seem to belong to a not less remote 





1 ond edition, p. 53: Obwohl wir für das vierte Buch des letztern (i.e of the 
Aitareya Äranyaka) sogar die directe Nachricht haben, dass es dem Asvala- 
yana, dem Schüler eines Saunaka angehört, so wie auch ferner für das fünfte 
Buch desselben dieser Saunaka selbst als Urheber gegolten zu haben scheint 
nach dem was Colebrooke Misc. Ess. I, 47 n. darüber berichtet 

2 , ı1: If this assumption be admitted, the proper conclusion to be arrived 
at would also be that the whole of the fifth Book belongs to Saunaka, and 
the whole of the fourth Book to Äsvaläyana. P.12: The writings of both 
Asvalayana and Saunaka which occur in the Äranyaka, etc. 


- 
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antiquity than the average of the Rig-veda hymns. They 
can indeed be considered as forming part of the Rig-veda 
Samhita, and it is only on account of the peculiar mystical 
holiness ascribed to these verses, that they were not studied 
in the village but in the forest!, and were consequently 
received not into the body of the Sarzhitä itself, but into 
the Aranyaka. They are referred to in all Brähmana texts, 
and perhaps we can even go so far as to pronounce our 
opinion that some passages of the Rig-veda hymns them- 
selves allude to the Sakvart verses: 


yak khakvarishu brihatä ravezendre sushmam ada- 
dhätä 25151108 (Rig-veda VII, 33, 4). 

rikäm tvah posham Aste pupushvän gayatram tvo gäyati 
sakvarishu (Rig-veda X, 71, 11). 

So much for the fourth Arazyaka. The fifth contains a 
description of the Mahävrata ceremony. To the same sub- 
ject also the first book is devoted, with the difference that 
the first book is composed in the Brahmava style, the fifth 
in the Sütra style”. 

Now which of these two books can it be that Shadgu- 
rusishya reckons as belonging to the ^ Asvalayanasttraka > i 
It is impossible that it should be the fourth, for the Mahä- 
namni verses never were considered by Indian theologians 
as the work of a human author; they shared in the apau- 
rusheyatva of the Veda, and to say that they have been 
composed by Asvalayana, would be inconsistent with the 
most firmly established principles of the literary history of 
the Veda both as conceived by the Indians and by our- 
selves. And even if we were to admit that the Mahä- 
namni verses can have been assigned, by an author like 
Shadgurusishya, to Asvalayana,—and we cannot admit 





I See Sankhayana-Grzhya II, 12, 13. 

? Thus Sayaza, in his note on V, 1, 1, says: Nanu prathamärazyakespi atha 
mahavratam Indro vai Vritram hatvetyadina mahavrataprayogo sbhihita, 
pa#kame pi tasyaiväbhidhäne punaruktiz उवै, näyaz doshah, sütrabrähmaxa- 
rüpeza tayor vibhedät. Parkamärarzyakam rishiproktam stitram, prathamä- 
raryakan tv apaurusheyam brahmayam, ata eva taträrthayädaprapazzena 
sahitä vidhaya% srüyante, parkame tu na ko py arthavädossti.... aranya 
evaitad adhyeyam ity abhipretyädhyetära äranyakändes ntarbhävyädhiyate, 
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this —there is no possibility whatever that he can have 
used the expression ‘Äsvaläyanasütrakam’ with regard 
to the Mahänämnis; to apply the designation of a Sütra 
to the Mahanamni hymn would be no less absurd than to 
apply it to any Sükta whatever of the Rzk-Samhita. On 
the other hand, the fifth book of the Aranyaka is a Sütra ; 
it is the only part of the whole body of the Arazyaka 
collection which is composed in the Sütra style. And it 
treats of a special part of the Rig-veda ritual the rest of 
which is embodied in its entirety, with the omission only of 
that very part, in the two great Sütras of Äsvaläyana. 
There seems to me, therefore, to be little doubt as to 
the fifth Arazyaka really being the text referred to by 
Shadgurusishya, though I do not know how to explain his 
setting down this book as the fourth. And I may add 
that there is a passage, hitherto, as far as I know, un- 
noticed, in Säyaza’s Sama-veda commentary, in which that 
author directly assigns the fifth Arazyaka not, as in the 
Rig-veda commentary, to Saunaka, but to Äsvaläyana. 
Sayama there says!: yatha bahvyzkim adhyäpakä mahä- 
vrataprayogapratipadakam Asvalayananirmitam kalpa- 
sütram arazye + dhiyamänä% pa#kamam äranyakam 
iti vedatvena vyavaharanti. 

Instead of asserting, therefore, that of the two last 
Äranyakas of the Aitareyinas the one is ascribed to Sau- 
naka, the other to Äsvaläyana, we must state the case 
otherwise: not two Arazyakas were, according to Säyana 
and Shadgurusishya, composed by those Sütrakäras, but 
one, viz. the fifth, which forms a sort of supplement to the 
great body of the Sütras of that Karana, and which is 
ascribed either to Saunaka or to Asvalayana. Perhaps 
further research will enable us to decide whether that 
Sütra portion of the Arazyaka, or we may say quite as 
well, that Aravyaka portion of the Sütra, belongs to the 
author of the Srauta-sütra, or should be considered as a 
remnant of a more ancient composition, of which the por- 
tion studied in the forest has survived, while the portion 








1 Säma-veda (Bibl. Indica), vol. i, p. 19. 
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which was taught in the village was superseded by the 
more recent Äsvaläyana-sütra. 

There would be still many questions with which an In- 
troduction to Äsvaläyana would have to deal; thus the 
relation between Äsvaläyana and Saunaka, which we had 
intended to treat of here with reference to a special point, 
would have to be further discussed with regard to several 
other of its bearings, and the results which follow therefrom 
as to the position of Äsvaläyana in the history of Vedic 
literature would have to be stated. But we prefer to re- 
serve the discussion of these questions for the General 
Introduction to the Grrhya-sütras. 





ASVALAYANA-GRIHYA-SUTRA. 





AvuyAyva I, Kanpırä 1. 


1. The (rites) based on the spreading (of the three 
sacred fires) have been declared; we shall declare the 
Grzhya (rites). 

2. There are three (kinds of) Pakayagfas, the 
hutas, (i.e. the sacrifices) offered over the fire; over 
something that is not the fire, the prahutas; and 
at the feeding of Brahmawas, those offered in the 
Brahman. 

3. And they quote also Rikas, ‘He who with a 
piece of wood or with an oblation, or with knowledge 
( veda") 





1, 7. The spreading (vitäna or, as it is also called, vihära or 
vistara) of the sacred fires is the taking of two of the three sacri- 
ficial fires, the Ähavaniya fire and the Dakshinägni, out of the 
Gärhapatya fire (see, for instance, Weber’s Indische Studien, IX, 
216 seq.). The rites based on, or connected with the vitäna, are 
the rites forming the subject of the Srauta ritual, which are to be per- 
formed with the three fires. 

2. Comp. Sankhayana-Grzhya I, 5,1; I, 10, 7. The division here 
is somewhat different from that given by Sänkhäyana ; what S4n- 
khayana calls ahuta,is here prahuta (‘sacrificed up’); the prahutas 
of Sankhayana form here no special category ; the prasitas of Sän- 
khäyana are the brahmazi hutäsof Asvaläyana. Thus Asvaläyana 
has three categories, while Sähkhäyana (and quite in the same way 
Päraskara I, 4, 1) gives four. Näräyaza mentions as an example 
of prahuta sacrifices the baliharaza prescribed below, I, 2, ध 

3. Rig-veda VIII, 19, 5, ‘The mortal who with a piece of wood, 
or with an oblation, or with knowledge worships Agni, who with 
adoration (worships him) offering rich sacrifices, &c, 
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4. Even he who only puts a piece of wood (on the 
fire) full of belief, should think, ‘ Here I offer a sacri- 
fice ; adoration to that (deity) !’ 

(The २ quoted above then says), ‘He who with 
an oblation’—and, ‘He who with knowledge; even by 
learning only satisfaction is produced (in the gods). 

Seeing this the Ashi has said, ‘To him who does 
not keep away from himself the cows, to him who longs 
for cows, who dwells in the sky, speak a wonderful 
word, sweeter than ghee and honey.’ Thereby he 
means, ‘ This my word, sweeter than ghee and honey, 
is satisfaction (to the god); may it be sweeter.’ 

(And another “shi says), ‘To thee, O Agni, by 
this Azz we offer an oblation prepared by our heart; 
may these be oxen, bulls, and cows,’ (Thereby he 
means), ‘They are my oxen, bulls, and cows (which 
I offer to the god), they who study this text, reciting 
it for themselves (as their Svädhyäya).' 

(And further on the Rr% quoted above says), ‘He 
who (worships Agni) with adoration, offering rich 
Sacrifices.’ ‘Verily also by the performing of adora- 
tion (the gods may be worshipped) ; for the gods are 
not beyond the performing of adoration; adoration 
verily 15 sacrifice’-—thus runs a Brähmaza. 





4. The words of the Reg, ‘with an oblation,’ are here repeated, 
the Vedic instrumental ähutt being replaced and explained by the 
regular form ähutyä. 

The following Rr% is taken from the eighth Mandala, 24, 20. 
The god compared there with a rutting bull is Indra. 

The following verse is Rig-veda VI, 16, 47 ; we may doubt as to 
the correctness of the explanation given in our text, by which te te 
is referred to the persons studying the hymns of the Rishi. All these 
quotations of course are meant to show that the knowledge of the 
Veda and the performing of namas (adoration) is equivalent to a 
real sacrifice, 
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1. Now he should make oblations in the evening 
and in the morning of prepared sacrificial food, 

2. To the deities of the Agnihotra, to Soma 
Vanaspati, to Agni and Soma, to Indra and Agni, 
to Heaven and Earth, to Dhanvantari, to Indra, to 
the Visve deväs, to Brahman. 

3. He says Svähä, and then he offers the Balis— 

4. To those same deities, to the waters, to the 
herbs and trees, to the house, to the domestic deities, 
to the deities of the ground (on which the house 
stands), 

5. To Indra and Indra’s men, to Yama and 
Yama’s men, to Varuza and Varuma’s men, to Soma 
and Soma’s men—these (oblations he makes) to the 
different quarters (of the horizon, of which those are 
the presiding deities), 

6. To Brahman and Brahman’s men in the 
middle, 





2, 1. This is the Vaisvadeva sacrifice ; comp. Sankhayana-Grchya 
II, 14, &c. 

2. The deities of the Agnihotra are Sürya, Agni, and Pragäpati. 

On Soma Vanaspati see the quotations given in Böhtlingk-Roth’s 
Dictionary s.v. vanaspati, 2. 

3. Ithink the division of the Sütras should be altered, so that 
sväheti would belong to Sütra 2, and the third Sütra would consist 
only of the words atha baliharazam. In this case we should 
have to translate, 

(1) Now he should make oblations, &c. 

(2) With the words, ‘To the deities of the Agnihotra (i.e. to 
Agni, to Sürya, to Pragäpati), to Soma Vanaspati, &c., 
8४18 !’ 

(3) Then (follows) the offering of the Balis. 

Comp. Sankh.-Grzhya II, 14, 4. 5, which passage seems to con- 
firm the view expressed here. 

5. Manu III, 87. 


[29] ` a 


162 ASVALAVANA-GRIHYA-SUTRA. 


7. To the Visve devas, to all day-walking beings— 
thus by day; 

8. To the night-walking (beings)—thus at night. 

9. To the Rakshas—thus to the north. 

10. ‘Svadha to the fathers (i.e. Manes)’—with 
these words he should pour out the remnants to the 
south, with the sacrificial cord suspended over the 
right shoulder. 


{<^ 3. 


1. Now wherever he intends to perform a sacrifice, 
let him besmear (with cowdung) a surface of the 
dimension at least of an arrow on each side; let him 
draw six lines thereon, one turned to the north, to 
the west (of the spot on which the fire is to be 
placed); two (lines) turned to the east, at the two 
different ends (of the line mentioned first); three 
(lines) in the middle (of those two) ; let him sprinkle 
that (place with water), establish the (sacred) fire 
(thereon), put (two or three pieces of fuel) on it, wipe 
(the ground) round (the fire), strew (grass) round (it), 
to the east, to the south, to the west, to the north, 
ending (each time) in the north. Then (follows) 
silently the sprinkling (of water) round (the fire). 

2. With two (Kusa blades used as) strainers the 
purifying of the Agya (is done). 

3. Having taken two Kusa blades with unbroken 
tops, which do not bear a young shoot in them, of 
the measure of a span, at their two ends with his 





3, 1. Comp. Sankh.-Grchya I, 7, 6 seq., where the statements 
regarding the lines to be drawn are somewhat different, and the note 
there. 

3. Comp. the description of this act of purifying the Agya, which 
is in some points more detailed, in Sankh.-Grzhya I, 8, 14-21. 
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thumbs and fourth fingers, with his hands turned 
with the inside upwards, he purifies (the Ägya, from 
the west) to the east, with (the words), ‘By the 
impulse of Savitrz I purify thee with this uninjured 
purifier, with the rays of the good sun’—once with 
this formula, twice silently 

4. The strewing (of grass) round (the fire) may be 
done or not done in the Agya offerings 

5. So also the two Agya portions (may optionally 
be sacrificed) in the Pakayag#ias. 

6. And the (assistance of a) Brahman (is optional), 
except at the sacrifice to Dhanvantari and at the 
sacrifice of the spit-ox (offered to Rudra). 

7. Let him sacrifice with (the words), ‘To such 
and such a deity svähä!’ 

8. If there is no rule (as to the deities to whom 
the sacrifice belongs, they are) Agni, Indra, Pragä- 
pati, the Visve devas, Brahman. 

9. (Different Pakayag#ias, when) offered at the 
same time, should have the same Barhis (sacrificial 
grass), the same fuel, the same Ägya, and the same 
(oblation to Agni) Svish¢akrzt. ; 

10. With reference thereto the following sacrificial 
stanza is sung: 

‘He who has to perform (different) Päkayagias, 
should offer them with the same Agya, the same 





4. Comp. Sankh.-Grzhya I, 8, 12. 

5. On the two Agyabhagas offered to Agni and Soma comp. 
below, chap. 10, 13; Sänkh.-Grzhya I, 9, 5 seq. 

6. Comp. on these exceptions the Sütras below, 7.12, 7; IV, 
Sombie 

7. Comp. Sänkh.-Grrhya I, 9, 18. 

9. On the oblation to Agni Svish/akrzt, see Indische Studien, 
IX, 217: 

Mao2 
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Barhis, and the same Svish/akrzt, even if the deity 
(of those sacrifices) is not the same.’ 


{< ^ एणा 4. 


1. During the northern course of the sun, in the 
time of the increasing moon, under an auspicious 
Nakshatra the tonsure (of the child’s head), the 
initiation (of a Brahma£ärin), the cutting of the 
beard, and marriage (should be celebrated). 

2. According to some (teachers), marriage (may 
be celebrated) at any time. 

3. Before those (ceremonies) let him sacrifice four 
Agya oblations— 

4. With the three (verses), ‘Agni, thou purifiest 
life’ (Rig-veda IX, 66, 10 seq.), and with (the one 
verse), ‘ Pragäpati, no other one than thou’ (Rig-veda 
2; 

5. Or with the Vyähzstis. 

6. According to some (teachers), the one and the 
other. 

7. Nosuch(oblations), according to some (teachers). 

8. At the marriage the fourth oblation with the 
verse, ‘Thou (O Agni) art Aryaman towards the girls’ 
(Rig-veda V, 3, 2). 


Kawpika 5. 
I. Let him first examine the family (of the intended 
bride or bridegroom), as it has been said above, 


4, 1. Sankh.-Grzhya I, 5, 2-5. 

5. With the words, 014, bhuvas, sva%, and with the three 
words together. 

6. Thus eight oblations are offered, four with the four Rıkas 
quoted in the fourth Sütra, and four with the Vyahritis. 

7. Neither the oblations with the Rz%as nor those with the 
Vyährztis. 

5, I. Srauta-sütra IX, 3, 20, ‘Who on their mother’s as well as 
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‘Those who on the mother’s and on the father’s 
side.’ 

2. Let him give the girl to a (young man) endowed 
with intelligence. 

3. Let him marry a girl that shows the character- 
istics of intelligence, beauty, and moral conduct, and 
who is free from disease. 

4. As the characteristics (mentioned in the pre- 
ceding Sütra) are difficult to discern, let him make 
eight lumps (of earth), recite over the lumps the 
following formula, ‘ Right has been born first, in the 
beginning; on the right truth is founded. For 
what (destiny) this girl is born, that may she attain 
here.’ What is true may that be seen,’ and let him 
say to the girl, ‘Take one of these.’ 

5. If she chooses the (lump of earth taken) from a 
field that yields two crops (in one year), he may 
know, ‘Her offspring will be rich in food.’ If from 
a cow-stable, rich in cattle. If from the earth of a 
Vedi (altar), rich in holy lustre. If from a pool 
which does not dry up, rich in everything. If from 
a gambling-place, addicted to gambling. If from a 
place where four roads meet, wandering to different 
directions. If from a barren spot, poor. If from a 
burial-ground, (she will) bring death to her husband. 





on their father’s side through ten generations are endowed with 
knowledge, austerity, and meritorious works,’ &c. 

4. I prefer the reading of the Bibliotheca Indica edition, counte- 
nanced by Näräyana’s commentary, durvig@eyäni lakshanAniti, 
&c. The lumps are to be taken from the eight places mentioned 
in Sütra 5. 

5. No doubt the correct reading is not that given by Narayana 
and accepted by Professor Stenzler, dvipravrägini, but vipra- 
vrägini, as four of Professor Stenzler’s MSS. read (see his Variae 
Lectiones, p- 48, and the Petersburg Dictionary s. v. vipravrägin). 
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KawpikAd 6. 


1. (The father) may give away the girl, having 
decked her with ornaments, pouring out a libation of 
water: this is the wedding (called) Brahma. A son 
born by her (after a wedding of this kind) brings 
purification to twelve descendants and to twelve 
ancestors on both (the husband’s and the wife’s) 
sides. 

2. He may give her, having decked her with orna- 
ments, to an officiating priest, whilst a sacrifice with 
the three (Srauta) fires is going on: this (is the wed- 
ding called) Daiva. (A son) brings purification to ten 
descendants and to ten ancestors on both sides. 

3. They fulfil the law together : this (is the wedding 
called) Prägäpatya. (A son) brings purification to 
eight descendants and to eight ancestors on both 
sides. 

4. He may marry her after having given a bull 
` and a cow (to the girl’s father): this (is the wedding 
called) Arsha. (A son) brings purification to seven 
descendants and to seven ancestors on both sides. 

5. He may marry her, after a mutual agreement 
has been made (between the lover and the damsel) : 
this (is the wedding called) Gändharva 

6. He may marry her after gladdening (her father) 
by money: this (is the wedding called) Asura 








6, 7. Comp. Vasish/a I, 30; Apastamba II, 11,17; Baudhäyana 
1220, 2 


2. Vasish/ha I, 31; Apastamba II, rr, 19 Baudhäyana I, 20, 5 

3. Baudhäyana I, 20, 3 

4. Vasish/ha I, 32; Apastamba II, 11, 18; Baudhäyana I, 20, 4 

5. Vasish/ha I, 33; Apastamba II, 11, 20 Baudhäyana I, 20, 6 

6. Vasish/ha I, 35 (where this rite is designated as Manusha) 
Apastamba II, 12, 1; Baudhäyana I, 20, 7. 
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7. He may carry her off while (her relatives) sleep 
or pay no attention: this (is the wedding called) 
Paisäfa. 
8. He may carry her off, killing (her relatives) and 
cleaving (their) heads, while she weeps and they weep : 
this (is the wedding called) Räkshasa. 


{<^ कणाद 7. 


I. Now various indeed are the customs of the 
(different) countries and the customs of the (different) 
villages: those one should observe at the wedding. 

2. What, however, is commonly accepted, that we 
shall state. 

3. Having placed to the west of the fire a mill- 
stone, to the north-east (of the fire) a water-pot, he 
should sacrifice, while she takes hold of him. Stand- 
ing, with his face turned to the west, while she is 
sitting and turns her face to the east, he should with 
(the formula), ‘I seize thy hand for the sake of 
happiness’ seize her thumb if he desires that only 
male children may be born to him; 

4. Her other fingers, (if he is) desirous of female 
(children) ; 

5. The hand on the hair-side together with the 


7. Baudhäyana I, 2o, 9. 

8. Vasish/Aa I, 34 (where this rite is called Kshätra) ; Apastamba 
II, 21, 2; Baudhäyana I, 20, 8. The text of this Sütra seems to be 
based on a hemistich hatvä bhittv4 Aa sirshäri rudadbhyo 
rudatim haret; comp. Manu III, 33. 

7, 3. Professor Stenzler is evidently right in taking asmänam as 
in apposition to drzshadam. Näräyama says, drishat prasiddha 
asmä tatputrakar. tatrobhayo% pratish/hapanam siddham. 

The sacrifice is that prescribed in Sänkh.-Grrhya I, 12, 11. 12. 
Regarding the rite that follows, comp. Sänkh.-Grihya I, 13, 2. 
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thumb, (if) desirous of both (male and female 
children). 

6. Leading her three times round the fire and the 
water-pot, so that their right sides are turned towards 
(the fire, &c.), he murmurs, ‘This am I, that art 
thou; that art thou, this am I; the heaven I, the 
earth thou; the Säman I, the ¢ thou. Come! 
Let us here marry. Let us beget offspring. 
Loving, bright, with genial mind may we live a 
hundred autumns.’ 

7. Each time after he has lead her (so) round, he 
makes her tread on the stone with (the words), ‘ Tread 
on this stone; like a stone be firm. Overcome the 
enemies ; tread the foes down.’ 

8. Having ‘spread under’ (i.e. having first poured 
Agya over her hands), her brother or a person acting 
in her brother’s place pours fried grain twice over 
the wife’s joined hands. 

9. Three times for descendants of Gamadagni. 

10. He pours again (Agya) over (what has been 
left of) the sacrificial food, 

11. And over what has been cut off. 

12. This is the rule about the portions to be cut off. 

13. “To god Aryaman the girls have made sacrifice, 
SS ee ee ee 

6. Sankhayana-Grchya I, 13, 4. 919: 

7. Sankhayana-Grhya I, 13, 12, 

8. Sänkhäyana-Grzhya I, १७.५१.10 

9. The two portions of fried grain poured over the bride’s hands, 
together with the first (upastaraza) and the second (pratyabhighä- 
raza) pouring out of Agya, constitute the four Avattas, or portions 
cut off from the Havis. The descendants of Gamadagni were 
pankävattinas, 1.6. they used to cut off five such portions (see 
Kätyäyana I, 9, 3; Weber, Indische Studien, X, 95); so they had 
to pour out the fried grain three times, 

13. Sänkhäyana-Grihya I, 16.84.121. 
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to Agni; may he, god Aryaman, loosen her from this, 
and not from that place, Svähä! 

‘To god Varuza the girls have made sacrifice, to 
Agni; may he, god Varuna, &c. 

‘To god Püshan the girls have made sacrifice, to 
Agni; may he, god Püshan, &c.’—with (these verses 
recited by the bridegroom) she should sacrifice (the 
fried grain) without opening her joined hands, as if 
(she did so) with the (spoon called) Srué. 

14. Without that leading round (the fire, she sacri- 
fices grain) with the neb of a basket towards herself 
silently a fourth time. 

15. Some lead the bride round each time after the 
fried grain has been poured out: thus the two last 
oblations do not follow immediately on each other. 

16. He then loosens her two locks of hair, if they 
are made, (i.e. if) two tufts of wool are bound round 
her hair on the two sides, — 

17. With (the Ri), “I release thee from the band 
of Varuza’ (Rig-veda X, 85, 24). 

18. The left one with the following (R22). 

19. He then causes her to step forward in a north- 
eastern direction seven steps with (the words), ‘ For 
sap with one step, for juice with two steps, for thriv- 
ing of wealth with three steps, for comfort with four 
steps, for offspring with five steps, for the seasons 








14,15. According to those teachers whose opinion is related in 
Sütras 6-14, the leading round the fire, the treading on the stone, 
and the offering of fried grain (with the three parts of the Mantra, 
Sfitra 13) are repeated thrice ; then follows the offering prescribed in 
Sütra 14, so that the last two offerings follow immediately on each 
other. This is not the case, if in the first three instances the order 
of the different rites is inverted, as stated in Sütra 15. 

In Sütra 14 Näräyara explains sürpapuza by kona. 

19. Sänkhäyana-Grihya I, 14, 5. 6; 13, 2; Päraskara I, 8, 1. 
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with six steps. Be friend with seven steps. So be 
thou devoted to me. Let us acquire many sons 
who may reach old age!’ 

20. Joining together their two heads, (the bride- 
groom? the Aéarya ?) sprinkles them (with water) 
from the water-pot. 

21. And she should dwell that night in the house 
of an old Brahmaza woman whose husband is alive 
and whose children are alive. 

22. When she sees the polar-star, the star Arun- 
dhati, and the seven ARishis (ursa major), let her 


break the silence (and say), ‘May my husband live 
and I get offspring.’ 


Kanpıkä 8. 


1. If (the newly-married couple) have to make a 
journey (to their new home), let him cause her to 
mount the chariot with the (verse), ‘May Püshan 
lead thee from here holding thy hand’ (Rig-veda X, 
85, 26). 

2. With the hemistich, ‘Carrying stones (the river) 
streams; hold fast each other’ (Rig-veda X, 53, 8) 
let him cause her to ascend a ship. 

3. With the following (hemistich) let him make 
her descend (from it). 

4. (He pronounces the verse), ‘The living one 
they bewail’ (Rig-veda X, 4o, 10), if she weeps. 

5. They constantly carry the nuptial fire in front. 
=-= Se ee 

20. Sankhayana-Grvhya I, 14, 9; Paraskara I, 8, 5. 

22. Sähkhäyana-Grihya I, 17, 2 seq.; Päraskara I, 8, 19. 

8, 1. Sankhäyana-Grrhya I, 15, 13. 

2. Sankhäyana-Grrhya I, rz, 17. 18, 

4. Sänkhäyana-Grihya I, rg, 2. 
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6. At lovely places, trees, and cross-ways let him 
murmur (the verse), ‘May no waylayers meet us’ 
(Rig-veda X, 85, 32). 

7. At every dwelling-place (on their way) let him 
look at the lookers on, with (the verse), ‘Good luck 
brings this woman’ (Rig-veda X, 85, 33). 

8. With (the verse), ‘Here may delight fulfil itself 
to thee through offspring’ (Rig-veda X, 85, 27) he 
should make her enter the house. 

9. Having given its place to the nuptial fire, and 
having spread to the west of it a bull’s hide with the 
neck to the east, with the hair outside, he makes 
oblations, while she is sitting on that (hide) and takes 
hold of him, with the four (verses), ‘May Pragäpati 
create offspring to us’ (Rig-veda X, 85, 43 seq.), 
verse by verse, and with (the verse), ‘May all the 
gods unite’ (Rig-veda X, 85, 47), he partakes of 
curds and gives (thereof) to her, or he besmears 
their two hearts with the rest of the Agya (of which 
he has sacrificed). 

10. From that time they should eat no saline food, 
they should be chaste, wear ornaments, sleep on the 
ground three nights or twelve nights ; 

II. Or one year, (according to) some (teachers) ; 
thus, they say, a Ashi will be born (as their son). 

12. When he has fulfilled (this) observance (and 
has had intercourse with his wife), he should give 
the bride’s shift to (the Brähmaza) who knows the 
5018 hymn (Rig-veda X, 85); 

13. Food to the Brähmanas ; 





6. Sänkhäyana-Grrhya I, 15, 14. 
8. Sänkhäyana-Grzhya I, 15, 22; 16, 12. 
9. Sankhayana-Grzhya I, 16, 1. 2, 
12. Sänkhäyana-Grzhya I, 14, 12. 
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14. Then he should cause them to pronounce 

auspicious words. 


{< ^ णार 9. 


1. Beginning from the seizing of (the bride’s) 
hand (i.e. from the wedding), he should worship the 
domestic (fire) himself, or his wife, or also his son, or 
his daughter, or a pupil. 

2. (The fire) should be kept constantly. 

3. When it goes out, however, the wife should 
fast: thus (say) some (teachers). 

4. The time for setting it in a blaze and for 
sacrificing in it has been explained by (the rules 
given with regard to) the Agnihotra, 

5. And the sacrificial food, except meat. 

6. But if he likes he may (perform the sacrifice) 
with rice, barley, or sesamum. 

7. He should sacrifice in the evening with (the 
formula), ‘To Agni svähä!’ in the morning with 
(the formula), ‘To Sürya svähä!’ Silently the 
second (oblations) both times. 


Kaxpıki 10. 


1. Now the oblations of cooked food on the (two) 
Parvan (i. €. the new and full moon) days. 

2. The fasting (which takes place) thereat has 
been declared by (the corresponding rules regarding) 
the Darsapürzamäsa sacrifices, 





9, 1. Comp. Sänkhäyana-Grrhya II, ry, 3 

4. Sankhayana-Grzhya I, 1,12; Asvalayana-Srauta II, 2. 

me Äsvaläyana-Srauta II, 3, r seq. Narayana: By the prohibi- 
tion of meat which is expressed in the words ‘ Except meat,’ it is to 
be understood that the food to be sacrificed, as stated in other Sästras, 
may likewise be chosen. 
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3. And (so has been declared) the binding together 
of the fuel and of the Barhis, 

4. And the deities (to whom those oblations 
belong), with the exception of the Upämsuyäga 
(offerings at which the formulas are repeated with 
low voice), and of Indra and Mahendra. 

5. Other deities (may be worshipped) according 
to the wishes (which the sacrificer connects with 
his offerings). 

6. For each single deity he pours out four hands- 
ful (of rice, barley, &c.), placing two purifiers (i.e. 
Kusa blades, on the vessel), with (the formula), 
‘Agreeable to such and such (a deity) I pour thee 
out.’ 

7. He then sprinkles them (those four portions of 
Havis with water) in the same way as he had poured 
them out, with (the formula), ‘Agreeable to such and 
such (a deity) I sprinkle thee.’ 

8. When (the rice or barley grains) have been 
husked and cleansed from the husks three times, let 
him cook (the four portions) separately, 

g. Or throwing (them) together. 

10. If he cooks them separately, let him touch the 
grains, after he has separated them, (and say,) ‘ This 
to this god; this to this god.’ 

11. But if he (cooks the portions) throwing (them) 
together, he should (touch and) sacrifice them, after 
he has put (the single portions) into different vessels. 

12. The portions of sacrificial food, when they 








10, 3. See Asvaläyana-,Srauta I, 3, 28 Scholion; Käty.-Srauta 
१1 1.22: 

4. See Hillebrandt, Das altindische Neu- und Vollmondsopfer, 
p. 111; my note on Sänkhäyana-Grzhya I, 3, 3. 

12. In the Mantra we have a similar play upon words (iddha, 
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have been cooked, he sprinkles (with Agya), takes 
them from the fire towards the north, places them 
on the Barhis, and sprinkles the fuel with Agya 
with the formula, ‘ This fuel is thy self, Gatavedas ; 
thereby burn thou and increase, and, O burning 
One, make us increase and through offspring, cattle 
holy lustre, and nourishment make us prosper. 
Svaha!’ 

13. Having silently poured out the two Agharas 
(or Agya oblations poured out with the Sruva, the 
one from north-west to south-east, the other from 
south-west to north-east), he should sacrifice the tw 
Agya portions with (the formulas), ‘To Agni 
svähä! To Soma svaha!’— 

14. The northern one belonging to Agni, the 
southern one to Soma. 

15. It is understood (in the Sruti), ‘The two eyes 
indeed of the sacrifice are the Aya portions 

. ‘Therefore of a man who is sitting with his 
face to the west the southern (ie. right) eye is 
northern, the northern (i. e. left) eye is southern.’ 

17. In the middle (of the two Ägya portions he 





lit, or burning, and samedhaya, make us prosper) as in Sankh.- 
Grihya II, 10, 4. 

13. Päraskara I, 5, 3; Sänkh.-Grzhya I, 9, 5 seq. 

14. Sänkh.-Grehya I, 9, 7. 

15. Professor Stenzler here very pertinently refers to Satapatha 
Brähmana I, 6, 3, 38. 

16. It is doubtful whether this paragraph should be considered 
as forming part of the quotation from the Sruti. The object of 
this passage is, in my opinion, to explain why the southern Agya- 
bhaga belongs to Soma, who is the presiding deity of the north 
and the northern Agyabhäga to Agni, the presiding deity of the 
south-east. Professor Stenzler’s opinion about this paragraph is 
somewhat different. 

17. Sankh.-Grzhya I, 9, 8 
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sacrifices the other) Havis, or more to the west, 
finishing (the oblations) in the east or in the north. 

18. To the north-east the oblation to (Agni) 
Svish/akzzt. 

19. He cuts off (the Avadäna portions) from the 
Havis from the middle and from the eastern part; 

20. From the middle, the eastern part and the 
western part (the portions have to be cut off) by 
those who make five Avadanas; 

21. From the northern side the portion for Svish- 
takret. 

22. Here he omits the second pouring (of Agya) 
over (what is left of) the sacrificial food. 

23. ‘What I have done too much in this ceremony, 
or what I have done here too little, all that may 
Agni Svish/akrzt, he who knows it, make well sacri- 
ficed and well offered for me. To Agni Svish/akrit, 
to him who offers the oblations for general expiation, 
so that they are well offered, to him who makes us 
succeed in what we desire! Make us in all that we 
desire successful! Svähä!’ 

24. He pours out the full vessel on the Barhis. 

25. This is the Avabhvztha. 





19, 20. See above, the note on I, 7, 9 about the Avadäna portions 
and the peculiar custom of the descendants of Gamadagni with 
regard to them. 

22. Comp. above, I, 7,10. ‘Here’ means, at the Svish/akrzt 
oblation. 

23. Comp. Päraskara I, 2, 11; Satapatha Brahmaza XIV, 9, 
4, 24. On the oblations for general expiation (sarvaprayashitta- 
huti) comp. Sankh.-Grzhya I, 9, 12, and the note. 

24. ‘A full vessel which has been put down before, he should 
now pour out on the Barhis.” Näräyana. 

25. This pouring out of the vessel holds here the place of the 
Avabhritha bath at the end of the Soma sacrifice. See Weber, 
Indische Studien, X, 393 seq. 
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26. This is the standard form of the Päkayagas. 
27. What has been left of the Havis is the fee for 
the sacrifice. 


KawpikA 11. 


1. Now (follows) the ritual of the animal sacrifice. 

2. Having prepared to the north of the fire the 
place for the Sämitra fire, having given drink (to 
the animal which he is going to sacrifice), having 
washed the animal, having placed it to the east (of 
the fire) with its face to the west, having made 
oblations with the two Azkas, ‘Agni as our mes- 
senger’ (Rig-veda I, 12, 7 seq.), let him touch (the 
animal) from behind with a fresh branch on which 
there are leaves, with (the formula), ‘Agreeable to 
such and such (a deity) I touch thee.’ 

3. He sprinkles it from before with water in which 
rice and barley are, with (the formula), ‘Agreeable to 
such and such (a deity) I sprinkle thee.’ 

4. Having given (to the animal) to drink of that 
(water), he should pour out the rest (of it) along its 
right fore-foot. 

5. Having carried fire round (it), performing that 
act only (without repeating a corresponding Mantra), 
they lead it to the north. 

6. In front of it they carry a fire-brand. 





11, 2. The Samitra fire (literally, the fire of the Samitrz, who 
prepares the flesh of the immolated animal) is the one mentioned 
below in Sütras 7 and ro. Comp. Indische Studien, X, 345. 
‘I touch thee’ is upäkaromi; comp. Kätyäyana-Srauta-sütra 
VI 3910.26, 

6. It seems that this fire-brand is the same which had been 
carried round the animal, according to Sütra 5. Comp. Kätyäyana- 
Srauta-sütra VI, 5, 2-5. 


I ADHYAYA, II KANDIKÄ, 12. 177 





7. This is the SAmitra (fire). 

8. With the two Vapäsrapant ladles the ` €~ 
former’ touches the animal. 

9. The sacrificer (touches) the performer. 

10. To the west of the SAmitra (fire) he (the 
Samitzz) kills (the animal), the head of which is 
turned to the east or to the west, the feet to the 
north; and having placed a grass-blade on his side 
of the (animal’s) navel, (the ‘ performer ’) draws out 
the omentum, cuts off the omentum, seizes it with 
the two Agnisrapazis, sprinkles it with water, warms 
it at the SAmitra (fire), takes it before that fire, 
roasts it, being seated to the south, goes round (the 
two fires), and sacrifices it. 

11. At the same fire they cook a mess of food. 

12. Having cut off the eleven Avadanas (or por- 
tions which have to be cut off) from the animal, from 
all its limbs, having boiled them at the Sämitra (fire), 








7. Comp. Sütra 2, 

8. On the two Vapäsrapazis, comp. Kätyäyana-Srauta-sütra 
VI, 5, 7; Indische Studien, X, 345. The act which is here attri- 
buted to the kartr7 (‘performer’), belongs in the Srauta ritual to 
the incumbencies of the Pratiprasthatrz. 

10. On the way in which animals had to be killed at sacrifices, 
see Weber’s Indische Studien, IX, 222 seq. 

On the position of the head and the feet of the victim, comp. Kätyä- 
yana-Srauta-sütra VI, 091 

According to Kätyäyana VI, 6, 8 seq. a grass-blade is placed on 
the dead animal’s body before the navel (agreza nabhim) ; through 
that grass-blade he cuts into the body and draws out the omentum. 

‘That fire’ is, according to Narayana, not the ‚Sämitra but the 
Aupäsana fire. In the same way in the Srauta ritual the warming 
of the omentum is performed at the Sämitra, the boiling at the 
Ahavantya fire. Kätyäyana VI, 6, ११.10 

11. The Aupäsana fire is referred to. 

12. The eleven portions are indicated by Kätyäyana, Srauta-sfitra 
VI9.6, 


[29] N 


178 AsvALAYANA-GRIHYA-SOTRA. 





and having warmed the heart on a spit, let him sacri- 
fice first from the mess of cooked food (mentioned in 
Sütra 11); 

13. Or together with the Avadana portions. 

14. From each of the (eleven) Avadanas he cuts 
off two portions. 

15. They perform the rites only (without corre- 
sponding Mantras) with the heart's spit (i.e. the spit 
on which the heart had been; see Sütra 12). 


KanpikA 12. 


1. At a Äaitya sacrifice he should before the 
Svishfakrzt (offering) offer a Bali to the Aaitya. 

2. If, however, (the Aaitya) is distant, (he should 
send his Bali) through a leaf-messenger. 


14. ‘A Panavattin cuts off three portions. Having performed the 
Upastarama and the Pratyabhigharawa (the first and second pouring 
out of Agya) he sacrifices (the cut-off portions).’ Narayana. 

15. On the rites regarding the spit, see Kätyäyana VI, ro, ı seq. ; 
Indische Studien, X, 346. 

12, 1. There seems to be no doubt that Professor Stenzler is 
right in giving to Aaitya in this chapter its ordinary meaning of 
religious shrine (‘ Denkmal’), The text shows that the Aaitya 
sacrifice was not offered like other sacrifices at the sacrificer’s home, 
but that in some cases the offering would have to be sent, at least 
symbolically, to distant places. This confirms Professor Stenzler’s 
translation of Aaitya. Näräyaza explains Aaitya by Aitte bhava, 
and says, ‘If he makes a vow to a certain deity, saying, “If I 
obtain such and such a desire, I shall offer to thee an Agya sacrifice, 
or a Sthälipäka, or an animal’ 
had wished for and performs that sacrifice to that deity: this is a 
Aaitya sacrifice. I do not know anything that supports this 
statement as to the meaning of faitya 


‘He should make of a leaf a messenger and a carrying-pole 
Narayana 





It is not clear whether besides this image of a messenger there 
was also a real messenger who had to carry the Bali to the Aaitya, 
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3. With the 2zé,‘ Where thou knowest, O tree’ 
(Rig-veda V, 5, 10), let him make two lumps (of 
food), put them on a carrying-pole, hand them over 
to the messenger, and say to him, ‘Carry this Bali to 
that (Aaitya).' 

4. (He gives him the lump) which is destined for 
the messenger, with (the words), ‘ This to thee.’ 

5. If there is anything dangerous between (them 
and the Aaitya), (he gives him) some weapon also. 

6. If a navigable river is between (them and 
the Kaitya, he gives him) also something like a 
raft with (the words), ‘ Hereby thou shalt cross.’ 

7. Atthe Dhanvantari sacrifice let him offer first 
a Bali to the Purohita, between the Brahman and 
the fire. 


KaxoıkA 13, 


1. The Upanishad (treats of) the Garbhalam- 
bhana, the Pumsavana, and the Anavalobhana (1. €. 
the ceremonies for securing the conception of a child, 
the male gender of the child, and for preventing 
disturbances which could endanger the embryo). 

2. If he does not study (that Upanishad), he 





or whether the whole rite was purely symbolical, and based on 
the prineiple: In sacris ficta pro veris accipiuntur. 

3. Comp. Päraskara III, 11, ıo, 

6. Päraskara III, 11, 11, 

7. Comp. above, chap. 3, 6. 

13, 1. Näräyana evidently did not know the Upanishad here re- 
ferred to; he states that it belongs to another Säkhä. Comp. 
Professor Max Miiller’s note on Brzhad Aranyaka VIF 4024 
(S. 3. E., vol. xv, p. 222). 

2. ‘He should give her the two beans as a symbol of the 
testicles, and the barley grain as a symbol of the penis.’ Näräyana. 
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should in the third month of her pregnancy, under 
(the Nakshatra) Tishya, give to eat (to the wife), 
after she has fasted, in curds from a cow which has 
a calf of the same colour (with herself), two beans 
and one barley grain for each handful of curds, 

3. To his question, ‘What dost thou drink ? 
What dost thou drink?’ she should thrice reply, 
‘Generation of a male child! Generation of a male 
child !’ 

4. Thus three handfuls (of curds), 

5. He then inserts into her right nostril, in the 
shadow of a round apartment, (the sap of) an herb 
which is not faded, 

6. According to some (teachers) with the Pragävat 
and Givaputra hymns. 

7. Having sacrificed of a mess of cooked food 
sacred to Pragäpati, he should touch the place of 
her heart with the (verse,) ‘What is hidden, O thou 
whose hair is well parted, in thy heart, in PragApati, 
that I know; such is my belief. May I not fall 
into distress that comes from sons.’ 





5. Narayana (comp. also the Prayogaratna, folio 4o ; Asvalaya- 
niya-Grzhya-Parisish/a I, 25; MS. Chambers 667) separates this 
rite from the ceremony described in Sfitras 2-4. He says that 
Sütras 2-4—as indeed is evidently the case—refer to the Pumsa- 
vana, and in Sütra 5 begins the Anavalobhana (comp. garbhara- 
kshawa, Sänkh. I, 21). To me it seems more probable that the 
text describes one continuous ceremony, There is no difficulty in 
supposing that of the Anavalobhana, though it is mentioned in 
Sütra 7, no description is given in the following Sütras, the same 
being the case undoubtedly with regard to the Garbhalambhana, 
of which a description is found in the Asv.-Parisish/a I, 2 ish 

6. Two texts commencing 4 te garbho yonim etu and Agnir 
etu prathamaf, See Stenzler’s Various Readings, p. 48, and the 
Bibliotheca Indica edition, p. 61. 
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{<^ कणा 14. 


I. In the fourth month of pregnancy the Siman- 
tonnayana (or parting of the hair, is performed). 

2. In the fortnight of the increasing moon, when 
the moon stands in conjunction with a Nakshatra 
(that has a name) of masculine gender— 

3. Then he gives its place to the fire, and having 
spread to the west of it a bull’s hide with the neck 
to the east, with the hair outside, (he makes obla- 
tions,) while (his wife) is sitting on that (hide) and 
takes hold of him, with the two (verses), ‘May 
Dhatv7 give to his worshipper, with the two verses, 
‘I invoke Räkä’ (Rig-veda II, 32, 4 seq.), and with 
(the texts), ‘ Negamesha, and, ‘Pragapati, no other 
one than thou’ (Rig-veda X, 121, 10). | 

4. He then three times parts her hair upwards 
(i.e. beginning from the front) with a bunch con- 
taining an even number of unripe fruits, and with 
a porcupine’s quill that has three white spots, and 
with three bunches of Kusa grass, with (the words), 
‘Bhtr, bhuvas, svar, om!’ 

5. Or four times. 

6. He gives orders to two lute-players, ‘Sing 
king Soma.’ 

7. (They sing,) ‘May Soma our king bless the 
human race. Settled is the wheel of N.N.’—(here 
they name) the river near which they dwell. 








14, 3. Comp. above, chap. 8,9. Regarding the two verses Dhätä 
dadätu dasushe, see Sankh.-Grzhya I, 22,7. The Negamesha 
hymn is Rig-veda Khailika sfikta, vol. vi, p. 31, ed. Max Miiller, 

7. Comp. Päraskara I, 75, 8. The Gäthä there is somewhat 
different. I cannot see why in the Asvaläyana redaction of it 
nivish/akakräsau should not be explained, conformably to the 
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8. And whatever aged Brahmaza woman, whose 
husbands and children are alive, tell them, that let 


them do. 
9. A bull is the fee for the sacrifice. 


KawpikA 15. 


1. When a son has been born, (the father) should, 
before other people touch him, give him to eat from 
gold (i.e. from a golden vessel or with a golden 
spoon) butter and honey with which he has ground 
gold(-dust), with (the verse), ‘I administer to thee 
the wisdom (‘veda’) of honey, of ghee, raised by 
Savitvz the bountiful. Long-living, protected by 
the gods, live a hundred autumns in this world!’ 

2. Approaching (his mouth) to (the child’s) two 
ears he murmurs the ‘production of intelligence :’ 
‘Intelligence may give to thee god Savitzz, intelli- 
gence may goddess Sarasvati, intelligence may give 
to thee the two divine Asvins, wreathed with lotus.’ 

3. He touches (the child’s) two shoulders with 
(the verse), ‘Be a stone, be an axe, be insuperable 
gold. Thou indeed art the Veda, called son; so 
live a hundred autumns’—and with (the verses), 
‘Indra, give the best treasures’ (Rig-veda II, 21, 6), 
‘Bestow on us, O bountiful one, O speedy one’ 
(Rig-veda III, 36, 10). 


4. And let them give him a name beginning with 





regular Sandhi laws, as nivish/akakrä asau. The wheel of 
course means the dominion. 

15, 1. Comp. Asv.-Grihya-Parisish/a I, 26. I follow Professor 
Stenzler, who corrects maghonäm into maghona; comp. Sankh.- 
Grthya I, 24, 4. 

3. Vedo may as well be the nominative of veda as that of 
vedas (‘property’). 
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a sonant, with a semivowel in it, with the Visarga at 
its end, consisting of two syllables, 

5. Or of four syllables ; 

6. Of two syllables, if he is desirous of firm posi- 
tion; of four syllables, if he is desirous of holy 
lustre ; 

7. But in every case with an even number (of 
syllables) for men, an uneven for women. 

8. And let him also find out (for the child) a name 
to be used at respectful salutations (such as that due 
to the Äkärya at the ceremony of the initiation) ; 
that his mother and his father (alone) should know 
till his initiation. 

9. When he returns from a journey, he embraces 
his son’s head and murmurs, ‘From limb by limb 
thou art produced; out of the heart thou art born. 
Thou indeed art the self called son; so live a hun- 
dred autumns!’—(thus) he kisses him three times 
on his head, 

10. The rite only (without the Mantra is per- 
formed) for a girl. 


{< ^ 7714 16. 


1. In the sixth month the Annapräsana (i.e. the 
first feeding with solid food). 

2. Goat’s flesh, if he is desirous of nourishment, 

3. Flesh of partridge, if desirous of holy lustre, 

4. Boiled rice with ghee, if desirous of splendour : 

5. (Such) food, mixed with curds, honey and ghee 
he should give (to the child) to eat with (the verse), 
‘Lord of food, give us food painless and strong; 





16, 7 seq. Comp. Sankh.-Grzhya I, 27, 1 seq. The two texts 
are nearly word for word identical. 


~ 
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bring forward the giver; bestow power on us, on 
men and animals.’ 
6. The rite only (without the Mantra) for a girl. 


KaworxA 17. 

1. In the third year the Xaula (i.e. the tonsure 
of the child’s head), or according to the custom of 
the family. 

2. To the north of the fire he places vessels which 
are filled respectively, with rice, barley, beans, and 
sesamum seeds ; 

3. To the west (the boy) for whom the ceremony 
shall be performed, in his mother’s lap, bull-dung in 
a new vessel, and Sami leaves are placed. 

4. To the south of the mother the father (is 
seated) holding twenty-one bunches of Kusa grass. 

5. Or the Brahman should hold them. 

6. To the west of (the boy) for whom the cere- 
mony is to be performed, (the father) stations him- 
self and pours cold and warm water together with 
(the words), ‘With warm water, O Väyu, come 
hither !’ 

7. Taking of that (water), (and) fresh butter, or 
(some) drops of curds, he three times moistens (the 
boy’s) head, from the left to the right, with (the 
formula), ‘May Aditi cut thy hair; may the waters 
moisten thee for vigour!’ 

8. Into the right part (of the hair) he puts each 








4. He cuts off the hair four times on the right side (Sütras 10— 
14), three times on the left side (Sütra 15); each time three Kusa 
bunches are required. This is the reason why twenty-one bunches 
are prescribed. 

8. Each of the four times and of the three times respectively that 
he cuts off the hair; see the preceding note. 
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time three Kusa bunches, with the points towards 
(the boy) himself, with (the words), ‘Herb! protect 
him!’ 

9. (With the words,) ‘Axe! do no harm to him!’ 
he presses a copper razor (on the Kusa blades), 

10. And cuts (the hair) with (the verse), ‘The 
razor with which in the beginning Savitri the 
knowing one has shaved (the beard) of king Soma 
and of Varuza, with that, ye Brähmazas, shave now 
his (hair), that he may be blessed with long life, with 
old age.’ 

1. Each time that he has cut, he gives (the hairs) 
with their points to the east, together with Sami 
leaves, to the mother. She puts them down on the 
bull-dung. 

12. ‘With what Dhätrz has shaven (the head) of 
Brrhaspati, Agni and Indra, for the sake of long life, 
with that I shave thy (head) for the sake of long life, 
of glory, and of welfare’—thus a second time. 

13. ‘ By what he may at night further see the sun, 
and see it long, with that I shave thy (head) for the 
sake of long life, of glory, and of welfare’—thus a 
third time. 

14. With all (the indicated) Mantras a fourth 
time. 

15. Thus three times on the left side (of the 
head). 

16. Let him wipe off the edge of the razor with 
(the words), ‘If thou shavest, as a shaver, his hair 
with the razor, the wounding, the well-shaped, purify 
his head, but do not take away his life.’ 





13. Instead of yena bhüyas ka rätryäm, Päraskara (II, 1, 16) 
has, yena bhüris fara divam. 
16. Comp. Päraskara II, ı, 19 ; Atharva-veda VIII, 2, ı7. 
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17. Let him give orders to the barber, ‘ With luke- 
warm water doing what has to be done with water, 
without doing harm to him, arrange (his hair) well.’ 

18. Let him have the arrangement of the hair 
made according to the custom of his family. 

19. The rite only (without the Mantras) for a 
girl. 

KawpikA 18. 

1. Thereby the Godanakarman (i.e. the ceremony 
of shaving the beard, is declared). 

2. In the sixteenth year. 

3. Instead of the word ‘hair’ he should (each time 
that it occurs in the Mantras) put the word ‘ beard.’ 

4. Here they moisten the beard. 

5. (The Mantra is), ‘ Purify his head and his face, 
but do not take away his life.’ 

6. He gives orders (to the barber with the words), 
‘Arrange his hair, his beard, the hair of his body, 
and his nails, ending in the north.’ 

7. Having bathed and silently stood during the 
rest of the day, let him break his silence in the 
presence of his teacher, (saying to him,) ‘I give an 
optional gift (to thee).’ 

8. An ox and a cow is the sacrificial fee. 





18. On these family customs, see Grihya-samgraha-parisish/a II, 
40; Roth, Zur Literatur und Geschichte des Weda, p. 120; Max 
Müller, History of A. S. L., ए. 548९4. ; Weber, Indische Studien, X, 95. 

18, 4. See above, chap. 17, 7. 

Bee chap. 17, 16; 

6. According to Narayana, he says to the barber (chap. 17, 17), 
‘With lukewarm water doing what has to be done with water, 
without doing harm to him, arrange his hair, his beard, the hair of 
his body, and his nails, ending in the north.’ 

7, 8. On restrictions like that contained in the eighth Sütra as to 
the object in which the vara (optional gift) had to consist, see 
Weber, Indische Studien, V, 343. 
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9. Let (the teacher) impose (on the youth the 
observances declared below) for one year. 


{< ^ रार 19. 


1. In the eighth year let him initiate a Brahmama, 
2. Or in the eighth year after the conception ; 

3. In the eleventh a Kshatriya; 

4. In the twelfth a Vaisya. 


5. Until the sixteenth (year) the time has not 
passed for a Brahmaza ; 

6. Until the twenty-second for a Kshatriya ; 

7. Until the twenty-fourth for a Vaisya. 

8. After that (time has passed), they become pati- 
tasävitrika (i.e. they have lost their right of learning 
the Savitri). 

9. No one should initiate such men, nor teach 
them, nor perform sacrifices for them, nor have inter- 
course with them. 

10. (Let him initiate) the youth who is adorned 
and whose (hair on the) head is arranged, who wears 
a (new) garment that has not yet been washed, or 
an antelope-skin, if he is a Brahmavza, the skin of 
a spotted deer, if a Kshatriya, a goat's skin, if a 
Vaisya. 

11. If they put on garments, they should put on 
dyed (garments): the Brähmaza a reddish yellow 
one, the Kshatriya a light red one, the Vaisya a 
yellow one. 

12. Their girdles are: that of a Brähma»a made 
of Muzga grass, that of a Kshatriya a bow-string, 
that of a Vaisya woollen. 





9. See below, chap. 22, 22. 
19, 10. By the ‘arranging of the hair’ the cutting of the hair is 
implied, as is seen from chap. 22, 22. 


- 
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13. Their staffs are: that of a Brahmama of Paläsa 
wood, that of a Kshatriya of Udumbara wood, that 
of a Vaisya of Bilva wood. 


{< ^ 74 20. 


1. Or all (sorts of staffs are to be used) by (men 
of) all (castes). 

2. While (the student) takes hold of him, the 
teacher sacrifices and then stations himself to the 
north of the fire, with his face turned to the east. 

3. To the east (of the fire) with his face to the 
west the other one. 

4. (The teacher then) fills the two hollows of (his 
own and the student’s) joined hands with water, and 
with the verse, ‘That we choose of Savitr?’ (Rig- 
veda V, 82, 1) he makes with the full (hollow of his 
own hands the water) flow down on the full (hollow 
of) his, (ie. the student’s hands.) Having (thus) 
poured (the water over his hands) he should with his 
(own) hand seize his (i.e. the student’s) hand together 
with the thumb, with (the formula), ‘ By the impulse 
of the god Savitrz, with the arms of the two Asvins, 
with Püshan’s hands I seize thy hand, N.N.!’ 

5. With (the words), ‘Savitrz has seized thy hand, 
N.N.!’ a second time, 

6. With (the words), ‘Agni is thy teacher, N.N, !’ 
a third time. 

7. He should cause him to look at the sun while 
the teacher says, ‘God Savitz, this is thy Brahma- 
arin ; protect him: may he not die.’ 





20, 2. He offers the oblations prescribed above, chap. 1, 4, 
3 seq. 
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8. (And further the teacher says), ‘Whose Brah- 
mafarin art thou? The breath’s Brahma£ärin art 
thou. Who does initiate thee, and whom (does he 
initiate)? To whom shall I give thee in charge ?’ 

9. With the half verse, ‘A youth, well attired, 
dressed came hither’ (Rig-veda III, 8, 4) he should 
cause him to turn round from the left to the right. 

10. Reaching with his two hands over his (i,e. the 
student's) shoulders (the teacher) should touch the 
place of his heart with the following (half verse), 

11. Having wiped the ground round the fire, the 
student should put on a piece of wood silently, 
‘Silence indeed is what belongs to Pragäpati. The 
student becomes belonging to Pragäpati’—this is 
understood (in the Sruti). 


{< ^ 77774 21, 


1. Some (do this) with a Mantra: ‘To Agni I 
have brought a piece of wood, to the great Gäta- 
vedas. Through that piece of wood increase thou, 
O Agni; through the Brahman (may) we (increase). 
Svähä!’ 

2. Having put the fuel (on the fire) and having 





rr. On the wiping of the ground round the fire, comp. above, 
chap. 3, 1; Sankhayana-Grchya I, 7, 11. Näräyara here has the 
following remarks, which I can scarcely believe to express the real 
meaning of this Sütra: ‘ Here the wiping of the ground round the 
fire is out of place, because the Samskäras for the fire have already 
been performed. As to that, it should be observed that the wiping is 
mentioned here in order that, when fuel is put on the fire in the 
evening and in the morning, the sprinkling of water and the wiping 
may be perfarmed. But on this occasion (at the Upanayana) the 
student does not perform the wiping, &c., and silently puts a piece 


of wood on that fire.’ 
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touched the fire, he three times wipes off his face © 


with (the words), ‘ With splendour I anoint myself 

3. ‘Fer with splendour does he anoint himself — 
this is understood (in the Sruti). 

4. ‘On me may Agni bestow insight, on me 
ofispring, on me splendour. 

‘On me may Indra bestow insight, on me offspring, 
on me strength (indriya). 

^ On me may Sürya bestow insight, on me offspring, 
on me radiance. 

‘What thy splendour is, Agni, may I thereby be- 
come resplendent. 

< What thy vigour is, Agni, may I thereby become 
vigorous. 

“What thy consuming poweris, Agni, may I thereby 
obtain consuming power —with (these formulas) he 
should approach the fire, bend his knee, embrace 
(the teacher's feet), and say to him, ‘ Recite, sir! 
The Savitri, sir, recite ! 

5. Seizing with his (i.e. the student's) garment and 
with (his own) hands (the student's) hands (the 
teacher) recites the Savitri, (firstly) Pada by Pada, 
(then) hemistich by hemistich, (and finally) the whole 
(verse). 

6. He should make him recite (the Savitri) as far 
as he is able. 

7. On the place of his (ie. the student's) heart (the 
teacher) lays his hand with the fingers upwards, with 
(the formula), ‘Into my will I take thy heart; after 
my mind shall thy mind follow; in my word thou 
shalt rejoice with all thy will; may Brthaspati join 
thee to me.’ 
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{< ^. 718 22. 


1. Having tied the girdle round him and given him 
the staff, he should impose the (observances of the) 
Brahmagarya on him— 

2. (With the words), ‘A Brahma/ärin thou art. 
Eat water. Do the service. Do not sleep in the 
day-time. Devoted to the teacher study the Veda.’ 

3. Twelve years lasts the Brahmaéarya for (each) 
Veda, or until he has learnt it. 

4. Let him beg (food) in the evening and in the 
morning. 

5. Let him put fuel on (the fire) in the evening 
and in the morning. 

6. Let him beg first of a man who will not refuse, 

7. Or of a woman who will not refuse. 

8. (In begging he should use the words), ‘Sir, 
give food!’ 

9. Or, ‘(Sir, give) Anupravakantya (food). 

10, That (which he has received) he should an- 
nounce to his teacher. 

11. He should stand the rest of the day. 

12. After sunset (the student) should cook the 
Brahmaudana (or boiled rice with which the Bräh- 
mavzas are to be fed) for the Anupravaantya sacrifice 
(the sacrifice to be performed after a part of the 
Veda has been studied), and should announce to the 
teacher (that it is ready). 








22, 9. Food for the Anupravakaniya offering; see Sütra 72. 

710. Sänkhäyana-Grrhya II, 6, 7; Päraskara II, 5, 8. 

12. ‘The student should, according to the rules for the Pakayagias, 
cook the Anupravakaniya food and announce it to the teacher in 
the words, “ The food is cooked.”’ Näräyana. 
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13. The teacher should sacrifice, while the student 
takes hold of him, with the verse, ‘The wonderful 
lord of the abode’ (Rig-veda I, 18, 6). 

14. A second time with the SAvitri— 

15. And whatever else has been studied after- 
wards, 

16. A third time to the Aishis. 

17. A fourth time (the oblation) to (Agni) Svi- 
shiakrit. 

18, Having given food to the Brähmaxas he 
should cause them to pronounce the end of the 
Veda (study). 

19. From that time (the student) should eat no 
saline food; he should observe chastity, and should 
sleep on the ground through three nights, or twelve 
nights, or one year. 

20. When he has fulfilled those observances, (the 
teacher) performs (for him) the ‘production of intel- 
ligence, (in the following way): 

21. While (the student) towards an unobjectionable 
direction (of the horizon) sprinkles thrice (water) 
from the left to the right with a water-pot round a 





15. Näräyaza mentions as such texts especially those belonging 
to the Aranyaka, viz. the Mahänämnyas, the Mahävrata, and the 
Upanishad. But there isno reason why we should not think quite 
as well of the Rig-veda Samhitä itself. 

18. ‘He should say, “Sirs! Pronounce the end of the Veda 
(study).” And they should reply, “ May an end of the Veda (study) 
be made.”’ Narayana. 

20. Comp. above, chap. rg, 2. 

21. ‘ The objectionable directions are three, the south, the south- 
east, the south-west.” Narayana. 

Susravas, which I have translated by ‘glorious,’ at the same 
time means, ‘ endowed with good hearing,’ i.e. successful in study. 
The student therefore by the same word prays for glory and for 
success in Vedic learning. 


I ADHYAYA, 23 KANDIKA, I. 193 





Paläsa (tree) with one root, or round a Kusa bunch, 
if there is no Paläsa, (the teacher) causes him to say, 
‘O glorious one, thou art glorious. As thou, O 
glorious one, art glorious, thus, O glorious one, lead 
me to glory. As thou art the preserver of the 
treasure of sacrifice for the gods, thus may I become 
the preserver of the treasure of the Veda for men.’ 

22. Thereby, beginning with his having the hair 
cut, and ending with the giving in charge, the impos- 
ing of observances has been declared. 

23. Thus for one who has not been initiated 
before. 

24. Now as regards one who has been initiated 
before : 

25. The cutting of the hair is optional, 

26. And the ‘ production of intelligence.’ 

27. On the giving in charge there are no express 
rules (in this case) ; 

28. And on the time. 

29. (He should recite to him) as the Savitri (the 
Rik), ‘ That we choose of god Savitrz’ (Rig-veda V, 
32,1). 

^ णा 23. 


1. He chooses priests (for officiating at a sacrifice) 
with neither deficient nor superfluous limbs, ‘ who on 





22. The rules stated above for the Upanayana, beginning with 
the prescription regarding the cutting of the hair (given chap. 19, 
70 in the words, ^ whose [hair on the] head is arranged ;’ see the 
note there), and ending with the ceremony prescribed chap, 20, 8, 
are to be extended also to other cases of the imposing of a vow, 
such, for instance, as that mentioned chap. 18, 9. 

25. See chap. 19, Io. 26. See above, Sütra 20, 

27. See chap. 20, 8. 28. See chap. 4, I. 

29. Instead of the ordinary Savitri, Rig-veda III, 62, ro. 

23, 1. Comp. Srauta-sütra IX, 3, 20; Grihya-sütra I, 5, 1. 


[9] 0 
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the mother’s and on the father’s side (&c.), as it has 
been said above. 

2. Let him choose young men as officiating priests : 
thus (declare) some (teachers). 

3. He chooses first the Brahman, then the Hotvz, 
then the Adhvaryu, then the Udgatrz. 

4. Or all who officiate at the Ahina sacrifices and 
at those lasting one day. 

5. The Kaushitakinas prescribe the Sadasya as 
the seventeenth, saying, ‘He is the looker-on at the 
performances. 

6. This has been said in the two Azfas, ‘ He whom 
the officiating priests, performing (the sacrifice) in 
many ways’ (Rig-veda VIII, 58, 1. 2). 

7. He chooses the Hot? first. 

8. With (the formula), ‘Agni is my Hotr7; he is my 
Hotvz; I choose thee N. N. as my Hotr2’ (he chooses) 
the Hotrz. 





4. The Ahina sacrifices are those which last more than one day, 
but not more than twelve days. (Indische Studien, IX, 373; X, 
355.) The priests officiating at such sacrifices are the sixteen 
stated in the Srauta-sitra IV, 1, 6.7. Those besides the sixteen, 
though they are chosen (saty api varaze) for taking part in the 
sacred performances, have not the rank of ritvigas (officiating 
priests); such are the Sadasya, the Samitrz, and the K’amasa- 
dhvaryava (schol. Srautas. loc. cit.). See Max Müller’s History of 
A.S.L., pp. 450, 469 seq. As to the Sadasya, however, there was 
some difference of opinion (see the next Sütra). 

5. On the office of the Sadasya, see Indische Studien, X, 130,148: 

6. The two ९45 quoted here belong to the tenth among the 
Välakhilya hymns, a hymn omitted in many of the Rig-veda MSS. 
They give no special confirmation to the rules stated in our text, 
but contain only a general allusion to the unity of the sacrifice, 
which the various priests perform in many various ways. 

7. ‘If the four (chief) priests have to be chosen, the choosing of 
the Brähmaza stands first in order (see above, Sütra 3) ; if all (the 


sixteen), then the choosing of the Hotrz stands first in order.’ 
Näräyaza. 
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9. With (the formula), ‘ Xandramas (the moon) is 
my Brahman; he is my Brahman; I choose thee 
N.N. as my Brahman’ (he chooses) the Brahman. 

10. With (the formula), ‘Aditya (the sun) is my 
Adhvaryu; (he is my Adhvaryu, &c.)’—the Adh- 
varyu. 

11. With (the formula), ‘ Parganya is my Udgätrz; 
(he is my Udgatrz, &c.)’—the Udgatrz. 

12. With (the formula), ‘The waters are my reciters 
of what belongs to the Hotrakas’—the Hotrakas. 

13. With (the formula), ‘The rays are my Kama- 
sadhvaryus’—the Aamasädhvaryus. 

14. With (the formula), ‘The ether is my Sada- 
sya’ —the Sadasya. 

15. He whom he has chosen should murmur, ‘A 
great thing thou hast told me; splendour thouhast told 
me; fortune thou hast told me; glory thou hast told 
me ; praise thou hast told me; success thou hast told 
me ; enjoyment thou hast told me ; satiating thou hast 
told me; everything thou hast told me.’ 

16. Having murmured (this formula), the Hotrz 
declares his assent (in the words), ‘Agni is thy 
Hotrz; he is thy प्रज; thy human Hotrz am I.’ 

17. ‘Kandramas (the moon) is thy Brahman; he 
is thy Brahman (&c.)’—thus the Brahman. 

18. In the same way the others according to the 
prescriptions (given above). 

19. And if (the priest who accepts the invitation) 





12. The twelve priests of the sixteen (see $ 4 note) who do not 
stand at the head of one of the four categories. Those at the head 
are enumerated in the Sutras 8-11. 

13, 14. See above, $ 4 note. 

19. Priests who only perform the Agnyädheya for a person, are, 
according to Näräyaza’s note on this Sütra, not considered as 


OFZ 
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is going to perform the sacrifice (for the inviting 
person, he should add), ‘May that bless me; may 
that enter upon me; may I thereby enjoy (bliss).’ 
20. The functions of an officiating priest are not 
to be exercised, if abandoned (by another priest), or 
atan Ahina sacrifice with small sacrificial fee, or for 
a person that is sick, or suffering, or affected with 
consumption, or decried among the people in his 
village, or of despised extraction: for such persons 
(the functions of a Aztvig should not be exercised). 
21. He (who is chosen as a Kitvig) should ask 
the Somapraväka, ‘What sacrifice is it? Who are 





performing a sacrifice for him; consequently the formula given 
here is only to be used by priests who are elected for a Soma 
sacrifice. Stenzler translates, ‘So spricht er, wenn er das Opfer 
durch sie vollziehen lassen will” But this would be yakshya- 
mänah, not yagayishyan. 

20. The tradition takes ni#adakshiwasya as in apposition to 
ahinasya, and I have translated accordingly. But I cannot help 
thinking that the two words should be separated, so that we should 
have to translate, ‘or at an Ahina, or for a person that gives small 
sacrificial fee’ Thus the Brahmawa quoted by Apastamba (see 
the commentary on the Pafkavimsa Brähmaza, vol. i, p. 6, ed. 
Bibl. Indica) gives the following questions which the Rztvig to be 
chosen should ask, ‘Is it no Ahina sacrifice? Is the Ritvig office 
not abandoned by others? Is the sacrificial fee plentiful?’ It isa 
very singular fact, that on the one hand the assistance of a number 
of Ritvigas was unanimously declared necessary for the perform- 
ance of an Ahina sacrifice, while on the other hand it was considered 
objectionable, at least among some of the Vedic schools, to officiate 
at such a sacrifice. See Weber’s Indische Studien, X, 150, r5r. 

On anudesyabhisasta Narayana says, sadesinäbhisastasyaivam 
eke. anye tu sräddhe pratishiddhasyety ähus. It seems to me that 
anudesya (or rather änudesya?) in Sankhayana-Sraut. V, 1, 10 
(Indische Studien, X, 147) means the same, though the commentary 
on that Sütra ascribes a different meaning to that word. 

21. The Somapraväka is the messenger who invites the priests 
on behalf of the sacrificer to officiate at his intended Soma sacrifice. 
Comp. Indische Studien, IX, 308. 
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the priests officiating? What is the fee for the 
sacrifice ?’ 

22. If (all the conditions) are favourable, he should 
accept. 

23. Let (the officiating priests) eat no flesh nor 
have intercourse with a wife until the completion of 
the sacrifice. 

24. ‘ By this prayer, O Agni, increase’ (Rig-veda 
I, 31, 18)—with (this verse) let him offer (at the end 
of the sacrifice) an oblation of Agya in (his own) 
Dakshizägni, and go away where he likes; 

25. In the same way one who has not set up 
the (Srauta) fires, in his (sacred) domestic fire with 
this Azz, ‘ Forgive us, O Agni, this sin’ (Rig-veda 
037; 16). 


KanpikA 24, 


1. When he has chosen the Kitvigas, he should 
offer the Madhuparka (i. e. honey-mixture) to them 
(in the way described in Sütras 5 and following) ; 

2. To a Snätaka, when he comes to his house ; 

3. Andtoaking; 

4. And for a teacher, the father-in-law, a paternal 
uncle, and a maternal uncle. 

5. He pours honey into curds, 

6. Or butter, if he can get no honey. 

7, A seat, the water for washing the feet [he 
Arghya water (i. e. perfumed water into which flowers 
have been thrown), the water for sipping, the honey- 





24, 1 seqq. Comp. Sänkhäyana-Grzhya II, 15. The second 
Sütra is paraphrased by Näräyara thus, ‘To a person that has 
performed the Samävartana (see below, III, 8), when he comes on 
that day to his house with the intention of forming a matrimonial 


alliance.’ 


198 ÄSVALÄYANA-GRIHYA-SÜTRA. 


mixture, a cow: every one of these things they 
announce three times (to the guest). 

8. With (the verse), ‘I am the highest one among 
my people, as the sun among the thunderbolts. Here 
I tread on him whosoever infests me’—he should 
sit down on the seat (made of) northward-pointed 
(grass). 

9. Or (he should do so) after he has trodden 
on it. 

10. He should make (his host) wash his feet. 

11. The right foot he should stretch out first to a 
Brahmavza, 

12. The left to a Sidra. 

13. When his feet have been washed, he receives 
the Arghya water in the hollow of his joined hands 
and then sips the water destined thereto, with (the 
formula), ‘Thou art the first layer for Ambrosia.’ 

14. He looks at the Madhuparka when it is 
brought to him, with (the formula), ‘I look at thee 
with Mitra’s eye.’ 

15. He accepts it with his joined hands with (the 
formula), ‘ By the impulse of the god Savitrz, with 
the arms of the two Asvins, with the hands of Püshan 
I accept thee.’ He then takes it into his left hand, 
looks at it with the three verses, ‘ Honey the winds 
to the righteous one’ (Rig-veda I, 90, 6 seqq.), stirs 
it about three times from left to right with the fourth 
finger and the thumb, and wipes (his fingers) with 
(the formula), ‘May the Vasus eat thee with the 
Gayatri metre ’—to the east: 

16. With (the formula), ‘ May the Rudras eat thee 
with the Trish/ubh metre —to the south : 

17. With (the formula), ‘May the Adityas eat 
thee with the Gagati metre ’—to the west : 
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ı8. With (the formula), ‘May the Visve deväs eat 
thee with the Anush¢ubh metre’—to the north. 

19. With (the formula), ‘To the beings thee’—he 
three times takes (some of the Madhuparka sub- 
stance) out of the middle of it. 

20. With (the formula), ‘The milk of Virag art 
thou ’—he should partake thereof the first time, 

21. With, ‘ The milk of Virag may I obtain ’—the 
second time, 

22. With, ‘In me (may) the milk of Padyä Virag 
(dwell) —the third time. 

23. (He should) not (eat) the whole (Madhuparka). 

24. He should not satiate himself. 

25. Toa Brähmaza, to the north, he should give 
the remainder. 

26. If that cannot be done, (he should throw it) 
into water. 

27. Or (he may eat) the whole (Madhuparka). 

28. He then makes a rinsing of his mouth follow 
(on the eating of the Madhuparka) with: the water 
destined thereto, with (the formula), ‘Thou art the 
covering of Ambrosia.’ 

29. With (the formula), ‘Truth! Glory! Fortune! 
May fortune rest on me!’—a second time. 

30. When he has sipped water, they announce to 
him the cow. 

31. Having murmured, ‘Destroyed is my sin; my 
sin is destroyed,’ (he says,) ‘Om, do it, if he chooses 
to have her killed. 

32. Having murmured, ‘The mother of the Ru- 
dras, the daughter of the Vasus’ (Rig-veda VIII, 








22. On 22478 Viräg, see the note on Sankhäyana-Grihya III, 7, 5. 
28. Comp. above, Sttra 13. 
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1071, 15), (he says,) ‘Om, let her loose,’ if he chooses 
to let her loose. 

33. Let the Madhuparka not be without flesh, 
without flesh. 


End of the First Adhyäya, 





33. Comp. Sänkhäyana-Grzhya II, 15, 2. 
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ApuyAya II, ^ कणा 1. 


1. On the full moon day of the Srävaza month 
the Srävaza ceremony (is performed). 

2. Having filled a new jug with flour of fried 
barley, he lays (this jug) and a spoon for offering 
the Balis on new strings of a carrying pole (and thus 
suspends them). 

3. Having prepared fried barley grains, he smears 
half of them with butter. 

4. After sunset he prepares a mess of cooked food 
and a cake in one dish and sacrifices (the cooked food) 
with the four verses, ‘Agni, lead us on a good path 
to wealth’ (Rig-veda I, 189, 1 seqq.), verse by verse, 
and with his hand the (cake) in one dish with (the 
formula), ‘To the steady One, the earth-demon, 
svähä !’ 

5. (The cake) should be (entirely) immersed (into 
the butter), or its back should be visible. 

6. With (the verse), ‘Agni, do not deliver us to 
evil’ (Rig-veda I, 189, 5) he sacrifices over it (the 
butter) in which it had lain. 

7. With (the verse), ‘May the steeds at our invo- 
cation be for a blessing to us’ (Rig-veda VII, 38, 7) 
(he sacrifices) the besmeared grains with his joined 
hands. 

8. The other (grains) he should give to his people. 

9. Out of the jug he fills the spoon with flour, 


1, 1. Näräyara’s observation that the StAvama full moon can fall 
also under certain other Nakshatras than Sravana itself, furnishes 
no reason why we should think here of solar months, as Prof. 
Stenzler proposes. 

7, 8. See above, Sütra 3. 9. See above, Sutra 1. 
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goes out (of the house) to the east, pours water on 
the ground on a clean spot, sacrifices with (the 
formula), ‘To the divine hosts of the serpents 
svaha!’ and does reverence to them with (the 
formula), ‘ The serpents which are terrestrial, which 
are aerial, which are celestial, which dwell in the 
directions (of the horizon)—to them I have brought 
this Bali; to them I give over this Bali.’ 

To. Having gone round (the Bali) from left to 
right, he sits down to the west of the Bali with (the 
words), ‘The serpent art thou; the lord of the 
creeping serpents art thou; by food thou protectest 
men, by cake the serpents, by sacrifice the gods. 
To me, being in thee, the serpents being in thee 
should do no harm. I give over the firm one 
(i.e. the spoon) to thee’ 

11. ‘Firm one, (I give) N. N. (in charge) to thee! 
Firm one, (I give) N.N. (in charge) to thee !’— 
with (these words he gives) his people, man by man, 
(in charge to the serpent god) ; 

12. ‘ Firm one, I give myself in charge to thee !’— 
with these words himself at the end. 

13. Let no one step between it (i. €. the Bali, and 
the sacrificer), until the giving in charge has been 
performed. 

14. With (the formula), ‘To the divine hosts of 
the serpents svähä !’—let him offer the Bali in the 
evening and in the morning, till the Pratyavarohaza 
(1. €. the ceremony of the ‘ redescent ) 

15. Some count (the days till the Pratyavarohaza) 





14. On the Pratyavarohaza, see the third chapter of this 
Adhyäya. 


15. l.e.two Bali offerings for each day, one for the morning and 
one for the evening. 
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and offer the corresponding number of Balis already 
on that day (on which the Sravanä ceremony is 
performed). 


KanpıKA 2. 


1. On the full moon day of Asvayuga the Asvayugi 
ceremony (is performed). 

2. Having adorned the house, having bathed and 
put on clean garments, they should pour out a mess 
of cooked food for Pasupati, and should sacrifice it 
with (the formula), ‘ To Pasupati, to Siva, to Samkara, 
to Prishätaka svaha!’ 

3. He should sacrifice with his joined hands a 
mixture of curds and butter (prishätaka) with (the 
formula), ‘May what is deficient be made full to me; 
may what is full not decay to me. To Prishätaka 
svaha!’ 

4. ‘United with the seasons, united with the 
manners, united with Indra and Agni, svaha ! 

‘ United with the seasons, united with the manners, 
united with the Visve devas, svaha ! 

< United with the seasons, united with the manners, 
united with Heaven and Earth, svähä !’—with (these 
formulas) a mess of cooked food is offered at the 





2, 2. ‘ The plural “ They should sacrifice it” means, that while 
the sacrifice is performed by the householder, his sons and the 
other persons belonging to the house should touch him.’ Näräyana. 

4. The Agrayana sacrifice, which is offered when the sacrificer is 
going to partake of the first-fruits of the harvest, is treated of, with 
relation to a sacrificer who keeps the Srauta fires, in the Srauta- 
sütra II, 9. This Sütra in my opinion should be understood as a 
supplementary addition to that chapter. Näräyana refers the rule 
here given to the case of any incident or danger (äpad) which pre- 
vents the sacrificer from performing the ceremony in its fuller 
form, as prescribed in the Srauta-sütra. 
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Ägrayana sacrifice by one who has set up the (sacred 
Srauta) fires, 

5. Also by one who has not set up the (Srauta) 
fires (the same offering is performed) in the (sacred) 
domestic fire. 


KawpikA 3. 


1. On the full moon of Märgasirsha the ‘rede- 
scent’ (is performed)—on the fourteenth (Tithi), 

2. Or on (the Tithi of) the full moon (itself). 

3. Having again renovated the house by (giving a 
new) coating (to the walls), by spreading out (a new 
roof), and by levelling (the floor), they should sacrifice 
after sunset (oblations) of milk-rice with (the texts), 
^ˆ Beat away, O white one, with thy foot, with the fore- 
foot and with the hind-foot, these seven daughters 
of Varuza and all that belong to the king’s tribe. 
Svähä! 

‘Within the dominion of the white one no serpent 
has killed anything. To the white one, the son of 
Vidärva, adoration! 54118 I’ 

4. Here no oblation to (Agni) Svish/akrit (is 
made). 

5. ‘May we be secure from Pragäpati’s sons’— 
thus he murmurs while looking at the fire, 





3, 7. On the ceremony of ‘ redescent,’ comp. Sankhayana-Grzhya 
IV, 17; Päraskara III, 2. The fourteenth Tithi of the bright fort- 
night, preceding the full moon, is referred to. 

3. ‘Again’ refers to chap. 2, 2. As to the words ‘ they should 
sacrifice,’ comp. the note on the same Sütra. The first Mantra 
reoccurs in Sankhdyana-Grzhya IV, 18,1. The text of the second 
should be, na vai svetasyadhydare, &c.; comp. Paraskara II, 
Wh 

5. The serpents are the children of Kasyapa (i.e, Pragäpati) and 
Kadri; see Mahabharata I, 1074 seqq. 
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6. (Saying), ‘Be happy and’ friendly to us’—he 
should think in his mind of the winter. 

7. To the west of the fire is a well-spread layer (of 
straw); on that he should sit down, murmur (the 
verse), ‘Be soft, O earth’ (Rig-veda I, 22, 15), and 
lie down (on that layer) with his people, with the 
head to the east and the face to the north. 

8. The others, as there is room. 

9. Or following on each other from the eldest to 
the youngest. 

10. Those who know the Mantras, should murmur 
the Mantras. 

11. Arising (they should) three times (murmur the 
verse), ‘From that place may the gods bless us’ 
(Rig-veda I, 22, 16). 

12. The same (verse) a fourth time with their 
faces to the south, to the west, and to the north. 

13. Having arisen, having murmured the hymns 
sacred to the Sun and the auspicious hymns, having 
prepared food and given to the Brähmanas to eat, 
he should cause (them) to pronounce auspicious 
words. 


KanoıkÄ 4. 


1. On the eighth days of the four dark fortnights 
of (the two seasons of) winter and Sisira the Ash/akäs 
(are celebrated). 


ee 


10. < The Mantras beginning from “ Be soft, O earth” (Sütra 7) 
down to the auspicious hymns (Sütra 13) Narayana. 

11. It follows from Sütra 12 that they are to turn here their faces 
to the east. 

12. They mutter one Pada of that verse, which is in the Gayatri 
metre, turned towards each of the three directions. 

4, 1. Comp. Sankhäyana-Grihya III, 12 seqq. The four 
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2. Or on one (of these days). 

3. The day before, he should offer to the Fathers 
(i.e. Manes) — 

4. Boiled rice, boiled rice with sesamum seeds, ` 
rice-milk— 

5. Or cakes made of four Sarävas (of ground 
grain)— 

6. Sacrificing with the eight (verses), ‘May the 
lower (Fathers) and the higher arise’ (Rig-veda X, 15, 
I seqq.), or with as many (verses) as he likes. 

7. Then on the next. day the 09718185 (are 
celebrated) with an animal (sacrifice) and with a mess 
of cooked food. 

8. He may also give grass to an ox, 

9. Or he may burn down brushwood with fire— 

10, With (the words), ‘ This is my Ash/akä.’ 

11. But he should not omit celebrating the Ash- 
taka. 

12, This (AshZaka) some state to be sacred to the 
Visve devas, some to Agni, some to the Sun, some 
to Pragapati, some state that the Night is its deity, 
some that the Nakshatras are, some that the Seasons 
are, some that the Fathers are, some that cattle is. 

13. Having killed the animal according to the 





months of Hemanta and Sisira are Märgasirsha, Pausha, Mägha, 
and Phälguna. 

2. The statement of the Prayogaratna that in case the sacrificer 
should celebrate only one Ash/akä festival, the Ash/ak4 of the 
Mägha month is to be selected, well agrees with the designation of 
this Ash/ak& as ‘the one Ash/ak4’ (ekash/aka); see Weber, 
Naxatra II, 341 seq.; Indische Studien, AV, 148. 

7 seqq. Comp. the nearly identical passage in Sankhayana-Grzhya 
III, 14, 3 seqq. and the note there. Asvalayana evidently gives 
these rules not as regarding one special Ash/ak& but all of them. 

13. Comp. above, I, 11, 1. 2. 10. As to the Mantra, comp. 
Sänkhäyana III, 13, 3. 
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ritual of the animal sacrifice, omitting the sprinkling 
(with water) and the touching of the animal with a 
fresh branch, he should draw out the omentum and 
sacrifice it with (the verse), ‘Carry the omentum, 
Gätavedas, to the Fathers, where thou knowest 
them resting afar. May streams of fat flow to them ; 
may all these wishes be fulfilled. Svaha !’ 

14. Then (follow oblations) of the Avadana por- 
tions and the cooked food, two with (the two verses), 
‘Agni, lead us on a good path to wealth’ (Rig-veda 
I, 189, 1 seq.), (and other oblations with the texts), 
‘May summer, winter, the seasons be happy to us, 
happy the rainy season, safe to us the autumn. The 
year be our lord who gives breath to us; may days 
and nights produce long life. Svaha! 

‘Peaceful be the earth, happy the air, may the 
goddess Heaven give us safety. Happy be the 
quarters (of the horizon), the intermediate quarters, 
the upper quarters ; may the waters, the lightnings 
protect us from all sides. Svaha! 

‘May the waters, the rays carry our prayers (to 
the gods); may the creator, may the ocean turn 
away evil; may the past and the future, (may) all 
be safe to me. Protected by Brahman may I pour 
forth songs. Svaha! 

‘May all the Adityas and the divine Vasus, the 
Rudras, the protectors, the Maruts sit down (here). 
May Pragäpati, the abounding one, the highest 
ruler, bestow vigour, offspring, immortality on me. 
Svaha ! 

‘ Pragäpati, no other one than Thou (Rig-veda X, 
122,10) 





14. I read, as Prof, Stenzler and the Petersburg Dictionary do, 
svärä ksharäzi. Comp. Päraskara III, 3, 6. 
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15. The eighth (oblation) is that to (Agni) Svi- 
sh/akrit. 

16. He should give to the Brähmamas to eat: 
this has been said. 


{< ^ एणा 5, 


1. On the following day the Anvash/akya (i. €. the 
ceremony following the Ash/akä, is performed). 

2. Having prepared (a portion) of that same meat, 
having established the fire on a surface inclined 
towards the south, having fenced it in, and made a 
door on the north side of the enclosure, having 
strewn round (the fire) three times sacrificial grass 
with its roots, without tossing it, turning the left 
side towards the fire, he should put down the things 
to be offered, boiled rice, boiled rice with sesamum 
seeds, rice-milk, meal-pap with curds, and meal-pap 
with honey. 

3. (The ceremony should be performed) according 
to the ritual of the Pindapitriyagna. 

4. Having sacrificed (of those sorts of food) with 
the exception of the meal-pap with honey, let him 
give (lumps of those substances) to the Fathers, 

5. And to (their) wives, with the addition of rum 
and the scum of boiled rice. 

6. Some (place the lumps to be offered) into pits, 
into two or into six. 

व ~ 

16. See above, chap. 3, 13. 


5, 2. The meat is that of the animal killed on the Ashrakä day; 
866 ८199 4, 13, 

3. This ritual is given in the ‚Srauta-sütra IT, 6 seq. 

4. He sacrifices the two oblations prescribed in the Srauta-sütra 
II, 6, 72, to Soma pitrzmat and to Agni kavyavähana. 
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7. In those situated to the east he should give 
(the offerings) to the Fathers. 

8. In those to the west, to the wives. 

g. Thereby the ceremony celebrated in the rainy 
season on the Magha day, in the dark fortnight after 
the full moon of Praush¢/apada (has been declared), 

10. And thus he should offer (a celebration like 
the Anvash/akya) to the Fathers every month, 
observing uneven numbers (1. €. selecting a day with 
an uneven number, inviting an uneven number of 
Brahmamzas, &c.). 

11. He should give food at least to nine (Brah- 
manas), 

12. Or to an uneven number ; 

13. To an even number on auspicious occasions 
or on the performance of meritorious deeds (such as 
the consecration of ponds, &c.) ; 

14. To an uneven number on other (occasions). 

15. The rite is performed from left to right. 
Barley is to be used instead of sesamum. 


KawpikA 6. 


1. When going to mount a chariot he should 
touch the wheels with his two hands separately with 
(the words), ‘I touch thy two fore-feet. Thy two 
wheels are the Brzhat and the Rathantara (Samans).’ 





9. Comp. the note on Sänkhäyana-Grzhya IH, 13, r. 

10. Comp. Sankh4yana-Grzhya IV, 1, 1. 

13. Sänkhäyana-Grihya IV, 4, 4. 

15. Sankhdyana-Grzhya IV, 4, 6. 9. 

6, 1. ‘He should touch at the same time the right wheel with his 
right hand, the left wheel with his left hand.’ Näräyana. 


[29] z 


- 
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2. ‘Thy axle is the Vämadevya’—with (these 
words he touches) the two (naves) in which the axle 
rests. 

3. He should mount (the chariot) with the right 
foot first, with (the words), ‘ With Väyu’s strength I 
mount thee, with Indra’s power and sovereignty.’ 

4. He should touch the reins, or if the horses have 
no reins, (he should touch) the horses with a staff, 
with (the words), ‘With Brahman’s splendour I seize 
you. With truth I seize you.’ 

5. When (the horses) put themselves in motion, 
he should murmur, ‘Go forward to thousandfold 
successful vigour, divine chariot, carry us forward !’ 
—(and the verse), ‘ Free, strong be thy limbs!’ (Rig- 
veda V1; 47,126.) 

6. With this (verse he should touch also) other 
articles of wood. 

7. ‘May the two oxen be strong, the axle firm’ 
(Rig-veda III, 53, 17)—with (this verse) he should 
touch (each) part of the chariot (alluded to in that 
verse). 

8. With (the verse), ‘The earth, the good pro- 
tectress, the unattained heaven’ (Rig-veda X, 63, 10) 
(he should ascend) a ship. 

9. With a new chariot he should drive round a 
widely known tree or round a pool that does not dry 
up, with his right side turned towards it, and then 
should fetch branches which bear fruits, 





2. On the Vedic form of the chariot and of the wheels, comp. 
Zimmer, Altindisches Leben, p. 247. 

6. According to Näräyaza this Sütra would refer only to other 
vehicles of wood, which he is directed to touch with that Rik when 
going to mount them. Perhaps the commentator is right; the 
wording of the Az& is well in keeping with his explanation. 
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10. Or something else that belongs to the house- 
hold. 

11, (He then) should drive (in that chariot) to an 
assembly. 

12. Having murmured, while looking at the sun, 
(the verse), ‘Make our renown highest’ (Rig-veda 
IV, 31, 15), he should descend. 

13. ‘To the bull among my equals’ (Rig-veda X, 
166, 1)—(this verse he should murmur) while 
approaching (that assembly ?). 

14. ‘ May we be called to-day Indra’s best friends’ 
(Rig-veda I, 167, 10)—when the sun is setting. 

15. ‘Thus I address you, O daughters of heaven, 
while you arise’ (Rig-veda IV, 51, 11)—when day 
appears. 


KawpikA 7. 


1. Now the examination of the ground (where he 
intends to build a house). 

2. (It must be) non-salinous soil of undisputed 
property, 

3. With herbs and trees, 

4. On which much Kusa and Virana grass grows. 

5. Plants with thorns and with milky juice he 
should dig out with their roots and remove them— 

6. And in the same way the following (sorts of 
plants), viz. Apamarga, potherbs, Tilvaka, Parivyädha. 

7, A spot where the waters, flowing together from 
all sides to the centre of it, flow round the resting- 
place, having it on their right side, and then flow 
off to the east without noise—that possesses all 
auspicious qualities. 

8 Where the waters flow off, he should have the 
provision-room built. 

? 2 
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9. Thus it becomes rich in food. 

10. On a spot which is inclined towards the south, 
he should have the assembly-room constructed ; thus 
there will be no gambling in it. 

11. (But others say that) in such (an assembly- 
room) the young people become gamblers, quarrel- 
some, and die early. 

12. Where the waters flow together from all 
directions, that assembly-room (situated on such a 
spot) brings luck and is free from gambling. 


{<^ 7714 8, 


1. Now he should examine the ground in the 
following ways. 

2. He should dig a pit knee-deep and fill it 
again with the same earth (which he has taken 
out of it). 

3. If (the earth) reaches out (of the pit, the ground 
is) excellent ; if it is level, (it is) of middle quality ; 
if it does not fill (the pit, it is) to be rejected. 

4. After sunset he should fill (the pit) with water 
and leave it so through the night. 

5. If (in the morning) there is water in it, (the 
ground is) excellent; if it is moist, (it is) of middle 
quality ; if it is dry, (it is) to be rejected. 

6. White (ground), of sweet taste, with sand on 
the surface, (should be elected) by a Brähmaza. 

7. Red (ground) for a Kshatriya. 

8. Yellow (ground) for a Vaisya. 

9. He should draw a thousand furrows on it and 
should have it measured off as quadrangular, with 
equal sides to each (of the four) directions ; 

10. Or as an oblong quadrangle. 
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11. With a Sami branch or an Udumbara branch 
he sprinkles it (with water), going thrice round it, 
so that his right side is turned towards it, reciting 
the Santatiya hymn. 

12. And (so he does again three times) pouring 
out water without interruption, with the three verses, 
‘O waters, ye are wholesome’ (Rig-veda X, 9, I seqq.). 

13. In the interstices between the bamboo staffs 
he should have the (single) rooms constructed. 

14. Into the pits in which the posts are to stand, 
he should have an Avakä, i.e. (the water-plant 
called) Sipala put down; then fire will not befall 
him: thus it is understood (in the Sruti). 

15. Having put (that plant) into the pit in which 
the middle-post is to stand, he should spread (on it) 
eastward-pointed and northward-pointed Kusa grass 
and should sprinkle (on that grass) water into which 
rice and barley have been thrown, with (the words), 
‘ To the steady one, the earth-demon, svaha !’ 

16. He then should, when (the middle-post) is 
being erected, recite over it (the two verses), 

‘Stand here, fixed in the ground, prosperous, long- 





8, 11. The hymn of which all verses (except a few) commence 
with, and frequently contain, the word sam (Rig-veda VII, 35). 

13. The bamboo staffs (vamsa) rest on the chief posts (5111008) ; 
see chap. 9, I. 2. 

15. Comp. chap. I, 4. 

16. Comp. Sankhayana-Grchya IL, 3, 1 and the note there. How 
stämirävatim should be corrected and translated is quite un- 
certain. Instead of poshasva Prof. Stenzler proposes to read 
poshasya, as ‚Sankhäyana has; I have adopted this correction.— 
In the second verse gäyatäm 58.118, seems to be corrupt; comp. my 
note on Sänkhäyana III, 2, 9. Instead of parisritak we should 
read, as Sankhayana, Päraskara, and the Atharva-veda (III, 72, 7) 
have, parisrutaA. 
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lasting (?), standing amid prosperity. May the 
malevolent ones not attain thee! 

‘To thee (may) the young child (come), to thee 
the calf. ..; to thee (may) the cup of) Parisrut 
(come) ; (to thee) may they come with pots of curds.’ 


KanpıkA 9. 


1. (Over) the bamboo staff, when it is put on (the 
middle-post, he recites the hemistich), 

2. ‘ Rightly ascend the post, O staff, bestowing on 
us long life henceforward.’ 

3. On four stones, on which Dürvä grass has been 
spread, he should establish the water-barrel with 
(the words), ‘Arise on the earth’— 

4. Or with (the verse), ‘The Arangara sounds, 
three times bound with the strap. It praises the 
welfare ; may it drive away ill.’ 

5. He then should pour water into it with (the 
verse), ‘Hither may king Varuza come with the 
plentiful (waters); at this place may he stay con- 
tented; bringing welfare, dropping ghee may they 
lie down together with Mitra.’ 

6. He then ‘appeases’ it (in the following way). 

7. He puts gold into water into which rice and 
barley have been thrown, and (with that water) he 
sprinkles it three times, going round it with his right 
side turned towards it, with the Santatiya hymn. 

8. And (so he does again three times) pouring out 





9, 4. The meaning of Arangara is unknown to me ; it seems to 
be a musical instrument. Comp. Atharva-veda XX, 135, 13. 

6. The ground on which the house is to be built. 

7. On the Santatiya hymn, see above, ८0870. 1 

8. This Sütra is identical with chap. 8, 12, 
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water without interruption, with the three verses, © 
waters, ye are wholesome’ (Rig-veda X, 9, I seqq.). 

9. In the middle of the house he should cook a 
mess of food, sacrifice (therefrom) with the four 
verses, ‘ VAstoshpati, accept us’ (Rig-veda VII, 54, 
1 seqq.), verse by verse, should prepare food, should 
give to the Brähmanas to eat, and should cause them 
to say, ‘ Lucky is the ground! Lucky is the ground!’ 


{<^ कणा 10. 

1. It has been declared how he should enter the 
house (when returning from a journey). 

2, The house, when he enters it, should be pro- 
vided with seed-corn. 

3. He should have his field ploughed under the 
Nakshatras Uttarä% Prosh¢hapadas, (Uttaräs) Phäl- 
gunyas, or Rohizi. 

4. In order that the wind may blow to him from 
the field, he should offer oblations with the hymn, 
‘Through the lord of the field’ (Rig-veda IV, 57), 
verse by verse, or he should murmur (that hymn). 

5. He should speak over the cows when they go 
away, the two verses, ‘May refreshing wind blow 
over the cows’ (Rig-veda X, 169, I seq.). 

6. When they come back, (he should recite the 
following verses,) 

‘May they whose udder with its four holes is full 











9. Comp. above, chap. 3, 13. 

10, 1. See Srauta-sütra II, 5, 17 seqq. It is there expressly 
stated that these rules refer also to an Anähitägni. 

3. Sänkhäyana 1142 

5. ‚Sankhäyana-Grzhya II, 9. 

6. Sänkhäyana, loc. cit.— Should the reading upa maitu be cor- 
rected into upa maita? 
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of honey and ghee, be milk-givers to us; (may they 
be) many in our stable, rich in ghee. 

“Come hither to me, giving refreshment, bringing 
vigourand strength. Giving inexhaustible milk, rest 
in my stable that I may become the highest one — 

And, ‘They who have raised their body up to the 
gods’—the rest of the hymn (Rig-veda X, 169, 3. 4). 

7. Some recite (instead of the texts stated in Sütra 
6) the Ägäviya hymn. 

8. He should approach their herds, if the cows do 
not belong to his Guru, with (the words), ‘Prospering 
are ye; excellent are ye, beautiful, dear. May I 
become dear to you. May you see bliss in me.’ 


End of the Second Adhyäya. 





A 


7. The hymn commencing 4 gävo agman {hither came the 
cows) is Rig-veda VI, 28. 

8. Perhaps the last words (which are repeated twice in order to 
mark the end of the Adhyäya) should be written sam mayi 
ganidhvam, ‘live with me in harmony together.’ 
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^ प्प III, ^ रणा 1. 


1. Now (follow) the five sacrifices : 

2. The sacrifice to the Gods, the sacrifice to the 
Beings, the sacrifice to the Fathers, the sacrifice to 
Brahman, the sacrifice to men. 

3. Here now, if he makes oblations over the 
(sacred) fire, this is the sacrifice to the Gods. 

If he makes Bali offerings, this is the sacrifice to 
the Beings. 

If he gives (Pinda offerings) to the Fathers, this is 
the sacrifice to the Fathers. 

If he studies (Vedic) texts, this is the sacrifice to 
Brahman. 

If he gives to men, this is the sacrifice to men. 

4. These (five kinds of) sacrifices he should per- 
form every day. 


KanpıkÄ 2. 


1. Now the rules how one should recite (the Vedic 
texts) for one’s self. 

2. He should go out of the village to the east or 
to the north, bathe in water, sip water on a clean spot, 
clad with the sacrificial cord; he should spread out, 
his garment being not wet, a great quantity of Darbha 
grass, the tufts of which are directed towards the east, 
and should sit down thereon with his face turned to 
the east, making a lap, putting together his hands in 
which he holds purifiers (i.e. Kusa blades), so that 
the right hand lies uppermost. 





1, 1 seqq. Comp. Satapatha Brahmama XI, 5, 6, 7 segg. 


- 
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It is understood (in the ‚Sruti), ‘This is what 
Darbha grass is: it is the essence of waters and 
herbs. He thus makes the Brahman provided with 
essence.’ 

Looking at the point where heaven and earth 
touch each other, or shutting his eyes, or in whatever 
way he may deem himself apt (for reciting the Veda), 
thus adapting himself he should recite (the sacred 
texts) for himself. | 

3. The Vyähritis preceded by (the syllable) Om 
(are pronounced first). 

4. He (then) repeats the Savitri (Rig-veda III, 62, 
10), (firstly) Pada by Pada, (then) hemistich by 
hemistich, thirdly the whole. 


{< ^ 74 3. 


1. He then should recite for himself (the following 
texts, viz.) the Azkas, the Yagus, the Sämans, the 
Atharvan and Angiras hymns, the Brähmanas, the 
Kalpa (Sütras), the Gäthäs, the (texts in honour of 
kings and heroes, called) Nardsamsis, the Itihäsas 
and Puräzas. 

2. In that he recites the A£as, he thereby satiates 
the gods with oblations of milk—in that (he recites) 
the Yagus, with oblations of ghee—the Sämans, with 
oblations of honey—the Atharvan and Angiras 
hymns, with oblations of Soma—the Brahmazas, 
Kalpas, Gäthäs, Nardsamesis, Itihäsas and Purazas, 
with oblations of ambrosia. 





3, 1. On this and the following paragraphs comp. chiefly Satapatha 
Brahmamza XI, 5, 6. Other enumerations, contained in the Veda 
itself, of the texts that were considered as forming the Veda or as 
attached to the body of the Veda, are found in the Satapatha 
Brahmana XIV, 5, 4, 10 (Sacred Books, XV, ıır), and in the 
Khändogya Upanishad VIJ, ı (Sacred Books, I, 109). 
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3. In that he recites the Rikas, rivers of milk flow, 
as a funeral oblation, to his Fathers. In that (he 
recites) the Yagus, rivers of ghee—the Sämans, 
rivers of honey—the Atharvan and Angiras hymns, 
rivers of Soma—the Brähmazas, Kalpas, Gathas, 
Nardsamsis, Itihäsas and Puräzas, rivers of ambrosia. 

4. After he has recited (those texts) as far as he 
thinks fit, he should finish with the following (verse), 

‘ Adoration to Brahman! Adoration be to Agni! 
Adoration to the Earth! Adoration to the Herbs! 
Adoration to the Voice! Adoration to the Lord of 
the Voice! Adoration I bring to great Vishazu !’ 


KawpikA 4. 


1. He satiates the deities: ‘ Pragäpati, Brahman, 
the Vedas, the gods, the Rishis, all metres, the word 
Om, the word ४3517182, the Vyähzztis, the SAvitri, the 
sacrifices, Heaven and Earth, the air, days and 
nights, the numbers, the Siddhas, the oceans, the 
rivers, the mountains, the fields, herbs, trees, Gan- 
dharvas and Apsaras, the snakes, the birds, the cows, 
the Sädhyas, the Vipras, the Yakshas, the Rakshas, 
the beings that have these (Rakshas, &c.) at their 
end.’ 

>. Then the Rishis : ‘ The (Rishis) of the hundred 
(Rikas), the (Azshis) of the middle (Mazdalas), Grit- 
eee ee 


4, 1. Comp. ‚Sänkhäyana-Grihya IV, 9. Näräyana: ‘ Having 
finished (the Svädhyäya) he satiates with water oblations these 
deities.’ 

Pragäpati and the following words stand in the nominative; the 
verb to be supplied is trrpyatu (tripyantu), ‘may he (they) 
satiate himself (themselves).’ 

2, Sänkhäyana-Grihya IV, 10. Sankhayana has pavamanah, 
‘the (Rishis) of the Pavamäna hymns,’ but pragatha as Asvalä- 
yana has, and not as we should expect, prägäthäh. 


- 
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samada, Visvämitra, Vamadeva, Atri, Bharadvaga, 
Vasish¢ha, the Pragäthas, the Pavamäna hymns, the 
(Rishis) of the short hymns, and of the long hymns.’ 

3- (Then) with the sacrificial cord suspended over 
the right shoulder : | 

4. “Sumantu, Gaimini, Vaisampäyana, Paila, the 
Sütras, the Bhäshyas, the Bhärata, the Mahäbhärata, 
the teachers of law, Gänanti, Bähavi, Gärgya, Gau- 
tama, Säkalya, Bäbhravya, Mändavya, Mazdikeya, 
Gärgi VAzaknavi, Vadavä Prätitheyi, Sulabhä 
Maitreyi, Kahola Kaushitaka, Mahäkaushitaka, 
Paingya, Mahäpaingya, Suyagia Sänkhäyana, Aita- 
reya, Mahaitareya, the Sakala (text), the Bäshkala 
(text), Sugätavaktra, Audavahi, Mahaudavähi, Sau- 
gami, Saunaka, Asvalayana—and whatsoever other 
teachers there are, may they all satiate themselves,’ 

5. After he has satiated the Fathers man by man, 
and has returned to his house, what he gives (then), 
that is the sacrificial fee. 

6. And it is also understood (in the Sruti), ‘May 
he be standing, walking, sitting, or lying, (the texts 
belonging to) whatsoever sacrifice he repeats, that 
sacrifice indeed he has offered.’ 

7. It is understood (in the Sruti), ‘Regarding this 
(Svädhyäya) there are two cases in which the study 
(of the sacred texts) is forbidden: when he is im- 
pure himself, and when the place is.’ 





4. ws, The names fom Kasia -- names from Kahola Kaushitaki down to Asvalayana stand 
in the accusative ; tarpayämi, ‘I satiate N. N.’ is to be supplied, 

5. Narayana: ‘He satiates his father, grandfather, and great- 
grandfather, and goes to his house. What he then gives, for 
instance, food offered to guests, or given as alms (to religious 
beggars), is considered as the sacrificial fee for the Brahma- 
yagiia.’ 

6. Comp. Satapatha Brahmana 1८.13 
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KawpikA 5. 


t. Now (follows) the Adhyäyopäkarama (i.e. the 
ceremony by which the annual course of study is 
opened); 

2. When the herbs appear, (when the moon stands 
in conjunction) with Sravaza, in the Sravaza month, 

3. Or on the fifth (Tithi of that month), under 
(the Nakshatra) Hasta. 

4. Having sacrificed the two Agya portions, he 
should offer Agya oblations (to the following deities, 
viz.) Savitri, Brahman, Belief, Insight, Wisdom, 
Memory, Sadasaspati, Anumati, the metres, and the 
९251115. 

5. He then sacrifices grains with curds (with the 
following texts) : 

6. ‘I praise Agni the Purohita’—this one verse 
(Rig-veda I, 1, 1), 

7. ‘The Kushumbhaka (mungoose ?) has said it — 
‘If thou criest, O bird, announce luck to us’—‘ Sung 
by Gamadagni’—‘In thy abode the whole world rests’ 





5, 2,3. Perhaps the division of these Sütras should be altered, so 
that sravamasya would belong to Sütra 2. In this case we should 
have to translate, ‘2. When the herbs appear, (on a day on which 
the moon stands in conjunction) with Sravava. 3. Or on the 
fifth (Tithi) of the Srävara month, under (the Nakshatra) Hasta.’ 
Comp. srävanasya pafikamim, Par. II, 10, 2. If we count 
the month beginning with the bright fortnight, and assume that the 
full moon day of Srävana falls, as the name of the month implies, 
on Stravama, the fifth Tithi of that month will fall indeed on Hasta. 
Comp. on the dates of the Upäkaraza, Prof. Weber’s remarks, Die 
vedischen Nachrichten von den Naxatra II, 322, and on the special 
symbolical signification of the Nakshatra ‚Sravana in this connection, 
my note on ‚Sänhkhäyana IV, 5, 2. 

4. On the two Agya portions, comp. above, I, 3, 5; 10, 13 seqq. 

7. Comp. Sankhayana IV, 5, 8. The verses with which the obla- 
tions are performed, are the first and last verses of each Mandala. 
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—‘ Come to our sacrifice, O you that are worthy of 
sacrifice, with care ’—‘ Whosoever, be he ours, be he 
alien ’—‘ Look on, look about ’—‘ Come here, Agni, 
the Maruts’ friend —‘ The oblation, O king, cooked 
for thee ’—each time two verses ; 

8. ‘ United is your will’ (Rig-veda X, 191, 4)— 
this one verse; 

9. ‘That blessing and bliss we choose’—this one 
verse. 

10. When he intends to study (the Veda together 
with pupils), he should, while the pupils take hold of 
him, sacrifice to those deities, and sacrifice to (Agni) 
Svishéakrzt, and partake of the grains with curds; 
then (follows) the ‘cleaning.’ 

11. Sitting down to the west of the fire on Darbha 
grass, the tufts of which are directed towards the 
east, he should put Darbha blades into a water-pot, 
and making a Brahmääigali (i. €. joining his hands as 
a sign of veneration for the Brahman), he should 
murmur (the following texts): 

12. The Vyährztis preceded by (the syllable) Om 
(stand first) ; (these) and the Savitri he should repeat 
three times and then recite the beginning of the 
Veda. 





9. This is the last verse of the Rrk-Samhitä in the Bäshkala 
Sakha. See my note on Sänkhäyana IV, 5, 9. 

10. The expression, ‘ Those deities’ would, according to Närä- 
yana, refer not only to the deities stated in Sütra 4, but also to the 
deities of the first and last verses of the Mandalas (Sütras 6 seqq.). 
On the grains with curds, comp. Sütra 5. The technical sense of 
the ‘cleaning’ is explained in the Srauta-sütra I, 8, 25 comp. 
Hillebrandt, Das altindische Neu- und Vollmondsopfer, p. 130, 
note 1. The sacrificer covers his joined hands with the Kusa 
grass spread out round the fire, and has water sprinkled on them. 

11. On the term brahmängali, comp. Manu II, 71. 
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13. In the same way at the Utsarga (i.e. at the 
ceremony performed at the end of the term of Vedic 
study). 

14. He should study six months. 

ı5. One who has performed the Samävartana 
(should live during that time) according to the 
regulations for Brahmaf£ärins. 

16. The others according to the rules. 

17, Some say that he should have intercourse 
with his wife. 

18. That (is a practice) sacred to Pragäpati. 

19. This (Upäkaraza) they call varshika (i.e. 
belonging to the rainy season). 

20. On the middle Ash/akä they offer food to 
those deities, and descend into water. 

21. They satiate those same deities (with water 
oblations), 

22, (And besides) the ÄAäryas, the Azshis, and 
the Fathers. 

23. This is the Utsargana. 


KawpikA 6. 


1, Instead of the Kämya ceremonies (i.e. the 
ceremonies, prescribed in the ‚Srauta-sütra, by which 





15. Onthe Samävartana, see below, chap. 8 seq. The restrictions 
referred to consist in the interdiction of eating honey and meat, of 
having sexual intercourse, of sleeping in a bedstead and in the 
day-time, &c. Näräyana. 

16. Le. the Brahmaärins. 

17. I.e. one who has performed the Samävartana. 

20. After the six months (Sütra 14) have elapsed, on the Ash/aka 
of Mägha. 

23. Or Utsarga, see Sütra 13. 

6, 1. Narayana divides this Sütra into two: 1. atha kamyanam 
sthäne kämyäh; 2. karavah. 
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special wishes are attained, oblations of) boiled (rice) 
grains, for the attainment of those wishes, (should be 
made by the Gvzhya sacrificer). 

2. He attains (thereby) those same wishes. 

3. For a person that is sick, or suffering, or 
affected with consumption, a mess of boiled (rice) 
grains in six oblations (should he offered)— 

4. With this (hymn), ‘I loosen thee by sacrificial 
food, that thou mayst live’ (Rig-veda X, 161), 

5. If he has seen a bad dream, he should worship 
the sun with the two verses, ‘ To-day, god Savitrz’ 
(Rig-veda V, 82, 4, 5), and with the five verses, 
‘What bad dreams there are among the cows’ (Rig- 
veda VIII, 47, 14 seqq.), 

6. Or with (the verse), ‘Whosoever, O king, be 
it a companion or a friend’ (Rig-veda II, 28, 10). 

7. When he has sneezed, yawned, seen a dis- 
agreeable sight, smelt a bad smell, when his eye 
palpitates, and when he hears noises in his ears, he 
should murmur, ‘Well-eyed may I become with my 
eyes, well-vigoured with my face, well-hearing with 
my ears. May will and insight dwell in me!’ 

8. If he has gone to a wife to whom he ought 
not to go, or if he has performed a sacrifice for a 
person for whom he ought not to do so, or has eaten 
forbidden food, or accepted what he ought not to 
accept, or pushed against a piled-up (fire altar) or 





8. Narayava is evidently wrong in explaining kaityam yüpan 
ka byagnikayanastham yüpam (which is not, as Prof. Stenzler 
takes it, der Opferpfahl auf einem Bestattungsplatze), 
Comp. Gobhila III, 3, 34; Grzhya-samgraha-parisish/a Il: 

I have translated the second verse in Sütra 8, as if the text had 
kalpantäm. The MSS. give kalpatäm. Atharva-veda VII, 67 has 
kalpayantäm. 
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against a sacrificial post, he should sacrifice two 
Agya oblations with (the verses), 

‘May my faculties return into me, may life return, 
may prosperity return; may my goods return to 
me; may the divine power return into me. Svaha! 

‘These fires that are stationed on the (altars 
called) Dhishzyds, may they be here in good order, 
each on its right place. (Agni) Vaisvanara, grown 
strong, the standard of immortality, may he govern 
my mind in my heart. Svaha!’ 

g. Or (he may sacrifice) two pieces of wood, 

10. Or murmur (the same two verses without any 
oblation). 


KawpikA 7, 


1. If the sun sets while he is sleeping without 
being sick, he should spend the rest of the night 
keeping silence, without sitting down, and should 
worship the sun (when it rises) with the five 
(verses), ‘The light, O sun, by which thou de- 
stroyest darkness’ (Rig-veda X, 37, 4 seq.). 

2. If (the sun) rises (while he is sleeping without 
being sick), being fatigued without having done any 
work, or having done work that is not becoming, he 
should keep silence, &c., as before, and perform his 
worship (to the sun) with the following four (verses, 
Rig-veda X, 37, 9 seq.). 

3. Invested with the sacrificial cord, constantly 
fulfilling the prescribed duties regarding the use of 








7, 2. Perhaps we should correct the text, akarmasrantam ana- 


bhir‘ipeza karmanä va vagyata iti, &c. 
3 seq. See SAnkh4yana-Grzhya II, 9. There the same word 


anvash/amadesa occurs. 


[29] ` Q 
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water, he should perform the Sandhya (or twilight 
devotion), observing silence. 

4. In the evening he should, turning his face to 
the north-west, to the region between the chief 
(west) point and the intermediate (north-western) 
point (of the horizon), murmur the Savitri, (beginning) 
when the sun is half set, until the stars appear. 

5. In the same way in the morning— 

6. Standing, with his face turned to the east, 
until the disk (of the sun) appears. 

7. If a dove flies against his house or towards 
it, he should sacrifice with (the hymn), ‘O gods, 
the dove’ (Rig-veda X, 165), verse by verse, or 
should murmur (that hymn). 

8. ‘We have thee, O Lord of the path’ (Rig-veda 
VI, 53)—if he is going out for doing some business. 

9. ‘Bring us together, Püshan, with a knowing 
one’ (Rig-veda VI, 54)—if he wishes to find some- 
thing lost, or if he has strayed. 

10. ‘Journey over the ways, Püshan’ (Rig-veda 
I, 42)—if he is going out on a long or dangerous 
way. 


KawoikA 8, 

1. Now when returning (home from his teacher) 
he should get the following things, viz. a jewel (to 
be tied round the neck), two ear-rings, a pair of 
garments, a parasol, a pair of shoes, a staff, a wreath, 
(pounded seed of the Karazga fruit) for rubbing 
with, ointment, eye salve, a turban; (all that) for 
himself and for the teacher. 





9. 10448 may either mean, ‘having lost his way,’ or ‘ bewildered 
in his mind,’ Näräyara prefers the latter explanation (‘ pragnä- 
hinah’). 
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2. If he cannot get it for both, only for the teacher. 

3. He then should get a piece of wood of a 
tree which is sacrificially pure, in a north-eastern 
direction — 

4. Sappy (wood) if he wishes for the enjoyment of 
food, or for prosperity, or for splendour ; dry (wood), 
if for holy lustre, 

5. (Wood) which is both (sappy and dry, in its 
different parts), if (he wishes) for both. 

6. Having put the piece of wood on high, and 
having given a cow and food to the Brähmazas, he 
should perform the ceremony of shaving the beard. 

7. He should alter the texts so that they refer to 
himself. 

8. With Ekaklitaka (he should perform the rub- 
bing). 

9. Having washed himself with lukewarm water, 
and having put on two (new) garments which have 
not yet been washed, with (the verse), ‘Garments 
with fat splendour you put on, (Mitra and Varuna)’ 
(Rig-veda I, 152, 1), he should anoint his eyes with 
(the words), ‘The sharpness of the stone art thou; 
protect my eye.’ 

10. With (the words), ‘ The sharpness of the stone 





8, 6. ‘On high’ means ‘not on the ground’ (Narayana). On 
the gaudänikam karma (the shaving of the beard), comp. above, 
Adhyäya I, Kandikä 18. The word ‘ceremony’ would mean here, 
according to Näräyara, that he should perform the rite alone, 
without observing such prescriptions as stated above, I, 18, 7. 

7. Thus, instead of ‘ Herb! protect him!’ (I, 17, 8) he is to say, 
‘Herb! protect me!’ and so on. 

8. Ekaklitaka is, according to Näräyaza and the Prayogaratna, 
the seed of such a Karafiga fruit (Pongamia Glabra, Vent.) which 
contains only one grain of seed. Such grains are pounded before 
he rubs himself therewith. 


(११ 
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art thou; protect my ear’—he should tie on the two 
ear-rings. 

171. After having salved his two hands with 
ointment, a Brähmaxa should salve his head first, 

ı2. A Räganya his two arms, 

१९ 10111 

14. A woman her secret parts, 

15. Persons who gain their livelihood by running, 
their thighs. 

16. With (the formula), ‘Free from pain art thou, 
free from pain may I become’—he should put on 
the wreath. 

17. Not (such a wreath) which is called mala. 

18. If they call it mala, he should cause them to 
calliitesras 

19. With (the formula), ‘The standing-places of 
the gods are you; protect me from all sides’—he 
steps into the shoes, and with (the formula), ‘The 
heaven's covering art thou —he takes the parasol. 

20. With (the formula), ‘Reed thou art; from 
the tree thou descendest; protect me from all 
sides —(he takes) a staff of reed. 

21. Having with the hymn ‘Giving life’ tied the 
jewel to his neck and arranged the turban (on his 
head), he should standing put the piece of wood (on 
the fire). 








21. On the hymn beginning with the words ‘Giving life,’ see 
Prof. Stenzler’s note on this Sütra. Its first verse is identical with 
Vägasaneyi Samhita XXXIV, 50 (comp. also SAnkh4yana-Grzhya 
III, 1, 7), and so are most ofits verses found in that Samhita or in the 
Atharva-veda; the whole of it occurs among the Rig-veda Khilas 
(vol. vi, p. 25, 2-12). 
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{< ^ णार 9. 


1. (He says), ‘Memory and reproach and know- 
ledge, faith, and wisdom as the fifth, what is sacrificed, 
and what is given, and what is studied, and what is 
done, truth, learning, vow— 

‘The vow which belongs to Agni together with 
Indra, with Pragäpati, with the Azshis, with the 
royal ones among the A’shis, with the Fathers, with 
the royal ones among the Fathers, with the human 
beings, with the royal ones among the human beings, 
with shine, over-shine, after-shine, counter-shine, with 
gods and men, with Gandharvas and Apsaras, with 
wild animals and domestic animals,—the vow, be- 
longing to my own self, dwelling in my own self, 
that is my universal vow. Hereby, O Agni, I be- 
come addicted to the universal vow. Svaha!’ 

>. With (the hymn), ‘Mine, Agni, be vigour ’ 
(Rig-veda X, 128, 1), verse by verse, he should put 
pieces of wood (on the fire). | 

3. He should pass that night at a place where 
they will do honour to him. 





9, 1. ‘My memory and my non-memory, that is my double 
vow ”—in this way the twelve (parts of which the first section of 
the Mantra consists) should be recited” Näräyana. I think the 
commentator is wrong here, and that section should rather be 
recited as it is given in the text without any alteration ; it forms a 
regular Sloka. Agneh instead of Agne is a conjecture of Prof. 
Stenzler, which I have adopted. 

2. According to Narayava the hymn should be recited including 
the Khila, so that ten pieces of wood are offered. Now the hymn 
consists of nine verses; there can be, consequently, only one 
Khailika verse, which is, I suppose, the first verse of the Khila 
quoted above, p. 228. 

3. By a Madhuparka (Narayana). Compare Sankhayana-Grzhya 
१101171 
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4. When, after having finished his (task of) 
learning, he has offered something to the teacher, or 
has received his permission, he should take a bath 
(which signifies the end of his studentship). 

5. He (i.e. the Snätaka) has to keep the following 
observances : 

6. He shall not bathe in the night-time; he shall 
not bathe naked; he shall not lie down naked; he 
shall not look at a naked woman, except during 
sexual intercourse; he shall not run during rain; 
he shall not climb up a tree; he shall not descend 
into a well; he shall not swim with his arms across 
a river; he shall not expose himself to danger. 
‘A great being indeed is a Snätaka’—thus it is 
understood (in the Sruti). 


{< ^ 714 10. 


1. If (a student) wishes to be dismissed (by his 
teacher), he should pronounce before the teacher his 
(1 eethe teachers 2) name _ 


2. (And should say), ‘Here we will dwell, sir!’ 





4. Näräyana: He makes an offer to the teacher in the words, 
‘What is it that I can do for you?’—and what the teacher tells 
him, that he does. 

10, 1. Narayana refers this rule to a student who has performed 
the Samävartana and wishes to go away. But a comparison of 
Sankhayana-Grzhya II, 18 seems to make it probable that the 
ceremony described here has nothing to do with the Samävartana. 
I take this chapter rather for a description of the way in which a 
student has to take leave of his teacher when setting out on a 
journey. ‘His name’ is the teacher’s name, according to Näräyaza. 

2. Sänkhäyana II, 18,1. SAnkh. has aham vatsyämi; Asvala- 
yana,idam vatsyämar. The commentator says that instead of idam 
the Asrama is to be named which the student chooses to enter upon, 
for instance, ‘Devadatta, we will dwellinthe state of a householder, sir!’ 
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3. With a loud voice (the words) following after 
the name. 

4. ‘Of inhalation and exhalation —(this he says) 
with a low voice, 

5. And (the verse), ‘Come hither, Indra, with thy 
lovely-sounding, fallow-coloured (horses)’ (Rig-veda 
IE 45.1). 

6. The aged one then murmurs, ‘To inhalation 
and exhalation I, the wide-extended one, resort with 
thee. To the god Savitrz I give thee in charge — 
and the verse. 

7. When he has finished (that verse), and has 
muttered, ‘Om! Forwards! Blessing!’ and recited 
(over the student the hymn), ‘ The great bliss of the 
three’ (Rig-veda X, 185)—(he should dismiss him). 

8. On one who has been thus dismissed, danger 
comes from no side—thus it is understood (in the 
Sruti). 

9. If he hears (on his way) disagreeable voices of 
birds, he should murmur the two hymns, ‘ Shrieking, 
manifesting his being’ (Rig-veda IJ, 42, 43), and (the 
verse), ‘The divine voice have the gods created’ 
(Rig-veda VIII, 106, 1 1). 

10. ‘Praise the renowned youth who sits on the 
war-chariot’ (Rig-veda II, 33, 11)—if (he hears dis- 
agreeable voices) of deer. 

ı1. From the direction, or from the (being) from 
which he expects danger, towards that direction he 
should throw a fire-brand, burning on both sides, or 
having twirled about a churning-stick from the right 
to the left, with (the words), ‘ Safety be to me, Mitra 





6. I have translated, as Prof. Stenzler has also done, according 
to Sänkhäyana’s reading, pränäpänä ... tvaya. The ‘aged 
one’ is the teacher, the verse that which is quoted in Sfitra 5. 
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and Varuza; encounter the foes and burn them up 
with your flame. May they find none who knows 
them and no support; divided by discord may they 
go to death — 

12, He turns the churning-stick downwards with 
(the verse), ‘The combined wealth of both, heaped 
together’ (Rig-veda X, 84, 7). 


KanpıkäA 11. 


1. Ifunknown danger from all sides (menaces him), 
he should sacrifice eight Agya oblations with (the 
formulas), 

‘Prithivi (the earth) is covered; she is covered by 
Agni. By her, the covered one, the covering one, 
I ward off the danger of which I am in fear. Sv4h4! 

‘Antariksha (the air) is covered; it is covered by 
Vayu. By it, the covered, the covering, I ward off 
the danger of which I am in fear, 59४8718 । 

_ | Dyaus (the heaven) is covered ; she is covered by 
Aditya (the sun). By her, &c. 

‘The quarters (of the horizon) are covered: 
they are covered by Kandramas (the moon). By 
them, &c. 

‘The waters are covered: they are covered by 
Varuza. By them, &c. 

‘The creatures are covered: they are covered by 
Präza (the breath). By them, &c. 

‘The Vedas are covered: they are covered by the 
metres. By them, &c. 


“All is covered; it is covered by Brahman. By 
it, &c. Svaha!’ 


leere ren is vrzta; ‘I ward off’ is the causative of the 
same verb, varaye, 
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2. Then, stationing himself towards the north- 
east, he murmurs the Svasti-Ätreya and, ‘Of what 
we are in fear, Indra’ (Rig-veda VIII, 61, 13 seqq.), 
down to the end of the hymn. 


KawpikA 12. 


च 
५, 


1. When a battle is beginning, (the royal Purohita) 
should cause the king to put on his armour (in the 
following way). 

2. (The Purohita) stations himself to the west of 
(the king’s) chariot with (the hymn ?), ‘I have brought 
thee hither; be here’ (Rig-veda X, 173). 

3. With (the verse), ‘Like a thunder-cloud is his 
countenance’ (Rig-veda VI, 75, 1), he should tender 
the coat of mail to him. 

4. With the following (verse) the bow. 

5. The following (verse) he should cause him to 
repeat. 

6. He should murmur himself the fourth. 

7. With the fifth he should tender the quiver to 
him. 

8. When (the king) starts, the sixth. 

9. The seventh (he recites) over the horses. 

10. The eighth he should cause (the king) to 
repeat while looking at the arrows; 








2. The Svasti-Atreya is the part of the hymn V, 51, which very 
frequently contains the word svasti (vv. 11-15). There is a Khila 
appended to that hymn (Rig-veda, vol. iii, p. 30), which, according 
to Näräyana, is also to be murmured on this occasion. 

12, 2. According to Narayana the Pratika here signifies not the 
- yerse, but the whole hymn, though a whole Päda is given (comp. 
‚Srauta-sütra I, 1, 17). 
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11. (The verse), ‘Like a serpent it encircles the 
arm with its windings’ (Rig-veda VI, 75, 14), when 
he ties to his arm the leather (by which the arm is 
protected against the bow-string). 

12, He then mounts up to (the king on his 
chariot), while he is driving, and causes him to 
repeat the Abhivarta hymn (Rig-veda X, 174) and 
. the two verses, ‘He who, Mitra and Varuza’ (Rig- 
veda 1111016 

13. He then should look at him with the Aprati- 
ratha, Sasa, and Sauparza hymns. 

14. The Sauparza is (the hymn), ‘May the 
streams of honey and ghee flow forwards.’ 

15. (The king) should drive (in his chariot suc- 
cessively) to all quarters (of the horizon). 

16. He should commence the battle in the line 
of battle invented by Aditya or by Usanas. 

17. He should touch the drum with the three 
verses, ‘ Fill earth and heaven with thy roar’ (Rig- 
veda VI, 47, 29 seqq.). 

18. With (the verse), ‘Shot off fall down’ (Rig- 
veda VI, 75, 16), he should shoot off the arrows. 








712. The Abhivarta hymn begins with the word abhivartena, 
and is ascribed to Abhivarta Angirasa. 

13. The Apratiratha hymn is Rig-veda X, 103 (ascribed to 
Apratiratha Aindra); the Sasa, X, 152 (ascribed to Sasa Bhärad- 
vaga). On the Sauparva, see the next Sütra. 

14. This hymn is not found in any Vedic Samhita, as far 
as I know, nor does it occur in the Suparzädhyäya. I have fol- 
lowed Prof. Stenzler’s conjecture pra dhärä yantu instead of 
pradharayantu, which is confirmed by Säyana’s note on 
Aitareya Brähmana VI, 25, 7; VIII, 10, 4 (pp. 365, 399, ed. 
Aufrecht). 

17, 18. According to Näräyaza the subject is the king. 
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19. ‘Where the arrows fly’ (1.1. v. 17)—this (verse) 
he should murmur while they are fighting. 

20. Or he should teach (the king the texts men- 
tioned). Or he should teach (the king). 


End of the Third Adhyäya. 





19. Here the subject is the Purohita. 
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ApuyAya IV, KaworxA 1. 


1. If disease befalls one who has set up the (sacred 
Srauta) fires, he should leave his home (and go away) 
to the eastern, or northern, or north-eastern direction. 

2. ˆ The sacred fires are fond of the village ’—thus 
it is said. 

3. Longing for it, desirous of returning to the 
village they might restore him to health—thus it is 
understood (in the Sruti). 

4. Being restored to health, he should offer a 
Soma sacrifice, or an animal sacrifice, or an ordinary 
sacrifice, and take his dwelling (again in the village). 

5. Or without such a sacrifice. 

6. If he dies, one should have a piece of ground 
dug up to the south-east or to the south-west— 

7. Ata place which is inclined towards the south 
or towards the south-east. 

8. According to some (teachers), inclined towards 
south-west. 

9. (The piece of ground dug up should be) of the 
length of a man with upraised arms, 


10. Of the breadth of one Vyäma (fathom), 





1, 1. Comp. Srauta-sütra VI, 9, 1. The funeral rites according 
to the Grrhya-sütras have been treated of by Prof. Max Müller, 
Zeitschrift der Deutschen Morgenländischen Gesellschaft, vol. ix. 

3. Le. longing for the village. I here differ from. Prof. 
Stenzler’s translation, ‘Indem sie, um nach dem Dorfe zu kommen, 
ihm Gutes wünschen.’ Prof. Stenzler here follows Näräyaza, who 
has the following note, gramam ägantum ikkhantoxgnaya enam 
ähitägnim Asamsante, ayam agado bhaved iti. 

4. Comp. Srauta-sütra VI, 9, 7. 

5. Srauta-sütra VI, ro, 1. 


IV ADHYAYA, 2 KANDIKA, I. 227 








11. Of the depth of one Vitasti (span). 

12. The cemetery should be free from all sides. 

13. It should be fertile in herbs. 

14. But plants with thorns and with milky juice, 
&c., as stated above. 

15. From which the waters flow off to all sides: 
this is a characteristic required for the cemetery 
(smasäna) where the body is to be burned. 

16. ‘ They cut off (from the dead body) the hair, 
the beard, the hairs of the body, and the nails’— 
this has been stated above. 

17, (They should provide) plenty of sacrificial 
grass and of butter. 

18. They here pour clarified butter into curds. 

19. This is the ‘sprinkled butter’ used for the 
Fathers (1. €. Manes). 


KawpikA 2. 


1. (The relations of the dead person) now carry 
(his sacred) fires and (his) sacrificial vessels in that 
direction. 








12, Näräyana: By the word smasäna (cemetery) two different 
smasänas are designated here, because below (Sütra 15) a dis- 
tinction is added (to the word smasäna), in the words, ‘ This is 
a characteristic required for the smasäna where the body is to be 
burned.’ Thus the place where the body,is burned, and the place 
where the gathered bones are deposited, both are called smasäna. 

14. See above, II, 7, 5. 

15. See the note on Sütra 12. 

16. See the Srauta-sütra VI, 10, 2. 

17. Dvigulpham barhir 2672. ka. Narayana explains dvigulpha 
by prabhüta. Comp. bahulatrza, Kätyäyana XXV, 7, 15. 

18. ‘Here’ means, at a ceremony directed to the Manes. 
Näräyana. 

2, 1. In the direction stated above, chap. 7; 6. 
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2. After them aged persons forming an odd 
number, men and women not going together, (carry) 
the dead body. 

3. Some (say) that (the dead body should be 
carried) in a cart with a seat, drawn by cows. 

4. (Some prescribe) a she-animal for covering (the 
dead body with its limbs) : 

5. A cow, 

6. Or a she-goat of one colour. 

7. Some (take) a black one. 

8. They tie (a rope) to its left fore-foot and lead 
it behind (the dead body). 

9. Then follow the relations (of the dead person), 
wearing their sacrificial cords below (round their 
body), with the hair-locks untied, the older ones 
first, the younger ones last. 

10. When they have thus arrived at the place, 
the performer (of the rites) walks three times round 
the spot with his left side turned towards it, and 
with a Sami branch sprinkles water on it, with (the 
verse), ‘Go away, withdraw, and depart from here’ 
(Rig-veda X, 14, 9). 

11. To the south-east, on an elevated corner (of 
that place), he places the Ahavaniya fire, 

12. To the north-west the Gärhapatya fire, 

13. To the south-west the Dakshina fire. 

14. After that a person that knows (how to do it), 
piles up between the fires a pile of fuel. 





4. See chap. 3, 20-25. 


to. Kartodakena (i.e. kartä udakena) is evidently the right 
reading, not gartodakena. 


12, 13. The words, ‘on an elevated corner’ (Sütra 11) have to 
be supplied. 


14. As to the pronoun enam, which refers, with an irregular 
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15. After sacrificial grass and a black antelope’s 
skin with the hair outside has been spread out there, 
they place the dead body thereon, which they have 
carried so as to pass by the Gärhapatya fire on its 
north-side, turning its head towards the Ahavantya. 

16. To the north (of the body they place) the wife 
(of the deceased), 

17, And a bow for a Kshatriya. 

18. Her brother-in-law, being a representative of 
her husband, or a pupil (of her husband), or an aged 
servant, should cause her to rise (from that place) 
with (the verse), ‘ Arise, O wife, to the world of life’ 
(Rig-veda X, 18, 8). 

19. The performer (of the rites) should murmur 
(that verse), ifa Südra (makes her rise from the pile). 

20. With (the verse), ‘Taking the bow out of the 
hand of the deceased’ (Rig-veda %, 18, 9), (he takes 
away) the bow. 

27. It has been stated (what is to be done) in 
case a Südra (should perform this act). 

22. Having bent the bow, he should, before the 
piling up (of the things mentioned below, which are 
put on the dead body) is done, break it to pieces, 
and throw it (on the pile). 








construction, to the dead person, comp. Satapatha Brähmaza XII, 
5 2, 7. 

16. The wife is made to lie down on the pile. 

18. Possibly the words devarah and patisthantyaA refer to 
two different persons, so that we should have to translate, ‘Her 
brother-in-law, (or some other) representative of her husband, &c.’ 

19. This refers to the case of the aged servant. The word for 
which we have put Sfidra here and in Sütra 21, is vr7shala. 

22. See Sfitra 19. 


240 AÄSVALÄVANA-GRIHYA-SÜTRA. 





{<^ 7714 8. 


1, He should then put the following (sacrificial) 
implements (on the dead body). 

2. Into the right hand the (spoon called) Guht. 

3. Into the left the (other spoon called) Upabhvzt, 

4. On his right side the (wooden sacrificial sword 
called) Sphya, on his left (side) the Agnihotrahavani 
(1. €. the ladle with which the Agnihotra oblations 
are sacrificed). 

5. On his chest the (big sacrificial ladle called) 
Dhruva. On his head the dishes. On his teeth 
the pressing-stones. 

6. On the two sides of his nose the two (smaller 
sacrificial ladles called) Sruvas. 

7. Or, if there is only one (Sruva), breaking it (in 
two pieces). 

8. On his two ears the two Präsitraharazas (i. e. 
the vessels into which the portion of the sacrificial 
food belonging to the Brahman is put). 

9. Or, if there is only one (Präsitraharaza), breaking 
it (in two pieces), 

10. On his belly the (vessel called) Patri, 

11. And the cup into which the cut-off portions 
(of the sacrificial food) are put. 

12. On his secret parts the (staff called) SamyA. 

13. On his thighs the two kindling woods. 





3, 1. On the different implements mentioned in the following 
Sfitras, comp. Prof. Max Müller’s paper in the Zeitschrift der 
Deutschen Morgenländischen Gesellschaft, vol. ix, pp. vii seqq.; 
Ixxvili seqq. 

8. On the Präsitra and the Präsitraharanas, comp. Hillebrandt, 
Neu- und Vollmondsopfer, pp. 119 (with note 6), 120, 131. 
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14. On his legs the mortar and the pestle. 

15. On his feet the two baskets. | 

16. Or, if there is only one (basket), tearing it (in 
two pieces). 

17. Those (of the implements) which have a 
hollow (into which liquids can be poured), are filled 
with sprinkled butter. 

18. The son (of the deceased person) should take 
the under and the upper mill-stone for himself. 

19. And the implements made of copper, iron, 
and earthenware. 

20. Taking out the omentum of the she-animal he 
should cover therewith the head and the mouth (of 
the dead person) with the verse, ‘ Put on the armour 
(which will protect thee) against Agni, by (that which 
comes from) the cows’ (Rig-veda X, 16, 7). 

27. Taking out the kidneys (of the animal) he 
should lay them into the hands (of the dead body) 
with the verse, ‘ Escape the two hounds, the sons of 
Sarama’ (Rig-veda X, 14, 10), the right (kidney) 
into the right (hand), the left into the left. 

22. The heart (of the animal he puts) on the heart 
(of the deceased). 

23. And two lumps (of flour or rice), according to 
some (teachers). 





17. Narayana explains äsekanavanti by bilavanti. On 
prishadägya (‘sprinkled butter ’) comp. the two last Sütras of the 
first chapter. 

19. The statement in Satapatha Brähmara DL Reed een de As 
somewhat different. 

20. Anustaranyä vapäm. See chap. 2, 4. 

23. Näräyara states that these lumps are not put, as one would 
be inclined to believe, on the heart, but into the hands of the 
deceased. Sütra 24 shows that this interpretation is correct. 


[29] - ८५ 
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24. (Only) if there are no kidneys, according to 
some (teachers). 

25. Having distributed the whole (animal), limb 
by limb (placing its different limbs on the corre- 
sponding limbs of the deceased), and having covered 
it with its hide, he recites, when the Prazita water is 
carried forward, (the verse), ‘ Agni, do not overturn 
this cup’ (Rig-veda X, 16, 8). ; 

26. Bending his left knee he should sacrifice Agya 
oblations into the Dakshiza fire with (the formulas), 
‘To Agni svaha! To Kama svähä! To the world 
svaha! To Anumati svaha!’ 

27. A fifth (oblation) on the chest of the deceased 
with (the formula), ‘From this one verily thou hast 
been born. May he now be born out of thee, N. N.! 
To the heaven-world svaha!’ 


{<^ 97174 4, 


1. He gives order, ‘ Light the fires together.’ 

2. If the Ähavaniya fire reaches (the body) first, 
he should know, ‘It has reached him in the heaven- 
world. He will live there in prosperity, and so will 
this one, i. e. his son, in this world.’ 

3. If the Garhapatya fire reaches (the body) first, 
he should know, ‘It has reached him in the air- 
world. He will live there in prosperity, and so will 
this one, i. e. his son, in this world.’ 





24. l.e. if there is no Anustara»t animal, which is considered as 
optional (see chap. 2, 4). 

25. Comp. Kätyäyana XXV, 7, 35. 

27. He who is born out of the deceased, is Agni. See Satapatha 
Brahmaza II, 3, 3, 5; and also XII, 5, 2, EB. 

4, 2, Satapatha Brähmaza XII, 5, 2, 10. 

3. Satapatha Brahmama 1. 1. § 9. 
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4. If the Dakshiza fire reaches (the body) first, 
he should know, ‘ It has reached him in the world of 
men. He will live there in prosperity, and so will 
this one, i.e. his son, in this world.’ 

5. If (the three fires) reach (the body) in the same 
moment, they say that this signifies the highest 
luck. 

6. While (the body) is burning, he recites over it 
the same texts, ‘Go on, go on, on the ancient paths’ 
(Rig-veda X, 14, 7). 

7. Being burnt by a person who knows this, he 
goes to the heaven-world together with the smoke 
(of the funeral pile)—thus it is understood (in the 
Sruti). 

8. To the north-east of the Ahavaniya fire he 
should have a knee-deep pit dug and should have 
an Avakä, i.e. (the water-plant called) Sipala put 
down into it. From that (pit) he (i.e. the deceased). 
goes out and together with the smoke he goes up 
to the heaven-world—thus it is understood (in the 
Sruti). 

9. After he has recited (the verse), ‘ These living 
ones have separated from the dead’ (Rig-veda X, 
18, 3), they turn round from right to left and go 
away without looking back. 

10. When they have come toa place where standing 
water is, having once (plunged into it and) emerged 





4. Satapatha Brahmawa 1. 1. § 11. 

5. Satapatha Brahmaza 1. 1. § 12. 

6. ‘The same texts’ means that the texts indicated in the 
Srauta-stitra VI, 10, 19 (twenty-four verses taken from the hymns 
X, 14, 16, 17, 18, 154) have to be recited. 

8. Comp. above, II, 8, 14. 

to. ‘All the Samänodaka relations (see Manu V, 60), men and 
women, should pour out one handful of water each. Pronouncing 


Rope 


- 
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from it, they pour out one handful (of water), pro- 
nounce the Gotra name and the proper name (of the 
deceased), go out (of the water), put on other gar- 
ments, wring out (the old garments) once, lay them 
away with their skirts to the north, and sit down 
until the stars appear. 

171. Or they may enter (their houses), when still (a 
part) of the sun-disk is seen, 

12. The younger ones first, the older ones last. 

13. When they have come to the houses, they 
touch a stone, the fire, cow’s dung, fried barley, 
sesamum seeds, and water. 

14. Let them not cook food during that night. 

15. Letthem subsist on bought or ready-made food. 

16. Let them eat no saline food for three nights. 

17. Let them optionally for twelve nights avoid 
the distribution of gifts and the study (of Vedic texts), 
if one of the chief Gurus (has died). 

18. Ten days after (the death of) Sapizdas, 





the Gotra name and the proper name of the deceased, saying, for 
instance, ^ Devadatta, belonging to the Gotra of the Käsyapas, this 
water is for thee!’’—they sprinkle it out, with southward-turned 
faces.’ Näräyana. 

12. Possibly praviseyu (they should enter) belongs to this 
Sfitra. In Prof. Stenzler’s edition and in the commentary of 
Näräyana it is taken as belonging to Sütra rz. 

15. Vasish/aa IV, 15. Näräyaza here observes, ‘Some authori- 
ties omit this Sütra.’ 

17. ‘Father and mother and the teacher who, after having per- 
formed the Upanayana for him, has taught him the whole Veda, 
are the chief Gurus. When these have died, they should avoid 
giving gifts and studying the Veda either for twelve nights, or for 
ten nights, this rule standing in correlation with the following one.’ 
Narayana. 

18, The Sapinda relationship is generally defined as the relation- 
ship within six degrees, though the statements in the different 
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19. And of a Guru who is no Sapizda, 

20. And of unmarried female relations. 

21. Three nights after (the death of) other teachers, 
22. And of a relation who is no Sapizda, 

23. And of married female relations, 

24. Of a child that has no teeth, 

25. And of a dead-born child. 

26. One day, after (the death of) a fellow-pupil, 
27. And of a Srotriya of the same village. 


KawpikA 5. 


1. The gathering (of the bones is performed) after 
the tenth (Tithi from the death), (on a Tithi) with 
an odd number, of the dark fortnight, under a single 
Nakshatra. 

2. A man into a male urn without special marks, 
a woman into a female one without special marks. 

3. Aged persons of an odd number, not men and 
women together (gather the bones). 

4. The performer of the ceremony walks three 
times round the spot with his left side turned towards 





texts do not exactly agree. See Apastamba IL, 15, 2; Manu V, 
60; Gautama XIV, 13 (with Prof. Biihler’s note, Sacred Books, 
vol. ii, p. 247, &c.). 

21. Comp. Sütras 17, 19. 

5, 1. Narayana (comp. the Asvaläyana-Grrhya-Parisish/a Il) 
understands this Sütra in a different way. ‘ After the tenth Tithi 
of the dark fortnight, on a Tithi with an odd number, i.e. on the 
eleventh, thirteenth, or fifteenth.’ The single Nakshatras are those 
the name of which does not denote two Nakshatras (as, for instance, 
the two Ashädhäs). Comp. Käty.-Sraut. XXV, 8,1; Manu V, 59. 

2. Urns, with or without protuberances like female breasts, are 
considered as female or male accordingly. 

3. See chap. 2, 2. 

4. Comp. chap. 2, 10. 
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it, and sprinkles on it with a Sami branch milk mixed 
with water, with the verse, ‘O cool one, O thou that 
art full of coolness’ (Rig-veda X, 16, 14). 

5. With the thumb and the fourth finger they 
should put each single bone (into the urn) without 
making a noise, 

6. The feet first, the head last. 

7. Having well gathered them and purified them 
with a winnowing basket, they should put (the urn) 
into a pit, at a place where the waters from the 
different sides do not flow together, except rain 
water, with (the verse), ‘Go to thy mother Earth 
there’ (Rig-veda X, 18, 10). 

8. With the following (verse) he should throw 
earth (into the pit). 

9. After he has done so, (he should repeat) the 
following (verse). 

10. Having covered (the urn) with a lid with 
(the verse), ‘I fasten to thee’ (Rig-veda X, 18, 13). 
they then should go away without looking back, 


should bathe in water, and perform a ‚Sräddha for 
the deceased. 


Kawpikd 6. 


1, They who have lost a Guru by death, or are 
afflicted by other misfortune, should perform on the 
new-moon day an expiatory ceremony. 

2. Before sunrise they should carry their fire 








7. Narayana explains pavana by sürpa. He says that the 
‘performer’ (kartrz’) repeats this and the following texts, 

10. ‘They should give a ‚Sräddha to the deceased exélusivel 
according to the Ekoddish/a rite,’ Narayana. 

6, 2. According to Narayana the fire means here not the sacred 
domestic fire, but a common kitchen fire. I doubt whether the 


Y; 
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together with its ashes and with its receptacle to the 
south with the half-verse, ‘I send far away the flesh- 
devouring Agni’ (Rig-veda X, 16, 9). 

3. Having thrown that (fire) down at a place 
where four roads meet or somewhere else, they walk 
round it three times, turning their left sides towards 
it, beating their left thighs with their left hands. 

4. They then should return home without looking 
back, bathe in water, have their hair, their beards 
the hair of their bodies, and their nails cut, and 
furnish themselves with new jars, pots, vessels for 
rinsing the mouth, wreathed with garlands of Sami 
flowers, with fuel of Sami wood, with two pieces of 
Sami wood for kindling fire, and with branches to be 
laid round the fire, with bull’s dung and a bull’s hide, 
fresh butter, a stone, and as many bunches of Kusa 
grass as there are young women (in the house). 

5. At the time of the Agni(-hotra) he should 
kindle fire with the hemistich, ‘ Here may this other 
Gätavedas’ (Rig-veda X, 16, 9). 





commentator is right. The ceremonies described in the following 
Sfitras seem to point rather to a renewal of the sacred Grzhya 
fire, the old one having proved unlucky to the sacrificer. In the 
same way, in the Srauta ritual, a sacrificer who, after having per- 
formed the Ädhäna, has bad luck, performs the Punarädheya. 

3. Comp. Kätyäyana-Srauta-sütra V, 10, 15. 

5. The text has agniveläyäm, which Näräyara explains by 
agnihotraviharazakäle aparähne. He states that the fire 
should be produced by attrition of two new kindling woods 
(arami), mentioned in Sütra 4. The fire thus kindled is to be used, 
he says, as a kitchen-fire. Herein he seems to me to have mis- 
understood the meaning of the ceremony; see the note on Sütra 2. 
The hemistich quoted in this Sütra (which is the second half of 
the same verse of which the first half is prescribed in Sütra 2) 
clearly points to the sacred quality of the fire in question ; it runs 
thus, ‘Here may this other Gätavedas carry the offerings to the 
gods, the knowing one.’ 


- 
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6. Keeping that (fire) burning, they sit till the 
silence of the night, repeating the tales of the aged, 
and getting stories of auspicious contents, Itihäsas 
and Puräzas, told to them. 

7. When all sounds have ceased, or when (the 
others) have gone to the house or the resting-place, 
(the performer of the ceremony) should pour out an 
uninterrupted stream of water, beginning at the south 
side of the door, with (the verse), ‘Spinning the 
thread follow the light of the aerial space’ (Rig-veda 
X, 53, 6), (going round the house), ending at the 
north side of the door. 

8. Having then given its place to the fire, and 
having spread to the west of it a bull’s hide with the 
neck to the east, with the hair outside, he should 
cause the people belonging to the house to step on 
that (hide) with (the verse), ‘Arise to long life, 
choosing old age’ (Rig-veda X, 18, 6). 

9. With (the verse), ‘This I lay round the living’ 
(Rig-veda X, 18, 4), he should lay branches round 
(the fire). 

10. After having with (the words), ‘A mountain 
(1. €. a stone) they shall place between themselves 
and death,’ placed a stone to the north of the fire, 
and having sacrificed with the four (verses), ‘Go 
hence, O death, on another way’ (Rig-veda X, 18 


) 





7. The person who pours out the water is, as Narayana says, 
the kartrz, 1. €. the performer of the whole ceremony. The word 
cannot be translated, as Prof. Stenzler does, der Bestatter, no 
funeral ceremonies being here treated of. 

8. See above, I, 8,9. Here Näräyaza sees that the fire is the 
sacred one. He says, athasabdossmin kalesgnyantaram aupä- 
sanam upasamädadhyäd iti gnäpanärtham. 


710. The words, ‘A mountain,’ &c., stand at the end of the verse 
quoted in Sütra 9. 
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1-4), verse by verse, he should look at his people 
with (the verse), ‘As the days follow each other’ 
(ibid. 5). 

11. The young women (belonging to the house) 
should, with each hand separately, with their thumbs 
and fourth fingers, with young Darbha blades, salve 
their eyes with fresh butter, and throw (the Darbha 
blades) away, turning their faces away. 

12. (The performer of the ceremony) should look 
at them, while they are salving themselves, with (the 
verse), ‘These women, being no widows, having 
noble husbands’ (Rig-veda X, 18, 7) 

13. With (the verse), ‘Carrying stones, (the river) 
streams forward ; take hold of each other’ (Rig-veda 
X, 53, 8)—the performer (of the ceremony) first 
should touch the stone. 

14. After that, stationing himself to the north- 
east, while (the others) go round with the fire, with 
bull’s dung, and with an uninterrupted stream of 
water, repeating the three verses, ‘O waters, ye are 
wholesome’ (Rig-veda X, 9, 1 seqq.), he should 
murmur the verse, ‘ These have led round the cow’ 
(Rig-veda X, 155, 5). 

1s. A tawny-coloured bull should he lead round— 
thus they say. 

16. They then sit down at a place where they 
intend to tarry, having put on garments that have 
not yet been washed. 

17. (There) they sit, avoiding to sleep, till sun- 
rise. 

18. After sunrise, having murmured the hymns 
sacred to the sun and the auspicious hymns, having 








18. See above, II, 3, 13. 
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prepared food,having made oblations with (the hymn), 
‘May he drive evil away from us with his shine’ 
(Rig-veda I, 97), verse by verse, having given to the 
Brähmazas to eat,he should cause (them) to pronounce 
auspicious words. 

19. A cow, a cup of metal, and a garment that has 
not yet been washed, constitute the sacrificial fee. 


{< ^ 778 7. 


1. Now at a Sräddha ceremony, at that which is 
celebrated on the Parvan day, or for the attainment 
of special wishes, or at the Äbhyudayika ‚Sräddha 
(1. €. the Sräddha celebrated when some good luck 
has happened), or at the Ekoddish/a Sräddha (the 
Sräddha directed to a single dead person)— 

2. He causes Brähmazas who are endowed with 
learning, moral character, and correct conduct, or 
with one of these (characteristics), who have been 
invited in time, who have taken a bath, washed their 
feet, and sipped water, to sit down, as representa- 
tives of the Fathers, with their faces turned to the 
north, one for each one of the Fathers, or two for 
each, or three for each. । 

3. The larger their number is, the greater is the 
reward (which the sacrificer is entitled to expect), 


4. But in no case one (Brahmawa) for all (the 
fathers). 





7, 1. Comp. on the Sräddha ceremonies in general the note on 
Sankhayana-Grchya IV, 1, 1, and the quotations giventhere. The 
Pärvana Sraddha, which is celebrated on the new-moon day, is 
treated of by Sänkhäyana IV, 1, the Abhyudayika Sraddha, IV, 
4, the Ekoddish/a Sräddha, Ivo. 
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5. Optionally (he may invite only one Brähmaza) 
except at the first (Sraddha). 

6. By (the exposition of) the Pizda sacrifice (the 
corresponding rules) have been declared (for the 
Sraddha ceremonies also). 

7. Having given water (to the Brähmazas), 

8. Having given to them double-folded Darbha 
blades, and a seat, 

9. Having (again) given water (to them), 

10. Having poured water into three vessels of 
metal, of stone, and of earthen-ware, or (into three 
vessels) made of the same substance, over which he 
has put Darbha grass, 

ı1. And having recited over (that water the verse), 
‘For luck and help the divine waters’ (Rig-veda X, 
9, 4), he pours sesamum seeds into it with (the 
formula), ‘Sesamum art thou; Soma is thy deity; 
at the Gosava sacrifice thou hast been created by 





5. Anädye. Of the different interpretations of this word which 
Näräyana gives, it may suffice here to quote two. The first 
‚Sräddha may either mean the Pärvana ‚Sräddha, because this stands 
first among the different kinds of Sräddha ceremonies enumerated 
in Sütra 1; or it may mean the Sapindikarana (see Sänkhäyana IV, 
3), for this is the first occasion on which a dead person receives 
‚Sräddha oblations together with two others of the Fathers. 

-6. The sacrifice to the Manes, as forming part of the Srauta 
ritual, is explained in the ‚Srauta-sütra II, 6 seq. 

8. Yägnavalkya I, 229. 

9. Yaghavalkya 1, 230. The reading of several words of the 
Mantra is doubtful, and the parallel texts, as Prof. Stenzler has not 
failed to observe, differ; especially the words pratnavadbhi% 
prattak seem to me to be corrupt. The word pratnavat is 
only known to the Petersburg Dictionary as having the meaning, 
‘containing the word pratna,’ which will not do here. Thus, I 
think that the. reading pratnam adbhik priktah should be 
adopted ; the translation would be, ‘ Anciently thou hast been 
mixed with water.’ 


a 
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the gods. By the ancients thou hast been offered. 
Through the funeral oblation render the Fathers and 
these worlds propitious to us. Svadha! Adoration!’ 

2. (The different rites are performed) from the 
right to the left. 

13. With (the part) of the other (i.e. left) hand 
between the thumb (and the fore-finger), because he 
wears the sacrificial cord over his left shoulder, or 
with the right hand which he seizes with the left (he 
offers the Arghya water to the Fathers with the 
words), ‘ Father, this is thy Arghya. Grandfather, 
this is thy Arghya. Great-grandfather, this is thy 
Arghya’—having first offered (ordinary) water (to 
the Fathers). 

14. When he is going to hand over that (Arghya 
water to the Brahmazas who represent the Fathers, 
he says once each time), ‘Svadhä! The Arghya 
water | 

15. Over (the Arghya water) which has been 





12. Comp. Sänkhäyana-Grihya IV, 4, 6 

13. The part of the hand above the thumb is called the ‘ Tirtha 
belonging to the Manes ;’ see, for instance, Baudhäyana’s Dharma- 
sütra I, 8, 76. The sacrificer is here understood to wear his sacrificial 
cord suspended over the left shoulder (he i yagnopavitin’). But 
as the oblation here treated of is directed to the Manes, it is 
required that he should be präfinävitin. Now he is considered 
as praktnavitin, according to Näräyaza, not only if the cord is 
suspended over his right shoulder (which is the ordinary meaning 
of präfinävitin), but also if the hand with which he performs the 
rites, and the shoulder over which he wears the sacred cord. are 
either both right or both left. Thus here, acting with the left-hand 
and wearing the cord over the left shoulder, he becomes prafinä- 
vitin 

The last word (appürvam) is separated by Näräyaza from the 
rest, so that it forms a separate Sütra 

15. The sacrificer gives the water to the Brähmazas, and these 
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poured out, he should recite the verse, ‘ The celestial 
waters which have been produced on the earth, the 
aerial waters and the waters which are terrestrial, 
the gold-coloured ones, apt for sacrifice, may these 
waters bring us luck and be kind to us. Pouring 
together what has been left (in the three Arghya 
vessels) he moistens his face with that water, if he 
desires that a son should be born to him. 

16. ‘He should not take up the first vessel, into 
which the Arghya water for the Fathers has been 
poured. Hidden the Fathers dwell therein: thus 
Saunaka has said. 

17. In that moment the gifts of perfumes, gar- 
lands, incense, lights, and clothes are offered (to the 
Brähmazas). 

18. Having taken some food (of the Sthalipaka 
prepared for the Pindapitrzyagza), and having be- 
smeared it with ghee, he asks (the Brähmazas) for 
their permission by saying, ‘I shall offer it in the 
fire, or, ‘I will sacrifice my offering in the fire,’ or, 
I will offer it in the fire.’ 

19. The permission (is given in the words), ‘ It 
may be offered, or, ‘Sacrifice thy offering,’ or, 
‘Offer it.’ 


50. He then sacrifices in the fire as stated above, 





pour it out. Instead of przthivi sambabhüvus (pr7thivi being 
intended as a locative; see Lanman, Noun-inflection in the Veda, 
p. 389) we should read, no doubt, as the parallel texts have, payasä 
sambabhtivus: ‘ The celestial waters which have united themselves 
with milk.’ 

16. This is a Sloka. 

17. Manu III, 209; Yägnavalkya I, 231. 

20. The oblations alluded to in this Sütra are prescribed in 
the Srauta-stitra, II, 6, 12. They are directed to Soma pitrimat and 
to Agni kavyavähana. 
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21. Or, if they give their permission, in the 
hands (of the Brähmazas), 

22. ‘The mouth of the gods verily is the fire, the 
mouth of the Fathers is the hand’—thus says the 
Brahmaza. 

23. If in the hands, he assigns to them other food, 
after they have sipped water. 

24. The food (is put together) with the food. 

25. It is said, ‘What is given away and offered, 
that brings prosperity.’ 

26. When he sees that they are satiated, he should 
recite (the verses) containing the word madhu, and 
(the verse), ‘They have eaten, they have enjoyed 
themselves’ (Rig-veda I, 82, 2). 

27. Having asked them, ‘ Relished ?’ and having 
taken the food, whatever food he has used, together 
with the Sthälipäka, in order to make lumps thereof, 
he should offer the rest (to the Brähmazzas). 

28. After they have either accepted (that rest of 
food), or left it (to him), and have finished eating, 
he should, before they have sipped water, put down 
the lumps for the Fathers. 





21. According to Manu (III, 212) this is done only in case there 
is no fire. Possibly abhyanugnäyäm belongs to Sütra 20, 80 
that we should have to translate, ‘He then sacrifices... if they 
give their permission. Or in the hands.’ 

24. ‘The food which is left from the oblations he puts with the 
food (Sütra 23) which is to be eaten by the Brähmanas, and has 
been put into the vessels.’ Narayana. 

25. Is srzsh/am to be understood in the sense of visrzsh/am ? 
Näräyaza explains it by prabhütam. 

26. The verses containing the word madhu are Rig-veda I, go, 
6-8. 

27. On the question, ‘ Relished ?’ compare ‚Sänkhäyana-Grzhya 
IV, 2, 5. For several kinds of ‚Sräddha ceremonies a Sthältpäka is 
prescribed, for others it is not; for the Sräddhas of the last kind 
the words ‘ Together with the Sthälipäka’ are not valid. 
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29. After they have sipped water, according to 
some (teachers). 

30. Having strewn the food on the ground and 
suspended the sacrificial cord over his left shoulder, 
he should dismiss the Brähmazas, (saying to them), 
‘Say Om! Svadhä!’ 

31. Or, ‘So be it! Svadha!’ 


KawpikA 8. 


1. Now the spit-ox (sacrificed to Rudra). 
2 In autumn or in spring, under the (Nakshatra) 
Ardrä. 

3. The best of his herd, 

4. (An ox) which is neither leprous nor speckled; 

5. One with black spots, according to some ; 

6. If he likes, a black one, if its colour inclines to 
copper-colour. 

7. He sprinkles it with water, into which he has 
thrown rice and barley, 

8. From head to tail, 

9. With (the formula), ‘Grow up, agreeable to 
Rudra the great god.’ 

10. He should let it grow up. When it has cut 
its teeth, or when it has become a bull— 

ı1. To a quarter (of the horizon) which is sacri- 
ficially pure, 

12. At a place which cannot be seen from the 
village, 





30. They reply, ‘Om! Svadha !’ 

8, 1. According to Näräyana, the ‘spit-ox’ sacrifice is so called 
because it is offered to Rudra the spit-wearer. 

5. Kalmäsho nama krishnabindukitah. Narayana. 

10, This Sütra should rather be divided into two. 

ır. Le. to the east or the north. 
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13. After midnight, 

14. According to some, after sunrise. 

15. Having caused a Brahman who is versed in 
learning and knows the practice (of this sacrifice), to 
sit down, having driven a fresh branch with leaves 
into the ground as a sacrificial post, (having taken) 
two creeping plants or two Kusa ropes as two 
girdles, and having wound the one round the sacri- 
ficial post, and tied the other round the middle of the 
animal's head, he binds it to the sacrificial post or to 
the girdle (which he had tied to that post) with (the 
formula), ‘ Agreeable to him to whom adoration (is 
brought), I bind thee.’ 

16. The sprinkling with water and what follows is 
the same as at the animal sacrifice. 

17. We shall state what is different. 

18. Let him sacrifice the omentum with the Patri 
or with a leaf—thus it is understood (in the Sruti)— 

19. With (the formulas), ‘To Hara, Mrzda, Sarva, 
Siva, Bhava, Mahadeva, Ugra, Bhima, Pasupati, 
Rudra, Sankara, Isäna 58118 ।' 

20. Or with the last six (parts of that formula), 

21. Or with (the formula), ‘To Rudra svähä!’ 

22. Let him make Bali offerings towards the four 
quarters (of the horizon), to each on four rings of 
Kusa net-work, with (the formulas), ‘The hosts, 
Rudra, which thou hast towards the eastern direction, 





15. Round the middle of the head means, between the two horns. 
Narayana. 

16. See above, I, rr. 

22. This Bali offering is performed, according to Näräyana, 
before the Svish/akrzt oblation of the chief sacrifice. On kusastina 
the commentator has the note, ‘Darbhastambais trinais Aa kalpavad 
(or rather, as Prof. Stenzler writes, ka/akavad) grathitva sarveshäm 
agram grrhitvä, ekikrztya grathitas kusastind ufyante.’ 
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to them this (offering is brought). Adoration to 
thee! Do no harm to me!’ In this way the 
assigning (of the offerings is performed) according 
to the different quarters (of the horizon). 

23. With the following four hymns he should 
worship the four quarters, viz. ‘What shall we to 
Rudra, ‘These prayers to Rudra, ‘To thee, O 
father, ‘These songs to Rudra with the strong bow’ 
FR veda I, 43, 114; 11, 333. VII, 46), 

24. (This) worship to the quarters (of the horizon) 
(is performed) at all sacrifices to Rudra. 

25. The husks and chaff (of the rice), the tail, the 
skin, the head, the feet (of the sacrificial animal) he 
should throw into the fıre. 

26. He should turn the skin to some use, according 
to Sämvatya. 

27. To the north of the fire, on rows of Darbha 
grass, or on rings of Kusa net-work, he should pour 
out the blood (of the sacrificial animal) with (the 
formula), ‘Hissing ones! Noisy ones! Searching 
ones! Seizing ones! Serpents! What here belongs 
to you, take that.’ 

28. Then, turning to the north, (he assigns it) to 
the serpents (in the words), ‘Hissing ones! Noisy 
ones! Searching ones! Seizing ones! Serpents! 
What here belongs to you, take that.’ 

Then the serpents take whatever has flowed down 
there of blood or of the contents of stomach and 
entrails. 

29. All names, all hosts, all exaltations belong 


I — ————————— ——————— 


26. Perhaps Samvatya is a mis-spelling of the name of the well- 
known Grzhya teacher Sambavya. 
24. Darbhavitä is explained in the commentary by darbharagi. 


[29] . $ 
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to him:—to a sacrificer who knows that, he gives 
joy. 

30. Even to a man who only with words sets 
forth (some part) of that (ceremony), he will do no 
harm; thus it is understood (in the Sruti). 

31. He should not partake of that (sacrifice). 

32. They should not take anything belonging to 
it into the village. For this god will do harm to 
(human) creatures. 

33. He should keep away his people from the 
vicinity (of the place where he has sacrificed). 

34. On an express injunction, however, he 
should partake (of that sacrificial food), for it will 
bring luck. 

35. This spit-ox sacrifice procures wealth, (open) 
space, purity, sons, cattle, long life, splendour. 

36. After he has sacrificed, he should let loose 
another (animal). 

37. He should not be without such an animal. 

38. Then he will not be without cattle—thus it is 
understood (in the Sruti). 

39. Muttering the Santätiya hymn, he should go 
to his house. 

40. If disease befalls his cattle, he should 
sacrifice to that same god in the midst of his cow- 
stable— 

41. A mess of cooked food, which he sacrifices in 
its entirety. 





32. Instead of abhimäruka we ought to read abhimänuka. 
See Aitareya Brähmarza III, 34, and the Petersburg Dictionary 
s. ४. abhimänuka. 

36. He should destine another young animal in the way stated 
above (Sütras 7 seqq.) to a new ‚Sülagava sacrifice. 

39. Rig-veda VII, 35. Comp. above, II, 8, 11. 


ae 
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42. Having thrown the sacrificial grass and the 
Agya into the fire, he should lead his cows through 
the smoke. 

43. Murmuring the Santätiya hymn, he should go 
in the midst of his cattle. 

44. Adoration to Saunaka! Adoration to Saunaka! 


End of the Fourth Adhyäya. 


End of the Asvalayana-Grhya-sttra. 








` PÄRASKARA-GRIHYA- 
SUTRA. 








INTRODUCTION 


TO THE 


PARASKARA-GR/H YA-SÜTRA. 


THE Grihya-sütra of Päraskara, which belongs to the 
White Yagur-veda and forms an appendix to Kätyäyana’s 
Srauta-sütra, has been edited, with a German translation, 
by the scholar who was the first to make a Grihya text 
accessible to Orientalists and to begin to grapple with the 
first and most serious difficulties that beset its interpre- 
tation, and who has continued since to do more than any- 
one else towards elucidating that important branch of Vedic 
literature, Itwould be very unbecoming in any one engaged 
in the study of Grihya texts, not to acknowledge most 
warmly the debt of gratitude which he owes to Professor 
Stenzler. Atthe same time the respect due to the veteran 
editor and interpreter of Äsvaläyana and Päraskara not 
only allows, but requires that one who proposes to himself 
the same task at which Prof. Stenzler has worked with so 
much learning, should state as clearly as possible what 
that distinguished scholar has left for others to do, and 
why one who prepares an English translation of Päraskara 
has a very different task from merely translating into 
English the German translation of Prof. Stenzler. 

If I may venture to express in one word the difference 
between Prof. Stenzler’s method, as I understand it, for 
getting at the meaning of a doubtful or obscure passage, 
and the method which I have endeavoured to follow, I 
should say that with Prof. Stenzler the first step and, 
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I believe, in many cases also the last step is to ask how 
Gayarama and Ramakrvzshva understand the passage in 
question, while I hold that we ought rather to make our- 
selves independent from those commentators in the sense: 
in which Prof. Max Müller once expressed himself, ‘not 
that I ever despise the traditional interpretation which the 
commentators have preserved to us, but because I think 
that, after having examined it, we have a right to judge for 
ourselves.’ There exists a commentary on the Päraskara- 
Grihya which far surpasses in trustworthiness Gayaräma’s 
Sagganavallabha and Rämakrishra’s Samskaraganapati, 
and which is not composed by an author who, as says 


Goethe, 
— im Auslegen ist munter; 


Legt er nicht aus, so legt er unter. 


But the leaves of that commentary are scattered through 
a good many volumes. Here we finda few lines of it in the 
Satapatha Brähmana or in Kätyäyana’s Srauta-stitra; there 
Sänkhäyana or Äsvaläyana has preserved a word or a sen- 
tence that belongs to it; or the law-books of Manu or 
Yägntavalkya help us to understand a difficult or doubtful 
aphorism of our text. In one word: the only true com- 
mentary on a work like Päraskara’s Grihya is that which 
the ancient literature itself furnishes. No one will say that 
in Prof. Stenzler’s translation and notes this commentary 
has not been consulted. But it has been consulted perhaps 
not quite as much as it ought to have been, and Räma- 
krishna and Gayaräma have been consulted too much. 
They have been consulted and followed in many in- 
stances, where a continued consideration of what can be 
the meaning of a word and what can not, and of what the 
parallel texts say with regard to the subject in question, 
would have shown that those commentators, instead of 
interpreting Päraskara’s meaning, father on him vague 
opinions of their own. 


Perhaps it will not be out of place here to point our 





1 Sacred Books of the East, vol. xv, p. 2, note 2. 
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criticism, lest it should be deemed unjust, by a few remarks 
on a single passage of Paraskara in which the difference of 
Prof. Stenzler’s way of translating and of our own becomes 
manifest. Of the numerous passages which could be se- 
lected for this purpose, I choose Sütra I, 2, 5, belonging 
to the description of the setting up of the sacred domestic 
fire. The text of that Sütra runs thus: 


5. arazipradanam eke. 


Prof. Stenzler translates as follows: 


‘ Einige sagen, es müsse durch Reibholzer erzeugtes Feuer 
sein.’ : 

The two Sütras which precede give a description of 
that ceremony from which evidently the opinion of the 
‘eke’ mentioned in this Sütra differs, or to which they 
find it necessary to add something. Those Sütras run 
thus: 


3. After he has fetched fire from the house of a Vaisya 
who is rich in cattle— 

4. All ceremonies are performed as at the cooking of the 
kätushpräsya food!. 


It seems evident that the Äkäryas to whom the opinion 
spoken of in Sütra 5 belongs, add, or perhaps substitute, to 
the fetching of the fire which is to be worshipped as the 
sacrificer’s domestic fire, from a rich Vaisya’s house, another 
rite in which an arazi, i.e. a stick for kindling the fire by 
attrition, is made use of in some way or other. 

Now if this may be accepted as a vague expression of 
the general purport of the Sütra, what is the literal mean- 
ing of the words? ‘Some (teachers), it says, ‘ (prescribe) 
the pradäna of the kindling stick (or, of the kindling sticks).’ 

What does pradäna mean? Gayarama says, 

‘prasabda upasabdarthe. aranyupädänakam eka aarya 
ikkhanti.’ 





1 The food which is eaten by the four chief officiating priests of the Srauta 
ritual. For these priests a mess of food is prepared at the ceremony of the 
Adhana of the Srauta fires, 
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That is: ‘The word pra stands in the sense of the word 
upa. Some teachers desire that it (i.e. the fire) should 
have the kindling sticks as its physical basis!.’ 

Thus, if Gayarama is right, Prof. Stenzler’s translation 
would be justified. But can we acquiesce indeed in simply 
accepting the commentator’s opinion? Pradäna is pra- 
däna and not upädäna,as pradadäti is not upädatte. 
Pradadäti means ‘he hands over,’ and pradäna ‘the 
handing over.’ This is an established fact, and an inter- 
preter of a Vedic text should not allow himself to be 
induced by a statement like that of Gayaräma about the 
preposition pra standing in the sense of upa, to abate one 
iota ofit. Thus we are obliged, until passages have been 
discovered which modify our knowledge of what pradäna 
means—but such passages most certainly will never be 
discovered—to translate: 


5. Some (teachers say that) the handing over of the 
kindling sticks (takes place). 


We should give that translation even if we were not able 
to find an explanation forit. It appears that Prof. Stenzler, 
as far as we can judge from his note, has not even thought 
of the possibility of disregarding the authority of Gayaräma 
and Ramakrishva, or of looking through the parallel texts 
to see whether they do not throw light on what that 
“handing over of the kindling sticks’ signifies. The text 
to be consulted first is of course Kätyäyana’s Srauta-sütra. 
As the Srauta ritual contains a description of an ädhäna 
which is in some way the prototype of the corresponding 
Grihya ceremony, we may possibly expect to discover, in 
the course of that description, the statements regarding the 
arani-pradäna for which we are searching. Now Kätyä- 
yana°, having described the setting up of the fire in the 
gärhapatyägära, states that at sunset the sacrificer and his 





* Rämakrishra also, according to Prof. Stenzler’s note, explains pradana 
by upädäna, karava, utpattisthäna, 

° IV, 7, 15 seqq. The corresponding passage of the Paddhati is found at 
7. 358 of Prof. Weber’s edition, 
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wife sit down to the west of the fire which has just been 
established, and then the Adhvaryu hands over tothem 
the two kindling sticks!. The Paddhati, in describing 
that act, goes into further details. The Adhvaryu hands 
over to the sacrificer the two Aramis, which, as required 
by custom, are wrapped up in new clothes. The wife 
takes the adhararawi from his hand and puts it on her lap ; 
the sacrificer puts the uttarärazi on his lap, and they do 
homage to them with flowers, saffron, sandal wood, &c.; 
then, after the performance of some other ceremonies, they 
put the two Arazis away on a chair or bench. The two 
Aranis have to be kept by the sacrificer ; if they are lost or 
burnt or destroyed in any other way, other Arazis must 
be procured, and by their attrition a new fire must be 
kindled ?. 

Apastamba likewise mentions, in his description of the 
Agnyädhäna°, the handing over of the two Aramis, and 
indicates a Mantra which the Adhvaryu recites in giving 
them to the sacrificer, and two other Mantras with the one 
of which the sacrificer receives them, while he recites the 
other over the Arazis, after having taken them into his 
hands. 

Finally we may quote here, as bearing witness to the 
custom of the Arawipradana, a passage taken from Närä- 
yana’s commentary on the Sänkhäyana-Grihya. Though 
the decisive words in that passage rest only on the autho- 
rity of the commentator and not of the Sütrakära himself, 
they deserve to be taken notice of, as they are not subject 
to the suspicion that they could be influenced by a mis- 
understanding of that very Sütra of Päraskara of which 
we are treating. Näräyawa says, in his explanation of 
Sankhayana I, 1,104: ‘To the west of the fire the sacri- 
ficer, and southwards (of him) the wife sits down. The 





1 IV, 7, 22: asvatthasamigarbhära»i prayakkhati. 

2 See the commentary on IV, 7, 22, and the passages of the Karmapradipa 
quoted there. | 

8 Srauta-sütra V, 8, 7; vol.i, p. 255, of Prof. Garbe’s edition. 

* Säyamähutisazskärosdhvaryupratyaya ity äkäryäh. 
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handing over of the kindling sticks does not take 
place. For it is a fire fetched (from a Vaisya’s house, &c.) 
which is inaugurated here!’ Then the commentator goes 
on to quote a Sloka: 


‘The handing over of the Arazis which the Adhvaryu 
sometimes performs, 

‘Is not in accordance with the opinion of Suyagüa?; he 
does not approve of kindling the fire by attrition®.’ 


Thus, I think, no doubt can remain as to the real meaning 
of Paraskara’s Sütra: it means what its words signify and 
what is in accordance with Kätyäyana and Apastamba, 
and it does not mean what the commentators most gratui- 
tously would make it mean. 

Perhaps I have dwelt here too long on the interpretation 
of a few words which are of no peculiar interest in them- 
selves. But I venture to hope that the discussion on these 
words will serve as a specimen, by which the fundamental 
difference of two methods of handling our texts may be 
discerned. Let us never forget how much we owe to the 
scholars who have followed the first of these methods, but 
for ourselves let us choose the second. 





* Agneh paskäd yagamäno dakshizatah patnt Za upavisati. arazipradanase 
na kartavyam. ährztasyägner eva samskarah. 
* On this name of Sänkhäyana, see my Introduction to the translation of the 
Sankhayana-Grzhya, above, p. 3. 
3 Aträrazipradäna>z yad adhvaryur kurute kvaßit, 
mataz tan na Suyag#asya mathitam sostra nekehati. 
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{८4774 I, ^ पणा 1. 


1. Now henceforth the performance of the do- 
mestic sacrifices of cooked food (will be explained). 

2. Having wiped (around the surface on which 
he intends to perform a sacrifice), having be- 
smeared it (with cowdung), having drawn the lines 
thereon, having taken the earth out (of the lines), 
having besprinkled (the place with water), having 
established the (sacred) fire, having spread out the 
seat for the Brahman to the south, having carried 
forward (the Praxita water), having spread (Kusa 
grass) round (the fire), having put down (the dif- 
ferent things used at the sacrifice) according as they 
are wanted, having prepared two (Kusa blades used 
as) strainers, having consecrated the Prokshazi 





1, 1. Comp. Sänkhäyana-Grihyal, r; Asvaläyana-Grihya I, 1, &c. 
It seems to me that Professor Stenzler is not quite right in giving 
to the opening words of the text athäta, which he translates ‘nun 
also, the explanation: ‘das heisst, nach Beendigung des Srauta-stitra 
von Kätyäyana. I think rather it can be shown that ata% does 
not contain a reference to something preceding ; thus the Srauta- 
sütra, which forms the first part of the whole Sfitra collection, is 
opened inthe same way by the words athatosdhikaraf. 

2. The description of the standard form of domestic sacrifice 
opens with an enumeration of the five so-called bhüsamskära 
(parisamuhya, &c.). On the samüihana (for parisamuhya is derived 
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water, having sprinkled (with that water the sacri- 
ficial implements) according to what is needed, 
having poured out (the Ägya or sacrificial butter 
into the pot), and having put the sacrificial butter on 
the fire, he should (lustrate the butter by) moving a 
fire-brand round it. 

3. Having warmed the (sacrificial spoon called) 
Sruva, having wiped it, having besprinkled it (with 
water), and warmed it again, he should put it down. 

4. Having taken the Agya from the fire, having 
purified it, having looked at it, and (having purified) 
the Prokshani water as above, having taken up the 
Kusa blades with which he is to take hold (of the 
Agya pot) by its under surface, having put pieces of 
wood on (the fire), and having sprinkled (water round 
it), he should sacrifice. 

5. This is the rite wherever a sacrifice is per- 
formed. 


Kawpika 2, 


1. The setting up of the Avasathya (or sacred 
domestic) fire (is performed) at the time of his 
wedding. 








from the root üh, not from vah ; comp. below, II, 4, 2: päzinägnim 
parisamühati), see Sänkhäyana I, 7, 11; Grchya-samgraha-parisish/a 
I, 37, &c. On the lines drawn on the sacrificial surface, see SAn- 
khäyana I, 7, 6 seq.; Asvalayana I, 3, 1; Grihya-samgraha-parisish/a 
1,47. seq. 

4. Pürvavat (‘as above’) can possibly, as Professor Stenzler 
understands it, have been said with regard to Kätyäyana’s rule, II, 
3, 33: Täbhyäm (scil. pavitrabhyam) utpunäti Savitur va iti. But 
it is also possible that the expression may refer to the second Sütra 
of this chapter, where it is said, prokshawth samskritya. On upa- 
yamanän kusän, comp. Kätyäyana I, ro, 6-8. 

2, 1, Comp. Sänkhäyana-Grzhya I, 1, ध 
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2, At the time of the division of the inheritance, 
according to some (teachers). 

3. After he has fetched fire from the house of a 
Vaisya who is rich in cattle,— 

4. All ceremonies are performed as at the cooking 
of the Aätushpräsya food. 

5. Some (say that) the handing over of the kin- 
dling sticks (should take place), 

6. Because the Sruti says, ‘ There are five great 
sacrifices.’ 

7. Having cooked a mess of sacrificial food for the 
deities of the Agnyädheya, and having sacrificed the 
two Agya portions, he sacrifices (the following) Agya 
oblations : 


8. ‘Thou, Agni’ (Vag. Samhita XXI, 3); ‘Thus 





2. Sänkhäyana I, 1, 4. 3. Sänkhäyana I, 1, 8. 

4. The kätushpräsya food is prepared, at the time of the setting up 
of the Srauta fires, for the four chief officiating priests of the 
Srauta sacrifices. Comp. Satapatha Brähmaza I, 1, 4. Kätyä- 
yana’s corresponding rules with regard to the Adhäna of the Srauta 
fires are found at IV, 7, 15. 16. 

5. Comp.the remarks on this Sütra,in the Introduction, pp. 265 seq. 

6. Satapatha Brähmana XI, 5, 6, 1: ‘There are five great 
sacrifices which are great Sattras, viz. the sacrifice to living beings, 
the sacrifice to men, the sacrifice to the Manes, the sacrifice to the 
gods, the Brahmayagiia. As the Grihya ceremonies are included 
here under the category of mahäyagnäs or great sacrifices, they 
require, according to the teachers whose opinion is stated in 
Sütra 5, a form of the Agnyädhäna (setting up of the sacred fire) 
analogous to the Agnyädhäna of the Srauta ritual, and containing, 
like that Adhäna, the act of the Aranipradäna or handing over of 
the kindling woods (Sütra 5). 

7. The deities of the Agnyädheya, or of the Srauta ceremony 
corresponding to the Grihya rite here treated of, are Agni pava- 
mäna, Agni pävaka, Agni suki, Aditi. On the Agyabhagas, see 
‚Sankhäyana I, 9, 7, &c. 

8. The verses Vag. Samh. XXL, 3, 4 the two verses quoted 
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thou, Agni’ (Vag. Samhita XXI, 4); “This, O 
Varuma’(X XI, 1); ‘For this I entreat thee’ (XXI, 
2); ‘Thy hundred’ (Käty.-Sraut. X XV, 1, 11); ‘And 
quick, Agni’ (Katy. 1.1); ‘The highest one’ (Vag. 
Samh. XII, 12); ‘ Be both to us’ (ibid. V, 3)—with 
(these verses he sacrifices) eight (oblations) before 
(the oblations of cooked food). 

_ 9. Thus he sacrifices also afterwards, after he has 
made oblations of the mess of cooked food to the 
deities of the Agnyädheya. 

to. And to (Agni) Svish/akrit, 

11. With (the formulas), ‘Into the quick one 
(has been put) Agni’s (sacrificial portion) over 
which the word vasha/ has been spoken ;’ ‘What I 
have done too much;’ ‘O gods who know the way. 

12. Having sacrificed the Barhis, he partakes (of 
the sacrificial food). 

13. Then food is given to the Brähmanas. 





Katy. XXV, 1, ıı, and fifthly the verse Vag. Samh. XII, 12, are 
prescribed for the Sarvapräyasiitta (or general expiatory ceremony), 
see Kätyäyana 1.1. 

ı1. Professor Stenzler, following Gayaräma, takes the whole as 
one Mantra, which he translates: ‘ Ungehemmet sei Agni’s Spende, 
die durch die That ich überreich machte, bahnschaffende Götter!’ 
But the words yat karmanrätyaririkam are the opening words 
of a Mantra quoted Satapatha Brähmara XIV, 9, 4, 24, (comp. 
also Asvalayana-Grzhya I, 10, 23; the connection in which atyari- 
rikam there stands, shows that the word designates a mistake made in 
the sacrificial work by doing too much.) The words devä gätu- 
vida% are the Pratika of Vag. Samhita VIII, 27. Thus I have no 
doubt that also ayäsy Agner vasha/krrtam (or possibly ayäsy 
Agner (?) and vasha¢krztam (?)) isa Pratika, Of course, the 
translation of these words must remain uncertain until the Mantra 
to which they belong has been discovered. 

12. On the throwing into the fire of the Barhis, comp. Kätyäyana 
112 
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KanpıkA°3, 


1. To six persons the Arghya reception is due: 
to a teacher, to an officiating priest, to the father-in- 
law, to the king, to a friend, to a Snätaka. 

2. They should honour them (with the Arghya 
reception) once a year. 

3. But officiating priests (they should receive) 
whenever they intend to perform a sacrifice. 

4. Having ordered a seat to be got (for the guest), 
he says, ‘Well, sir! sit down! We will do honour 
to you, sir!’ 

5. They get for him a couch (of grass) to sit down 
on, another for the feet, water for washing the feet, 
the Argha water, water for sipping, and the honey- 
mixture, i.e. curds, honey, and ghee, in a brass 
vessel with a brass cover. 

6. Another person three times announces (to the 
guest) the couch and the other things (when they 
are offered to him). 

7. He accepts the couch. 

8. He sits down thereon with (the verse), ‘I am 
the highest one among my people, as the sun among 
the thunder-bolts. Here I tread on whosoever 
infests me. 

9. With the feet (he treads) on the other (bundle 


of grass). 





3,1. On vaivähya, which I have translated ‘father-in-law,’ 
comp. the note on Sankhayana 1160 

2, 3. Comp. below, Sütra 31, and Sänkhäyana-Grzhyall, 15, 10. 

6. Asvaläyana-Grihya I, 24, 7. १ 

8. I have translated according to the reading of Asvaläyana 


(1.1.$ 8), vidyutäm instead of udyatam. 4 
9, 10. There is no doubt that these Sütras should be divided 


[29] 
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10. When he is seated on the couch, he washes 
(for his guest) the left foot and then the right foot. 
11. If (the host) 15 a Brähmaza, the right first. 

12, (He does so) with (the formula), ‘The milk 
of Viräg art thou. The milk of Viräg may I obtain. 
(May) the milk of PadyA Viräg (dwell) in me.’ 

13. He accepts the Arghya water with (the 
words), ‘Waters are ye. May I obtain through you 
all my wishes.’ 

14. Pouring it out he recites over (the waters the 
formula), ‘To the ocean I send you; go back to 
your source. Unhurt be our men. May my sap 
not be shed.’ 

15. He sips water with (the formula), ‘Thou 
camest to me with glory. Unite me with lustre. 
Make me beloved by all creatures, the lord of cattle, 
unhurtful for the bodies,’ a 

16. With (the formula), ‘With Mitra’s’ (Vag. 
Samh., Kazvasakha II, 3, 4) he looks at the Ma- 
dhuparka. 

17. With (the formula), ‘By the impulse of the 
god Savitrz’ (Vag. Samh. 1.1.) he accepts it. 

18. Taking it into his left hand he stirs it about 





thus: padayor anyam. vish/ara äsinäya savyam pädam prakshälya 
dakshivam prakshalayati. Thus it is said in the Khadira-Grzhya : 
vish/aram stirya , , , adhyäsita. padayor dvitiyaya (इला. rika) dvau 
fet. Gobhila has the Sütra: pädayor anyam. 

11. The words brähmazas ket refer to the host, as the com- 
parison of Asvalayana I, 24, 11, shows. 

12. Comp. Asvaläyana 1. 1. § 22; Sänkhäyana III, 7, 5. 

13. The play on words (apas = waters, aväpnaväni=may I 
obtain) is untranslatable. 

16. Asvalayana-Grihya IG Paks vie 

17: Asvalayana-Grrhya I, 24, 15, 

18. Asvaläyana-Grzhyal.l. Annasane instead of annasane is 
simply a mistake in spelling, 
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three times with the fourth finger of his right hand 
with (the formula), ‘Adoration to the brown-faced 
One. What has been damaged in thee, when the 
food was eaten, that I cut off from thee.’ 

19. And with the fourth finger and the thumb he 
spirts away (some part of the Madhuparka) three 
times. 

20. He partakes of it three times with (the 
formula), ‘What is the honied, highest form of 
honey, and the enjoyment of food, by that honied, 
highest form of honey, and by that enjoyment of 
food may I become highest, honied, and an enjoyer 
of food.’ 

21. Or with (the verses) that contain the word 
‘honey, verse by verse. 

22. Let him give the remainder (of the Madhu- 
parka) to a son ora pupil who is sitting to the north. 

23. Or let him eat the whole of it (himself). 

24. Or he should pour out (the remainder) to the 
east, at an unfrequented spot. 

25. Having sipped water, he touches his bodily 
organs with (the formula), ‘May speech dwell in 
my mouth, breath in my nose, sight in my eyes, 
hearing in my ears, strength in my arms, vigour in 
my thighs. May my limbs be unhurt, may my body 
be united with my body!’ 

26. When (the guest) has sipped water, (the 
host), holding a butcher's knife, says to him three 
times, ‘A cow!’ 

27. He replies, ‘The mother of the Rudras, the 
daughter of the Vasus, the sister of the Adityas, the 





21. These are the three verses, Vag. Samhita XIII, 27-29. 
22. Asvaläyana-Grihya I, 24, 25. 23. Asvaläyana 1.1. § 27. 
24. Asvaläyanal.l. § 26. 

1 ध 
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navel ofimmortality. To the people who understand 
me, I say, “Do not kill the guiltless cow, which is 
Aditi.” I kill my sin and N.N.s sin, —thus, if he 
chooses to have it killed. 

28. But if he chooses to let it loose, he should 
say, ‘My sin and N.N.s sin has been killed. Om! 
Let it loose! Let it eat grass!’ 

29. But let the Argha not be without flesh. 

30. On the occasion of a sacrifice and of a wed- 
ding let (the guest) say, ‘ Make it (ready). 

31. Even if he performs more than one Soma 
sacrifice during one year, let only priests who have 
received (from him) the Arghya reception, officiate 
for him, not such who have not received it; for this 
has been prescribed in the Sruti. 


< ^ पठा 4, 


1. There are four kinds of Päkayagfas, viz. the 
huta, the ahuta, the prahuta, and the präsita. 

2. On the following five occasions, viz. the wed- 
ding, the tonsure (of the child’s head), the initiation 
(of the BrahmaZarin), the cutting of the beard, and 
the parting of the hair, (on these occasions) in the 
outer hall, 

3. On a place that has been smeared (with cow- 
dung), which is elevated, and which has been sprin- 
kled (with water), he establishes the fire, 





29, 30. These Sütras are identical with two Sütras in the Sänkhä- 
-yana-Grzhya II, 15, 2, 3. See the note there, It seems to me inad- 
missible to translate § 29, as Professor Stenzler does: Der Argha 
darf aber nicht immer ohne Fleisch sein, 

31. Sankhayana-Grzhya II, I5, 10. 

4, 1-5. See Sankhayana-Grzhya I, 5, 1-5 and the notes. 
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4. Having kindled it by attrition, according to 
some teachers, at his marriage. 

5. During the northern course of the sun, in the 
time of the increasing moon, on an auspicious day he 
shall seize the hand of a girl, 

6. Under one ofthe (three times) three Nakshatras 
of which a constellation designated as Uttara is first, 

7. Or under (the Nakshatras) Sväti, Mrzgasiras, 
or Rohizi. 

8. Three (wives are allowed) to a Brahmaza, in 
accordance with the order of the castes, 

9. Two to a Raganya, 

10. One to a Vaisya, 

11. One ‚Südra wife besides to all, according to 
some (teachers), without using Mantras (at the 
ceremonies of wedding, &c.). 

12. He then makes her put on the (under) gar- 
ment with (the verse), ‘Live to old age; put on the 
garment! Be a protectress of the human tribes 
against imprecation. Live a hundred years full of 
vigour; clothe thyself in wealth and children. 
Blessed with life put on this garment!’ 

13. Then the upper garment with (the verse), 
‘The goddesses who spun, who wove, who spread 





6. I. e. under the constellations Uttaraphalguni or the two con- 
stellations following it, Uttarashadha or the two constellations follow- 
ing it, Uttarabhädrapadä or the two constellations following it. 

12, The words of the Mantra bhava krish/inäm abhisasti- 
{78४8 no doubt are an imitation of Rig-veda I, 76, 3, bhava 7 298 - 
nam abhisastipävä (where the words are applied to Agni). Thus 
the use of the masculine abhisastip4va with reference to the bride 
may be accounted for. 

13. Comp. Atharva-veda XIV, 1, 45. This parallel passage 
shows us the way to correct the text of this very much corrupted 


Mantra. 


= 
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out, and who drew out the threads on both sides, 
may those goddesses clothe thee for the sake of 
long life. Blessed with life put on this garment !’ 

14. (Ihe bride’s father ?) anoints the two, (while 
the bridegroom recites the verse,) ‘May the Visve 
devas, may the waters unite our hearts. May 
Mätarisvan, may Dhätrz, may Desh/¢ri (the ‘show- 
ing’ goddess) join us.’ 

15. (The bridegroom), having accepted her who is 
given away by her father, takes her and goes away 
(from that place) with (the verse), ‘When thou 
wanderest far away with thy heart to the regions of 
the world like the wind, may the gold-winged 
Vaikarza (i.e. the wind ?) grant that thy heart may 
dwell with me! N.N.!’ 

16. He then makes them look at each other 
(while the bridegroom repeats the verses), ‘With no 
evil eye, not bringing death to thy husband, bring 
luck to the cattle, be full of joy and vigour. Give 
birth to heroes; be godly and friendly. Bring us 
luck, to men and animals. 

‘Soma has acquired (thee) first (as his wife) ; after 
him the Gandharva has acquired (thee). Thy third 
husband is Agni; the fourth is thy human husband. 





14. 17) The era] tansation would eee es ee literal translation would be: ‘ He salves together (saman- 
gayati) the two... May the waters salve together (samazgantu) 
our hearts’ It wasa real anointing of the bridegroom and of the 
bride, that took place, and we cannot accept Professor Stenzler’s 
translation (based on Gayaräma’s note: samangayati parasparam 
sammukhikaroti), by which the proper signification of samafigayati 
is effaced: Dann heisst (der Vater der Braut) sie beide zusam- 
mentreten. See the note on Sankhayana-Grzhya I, 12, 5. The 
parallel passage of the Khädira-Grzhya runs thus: aparezägnim 
auduko gatvä päzigräham mürdhany avasinzed, vadhüm ka, saman- 
gantv ity avasiktar. 

16. Comp. Rig-veda X, 85, 44. 40. 41. 37. 
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‘Soma has given thee to the Gandharva; the 
Gandharva has given thee to Agni. Wealth and 
children Agni has given to me, and besides this wife. 

‘Pashan! Lead her to us, the highly blessed one. 
SA na drt usati vihara, yasyam usantas praharäma 
sepam yasyam u kämä bahavo nivish¢ya (nivishza ?) 
iti.’ 


KawpikA 5. 


1. Having led her around the fire, keeping it on 
his right side, according to some (teachers)— 

2, Having pushed with his right foot a bundle of 
grass or a mat to the west of the fire, he sits down. 

3. While (the bride) touches him, (the following 
oblations are made:) the two Aghara oblations, the 
two Agya portions, the Mahävyährztis, the general 
expiation, the Pragapatya oblation, and the Svish- 
takrit. 

4. These are regular (oblations) at every sacrifice. 

5. The Svish/akrzt comes before the Mahävyä- 
hritis, if the sacrificial food is different from Agya. 

6. The place for the insertion (of the peculiar 
oblations belonging to the different sacrifices) is the 
interval between the general expiation and the 
oblation to Pragäpati. 

7. Atthe wedding (he may make oblations) with 
the Räshzrabhrzt formulas (i.e. the formulas pro- 
curing royal power), if he likes, and with the Gaya 
and Abhyätäna formulas (i.e. the formulas procuring 
[~~~ 


5, 3. See the note on Sänkhäyana-Grihya I, 9, 12. 

6. See the note 1. .—I have altered the division of Sütras 6 and 
7, so as to draw the word vivähe to the seventh Sfitra. The rule 
in § 6 has an entirely general character ; the formulas stated in § 7 
are given for the particular occasion of the vivaha ceremony. 
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victory, and aiming [at the hostile powers]), if he 
knows them— 

8. Because it has been said, ‘ By what sacrifice he 
wishes to attain success.’ 

9. (The Gaya formulas run thus): ‘ Thought and 
thinking. Intention and intending. The understood 
and understanding. The mind and the Sakvari 
(verses). The new moon and the full moon. Brrhat 
and Rathantara. 

^ Pragäpati,.the powerful one in victorious battles, 
has given victories (or, the Gaya formulas) to manly 
Indra. To him all subjects bowed down; he has 
become powerful and worthy of sacrifice. Svähä!’ 

10. (The Abhyätäna formulas run thus): ‘ May 
Agni, the lord of beings, protect me. May Indra, 
(the lord) of the noblest, Yama, of the earth, Vayu, 
of the air, the Sun, of heaven, the Moon, of the 
Nakshatras, Brzhaspati, of the Brahman, Mitra, of 
truth, Varuza, of the waters, the sea, of the rivers, 
food, the lord of royalty, protect me. May Soma, (the 
lord) of herbs, Savitrz, of impulses, Rudra, of cattle, 
Tvash¢r2, of forms, Vishzu, of mountains, the Maruts, 
the lords of hosts, Protect me. May the fathers, 








8. Te. Terrain Sum DER aa Samhita III, 4, 6, 1: ‘By what sacrifice he Wishes 
to attain success, at that (sacrifice) he should make oblations with 
them (i.e. with the Abhyätäna Mantras): then he will attain Success 
by that sacrifice.’ 

9. Instead of sa i havyak we ought to read probably sa u 
havyad, or, as the Taitt. Sarah. III, 4, 4, 1 gives, sa hi havyad, 
The Maitr. Samh. has vihavya% (II, ro, 2): 

10. The words, ‘in this power of holiness . . , svähä !’ are to be 
added to each member of the whole formula (comp. Atharva-veda 
V,24). The expressions ‘fathers’ and ‘grandfathers,’ which are 
twice identically repeated in the translation, stand the first time for 
10114134 pitämahä, and then for tatäs tatämahä% of the San- 
skrit text, 
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the grandfathers, the former, the later, the fathers, 
the grandfathers protect me here in this power of 
holiness, in this worldly power, in this prayer, in this 
Purohitaship, in this sacrifice, in this invocation of 
the gods. Svähä!’—this is added each time. 

11. (He then makes other oblations with the fol- 
lowing texts :) 

“May Agni come hither, the first of gods. May 
he release the offspring of this wife from the fetter 
of death. That may this king Varuza grant, that 
this wife may not weep over distress (falling to her 
lot) through her sons. Svähä! 

‘May Agni Garhapatya protect this woman. May 
he lead her offspring to old age. With fertile womb 
may she be the mother of living children. May she 
experience delight in her sons. Svaha! 

‘Make, Agni, all ways of heaven and earth 
blissful to us, O thou who art worthy of sacrifices. 
What is great, born on this (earth), and praised, (born) 
in heaven, that bestow on us, rich treasures. Svaha! 

‘Come hither, showing us an easy path. Give us 
bright, undecaying life. May death go away; may 
immortality come to us. May Vivasvat’s son make 
us safe from danger. Svaha | ' 

12. And the (verse), ‘Another way, O death’ 
(Vag. Samh. XX XV, 7), after the eating (of the 
remnant of the sacrificial food), according to some 
(teachers). 


KawpikA 6. 


1. The girl’s brother pours out of his joined hands 
into her joined hands fried grain mixed with Sami 
leaves. 





6, 1. Sänkhäyana I, 13, 15; Asvaläyana I, 7, 8. 


~ 
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2. This she sacrifices, with firmly joined hands, 
standing, (while the bridegroom recites the verses, ) 

‘To the god Aryaman the girls have made sacri- 
fice, to Agni; may he, god Aryaman, loosen us from 
here, and not from the husband. Svähä! 

‘This woman, strewing grains, prays thus, “ May 
my husband live long; may my relations be pros- 
perous.” Svähä! 

‘These grains I throw into the fire: may this 
bring prosperity to thee, and may it unite me with 
thee. May Agni grant us that. N.N.! Svahal’ 

3. He then seizes her right hand together with 
the thumb, with (the verses), 

‘I seize thy hand for the sake of happiness, that 
thou mayst live to old age with me, thy husband. 
Bhaga, Aryaman, Savitrz, Purandhi, the gods have 
given thee to me that we may rule our house. 

‘This am I, that art thou ; that art thou, this am 1. 
The Säman am I, the छ thou; the heaven I, the 
earth thou. 

"Come! Letusimarry. Let us unite our sperm. 
Let us beget offspring. Let us acquire many sons, 

‚and may they reach old age. 

‘Loving, bright, with genial minds may we see a 
hundred autumns, may we live a hundred autumns, 
may we hear a hundred autumns!’ 


{<^ कणा 7. 


I. He then makes her tread on a stone, to the 
north of the fire, with her right foot, (repeating the 








2 1 --- ee rar, : Asvalayana Lasıs. 
a: Rig-veda X, 85, 36; Sankhayana I, 13, 4, &c. 
7, 1. Asvaläyana-Grihya I, 7, 7; Sänkhäyana-Grihya I, 1 92 
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verse,) ‘Tread on this stone ; like a stone be firm. 
Tread the foes down; turn away the enemies.’ 

2. He then sings a song: ‘Sarasvati! Promote 
this (our undertaking), O gracious one, bountiful 
one, thou whom we sing first of all that is, in whom 
what is, has been born, in whom this whole world 
dwells—that song I will sing to-day which will be 
the highest glory of women.’ 

3. They then go round (the fire) with (the verse, 
which the bridegroom repeats.) 

‘To thee they have in the beginning carried round 
Süryä (the Sun-bride) with the bridal procession. 
Mayst thou give back, Agni, to the husbands the 
wife together with offspring.’ 

4. Thus (the same rites are repeated) twice again, 
beginning from the fried grain. 

5. The fourth time she pours the whole fried 
grain by the neb of a basket (into the fire) with (the 
words), ‘To Bhaga svaha | 

6. After he has led her round (the fire) three 
times, and has sacrificed the oblation to Pragapati— 


{< ^ णा 8. 


1. Then he makes her step forward in a northern 
direction seven steps (with the words), 

‘One for sap, two for juice, three for the pros- 
pering of wealth, four for comfort, five for cattle, six 
for the seasons. Friend! be with seven steps (united 
to me). So be thou devoted to me.’ 





4. See chap. 6, I. 

5. Comp. Khädira-Grihya I, 3: sfirpeva sish/än agnav opya prä- 
gudikim utkramayet. See also Gobhila II, 2; Asvaläyana I, 7, 14. 

8, 1. The parallel texts have sakhä and saptapadi for sakhe 
and saptapadä of Päraskara. 


- 
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2. (The words), ‘May Vishzu lead thee’ are added 
to every part (of the formula). 

3. From the moment of their going away a man 
who holds a water-pot on his shoulder, stands silent 
to the south of the fire; 

4. To the north, (according to the opinion) of 
some (teachers), 

5. From that (pot) he sprinkles her (with water) 
on her head (with the formula), 

‘The blessed, the most blessed waters, the peace- 
ful ones, the most peaceful ones, may they give 
medicine to thee ’— 

6. And with the three (verses), ‘Ye waters are’ 
(Vag. Samh. XI, 50-52), 

7. He then makes her look at the sun with (the 
verse), ‘That eye’ (Vag. Samh. XXXVI, 24). 

8. He then touches her heart, (reaching) over her 
right shoulder, with (the words), ‘Into my will I take 
thy heart; thy mind shall follow my mind; in my 
word thou shalt rejoice with all thy heart; may 
Pragäpati join thee to me.’ 

9. He then recites over her (the verse), ‘ Auspicious 
ornaments does this woman wear. Come up to her 
and behold her, Having brought luck to her, go 
away back to your houses,’ 

10. A strong man snatches her up from the 











3. See above, I, 4, 15. The water mentioned here is desig- 
nated as stheya Apah; see Sänkhäyana-Grzhya I, 13, 5 seq.; 
Grihya-samgraha Il,20. 3 

8. See the note on Sankhayana-Grzhya Ilse a3 

9. Rig-veda X, 85, 33 

10. The Atharva-veda (XX, 124, 12) has the reading pra 
gäyadhvam instead of ni shidantu (in the first Pada); the second 
hemistich there runs thus: iho sahasradakshizo pi Püshä ni shidati. 
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ground, and sets her down in an eastern or northern 
direction in an out-of-the-way house, on a red bull’s 
hide, with (the words), 

‘Here may the cows sit down, here the horses, 
here the men. Here may sacrifice with a thousand 
gifts, here may Püshan sit down.’ 

11, And what (the people in) the village tell them, 
that they should do. 

12. For it is said, ‘At weddings and funerals he 
shall enter the village ;’ 

13. (And) because the Sruti says, ‘Therefore on 
these two occasions authority rests with the village.’ 

14. To the teacher (who helps at the wedding 
ceremonies) he gives an optional gift. 

15. A cow is the optional gift to be given by a 
Brahmaza, 

16. A village by a Raganya, 

17, A horse by a Vaisya. 

18. A hundred (cows) with a chariot (he gives to 
a father) who has only daughters. 

19. After sunset he shows her the firm star (1.6. 
the polar-star) with (the words), 

‘Firm art thou; I see thee, the firm ‘one. Firm 
be thou with me, O thriving one ! 





12. I have ventured, differing from Professor Stenzler (‘ Bei der 
Hochzeit und auf der Leichenstätte richte er sich nach dem 
Dorfe’), to translate pravisatat according to its original meaning. 
Could this possibly be a rule for Vänaprasthas who live in the 
forest and enter the village only on exceptional occasions ? 

15-17. Sänkhäyana I, 14, 13 seqq. 

18, Sänkhäyana I, 14, 16. Comp. the note there. 

19. In the text the word ‘firm’ (dhruva) is neuter in the two 
first instances, and refers to the ‘firm star;’ the third time it is 
feminine, referring to the bride. Paraskara has the vocative 
poshye for the nominative poshyä of Sankhayana 1, 21031८0 
above, $ 1 sakhe for sakhä. 


- 
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‘To me Brrhaspati has given thee; obtaining 
offspring through me, thy husband, live with me a 


hundred autumns.’ 
20. If she does not see (the polar-star), let her say 


notwithstanding, ‘I see,’ &c. 

21. Through a period of three nights they shall 
eat no saline food; they shall sleep on the ground ; 
through one year they shall refrain from conjugal 
intercourse, or through a period of twelve nights, or 
of six nights, or at least of three nights. 


Kanpıkä 9. 


1. Beginning from the wedding the worshipping of 
the Aupäsana (i. €. sacred domestic) fire (is prescribed). 
2. After sunset and before sunrise (the fire should 





21. Sankhayana I, 17, 5. 6; Asvaläyana 16 & 102 En, 

9, 1. The expression which I have translated ‘beginning from 
the wedding’ is upayamanaprabhrzti. The Indian commen- 
tators and Professor Stenzler explain the term upayamana as 
implying a reference to the Sütra I, 1, 4, upayamanän kusän 
adaya (‘having taken up the Kusa blades with which he is to 
take hold of the lower surface of the Ägya pot’). ‘The worship- 
ping of the domestic fire,’ says Stenzler, following the native 
authorities, ‘consists in the rites which have been prescribed 
above (I, 1, 4), beginning from the word upayamana, i.e. in 
the taking up of the Kusa blades, the putting of wood on the 
fire, the sprinkling and sacrificing. As the rites preceding that 
word, such as the preparation of the sacrificial spoon (I, 1, 3), are 
hereby excluded, the oblations are offered with the hand.’ It 
would be easy to show that the upayamanas kusah have 
nothing at all to do with the regular morning and evening obla- 
tions of which these Sütras treat. The comparison of Asvalayana- 
Grihya I, 9, 1 (see also Manu III, 67, &c.) leaves no doubt that 
upayamana is to be understood here as derived from upayakkhati 
in its very frequent meaning of marrying. I have translated the 
Sütra accordingly. 

2. On the different statements of Vedic authors with regard to 
the proper time of the morning oblations, see Weber’s Indische 
Studien, X, 329. 
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be worshipped) with (oblations of) curds, (rice) grains, 
or fried grains. 

3. (He sacrifices) in the evening with (the for- 
mulas), ‘To Agni svähä! To Pragäpati svaha 

4. In the morning with (the formulas), ‘To Sürya 
svähä! To Pragäpati svaha !’ 

5. ‘Men are both Mitra and Varuza ; men are both 
the Asvins; men are Indra and Sürya. May a man 
be born in me! Again svähä !’—with (this verse) a 
wife who desires to conceive, (should offer) the first 
(oblation). 


KawpikA 10. 


1. If (in the chariot) of a king the axle breaks, or 
something that is bound loosens itself, or the chariot 
is overturned, or if another accident happens, or (if 
one of these same things occurs) when a bride is 
carried home, he establishes the same fire, prepares 
Agya, and sacrifices (two Agya oblations) separately 
with the two Mantras, ‘Here is joy’ (Vag. Samh. 
VIII, 514). 

2. Having got ready another chariot, he (i.e. the 
Purohita or the bridegroom) should make the king 
or the woman sit down thereon with (the formula), 
‘In royal power’ down to the word, ‘ in sacrifice’ 








5. Comp. ‚Sankhäyana-Grihya I, 17, 9 where the reading and 
the construction slightly differ. The words punah svähä at the 
end of the Mantra seem to be corrupt; the frequent repetition of 
pumamsam and pumän through the whole verse suggests the 
correction pumse svähä, or pumbhyaı svähä, ‘to the man 
svaha!’ or ‘to the men svähä !’ 

10, 1. ‘The same fire’ is the senägni (the fire belonging to the 
army) in the case of the king, the nuptial fire in the second case. 
The two Mantras are the two parts of Vag. Samh. VIL, 51 a. 
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(Vag. Samh. XX, 10), and with the (verse), ‘I have 
seized thee’ (ibid. XII, 11). 

3. The two beasts that draw the chariot, consti- | 
tute the sacrificial fee. | 

4. (This is) the penance. 

5. Then (follows) feeding of the Brähmazas. 


{र + कर्णा 11. 


I. In the fourth night (after the wedding), towards 
morning, (the husband) establishes the fire within 
(the house), assigns his seat, to the south (of it), 
to the Brahman, places a pot of water to the north, 
cooks a mess of sacrificial food, sacrifices the two 
Agya portions, and makes (other) Agya oblations 
with (the following Mantras) : 

2. ‘Agni! Expiation! Thou art the expiation of 
the gods. I, the Brahmaza, entreat thee, desirous 
of protection. The substance which dwells in her 
that brings death to her husband, that extirpate in 
her. Svähä! 

‘Vayu! Expiation! Thou art the expiation of 
the gods. I, the Brähmaza, entreat thee, desirous 
of protection. The substance which dwells in her 
that brings death to her children, that extirpate in 
her. Svähä! 

‘Sürya! Expiation! Thou art the expiation of 
the gods. I, the Brähmaza, entreat thee, desirous 
of protection. The substance which dwells in her 
that brings death to cattle, that extirpate in her. 
Svähä! 

‘Äandra! Expiation! Thou art the expiation 
of the gods. I, the Brahmawa, entreat thee, desirous 





11, 2, Comp. Sänkhäyana-Grihya I, 18, 3. 
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of protection. The substance which dwells in her 
that brings destruction to the house, that extirpate 
inher. Svaha! 

‘Gandharva! Expiation! Thou art the expiation 
of the gods. I, the Brähmaza, entreat thee, desirous 
of protection. The substance which dwells in her 
that brings destruction to fame, that extirpate in her. 
Svähä!’ 

3. He sacrifices of the mess of cooked food with 
(the words), ‘To Pragäpati svaha | ' 

4. Each time after he has sacrificed, he pours the 
remainder of the oblations into the water-pot, and 
out of that (pot) he besprinkles her on her head with 
(the words), ‘ The evil substance which dwells in thee 
that brings death to thy husband, death to thy chil- 
dren, death to cattle, destruction to the house, 
destruction to fame, that I change into one that 
brings death to thy paramour. Thus live with me 
to old age, N.N.!’ 

5. He then makes her eat the mess of cooked 
food with (the words), ‘I add breath to thy breath, 
bones to thy bones, flesh to thy flesh, skin to thy skin.’ 

6. Therefore one should not wish for sport with 
the wife of a Srotriya who knows this; for the other 
one is a person who knows this (and is thereby 
enabled to destroy a lover of his wife). 

7. After he has led her to his house, he should 
cohabit with her after each of her monthly periods, 

8. Or as he likes, because it has been said, ‘May 
we have intercourse as we like, until a child is born.’ 





4. The water-pot is that mentioned in Sütra 1. 

6. Satapatha Braéhmama I, 6, 1,18; XIV, 9, 4, 11 (=Brrhad 
Aranyaka VI, 4, 12; Sacred Books of the East, vol. xv, p. 218). 

8. Taittiriya Samhita II, 5, 1, 5. 


[293 N 
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9. He then touches her heart, (reaching) over her 
right shoulder, with (the verse), ‘O thou whose hair 
is well parted! Thy heart that dwells in heaven, in 
the moon, that Iknow; may it know me. May we 
see a hundred autumns; may we live a hundred 
autumns; may we hear a hundred autumns.’ 

In the same way afterwards. 


Kanopixd 12. 


1. At the beginning of each half-month he cooks 
a mess of sacrificial food, sacrifices to the deities of 
the festivals of the new and full moon (as stated in 
the Srauta ritual), and then sacrifices to the following 
deities: to Brahman, to Pragäpati, to the Visve 
devas, and to Heaven and Earth. 
To the Visve devas a Bali is offered, to the 
domestic deities, and to Akasa (ie. the Ether). 
From the Vaisvadeva food he makes oblations 
in the fire with (the formulas), ‘To Agni svaha! 
To Pragäpati svaha! To the Visve devas svaha! 
To Agni Svish/akrzt svaha 
4. Outside (the house) the wife offers the Bali 
with (the formulas),‘ Adoration to the wife! Adoration: 
to the man! To every time of life, adoration! To 
the white one with the black teeth, the lord of the 
bad women, adoration! 
They who allure my offspring, dwelling in the 
village or in the forest, to them be adoration: I offer 





9. See above, chap. 8, 8 

12, ग. Comp. Sänkhäyana-Grihya I, 3, 3. The deities of the 
corresponding Srauta festivals are, at the full moon. Agni and 
Agni-shomau; at the new moon, Agni, Vishru, and Indräent. 

2. Comp. below, II, 9 

3. Sänkhäyana-Grihya II, 14, 3.4 
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a Bali to them. Be welfare to me! May they give 
me offspring.’ 

5. The remainder he washes out with water. 
Then (follows) feeding of the Brähmazas. 


{< ^ 71 13. 


1. If she does not conceive, he should, after having 
fasted, under (the Nakshatra) Pushya, lay down (in 
his house) the root of a white-blooming Siwhi plant, 
and on the fourth day, after (his wife) has bathed, he 
should in the night-time crush it in water and insert 
it into her right nostril with (the verse), ‘ This herb 
is protecting, overcoming, and powerful. May I, the 
son of this great (mother), obtain the name of a 
father!’ 


KawpikA 14. 


1. Now the Pumsavana (i.e. the ceremony to 
secure the birth of a male child), 

2. Before (the child in his mother’s womb) moves, 
in the second or third month (of pregnancy). 

3. On a day on which the moon stands in con- 
junction with a Nakshatra (that has a name) of mas- 
culine gender, on that day, after having caused (his 
wife) to fast, to bathe, and to put on two garments 
which have not yet been washed, and after having 
in the night-time crushed in water descending roots 
and shoots of a Nyagrodha tree, he inserts (that into 
her right nostril) as above, with the two (verses), 





13, 1. I have translated according to the reading of a similar 
Mantra found in the Atharva-veda (VIII, 2, 6), which no doubt is 
correct, sahasvatt instead of sarasvati. 

14, 3. The words ‘as above’ refer to chap. 13, 1. 


¢ 
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‘The gold-child’ (Vag. Sarzh. XIII, 4) and ‘ Formed 
Of water 11011 

4. A Kusa needle and a Soma stalk, according to 
some (teachers). 

5. And he puts gall of a tortoise on her lap. 

If he desires, ‘May (the son) become valiant, he 
recites over him (i.e. over the embryo), modifying the 
rite (?), ‘The Suparza art thou’ (Vag. Samh. XII, 4), 
(the Yagus) before (the formulas called) ‘steps of 
Vishzu.’ 


{< ^ 7174 15. 


1. Now the Simantonnayana (or parting of the 
pregnant wife’s hair). 

2. (It is performed) like the Pusmsavana ; 

3. In her first pregnancy, in the sixth or eighth 
month. 

4. After he has cooked a mess of sacrificial food, 
containing sesamum and Mudga beans, and has sacri- 
ficed to Pragäpati, he parts for the wife, who is seated 
to the west of the fire on a soft chair, her hair 
upwards (i.e. beginning from the front) with a bunch 
containing an even number of unripe Udumbara 





4. Comp. Sähkhäyana-Grzhya I, 20, 3. 

5. The commentators state that kürmapitta (gall of tortoise) 
means ‘a dish with water.’ I place no confidence in this statement, 
though I cannot show at present what its origin is. I am not sure 
about the translation of vikr7tya (or vikritya?). But it seems 
impossible to me that it should be the name of the metre Vikyuti. 
‘Steps of Vishzu’ isa name for the Yagus following in the Samhita 
on the one prescribed in this Sütra. It begins, ‘ Vishzu’s step art 
thou, &c.’ (Vag. Samh. XII, 5). 

15, 2. Le. the Nakshatra under which the ceremony is per- 
formed, should be of male gender; the wife is to fast, &c. (see 
chap. 14, 3). 

4. Sahkhäyana-Grihya I, 22, 8; Asvaläyana Ina: 


I KÄNDA, 16 KANDIKÄ, 3. 293 





fruits, and with three bunches of Darbha grass, with 
a porcupine’s quill that has three white spots, with 
a stick of Viratara wood, and with a full spindle, 
with the words, ‘ Bhür bhuva/ svak.’ 

5. Or (he parts the hair once) with each of the 
(three) Mahävyährztis. 

6. He ties (the Udumbara fruits, &c.) to a string 
of three twisted threads with (the words), ‘Rich in sap 
is this tree ; like the tree, rich in sap, be thou fruitful. 

7. (The husband) then says to two lute-players, 
‘Sing ye the king, or if anybody else is still more 
valiant.’ 

8. Here some also prescribe a certain stanza (to be 
sung by the lute-players) : ‘Soma alone is our king. 
May these human tribes dwell on thy banks, O 
(river) whose dominion is unbroken, N.N.!’—here he 
names the name of the river near which they dwell. 


9. Then (follows) feeding of the Brahmamas. 


{< ^ 7174 16. 


1. Soshyantim adbhir abhyukshaty egatu dasa- 
mäsya iti (Vag. Samh. VIII, 28) prag yasyai ta iti 
(ibid. 29). 

>. Athävarävapatanam, avaitu przsni sevalam sune 
garayv attave, naiva masena pivari na kasmims 
kanayatam ava garayu padyatäm iti. 

3. When the boy is born, he performs for him, 
before the navel-string is cut off, the medhaganana 





6. Sänkhäyana I, 22, 70. = 

7. Sänkhäyana 1.1. §§ 11, 125 Asvaläyana 1.1.$ 6. 

8, Asvaläyana 1.1. § 7. I take avimuktakakre to be the vocative 
of the feminine. 

16, 1. Satapatha Brähmara XIV, 9, 4, 22. 

2. Atharva-veda I, 11, 4. 
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(production of intelligence) and the Ayushya (rite 
for procuring long life). 

4. (The medhäganana is performed in the follow- 
ing way:) With his fourth finger and with (an in- 
strument of) gold he gives (to the child) honey 
and ghee, or ghee (alone), to eat with (the formulas), 
ˆ 81104 I put into thee; bhuvas I put into thee; 
sva/ I put into thee. Bhür bhuva% sva% everything 
I put into thee.’ 

5. He then performs the 4yushya. 

6. Near his navel or his right ear he murmurs: 
‘Agni is long-lived; through the trees he is long- 
lived. By that long life I make thee long-lived. 

‘Soma is long-lived ; through the herbs he is, &c. 

‘The Brahman is long-lived; through the Bräh- 
1112885 it is, &c. 

‘The gods are long-lived; through ambrosia 
(amrzta) they are, &c. 

‘The Rishis are long-lived ; through their ob- 
servances they are, &c. 

“The Fathers are long-lived ; through the Svadhä 
oblations (or oblations made to the Manes) they 
are, &c. 

‘Sacrifice is long-lived ; through sacrificial fee it 
is, &c. 

‘The ocean is long-lived; through the rivers it is 
long-lived. By that long life I make thee long-lived;’ 

7. And three times the verse, ‘ The threefold age’ 
(Vag. Samh. III, 62). 

8. If he desires, ‘May he live his full term of 








„4. Comp. Satapatha Brähmaza XIV, 9, 4, 23 seqq. (212 
Aranyaka VI, 4, 24 seqq.; S. B.E., XV, 222 seq.). The text has 
anamikaya suvarzäntarhitayä, which literally is: with the nameless 
(or fourth) finger, between which (and the food) gold has been put. 
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life, he should touch him with the Vatsapra hymn 
(Vag. Samh. XII, 18-29). 

9. From the Anuväka beginning with ‘From 
heaven’ (XII, 18 seqq.) he omits the last Ark 
(XII, 29). 

10. Having placed five Brähmazas towards the 
(five) regions, he should say to them, ‘ Breathe ye 
upon this (child). 

11. The (Brähmaxa placed) to the east should say, 
‘Up-breathing!’ 

12. The one to the south, ‘ Back-breathing | 

13. The one to the west, ‘ Down-breathing 1 

14. The one to the north, ‘ Out-breathing | ’ 

15. The fifth one, looking upwards, should say, 
‘On-breathing ! ’ 

16. Or (the father) may do that himself, going 
round (his child), if he can find no (Brahmazas). 

17. He recites over the place at which (the child) 
is born: “I know, O earth, thy heart that dwells in 
heaven, in the moon. That I know; may it know 
me. May we seea hundred autumns; may we livea 
hundred autumns; may we heara hundred autumns.’ 

18. He then touches him with (the verse), ‘Be a 
stone, be an axe, be imperishable gold. Thou indeed 
art the Self called son; thus live a hundred autumns.’ 





ıı seqq. In translating the technical terms for the different 
kinds of breath, I adopt the expressions chosen by Professor Max 
Müller, S.B.E., XV, 94. As to the whole rite, comp. Satap. Br. XI, 
823.0; 

17. Comp. above, I, 11, 9. The comparison of the parallel 
Mantra leaves scarcely any doubt that veda (the first word of the 
verse) is the first, not the third person, and bhfimi the vocative 
case. Compare the vocative darvi of the Vag. Samhita, while 
the Atharva-veda has darve. Lanman, Noun-Inflection, p- 390. 

18. Satapatha Brähmara XIV, 9, 4, 26; Asvalayana 10102 
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19. He then recites over his mother (the verse), 
‘Thou art IaA, the daughter of Mitra and Varuna ; 
thou strong woman hast born a strong son. Be thou 
blessed with strong children, thou who hast blessed 
us with a strong son.’ 

20. He then washes her right breast, and gives it 
to the child with (the verse), ‘ This breast’ (Vag, 
Samh. XVII, 87); 

21. The left (breast) with (the verse), ‘ Thy breast 
which ’ (ibid. XX XVIII, 5)—with these two (verses). 

22. He puts down a pot of water near her head 
with (the verse), ‘O waters, you watch with the gods, 
As you watch with the gods, thus watch over this 
mother who is confined, and her child.’ 

23. Having established near the door the fire 
that has been kept from (the wife’s) confinement, he 
throws into that fire at the time of the morning and 
evening twilight, until (the mother) gets up (from 
childbed), mustard seeds mixed with tice chaff (pro- 
nouncing the following names of demons and goblins): 
‘May Sanda and Marka, Upavira, Sauzdikeya, 
Ulükhala, Malimlusa, Drozasa, Kyavana vanish 
hence. Svähä! 

“May Älikhat, Animisha, Kirzvadanta, Upasruti, 
Haryaksha, Kumbhin, Satru, Patrapazi, Nrzmani, 
Hantrimukha, Sarshapäruza, X" yavana vanish hence. 
Svähä!’ 

24. If (the demon bringing disease) Kumära 
attacks the boy, the father covers him with a anomie acide OE UE coc 


19. Satapatha Brähmana 1. ]. $27. Comp. Professor Max Miiller’s 
note, 5. B. E., XV, 223 seq. 


21. Satapatha Brähmana 1. |. § 28. 


23. On the sütikägni, comp. Satap. Br. 1.1. § 23; Sänkhäyana- 
Grthya I, 25, 4, &c, 


24. Kürkura seems to me, and this is also Professor Stenzler’s 
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or with an upper garment, takes him on his lap, 
and murmurs: ‘Kürkura, Sukürkura, Kürkura, who 
holds fast children. et! et! doggy! let him 
loose. Reverence be to thee, the Sisara, barker, 
bender. 

< That is true that the gods have given a boon to 
thee. Hast thou then chosen even this boy? 

‘Ket! ket! doggy! let him loose. Reverence be 
to thee, the Sisara, barker, bender. 

‘That is true that (the divine she-dog) Saramä is 
thy mother, Sisara thy father, the black and the 
speckled (two dogs of Yama) thy brothers. 

‘Ket! et! doggy! let him loose. Reverence be 
to thee, the Sisara, barker, bender.’ 

25. He then touches (the boy) with (the words), 
‘He does not suffer, he does not cry, he is not stiff, 
he is not sick, when we speak to him and when we 
touch him.’ 


Kanvıkk 17. 


1. On the tenth day (after the birth of the child) 
the father, having made (his wife) get up, and having 
fed the Brahmamas, gives a name (to the child), 

2. Of two syllables, or of four syllables, beginning 
with a sonant, with a semivowel in it, with a long 
vowel (or) the Visarga (at its end), with a Krit 
(suffix), not with a Taddhita ; 

3. With an uneven number of syllables, ending in 
4, with a Taddhita (suffix) to a girl. 

4. (The name) of a Brähmana (should end in) 





opinion, identical with kurkura, kukkura (‘dog’). The Peters- 
burg Dictionary explains it, ‘ Name eines die Kinder bedrohenden 
Dämons (vielleicht eine Personification des Hustens).’ 

17, 1. Comp. Gobhila II, 8, 14; Asvaläyana I, 15, 4. 
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sarman (for inst. Vishzusarman), that of a Kshatriya 
in varman (for inst. Lakshmivarman), that of a 
Vaisya in gupta (for inst. Kandragupta). 

5. In the fourth month (follows) the going out. 

6. He makes (the child) look at the sun, pro- 
nouncing (the verse), ‘That eye’ (V ag. Samhita 
XXXVI, 24). 


KawnpiKA 18. 


I. When he returns froma journey, he approaches 
his house in the manner stated above. 

2. When he sees his son, he murmurs, ‘From 
limb by limb thou art produced; out of the heart 
thou art born. Thou indeed art the Self called son: 
so live a hundred autumns!’ 

3. He then kisses his head with (the words), 
“With the himkara (the mystical syllable hin) of 
Pragäpati, which gives thousandfold life, I kiss thee, 
N.N.! Live a hundred autumns !’— 

4. And three times with (the words), ‘With the 
hivekara of the cows.’ 

5. In his right ear he murmurs, ° Bestow on us, 
O bountiful, onward-pressing Indra, plentiful, rich 
treasures. Give us a hundred autumns to live ; 
give us many heroes, strong-jawed Indra ;’ 

6. In the left ear, ‘Indra, bestow on us the best 
treasures, insight of mind, happiness, increase of 
wealth, health of our bodies, sweetness of speech, 
and that our days may be good days.’ 

7- Fora girl he only kisses the head silently. 





18, 1. See Kätyäyana, Srauta-sütra IV, ı2, 22 seq.: With the 
words, ‘House, be not afraid,’ &c. (Vag. Samh. III, 47) he 
approaches the house. With, ‘For peace you’ (III, 43) he 
enters it. 

5. Rig-veda III, 36, ro. 6. Rig-veda II, 21, 6. 
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KanoıkÄ 19. 


1. In the sixth month the Annapräsana (or first 
feeding with solid food). 

2. Having cooked a mess of sacrificial food, and 
sacrificed the two Agyabhagas, he offers two Agya 
oblations, (the first with the verse,) ‘The gods have 
generated the goddess Speech; manifold animals 
speak her forth. May she, the sweet-sounding, the 
cow that (for milk) gives sap and juice to us, Speech, 
the highly-praised one, come to us. Svähä!’ 

3. And the second (oblation) with (the verse), 
‘May vigour us to-day’ (Vag. Samhita XVIII, 33). 

4. He then sacrifices (four oblations) of cooked 
food with (the formulas), 

‘Through up-breathing may I enjoy food. Svaha! 

‘Through down-breathing may I enjoy smells. 
Svähä! 

‘Through my eye may I enjoy visible things. 
Svähä! 

‘Through my ear may I enjoy renown. Svaha | ' 

5. After he has eaten (himself), he should set 
apart food of all kinds, and of all different sorts of 
flavour,and should give it to him (i.e. to his son) to eat, 

6. Silently or with (the word), ‘Hanta’ (i.e. Well !). 
For it is said in the Sruti, ‘Men (live on) the word 
hanta.’ 

7. (He feeds the child) with flesh of (the bird 
called) Bhäradvägi, if he wishes (to the child) 
fluency of speech, 

8. With flesh of partridge, if abundance of nourish- 
ment, | 





2. Rig-veda VIII, 100, rı. 6. Brihad Aranyaka V, 8. 
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9. With fish, if swiftness, 

ro. (With flesh) of (the bird) Krz’kashä, if long life, 

11. (With flesh) of (the bird) Ad, if desirous of 
holy lustre, 

12. With all, if desirous of all. 

13. Or each (sort of) food one by one. Then 
(follows) feeding of the Brahmamas, or each (sort of) 
food one by one. Then feeding of the Brahmamas. 


End of the First Kända. 


II KANDA, I KANDIKA, 9. 301 





KAwpa Il, <^ ष्णा 1. 


1. When (the son) is one year old, the Aüdäkarana 
(i.e. the tonsure of his head, should be performed), 

2. Or before the lapse of the third (year). 

3. When he is sixteen years old, the Kesänta (i.e. 
the shaving of his beard, is to be done), 

4. Or, according as it is considered auspicious by 
all (the different families). 

5. After food has been distributed to the Bräh- 
mawas, the mother takes the boy, bathes him, puts 
on him an under and an upper garment which 
have not yet been washed, and putting him on her 
lap, she sits down to the west of the fire. 

6. The father taking hold (of his wife) sacrifices 
Agya oblations, and after he has partaken of the 
(sacrificial) food, he pours warm water into cold 
water with (the words), ‘With warm water come 
hither, Vayu! Aditi, cut the hair: 

7. Atthe Kesänta ceremony (Sütra 3), ‘hair and 
beard’ (instead of ‘ hair’). 

8. He throws a piece of fresh butter, or of ghee, 
or some curds into it (i.e. into the water, Sütra 6). 

9. Taking some (water) he moistens the hair 
near the right ear with (the formula), ‘ On the 
impulse of Savitr@ may the divine waters moisten 





1, 6. I see no reason why we should not take Aditi for the name 
of the goddess. Comp. Atharva-veda VI, 68, 2: AditiZ smasru 
vapatu. Asvalayana-Grzhya I, 17, 7. Stenzler translates: Unge- 
bundener, die Haare schneide. 

9. The text has, dakshinam godanam undati. The commentary 
on Kätyäyana V, 2, 14 explains dakshina godäna : dakshinakar- 
nasamipavartinam sirahpradesam. SAyana on Satapatha Brähmara 
11T, 24. (p--323;. ed: Weber): godänam nama karnasyopari 
pradesaa. -The Mantra reoccurs in Kätyäyana, loc. cit.—Saviträ 
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thy body in order that long life and splendour may 
be thine.’ 

10. Having unravelled (the hair) witha porcupine’s 
quill that has three white spots, he puts three young 
Kusa shoots into it with (the formula), ‘ Herb’ (Vag. 
Samh. IV, 1). 

7. Taking up a copper razor with (the formula), 
‘Friendly by name’ (Vag. Sash. III, 6 3 3), he cuts 
(the hair) with (the formula), ‘I cut off’ (ibid. 63b), 
(and with the formula,) ‘The razor with which 
Savitzz, the knowing one, has shaven (the beard) of 
king Soma and V aruza, with that, ye Brähmazas, 
shave his (head), in order that he may be blessed 
with long life and may reach old age.’ 

12. Cutting off (the Kusa shoots) together with 
the hair, he throws them on a lump of bull’s dung 
which they keep northwards of the fire. 

13. In the same way two other times silently. 

14. The moistening and the other rites are repeated 
with the two other (tufts of hair). 

15. Behind with (the verse), ‘The threefold age’ 
(Vag. Sawzh. III, 62). 

16. Then on the left side with (the verse), ‘ With 
that prayer by which mayst thou, a mighty one, go 
to heaven, and long mayst thou see the sun: with 
that prayer I shave thee for the sake of life, of 
existence, of glory, of welfare.’ 





prasiti# त-क Should not be translated as Prof Stenzler does: von 
Sav. erzeugt, but: von Say. angetrieben. 

710. This Sütra is identical with Katyayana-Sraut. V, = Ir 

11. Compare Kätyäyana 1. 1, § 17. The Mantra, Vag. Samh. 
III, 63b, is that given by Kätyäyana, the following one is that 
which the other Grzhya texts prescribe. 

16. See the various readings of the Mantra given by Professor 
Stenzler, p. 53 of his critical annotations, and compare Asvaläyana- 
Grihya I, 17, rs. 
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17. Three times he shaves round the head, from 
left to right; 

18. Including the face, at the Kesänta ceremony. 

19. (He recites the verse,) ‘When the shaver 
shaves his hair with the razor, the wounding, the 
well-shaped, purify his head, but do not take away 
his life.’ 

20. He adds (the word), ‘his face’ at the Kesänta 
ceremony. 

21. With that water (Sütras 6, 8) he moistens his 
head, and gives the razor to the barber with (the 
words), ‘ Without wounding him, shave him.’ 

22. The locks of hair which are left over, are to 
be arranged as it is considered auspicious (in his 
family). 

23. Having put away that lump of dung with the 
hair so that it is hidden in a cow-stable, or in a 
small pond, or in the vicinity of water, he gives an 
optional gift to the teacher ; 

24. A cow at the Kesänta ceremony. 

25. After the Kesänta has been performed, (the 
youth) should observe chastity and should not be 
shaven through one year, or twelve nights, or six 
nights, or at least three nights. 


KawpikA 2. 


1. He should initiate a Brahmavza, when he is 
eight years old, or in the eighth year after the con- 
ception, 

2. A Räganya, when he is eleven years old, 





19. Asvaläyana 1.1.$ 16; Atharva-veda VIII, 2, 17. 

20. He repeats the Mantra, given in Sütra 19, in this form: 
‘ When the shaver shaves his hair and his face,’ &c. 

23. See above, Sfitra 12. 


~ 
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3. A Vaisya, when he is twelve years old. 

4. Or according as it is considered auspicious by 
all (the different families). 

5. He should feed the Brähmazas. And they 
lead him (i. €. the boy who is to be initiated) on, with 
his head shaven all round,and decked with ornaments. 

6. (The teacher) makes him place himself to the 
west of the fire and say, ‘I have come hither for the 
sake of studentship (brahmaéarya).’ And, ‘I will be 
a student (brahmaZaérin),’ 

7. He then makes him put ona garment with (the 
verse), ‘In the way in which Brrhaspati put the 
garment of immortality on Indra, thus I put (this 
garment) on thee, for the sake of long life, of old 
age, of strength, of splendour.’ 

8. He ties round him the girdle with (the verse 
which the youth recites), ‘Here has come to me, 
keeping away evil words, purifying my kind as a 
purifyer, clothing herself, by (the power of) inhalation 
and exhalation, with strength, this sisterly goddess, 
this blessed girdle.’ 

OB Ora A) youth, well attired, dressed, came 
hither. He, being born, becomes glorious. Wise 
sages extol him, devout ones, turning their minds 
to the gods,’ 

10. Or silently. 

I1. He gives him the staff. 


6 seqq. Comp. Satapatha Brahmana Aaa 

8. The commentators differ as to whether the Akarya or the 
youth should recite the verse. The comparison of Sankhayana IT, 
2, 1 would rather tend to show that it is the teacher, but Gobhila I, 
To Says expressly : athainam tria pradakshizam mufigamekhalam 
pariharan väkayatiyam duruktät paribädhamänety rztasya goptriti va. 
7 9. २ (111 verse is originally addressed to 

gni. 


५ 
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12. (The student) accepts it with (the verse), ‘My 
staff which fell down to the ground in the open air, 
that I take up again for the sake of long life, of 
holiness, of holy lustre.’ 

13. According to some (teachers he accepts the 
staff) in the way prescribed for the inauguration, 
because it is said, ‘ He enters upon a long Sattra (or 
sacrificial period).’ 

14. (The teacher) then with his joined hands fills 
(the student’s) joined hands with water with the 
three (verses), ‘Ye waters are’ (Vag. Samh. XI, 50 
seqq.). 

15. He then makes him look at the sun with (the 
verse), ‘That eye’ (Vag. Samh. XX XVI, 24). 

16. He then touches his heart, (reaching) over his 
right shoulder, with (the words), ‘ Into my will I take 
thy heart, &c.’ 

17. He then seizes (the student’s) right hand and 
says, ‘What is thy name?’ 

78. Hereplies, "I am NN; sir!’ 

19. He then says to him, ‘Whose pupil (brahma- 
kärin) art thou ?’ 

20. After (the student) has said, ‘ Yours !’—(the 


13. Satapatha Brähmara XI, 3, 3, 2: ‘He enters upon a long 
Sattra, who enters upon Brahmafarya.’ The student, when being 
initiated, ought to behave, consequently, in the same way as those 
who receive the inauguration (dikshä) for a long Sattra. This is 
the meaning of this 5014. The rules regarding the staff handed 
over by the Adhvaryu to the Yagamäna at the dikshä ceremony 
are given by Kätyäyana, Srauta-sütra VII, 4, 1-4. 


|. 15. See above, I, 8, 7. 


16. See above, I, 8, 8. 

17 seqq. Comp. Satapatha Brahmaza XI, 5, 4, 1 seqq. 

20. The words ‘I am thy teacher’ are omitted in one of 
Professor Stenzler’s MSS. and in his translation. But they are 
given in the parallel passage of the Satapatha Brähmara. The 


[29] X 
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teacher replies,) ‘Indra’s pupil art thou ; Agni is thy 
teacher; I am thy teacher, N. N.!’ 

21. He then gives him in charge to living beings 
with (the formulas), ‘To Pragäpati I give thee in 
charge. To the god Savitrz I give thee in charge. 
To the waters, the herbs I give thee in charge. To 
Heaven and Earth I give thee in charge. To the 
Visve devas I give thee in charge. To all beings I 
give thee in charge for the sake of freedom from 
harm.’ 


KawpikA 8. 


1. Having walked round the fire with his right 
side turned towards it, he sits down. 

2. Taking hold (of the student), he sacrifices the 
Agya oblations, and after having partaken (of the 
remains of the sacrificial food) he instructs him, ‘A 
student art thou. Take water. Do the service. Do 
not sleep in the day-time. Keep silence. Put fuel 
on (the fire). Take water.’ 

3. He then recites the Savitri to him, who is 
seated to the north of the fire, with his face to the 
west, sitting near the teacher, and looks (at the 
teacher), while (the teacher) looks at him : 

4. Some say, to (the student) who is standing or 
seated to the south (of the fire) ; 

5. Pada by Pada, (then) hemistich by hemistich, 
and the third time the whole (verse), reciting it 
together (with the student) ; 





parallel passage in Sänkhäyana (Grzhya II, 3, 1) also runs thus: 
Agnir a#aryas tava, asäv, aham Zobhau. 

3, 7 seqq- Comp. the corresponding section of the Satapatha 
Brähmara XI, 5, 4, 6 seqq. 

4. Satapatha Brähmazal.l. § 14. 
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6. After one year, or after six months, or after 
twenty-four days, or after twelve days, or after six 
days, or after three days. 

7. To a Brähmaza, however, he should recite a 
(Sävitri) verse in the Gäyatri metre immediately. 
For it is said in the Sruti, ‘To Agni indeed belongs 
the Brahmaza.’ 

8. A Trish¢ubh verse to a Räganya, 

9. A Gagati to a Vaisya, 

10. Or a Gayatri to (persons of) all (castes). 


KanpıkA 4. 


1. Now the putting on of fuel. 

2. He wipes with his hand (the ground) round the 
fire with (the formula), ‘Agni, glorious one, make 
me glorious. As thou, glorious Agni, art glorious, 
thus, O glorious one, bring me to glory. As thou, 
Agni, art the preserver of the treasure of sacrifice 
for the gods, thus may I become the preserver of 
the treasure of the Veda for men.’ 

3. Having sprinkled (water) round the fire from 
left to right, he stands up and puts a piece of wood 
on (the fire) with (the texts), 

‘To Agni I have brought a piece of wood, to the 
great Gätavedas. As thou, Agni, art inflamed by 
wood, thus I am inflamed by life, insight, vigour, 
offspring, cattle, holy lustre. 

‘May my teacher be the father of living sons; 
may I be full of insight, not forgetful (of what I have 
learned) ; may I become full of glory, of splendour, 
of holy lustre, an enjoyer of food. Svähä! 





7. Satapatha Brähmaza 1. 1. $ 12. 

4, 2. Comp. Asvaläyana-Grihya I, 22, 21. 

3. As to aniräkarishzu, comp. aniräkaraza below, III, 16. 
q x2 
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4. In the same way (he puts on) a second (piece 
of wood) ; and thus a third. 

5. Or (each piece) with (the verse), ‘ Thine is this’ 
(Vag. Sarzh. II, 14). 

6. Or (he uses) both (this verse and the formulas 
given in Sütra 3). 

7. The wiping and sprinkling (of water) round 
(the fire are repeated) as above. 

8. Having warmed his two hands, he wipes his 
mouth with (the formulas) : 

‘Agni, thou art the protector of bodies. Protect my 
body. Agni, thou art the giver of life. Give me life. 
Agni, thou art the giver of vigour. Give me vigour. 

‘Agni, what is deficient in my body, that restore to 
fulness. 

‘May the god Savitr7 bestow insight on me, may 
the goddess Sarasvati, may the two divine Asvins, 
wreathed with lotus, (bestow) insight (on me),’ 


KanpıkA 5. 

1, Here (follows the student’s) going the rounds 
for alms. 

2. A Brähmaza should beg, addressing (the woman 
from whom he begs alms) with the word ‘ Lady’ put 
at the beginning (of his request), 

3. A Räganya, with the word ‘Lady’ inserted in 
the middle, 

4. A Vaisya, with the word ‘Lady’ put at the end. 

5. (He should beg) from three women who will 
not refuse ; 

EL 0, 

7. See above, Sütras 2, 3. 

5, 2-4. Comp. Apastamba I, 3, 28 seqq. (S.B.E., II, p. 12); 
Manu II, 49, &c. The Brahmana says, ‘Lady, give alms;’ the 
Kshatriya, ‘Give, lady, alms ;’ the Vaisya, ‘Give alms, lady.’ 

5. Asvaläyana-Grrhya I, 22, भु. 
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6. From six, twelve, or an indefinite number. 

7. From his own mother first, according to some 
(teachers). 

8. Having announced the alms received to his 
teacher, he should stand, keeping silence, through 
the rest of the day, according to some. 

9. Having fetched fire-wood out of the forest with- 
out damaging (trees), he should put them on that fire 
as above, and should abandon his silence. 

10. He should sleep on the ground and eat no 
pungent or saline food. 

11. Wearing the staff, worshipping the fire, being 
obedient to his Guru, going the rounds for alms— 
(these are the standing duties of students). 

12. He should avoid honey or flesh, bathing 
(for pleasure), sitting on high seats, going to 
women, falsehood, and taking what is not given 
to him. 

13. Let him live forty-eight years as a student for 
the (four) Vedas, 

14. Or twelve years for each Veda, 

15. Or until he has learnt it. 

16. The garment (of a student) should be made of 
hemp, flax, or wool (accordingly as he is a Brah- 
mama, a Kshatriya, or a Vaisya). 

17. The upper garment of a Brähmanwa should be 
an antelope-skin, 

18. That of a Raganya the skin of a spotted deer, 


ee eS a ee 


8. Asvaläyana ]. 1. §§ 10, 11. 

9. The meaning is, he should not break off branches, but only 
gather such as have fallen off. The words ‘as above’ refer to 
chap. 4. : 

12. Gautama II, 13; Apastamba I, 2, 23. 28-30. 21. 26. 

13-15. Comp. Apastamba I, 2, 12 8644. ; Asvaläyana I, 22, 3. 
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19. That of a Vaisya a goat’s or cow’s skin. 

20. Or if (the prescribed sort of garment) is not to 
be had, a cow’s hide (should be worn) by all, because 
to that belongs the first place (among all kinds of 
garments). 

21. Ihe girdle of a Brähmaza should be of 
Muzga grass, 

22. That of a Kshatriya should be a bowstring, 

23. That of a Vaisya, made of Mürvä (i.e. Sanse- 
veria Roxburghiana). 

24. If there is no Munga (or the other articles 
prescribed in $$ 22, 23, the girdles should be made) 
of Kusa grass, of the plant Asmantaka, or of Balbaga 
grass (respectively), 

25. The staff of a Brähmana is of Paläsa wood, 

26. That of a Raganya of Bilva wood, 

27. That of a Vaisya of Udumbara wood. 

28. Or all (sorts of staffs may be used) by all. 

29. If the teacher calls him, he shall rise and then 
answer. 

30. If (the teacher calls him) while he is lying 
down, (he should answer) sitting; if sitting, standing ; 
if standing, walking up (to the teacher) ; if walking 
up, running up. 

31. If he behaves thus, his fame when he has be- 
come a Snätaka (i.e. when he has taken the bath at 
the end of his studentship) will be (such that people 
will say of him), ‘To-day he stays there; to-day he 
Stays there.’ 

32. There are three (kinds of) Snätakas: a Vidya- 
snataka (1. €. a Snätaka by ne a EA, a Vrata- 


24. Manu II, 43. 
32-35. Comp. Apastamba I, 30, 1-3; Manu LV eo reel ie 
term of the vows extends through forty-eight (or thirty-six, &c.) 
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snätaka (i.e. a Snätaka by the completion of his 
vows), and a Vidyä-vrata-snätaka (i.e.a Snätaka both 
by knowledge and by the completion of his vows). 

33. He who performs the Samävartana ceremony, 
after having finished the study of the Veda, but before 
the time of his vows has expired, is a Vidyä-snätaka. 

34. He who performs the Samävartana, after his 
vows have expired, but before he has finished the 
study of the Veda, is a Vrata-snätaka. 

35. He who performs the Samävartana, after 
having finished both, is a Vidyä-vrata-snätaka. 

36. Until the sixteenth year the time (for being 
initiated) has not passed for a Brahmaza, 

37. Until the twenty-second for a Raganya, 

38. Until the twenty-fourth for a Vaisya. 

39. After that (time has passed), they become 
patitasävitrika (or persons who have lost the right of 
learning the Sävitri). 

40. No one should initiate such men, nor teach 
them, nor perform sacrifices for them, nor have inter- 
course with them. 

41. After the time has passed, (they should do) as 
has been prescribed. 

42. A person whose ancestors through three 
generations have been patitasävitrikas, is excluded 








years ; see above, Sütras 13 and 14, and below, chap. 6, 2.3. The 
Samävartana is the returning home of the student at the end of his 
studentship. 

36-40. Asvaläyana-Grihya I, 19, 5 seqq. &c. 

41. The general rule here alluded to is, according to the com- 
mentators, that given by Kätyäyana, ‚Srauta-sütra DON 11,12..13. 
There it is stated which expiatory oblations have to precede, when 
a rite that has not been performed, or that has been incorrectly 
performed, is to be performed for good. 

42. Those who have not been initiated in due time, may act as 
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ध ee 
from the sacrament (of initiation) and from being 
taught the Veda. 

43. Of such persons those who desire to receive 
the sacrament, may perform the sacrifice of Vrätya- 
stoma and then study the Veda, if they like. For 
(of persons who have done that) it is said, ‘ Inter 
course with them is permitted.’ 


(९4 श्ण 6. 


1. When he has finished the Veda, he should take 
the bath (by which he becomes a Snataka); 

2. Or when (he has gone through) a studentship 
of forty-eight years: 

3. Or also after (a studentship) of twelve years, 
according to some (teachers), 

4. (Let him take the bath only) if his Guru has 
given his permission. 

5. Rules (regarding the performance of sacrifices), 
(texts) to be used (at the sacrifices according to those 
rules), and reasoning (on the meaning of the rites 
and texts): that is the Veda. 

6. Some say (that the Veda should be studied) 


with its six Angas; 


chil ia Shim quite Fle Gan ee in Sütra gr. But if the omission has been perpetuated 
through three generations, the descendant of such persons is Subject 
to the rules stated in Sütras 42 and 43. 

43. Kätyäyana, after having given the rules on the Vrityastoma 
sacrifice (see Weber, Indische Literaturgeschichte, 2nd edition, 
PP- 73 seq.), says: ‘Intercourse with them (who have performed 
that sacrifice) is permitted? (Sraut. XXII, 4, 28), 

6, 2. See above, chap.-5, ı ८६ । 

3. See chap. 5, ry. 

5. The expressions of the 
vidhi, vidheya, tarka. 

6. Le. with the Supplementary treatises on ritual, grammar, 
astronomy, etymology, Pronunciation of the Mantras. and metrics. 


text for the three categories are, 
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7. Not so that he only knows the ceremonial. 

8. But optionally by one who knows the sacrifices 
(the bath may be taken). 

9. (The student) after having embraced (the feet 
of) his teacher, and put the pieces of wood on the fire, 
places himself northwards of an enclosure, on east- 
ward-pointed Kusa grass, to the east of eight vessels 
with water. 

10. ‘The fires that dwell in the waters; the fire 
which must be hidden, the fire which must be 
covered, the ray of light, the fire which kills the 
mind, the unwavering one, the pain-causing one, the 
destroyer of the body, the fire which kills the organs 
—those I leave behind. The shining one, that I 
seize here’—with (this formula) he draws water out 
of one (of the eight vessels) ; 

11. With that he besprinkles himself with (the 
words), ‘ Therewith I besprinkle myself for the sake 
of prosperity, of glory, of holiness, of holy lustre.’ 

12. (A second time he draws water out of a second 
of the eight vessels with the formula given in Sütra 
10, putting instead of the words, ‘The shining one, 
&c., the verse): ‘By which you have created pros- 
perity, by which you have touched surä, with which 
you have anointed the eyes, which is your glory, O 
Asvins.’ 


Fa ee ae Tr Ze Au nn ee 

10, As to the names of the eight hostile powers of Agni, comp. 
‚Sänkhäyana-Grihya ए, 2; Atharva-veda XIV, 1, 38; 2117 
Mantrabrähmaaa I, 7, 1. 

12, The reading of the Mantra seems to be corrupt. Compare 
the form in which it is given by Bhavadeva, quoted in Professor 
Stenzler’s note on this Stitra. Instead of sriyam we have probably 
to read, as Bhavadeva has, striyam; instead of akshyau, akshan 
Professor Stenzler very pertinently compares Atharva-veda ALY, t 
35. 36. . Comp. also Mantrabrahmama I, 7, 5. 
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13. (And he draws water out of three other 
vessels) with (the three verses), ‘Ye waters are’ 
(Vag. Samh. XI, 50-52), verse by verse. 

14. With (water drawn out of) the three other 
(vessels he besprinkles himself) silently. 

15. Having loosened his girdle with (the verse), 
‘The highest band’ (Vag. Samh. XII, 12), having 
put it down, having put on another garment, he 
worships the sun— 

16. With (the formulas), ‘ Rising, bearing a shining 
spear, Indra stands with the Maruts; he stands with 
the gods who walk in the morning. Thouart a ten- 
fold winner; make me a tenfold winner. Make me 
attain to renown. 

‘Rising, bearing a shining spear, Indra stands with 
the Maruts; he stands with the gods who walk in 
day-time. Thou arta hundredfold winner ; make me 
a hundredfold winner. Make me attain to renown. 

“Rising, bearing a shining spear, Indra stands with 
the Maruts; he stands with the gods who walk in 
the evening. Thou art a thousandfold winner; 
make me a thousandfold winner. Make me attain 
to renown.’ 

17. Having eaten curds or sesamum seeds, and 
having had his matted hair, the hair of his body, 
and his nails cut, he should cleanse his teeth with an 
Udumbara branch with (the verse), ‘Array your- 
selves for the enjoyment of food. Here has come 


king Soma : he will purify my mouth with glory and 
fortune.’ 


16. In the Mantra the Päraskara MSS. give bhragabhrishnuh 
and bhrägabhrzshäiä, and the Gobhila MSS. (Grehya III, 4) bhraga- 
bhr7sh/ibhif. Possibly the instrumental case is right. Böhtlingk 
and Roth propose to read bhrägadrishiin. 
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18. Having anointed himself and bathed again, he 
takes up the salve for nose and mouth with (the 
words), ‘Satiate my up-breathing and down-breath- 
ing; satiate my eye; satiate my ear!’ 

19. Having poured out to the south the water 
with which he has washed his hands, with (the 
words), ‘Ye fathers, become pure, he should salve 
himself and murmur, ‘May I become well-looking 
with my eyes, well-shining with my face, well-hearing 
with my ears.’ 

20. He then should put on a garment which has 
not yet been washed, or not been soaked in lie, with 
(the formula), ‘For the sake of putting on, of bring- 
ing fame, of long life I shall reach old age. I live a 
hundred long autumns. For the sake of the increase 
of wealth I will clothe myself.’ 

21. Then the upper garment with (the verse), 
‘With glory (come) to me, Heaven and Earth. 
With glory, Indra and Brzhaspati! May glory and 
fortune come to me! may glory be my lot!’ 

22. If (he has only) one (garment), he should 
cover himself (with a part of that garment as if it 
were an upper garment) with the second part of the 
former (Mantra; Sütra 20). 

23. He takes flowers with (the formula), ‘(The 
un. EE AM अ 

20, Comp. Kätyäyana, ‚Srauta-sütra VII, 2, 18, to which Sütra 
Professor Stenzler refers. 

22. I give this translation merely as tentative. Professor 
Stenzler translates: Wenn er nur Ein Gewand hat, so bedecke er 
sich (noch einmal) mit dem oberen Theile des zuerst angelegten. 
Gayaräma (MS. Chambers 37 3) says: ekam ket taträpi paridhäna- 
mantram pa/hitvä vasträrdham paridhäya dvir Akamya uttarärdhe 
grihitvä uttariyam [sic] mantram pafhitvottariyam kretva punar dvir 


Akamed ity 21112. 
23. Hirany.-Grihya I, 3, 11, 4. 
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en ee ee a eee = 
flowers) which Gamadagni has brought for the sake 
of faith (has brought to Sraddhä?), of love, of the 
senses, them I take with glory and with fortune’ 

24. He then ties them (to his head) with (the 
verse), ‘The high, wide glory, which Indra has 
created for the Apsarases, the flowers bound up 
with that, I tie on to me, to bring me glory!’ 

25. He binds a turban to his head with (the 
verse), ‘A youth, well attired,’ 

26. (He puts on) the two ear-rings with (the 
words), ‘An ornament art thou; may more orna- 
ments be mine.’ 

27. He salves his two eyes with (the formula), 
‘Vritra’s’ (Vag. Samh. IV, ४0 

28. With (the words), ‘Brilliant art thou, he looks 
at his image in a mirror. 

29. He takes a parasol with (the words), ‘ Thou 
art Brzhaspati’s covering. Shelter me from evil. 
Do not shelter me from splendour and glory.’ 

30. With (the words), ‘ You are supports ; protect 
me from all sides,’ he puts on the two shoes, 

31. With (the words), ‘From all powers of destruc- 
tion protect me on all sides, he takes a bamboo staff. 

32. (For) the tooth-cleaner, &c. (the Mantras 
stated above are to be used) in every case: (for) 
the garment, the parasol, and the shoes, the Mantra 
(should only be recited) if they have not been used 
before. 


Kanoıkä 7. 


I. We shall state the rules of conduct for a 
Snätaka. 


2. Another (may observe those rules) optionally. 





25. See above, chap. 2, 9. 
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3. Dancing, singing, and playing musical instru- 
ments, let him neither perform himself nor go (to 
see or hear it). 

4. Sing, however, he may at his pleasure, for 
there is another saying, ‘He sings either or he 
rejoices in (other people’s) singing.’ 

5. If everything goes well, he shall not go by 
night to another village, and shall not run. 

6. He shall avoid looking into a well, climbing up 
a tree, gathering fruits, crawling through narrow 
openings, bathing naked, jumping over uneven 
ground, using harsh language, looking at the sun 
while it is rising or setting, and begging. For there 
is a Sruti: ‘After he has bathed, he should not 
beg, For he who bathes, drives away from himself 
begging.’ 

7. Ifit rains, he shall go without an upper garment, 
and shall say, ‘May this, my thunderbolt, drive away 
evil. 

8, He shall not look at himself in water. 

9. Agätalomni» vipumsim shandham ka nopa- 
haset. 

10, Let him call a pregnant woman ‘viganya’ 
(one who will give birth to a child) ; 

11. An ichneumon (nakula), sakula ; 

12. A skull (kapäla), bhagala ; 


nn 

7,3. Comp. the similar rule given in the Buddhist Vinaya, Maha- 
vagga I, 56. 

4. Satapatha Brähmaza VI,.1, 1, 15. 

5. If no accident happens that makes his going to another 
village necessary. 

6. The passage of the Sruti quoted is found in the Satapatha 
Brähmana XI, 3, 3, 7. Comp. Vasish/ka XII, 2, 10, 25; Gautama 
IX, 32, 61, &c. 

12, Gautama IX, ar. 
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13. A rainbow (Indra-dhanu, Indra’s bow), mazi- 
dhanu (the jewelled bow). 

14. A cow that suckles (her calf) he should not 
point out to another (person). 

15. Let him not void urine or excrements on a 
ploughed field, on uncovered ground, or while rising 
up or standing. 

16. He shall wipe himself with wood that has 
fallen off by itself. 

17. He should not wear a dyed garment. 

18. He should be fixed in his intentions, protect 
everybody’s life, and be everybody’s friend, as it 
were. 


Kannıkä 8. 


I. Through a period of three nights (after the 
Samävartana) he should keep (the following) ob- 
servances. 

2. He shall eat no flesh and not drink out of an 
earthen vessel. 

3. He shall avoid seeing women, Stidras, dead 
bodies, black birds, and dogs, and shall not talk to 
(such beings), 

4. He shall not eat funeral food, or food of a 





13. Gautama IX, 22; Vasish/ha AIT 32.39% Apastamba 1.31.78. 

14. Gautama IX, 23; Apastamba 11 

15. Gautama IX, 38; Vasish¢ha ०115 Apastamba 14815 
18. Before easing himself, he shall first cover the ground with 
grass or the like, 

17. Gautama IX, 4; Apastamba Irsosıo; 

8, 1. The words of this Sütra are repeated from Satapatha 
Braéhmana XIV, 1, 1, 28 (only for Aarati it is said here karet). 

2. Satapatha Brahmaza 1. ]. $ 30. 

3. Satapatha Brahmaza 1. |. $ 31. Black birds, according to the 
commentators, mean crows. 

4. Funeral food is such food as described below, III 10,726, 
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Südra, or of a woman lying-in (during the period of 
her impurity). 

5. He shall not void urine or excrements, or spit 
out in the sun-shine, and shall not cover himself 
against the sun. 

6. He shall take warm water for (the rites) in 
which water is wanted. 

7. Atnight he shall eat by the light (of a lamp or 
a fire-brand). 

8. Or only speaking the truth (suffices instead of 
the other observances). 

9. Also a person who has received the diksha (or 
inauguration for a Soma sacrifice), should observe 
these rules beginning from (that which regards) the 
sun-shine (Sütra 5), if he performs the Pravargya 
ceremony. 


KawpikA 9. 


1. Now (follow) the five great sacrifices. 

2. Of the Vaisvadeva food he should, after 
having sprinkled (water) round (the sacred fire), 
make oblations, with the word Svähä (each time 
repeated), to Brahman, to Fragäpati, to the (deities) 
of the house, to Kasyapa, and to Anumati. 

3. To the domestic deities (he offers) three 





9. The Pravargya ceremony, one of the preparatory ceremonies 
of the Soma sacrifice (Indische Studien, X, 363), was not performed 
at every Soma sacrifice, but there were certain restrictions regarding 
its performance ; see Indische Studien, IX, 219 seq. 

9, ı. The five Mahäyagnas are, the sacrifice to the gods, the- 
sacrifice to living Beings, the sacrifice to the Fathers, the sacrifice to 
the Brahman, the sacrifice to men. As to the meaning of the five 
categories, see Asvaläyana-Grzhya III, 1. 

2. Compare above, I, 12, 3. 

3. Compare above, I, 12, 2. 
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(Balis) in the water-pot: to Parganya, to the waters, 
to the Earth; 

4. To Dhätrz and Vidhätrz at the two door- 
posts ; 

5. To the different quarters (of the horizon), to 
Väyu and (to the presiding deities) of the quarters ; 

6. In the middle three (Balis) to Brahman, to the 
Air, to the Sun. 

7. To the north of those (he offers Balis) to the 
Visve deväs and to all the beings ; 

8. Further on to Ushas and to the Lord of 
beings ; 

9. To the south (to the Fathers) with (the words), 
‘To the Fathers, Svadha! Adoration!’ 

10. Having rinsed out the vessel, he should pour 
it out towards the north-west with (the words), ‘Con- 
sumption! this to thee!’ 

11, Taking the Brahmama’s portion (of the food 
which he is going to distribute), he should give it to 
a Brahmaza, after he has made him wash himself, 
with (the words), ‘Well! (this) to thee!’ 

12. To (religious) mendicants and to guests they 
should apportion (food) as due to them. 

13. Ihe persons belonging to the house, the 
young and the old, should eat what is due to them < 

14. Afterwards the householder and his wife. 

15. Or the householder (should eat) first, because 





ı1. What I have translated “the Brahmama’s portion’ is agra. 
See on this word the remark of Nilakan/ha quoted by Béhtlingk- 
Roth s.v. agrahära ; agram brahmazabhoganam, tadartham hriyante 
rägadhanät przthakkriyante tes graharah kshetradayak. According 
to different commentators and lexicographers one Agra is equal to 
four or to sixteen mouthfuls of food. 

15. I cannot indicate any more than Professor Stenzler could, 
where the passage here quoted occurs in a Brähmana. 


II KÄNDA, IO KANDIKÄ, Io. 321 
> E70, ER Me 
the Sruti says, ‘Therefore the householder should 
eat the sweetest food before his guests.’ 

16. Every day he should sacrifice with the word 
svähä. If he has no food (to offer, he should make 
his offering) with something else, be it even a piece 
of wood (only), to the gods, or be it (only) a water- 
pot, to the Fathers and to men. 


Kanpıkä 10. 

1. Now (follows) the Adhyäyopäkarman (or open- 
ing ceremony at the beginning of the annual course 
of study). 

2. When the herbs appear, (when the moon stands 
in conjunction) with Sravaza, on the full-moon day 
of the ‚Srävaxa month, or on the fifth (Tithi) of 
the Srävaza month under (the Nakshatra) Hasta; 

3. Having sacrificed the two Agya portions, he 
offers two Agya oblations, (namely,) 

4. To the Earth and to Agni, if (he studies) the 
Rig-veda, 

5. To the Air and to Vayu, if the Yagur-veda, 

6. To the Heaven and to the Sun, if the Säma- 
veda, 

7. To the quarters (of the horizon) and to the 
Moon, if the Atharva-veda; 

8. (Besides) to the Brahman, to the metres in 
every case, 

9. And to Pragäpati, to the gods, to the Kzshis, 
to Faith, to Insight, to Sadasaspati, to Anumati. 

10. The same (oblations are made) when the 





16. Comp. Sänkhäyana-Grrhya II, 17, 2; Satapatha Bréhmana 
LR, 0,2. Z 
` 10, 2. Comp. Asvaläyana-Grrhya III, 5, 2. 3 and my note. 

10. On the different vratas (observances) connected with the 
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observances are imposed (on a student) or given up 
(by him, after having been kept through the pre- 
scribed period of time). 

1. With (the verse), ‘Sadasaspati’ (Vag. Sah. 
XXXII, 13) (the teacher) three times (sacrifices) 
fried grains. 

12. All should repeat (that verse after him). 

13. After each oblation they should each time put 
on the fire three pieces of Udumbara wood, fresh 
branches with leaves, anointed with ghee, reciting 
the Savitri. 

14. And the students (should put wood on the 
fire) in the manner stated above. = | 

15. With (the verse), ‘Luck may bring us’ (Vag. 
Samwh. IX, 16) they should eat the fried grains with- 
out chewing them. 

16. With the verse, ‘Of Dadhikrävan’ (Vag. 
Samh. X XIII, 32) they should eat curds. 

17. As many pupils as he wishes to obtain, so 
many sesamum grains should he sacrifice with a 
dice-board, with the Savitri or with the Anuväka, 
° Bright-resplending’ (Vag. Sawzh. XVII, 80 seqq.). 

18. After they have eaten (the remainder of the 
sacrificial food, the teacher) should pronounce the 
word Om and then repeat the Savitri three times, 
and the beginnings of the Adhyäyas to (the students) 
who are seated facing the west; 





study of the Veda, such as the Sukriya-vrata, the Säkvara-vrata, &c., 
comp. especially Sankhayana-Grzhya II, 11. 12 and the notes there. 

14. See above, chap. 4. 

17. Äkarshaphalakena. Rämakrishna states that this is a 
board of Udumbara wood, of the length of an arm, and of the 
shape of a serpent. (See Professor Stenzler’s note.) 

18. The following Sütras clearly show that this rule is intended 
for students of the Yagur-veda only. 


> 
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19. The beginnings of the sections belonging to 
the (different) Avshis, if they are Bahvrdéas (i.e. if 
they study the Azg-veda), 

20. The Parvans, if they are A%andogas (i.e. if 
they study the Säma-veda), | 

21. The Süktas, if they are Atharvans. 

22. All murmur: ‘May it be ours in common; 
may it bless us in common ; may this Brahman be 
powerful with us together. Indra knows that through 
which, and in which way, no hatred may spring up 
amongst us.’ 

23. Through a period of three nights they should 
not study (the Veda). 

24. And they should not cut the hair of their 
bodies and their nails. 

25. Some say (that this should not be done) till 
the Utsarga (i.e. the concluding ceremony of the 
annual course of study). 


KawpikA 11. 


1. If (a strong) wind is blowing, and on the new- 
moon day there is an entire interruption of study. 

2. If one has partaken of a Sraddha dinner, if a 
meteor falls, or distant thundering is heard, or if the 
earth quakes, or if fiery apparitions are seen, and 
when a new season begins, (the study shall be 
interrupted) until the same time next day. 

3. If the Utsarga ceremony has been performed, 








20. On the division of the Säma-veda into Parvans, comp. Weber, 
Indische Literaturgeschichte, 2nd edition, p. 72. 

11, 1. ‘Entire interruption’ means, according to the commen- 
tators, that not only the study of the Veda itself, but also that of the 
Vedangas, or even all sorts of worldly instruction are forbidden. 

3. I have left the words sarvarüpe Aa untranslated. Evidently 
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if clouds appear, .... , (it shall be interrupted) 
through a period of three nights or till twilight has 
thrice passed. 

4. After he has eaten, until he has (washed and) 
dried his hands; while being in water; at night- 
time; at the time of the morning and evening 
twilight; while a dead body or 3 Aandäla is in the 
village. 

5. While running, while seeing a person of bad 
fame or who has lost his caste, if a miraculous or 
happy event happens, as long as (that which occa- 
sions the interruption of study) endures. 

6. If hoar-frost (lies on the ground), if a musical 
instrument is heard, or the cry of a person in pain, 
at the border of the village, in a burial ground, or if 
a dog, an ass, an owl, a jackal, or a Säman song is 
heard, or if a learned person approaches, as long as 
(that occasion) endures. 

7. If his Guru has died, let him go down into 
water (for offering water-oblations) and interrupt 
(the study) for ten nights. 

8. If one who has performed with him the Tänü- 
naptra ceremony, or a fellow-pupil (has died), for 
three nights. 

9. If one who is not his fellow-pupil, (has died,) 
for one night. 





sarvarüpa is identical with the doubtful word savarüpa which twice 
occurs in the Sänkhäyana-Grihya. See the discussion on that 
word in the note on Sänkhäyana II, ız, ıo. 

4. On antardiväkirtye, comp. Manu V, 85. Gautama XVI, 19. 

8. The Tänünaptra is an invocation directed to Tantnaptr? 
(i.e. the wind) by which the officiating priests and the Yagamäna at 
a Soma sacrifice pledge their faith to do no harm to each other. 
See Indische Studien, X, 362. 





II KANDA, I2 KANDIKA, 4. 325 





10. After having studied five months and a half, 
they should celebrate the Utsarga, 

11. Or six months and a half. 

12. They then mutter this Az#: ‘Ye two young 
sages! The relation which has expired among us, 
the friendship we dissolve, (turning away) from the 
condition of friendship.’ 

13. After having remained together through a 
period of three nights, they separate. 


KawpikA 12. 


1. In (the month) Pausha, under (the Nakshatra) 
Rohizi, or at the middle Ash/akä let them celebrate 
the conclusion of the study (of the Veda). 

2. Let them go to the brink of water and make 
water oblations to the gods, the metres, the Vedas, 
the Aishis, the ancient teachers, the Gandharvas, 
the other teachers, the year with its divisions, and 
to their own ancestors and teachers. 

3. After having four times quickly recited the 
Savitri, they should say, ‘We have finished.’ 

4. Interruption (of the study) and (continuation of 
the) teaching as stated above. 





12. The reading of the Mantra is doubtful. I think it should 
stand as Professor Stenzler has printed it, except that I should 
propose to correct yuväinto yuvänä (comp. Asvaläyana-Srauta VI, 
ı2, 12). It is probable that the gods addressed are the two 
Asvins, who are called kavi and yuvänä in several passages of 
the Vedas. 

12, 1. See Asvaläyana-Grihya III, 5, 20; Sankhayana-Grzhya 
IV, 6. On the three Ash/akäs, see below, III, 3, 1. 

4. Sankhayana-Grzhya IV, 5, 17, where the same expression 
kshapava for interruptions of the study is used. The words ‘as 
above’ refer to chap. 10, 23. 24. 
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KawpikA 13. 


1. On an auspicious day the harnessing to the 
plough. Or under (the Nakshatra) Gyesh/%A, 
(because that rite is) sacred to Indra. 

2. To Indra, Parganya, the two Asvins, the 
Maruts, Udaläkäsyapa, Svatikari, Sita, and Anumati, 
he offers curds, rice grains, perfumes, and fried 
grains, and then makes the bullocks eat honey and 
ghee. 

3. He should put them to the plough with (the 
verse), ‘They harness to the ploughs’ (Vag. Samh. 
X11) 67); 

4. With (the verse), ‘ For luck may us the plough- 
shares’ (Vag. Samh. XII, 69) let him plough or 
touch the plough-share. 

5. Or (he may) not (do so), because (that verse) 
has been prescribed for (the erection of) the Agni 
(altar), and the act of sowing stands in connection 
(with it). 

6. After the front-bullock has been sprinkled 
(with water), they then should plough unploughed 


ground. 





13, 1. Indra is the presiding deity over the constellation Gyesh/Aä; 
see Sänkhäyana-Grzhya I, 26, 16, &c. 

2. The names of the genius Udaläkäsyapa and of the female 
genius Svätikärt occur, as far as I know, only here. Böhtlingk- 
Roth propose to read Sphätimkärt (‘the goddess who gives 
abundance’). 

5. At the Agni-kayana ceremony furrows are drawn with the 
plough on the Agni-kshetra with the verses Vag. Samh. XII, 69-72. 
Afterwards grains of different kinds are sown, See Kätyäyana 
XVII, 2,12; 3, 8; Indische Studien, XIII, 244 seq. Thus in the 
Srauta ritual the verse Vag. Samh. XII, 69 stands in a connection 


which does not conform to the occasion for which it would be used 
here. 
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7. He should make oblations of cooked sacrificial 
food to the same deities as above, when sowing both 
rice and barley, and at the sacrifice to Sita. 

8. Then (follows) feeding of the Brähmazas. 


{< ^ 771९ 14. 


1. Now (follows) the Sravazä ceremony, 

2. On the full-moon day of the Sravava month. 

3. Hecooks a mess of sacrificial food, fried grains, 
and a cake in one dish, pounds the greater part of 
the grains, sacrifices the two Agya portions, and two 
(other) Agya oblations (with the following verses) : 

4. ‘Beat away, O white one, with thy foot, with 
the fore-foot and with the hind-foot, these seven 
[children] of Varuza and all (daughters) of the king’s 
tribe. Svaha! 

5. ‘Within the dominion of the white one, the 
Serpent has seen nobody. To the white one, the 
son of Vidarva, adoration! Svähä!’ 

6. He makes oblations of the mess of cooked 
sacrificial food to Vishzu, to Sravana, to the full 
moon of Srävana, and to the rainy season, 

7. (And oblations) of the grains with (the verse), 
‘Accompanied with grains’ (Vag. Samzh. XX, 29): 





7. ‘As above’ refers to Sütra 2. On the Sita-yagiia, see below, 
chap. 17. १ 

14, 7 seqq. Comp. Sähkhäyana IV, 5; Asvaläyana II, 1; 
Gobhila III, 7. 

4. Asvaläyana II, 3, 3; SänkhäyanalV, 18, 1. For Varuzaih 
and rägabändhavaik I read Varunth, rägabändhavis. Pragah 
is an interpolation. 

5 Asvaläyana, loc. cit. One is rather tempted to correct ahir 
dadamsa kankana, but Rämakandra’s Paddhati on Sänkhäyana 
gives the reading dadarsa, as the Päraskara MSS. do. 


- 
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8. He sacrifices flour, over which ghee has been 
poured, to the serpents (with the following Mantras) : 

9. ‘To the lord of the serpents belonging to Agni, 
of the yellowish, terrestrial ones, svähä | 

‘To the lord of the white serpents belonging to 
Vayu, of the aerial ones, svähä! 

“To the lord of the overpowering serpents belong- 
ing to Sürya, of the celestial ones, svaha! 

10. The (cake) in one dish he offers entirely 
(without leaving a remainder for the sacrificer) with 
(the formula), ‘To the firm one, the son of the 
Earth, svaha !’ 

11. After he has eaten (of the sacrificial food), he 
throws a portion of the flour into a basket, goes out, 
besmears an elevated spot outside the hall (with 
cowdung), says, while a fire-brand is held (before 
him), ‘Do not step between (myself and the fire),’ 
and without speaking (anything except the Mantras), 
he causes the serpents to wash themselves, (pouring 
out water for them, with the formulas 4) 

12. ‘Lord of the serpents belonging to Agni, of 
the yellowish, terrestrial ones, wash thyself ! 

‘Lord of the white serpents belonging to Vayu, of 
the aerial ones, wash thyself ! 

‘Lord of the overpowering serpents belonging to 
Sürya, of the celestial ones, wash thyself!’ 

13. Each time after the washing has been done, 
he offers to the serpents a Bali of flour, picking out 





एव. The ceremony with the fire-brand seems to stand in connec- 
tion with the rule given by Asvalayana, II, 1, 13, that before the 
sacrificer has “given himself in charge’ to the serpents, nobody is 
allowed to step between him and the Bali destined for the serpents. 
Comp. also below, Stitra 23. 


13. I have translated upaghätam by ‘picking out.’ On the full 
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(portions of it) with (the spoon called) Darvi (with 
the formulas) : 

14. ‘Lord of the serpents belonging to Agni, of 
the yellowish, terrestrial ones, this is thy Bali! 

‘Lord of the white serpents belonging to Vayu, of 
the aerial ones, this is thy Bali! 

‘Lord of the overpowering serpents belonging to 
Sürya, of the celestial ones, this is thy Bali!’ 

15. After he has made them wash themselves 
as above, he combs them with combs (with the 
formulas) : 

16. ‘ Lord of the serpents belonging to Agni, of 
the yellowish, terrestrial ones, comb thyself! 

‘Lord of the white serpents belonging to Vayu, of 
the aerial ones, comb thyself ! 

‘Lord of the overpowering serpents belonging to 
Sürya, of the celestial ones, comb thyself!’ 

17. (He offers) collyrium, ointment, and garlands 
with (the same formulas), putting at their end, re- 
spectively, the words, ‘Salve thy eyes!’ ‘Anoint 
thyself!’ ‘Put on garlands!’ 

18. The remainder of the flour he pours out on 
the elevated spot (mentioned in Sütra 11), pours 
water on it out of a water-pot, and worships the 





technical meaning of the term, which implies the omission of the 
upastarava and abhigharawa, see Bloomfield’s note on Grzhya-sam- 
graha I, 111 (Zeitschrift der deutschen Morgenländischen Gesell- 
schaft, XXXV, 568). 

15. The words ‘as above’ refer to Sütra वव, Pralikhati, which 
I have translated ‘he combs them,’ is the same act for which 
Sankhayana (IV, 15, 7) says, phavena kesh/ayati. I think Professor 
Stenzler is wrong in translating: Er scharrt (das Mehl) mit Kammen 
zusammen. Gayaräma says: pralekhanam ka krameza pratiman- 
tram balikandüyanam kankatair. tani ka vaikankatiyäni prädesa- 
matrazy ekatodantäni käsh/Aäni bhavanti. 


~ 
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serpents with the three (verses), ‘Adoration be to 
the serpents’ (Vag. Samh. XIII, 6 seqq.). 

19. At that distance in which he wishes the ser- 
pents not to approach (the house), he should three 
times walk round the house, sprinkling an uninter- 
rupted stream of water round it, with the two (verses), 
‘Beat away, O white one, with thy foot’ (Sütras 4 
and 5). 

20. He gives away the (spoon called) Darvi (Sütra 
13) and the basket (Sütra 11), having washed and 
warmed them. 

21. Near the door (of the house) they clean them- 
selves with the three (verses), ‘O waters, ye are’ 
(Vag. Sarrh. XI, 50 seqq.). 

22. Having put away that remainder of flour in a 
hidden place, he should from that time daily till the 
Agrahäyazi, after sunset, when he has performed 
the service to the fire, offer to the serpents a Bali of 
flour, picking out (portions of it) with the Darvi 
(spoon). 

When he is offering (the Bali), let no one step 
between (the sacrificer and the Bali) 

24. With the Darvi (spoon) he rinses his mouth. 
Having washed it, he puts it away. 





20. According to the commentators he gives these things to the 
man who holds the fire-brand (Sütra Ir) 

22. The Agrahäyazt is the full-moon day of Margasirsha, on 
which the Pratyavarohama ceremony is celebrated. See below, III, 2 
Weber, die vedischen Nachrichten von den Naxatra, II, 232. The 


expression darvyopagh@tam is the same that has occurred above 
in Sütra 13 


23. Comp. Asvaläyana-Grihya II I, 13, and see above, 
Sütra ıı 


24. Prakshälya seems to me to referto the Darvi; see Sütra 20. 
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25. They eat the (rice) grains which must not 
form one coherent mass. 
26. Then (follows) the feeding of the Brähmanas. 


KannıkA 15. 


1. On the full-moon day of Praush/%apada the 
sacrifice to Indra. 

2. Having cooked milk-rice for Indra and cakes, 
and having put cakes round (the fire), he sacrifices 
the two Agya portions and Agya oblations to Indra, 
to Indrazi, to Aga Ekapad, to Ahi Budhnya, and to 
the Proshz/apadas. 

3. After he has eaten (his portion of the sacri- 
ficial food), he offers a Bali to the Maruts. For the 
Sruti says, ‘The Maruts eat what is not-sacrificed.’ 

4. (This Bali he offers) in Asvattha leaves, be- 
cause it is said, ‘The Maruts stood in the Asvattha 
tree, 





25. Asamsyütäh. Comp. Böhtlingk-Roth s.v. sam-siv. 

15, 2. After these Agya oblations follows the chief oblation of the 
whole sacrifice, the oblation of milk-rice to Indra. In one of 
Professor Stenzler’s MSS. there is a special Sütra inserted after 
Sütra 2, ‘Of the cooked food he makes an oblation with (the 
formula), “ To Indra svaha.”’ I do not, however, think it right to 
receive this Sütra into the text, as the other MSS. do not support 
it, and the commentators did not find it in the text which they read. 

3. Professor Stenzler’s translation, ‘ Die Maruts essen kein Opfer,’ 
seems to me not quite exact. I should prefer to say, ‘Die Maruts 
essen Nicht-Opfer.’ This passage, taken from Satapatha Brähmara 
IV, 5, 2, 16, is quoted as supporting the rule that a Bali offering 
should be made to the Maruts; for in the technical language the 
term ahuta is applied to Bali offerings (Sankhayana-Grzhya I, 
10, 7, hutosgnihotrahomena, ahuto balikarmanä). 

4. When Indra called them to his help against Vritra. Satapatha 
Brahmaza IV, 3, 3, 6. 
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5. (He offers it) with (the texts), ‘ Brilliantly re- 
splendent’ (Vag. Samh. XVII, 80-85), Mantra by 
Mantra, 

6. And with the (Mantra called) Vimukha. 

7. (This Mantra he repeats only) in his mind. 

8. For the Sruti says, ‘ These are their names.’ 

9. He murmurs, ‘To Indra the divine’ (Vag. 
Samh. XVII, 86). 

10. Then (follows) the feeding of the Brahmazas. 


KawpikA 16. 


1. On the full-moon day of Äsvayuga the (offer- 
ings of) Przshatakas (are made). 

2. Having cooked milk-rice for Indra he sacrifices 
it, mixed with curds, honey, and ghee, to Indra, In- 
dräzt, the two Asvins, the full moon of Asvayuga, 
and to the autumn. 

3. After he has eaten (his portion of the sacrificial 
food), he sacrifices with his joined hands a Przshä- 
taka prepared with curds, with the words, ‘May 
what is deficient be made full to me; may what is 
full not decay tome. Svaha!’ 

4. The inmates of the house look at the mix- 
ture of curds, honey, and ghee, with the Anuväka, 





5. This Sütra is identical with the last words of Katy. XVIII, 4, 23. 

6. This is the first part of Vag. Samh. XVII, 86. 

8. Satapatha Braéhmava IX, 3, 1, 26. There it is said that 
sukragyotis (‘brilliantly resplendent’) &c. (the words used in Vag. 
Samh. XVII, 80) are names of the Maruts. 

9. This Sütra is identical with Katy. XVIII, 4, 25. 

16, 1. Prishätaka means a mixture of curds and butter. Comp. 
Sankhäyana IV, 16, 3; Asvaläyana II, 2, 3; Grihya-samgraha- 
parisish/a II, 59. 

ay Asvalayana Times. 
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‘May Indra come hither’ (Väg. Samh. XX, 47 
seqq.). 

5. They let the calves join their mothers that 
night and the Ägrahäyani night. 

6. Then (follows) the feeding of the Brähmazas. 


< + रार 17. 

1. Now (follows) the sacrifice to Sita. 

2. Wherever he sacrifices, be it (on a field) of rice 
or of barley, of that grain he should prepare a mess 
of cooked food. 

3. One who has sacrificed may, if he likes, pre- 
pare elsewhere also a mess of cooked food, either of 
rice or of barley. 

4. (There should be) no doubt (as to whether rice 
or barley is to be taken), as a rule thereon has been 
stated above. 

5. If it is impossible (to take one of the two 
species of corn), (that) is excluded. 

6. To the east or to the north of the field, on a 





5. Sänkhäyana IV, 16, 4. 

17, 1. The goddess Sitä is, as her name indicates, the rustic 
deity of the furrow. 

3. Perhaps the meaning is that a person who has already once 
performed the Sita-yagfia on the field, is allowed, when repeating 
the sacrifice another time, to celebrate it elsewhere, and to choose 
at his will between rice and barley. 

4. A rule has been given in the Srauta-sfitra (201. 01: 
‘ Rice or barley, if a Havis [is prescribed] ’) which shows that it is 
indifferent whether rice or barley is taken. Thus the sacrificer is 
free to elect the one or the other. At least this is the traditional 
meaning of this Sütra. But possibly we had better understand it 
otherwise. The sacrificer should offer, according to Sütra 3, rice 
or barley. Whether he has to take the one or the other, there can 
be no doubt, as the rule given above (Sütra 2) shows that rice 
should be cooked, if the ceremony is performed for a rice-field, 
and barley, if for a barley-field. 
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clean spot that has been ploughed, so that the crop 
be not damaged, 

7. Or in the village, because (there) both (rice and 
barley) are united, and because no obstacle is there. 

8. Where he intends to cook (the sacrificial food), 
he establishes the fire on a place that has been 
smeared (with cowdung), which is elevated, and 
which has been sprinkled (with water), strews (round 
the fire) Darbha grass mixed with (stalks of) that 
(sort of corn to which the sacrifice refers), sacrifices 
the two Agya portions and Agya oblations (with the 
following Mantras) : 

9. ‘For whom earth and heaven, the intermediate 
points and the chief points (of the horizon) are veiled 
with light, that Indra I invoke here. May his 
weapons be friendly towards us. Svähä! 

‘Whatsoever it be that I wish for at this sacrifice, 
O killer of Vrztra, may all that be fulfilled to me, 
and may I live a hundred autumns. Svähä! 

‘May~ success, prosperity, earth, rain, eminence, 
excellence, luck here protect the creatures. Svaha! 

‘In whose substance dwells the prosperity of all 
Vedic and worldly works, Indra’s wife 5118 I invoke. 
May she not abandon me in whatever work I do. 
Svähä ! 

‘Her, who rich in horses, rich in cows, rich in 
delight indefatigably supports living beings, Urvara 
(i.e. the field) who is wreathed with threshing-floors, 
I invoke at this sacrifice, the firm One. May she 
not abandon me. Svähäl’ 

10. He makes oblations of the cooked sacrificial 
food to Sita, Yaga (the goddess of sacrifice), Sama 


(the goddess of zealous devotion), Bhäti (the goddess 
of welfare), 
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11. Some say that the giving (of the sacrificial 
food to the deities) accompanies the Mantras. 

12. But this is excluded, as the Sruti says, ‘ The 
giving (of the oblation to the deity) accompanies the 
word Svaha.’ 

13. On the Kusa grass which is left over from the 
strewing (of grass round the fire), he offers a Bali to 
the protecting demons of the furrow with (the Man- 
tra), ‘They who are sitting towards the east with 
strong bows and quivers, may they protect thee 
from the east, and be vigilant and not abandon thee. 
To them I bring adoration, and I offer this Bali to 
them.’ 

14. Then to the south with (the Mantra), ‘They 
who are sitting towards the south, not winking the 
eyes, wearing armour, may they protect thee from 
the south, and be vigilant and not abandon thee. 
To them I bring adoration, and I offer this Bali to 
them.’ 

15. Then to the west with (the Mantra), ‘The 
powerful ones, the excellent ones, prosperity, earth, 
Parshzi, Sunamkuri, may they protect thee from 
the west, and be vigilant and not abandon thee. 
To them I bring adoration, and I offer this Bali to 
them.’ 

16. Then to the north with (the Mantra), ‘The 
fearful ones, like to Vayu in speed, may they protect 





12. The quotation has not been as yet identified in the Sruti 
itself, but the words quoted are found in Käty.-Sraut. 120. 

14. Some words in the beginning of the Mantra are lost. We 
should probably write: atha dakshiwatas. ye dakshizato=nimishäA ... 
varmiza Asate, &c. Of course it is impossiblejto say which is the 
word that is wanting before (or perhaps after) varminah. 

15. Pärshrz, which means ‘heel,’ stands here, of course, as the 
name of a protecting demon. 


- 
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thee from the north, on the field, on the threshing- 
floor, in the house, on the way, and be vigilant and 
not abandon thee. Tothem I bring adoration, and I 
offer this Bali to them.’ 

17. Of another (sort of food) as the chief (food 
used at this sacrifice), and with the remainder of 
Agya, he distributes Balis as above. 

18. And the women should make accompanying 
oblations, because such is the custom. 

19. When the ceremony is finished, he should 
feed the Brahmazas. He should feed the Bräh- 


mazas, 


End of the Second Kazda. 





17. See above, chap. 13, 2. 
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4724 III, Kanoikä 1. 


1. (Now shall be explained) the partaking of the 
first-fruits (of the harvest), of a person who has not 
set up the (sacred Srauta) fires. 

2. He cooks a mess of fresh sacrificial food, sacri- 
fices the two Agya portions, and two Agya oblations, 
(with the formulas), 

‘To the hundredfold armed, hundredfold valiant, 
hundredfold blissful one, the vanquisher of enemies 
—he who may create a hundred autumns for us, 
Indra,—may he lead us across (the gulf of) mis- 
fortune. Svähä! 

‘The four paths that go between heaven and 
earth, trodden by the gods—of these (paths) lead us 
to that which may bring us freedom from decay and 
decline, O all ye gods. Svähä!’ 

3. Having made oblations of the mess of cooked 
food to the Agrayana deities, he makes another 
oblation to (Agni) Svish/akrzt” with (the verse), 
‘Agni, make this (sacrifice) full, that it may be well 
offered. And may the god destroy all hostile 
powers. Come hither, showing us a good path. 
Bestow on us long life, full of splendour and free 
from decay. Svaha!’ 

4. He then eats (of the fresh fruits with the 





1, 7. The corresponding ceremony of the Srauta ritual is treated 
of in Katy. IV, 6. 

2. A fresh Sthalipaka means probably a Sthalfpaka prepared from 
the fresh grain of the new harvest. 

3. The deities of the Agrayaza ceremony, which occupies in the 
Srauta ritual the place corresponding to the rite described here, 
are Indra and Agni, the Visve devas, Heaven and Earth. 


[29] 2 
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verses), ‘May Agni eat first, for he knows how the 
Havis (is fit for sacrifice) ; may he, the friend of all 
human tribes, make the herbs blessed to us. 

‘From the good you have led us to the better, ye 
gods! Through thee, the nourishment, may we 
obtain thee. Thus enter into us, O potion, bringing 
refreshment, for the good of our children and of our- 
selves, and pleasant.’ 

5. Or with the (verse) sacred to Annapati (the 
Lord of food). 

6. For barley, however, (he uses the Mantra), 
‘This barley, mixed with honey, they have ploughed 
through Sarasvati under Manu. Indra was lord of 
the plough, the hundredfold wise one; ploughers 
were the Maruts, the exuberant givers.’ 

7. Then (follows) the feeding of the Brahmaaas. 


Kanpik 2 


1. On the full-moon day of Märgasirsha the 
Ägrahäyazi ceremony (is performed). 

2. He cooks a mess of sacrificial food, sacrifices 
two Agya oblations as at the Sravava sacrifice, and 
other oblations with (the following verses) : 

‘The night whom men welcome like a cow that 
comes to them, (the night) which is the consort of 


the year, may that (night) be auspicious to us. 
Svaha ! 





5. The Annapatiya verse is Vag. Samh. XI, 83. 

6. Comp. manäv adhi, Rig-veda VIII, 7a, 2. 

2, 2. The two oblations belonging to the Sravan& ceremony are 
those stated above, II, 14, 4. 5. ॥ 

2. The first verses in which the Agrahayant night is called the 
consort of the year, or the image of the year, occur elsewhere with 
reference to the Ekäsh/akä night. See Atharva-veda IIT, 10; Taitt. 
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‘The night which is the image of the year, that 
weworship. May I reach old age, imparting strength 
to my offspring. Svähä! 

‘To the Samvatsara, to the Parivatsara, to the 
Idavatsara, to the Idvatsara, to the Vatsara bring 
ye great adoration. May we, undecayed, unbeaten, 
long enjoy the favour of these (years) which are 
worthy of sacrifices. Svähä! 

‘May summer, winter and spring, the rains be 
friendly, and may autumn be free of danger to us. 
In the safe protection of these seasons may we 
dwell, (and) may (they) last (to us) through a hundred 
years. Svähä! 

3. He makes oblations of the cooked food to Soma, 
to (the Nakshatra) Mrigasiras, to the full moon of 
Margasirsha, and to the winter. 

4. After he has eaten (of the sacrificial food), he 
throws the remainder of the flour into a basket, (and 
then follow the same rites that have been stated 
above) from (the sacrificer’s) going out down to their 
cleaning themselves. 

5. After the cleaning he says, ‘The Bali offering 
is finished.’ 

6. After they have spread out to the west of 
the fire a layer (of straw) and a garment that has 





Samhita V, 7, 2,1. See also below, Päraskara III, 3, 5. Samvat- 
sara, Parivatsara, Idävatsara, &c. are terms designating the different 
years of the quinquennial period of the Yuga. See Zimmer, Altin- 
disches Leben, 369, 370. 

4. See above, II, 14, 11-21 (not 19-21 as indicated by Professor 
Stenzler). 

6. ‘Redescending’ means that they do not sleep any longer on 
high bedsteads, which they did from the Sravant day till the 
Agrahäyazi, on account of the danger from the snakes, but on the 
ground. See the notes on Sankh.-Grzhya IV, 15, 22; 17, 


2 
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not yet been washed, they ‘redescend, having bathed, 
wearing garments which have not yet been washed: 
the master (of the house) southward, his wife to the 
north (of her husband, and then the other persons 
belonging to the house) so that each younger one 
lies more to the north. 

7. Having caused the Brahman to sit down south- 
ward, and having placed to the north a water-pot, a 
Sami branch, an earth-clod taken out of a furrow, 
and a stone, he murmurs, looking at the fire: ‘ This 
Agni is most valiant, he is most blessed, the best 
giver of a thousand boons, highly powerful. May 
he establish us both in the highest place.’ 

8. To the west of the fire he joins his hands (and 
holds them) towards the east. 

9. With the three (verses), ‘The divine ship’ 
(Vag. Samh. XXI, 6-8) they ascend the layer (of 
straw). 

10. He addresses the Brahman: ‘ Brahman, we 
will redescend.’ 

171. The Brahman having given his permission, 
they redescend with (the words), ‘ Life, fame, glory, 
strength, enjoyment of food, offspring !’ 

12. Those who have received the initiation mur- 
mur, ‘May a good winter, a good spring, a good 
summer be bestowed on us. Blessed may be to us 
the rains; may the autumns be blessed to us.’ 

13. With (the verse), ‘Be soft to us, O earth’ 
(Vag. Samh. XX XV, 21), they lie down on their 


right sides, their heads turned towards the east. 








10, 11. See the note on § 6. 
12. On upeta, which means a person for whom the Upanayana 
has been performed, see my note, Sähkhäyana-Grrhya II, 1, 1. 


RE 
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14. They arise with (the verse), ‘Up! with life, 
with blessed life. Up! with Parganya’s eye, with 
the seven spaces of the earth.’ 

15. This (they repeat) two other times, with the 
Brahman’s permission. 

16. Let them sleep on the ground four months 
(after the Pratyavaroha»a), or as long as they like. 


KawpikA 3. 


1. After the Ägrahäyazi (full moon follow) the 
three Ashzakäs. 

2. (The Ash/akä is) sacred to Indra, to the Visve 
deväs, to Pragäpati, and to the Fathers. 

3. (The oblations are made) with cakes, flesh, 
and vegetables, according to the order (of the three 
Ash/akäs). 

4. The first Ashzakä (is celebrated) on the eighth 
day of the fortnight 

5. Having cooked a mess of sacrificial food and 
having sacrificed the two Agya portions, he sacrifices 
Agya oblations with (the texts) 

(a) ‘Thirty sisters go to the appointed place, 





14. The verse occurs, with a few differences, in the Känva Sakha 
of the Vag. Samhita, II, 7, 

3, 1. On the Ash/akäs, celebrated on the eighth days of the three 
dark fortnights following after the Agrahayani full moon, see 
‚Sankhäyana III, ı2 seqq.; Asvaläyana II, 4; Gobhila ILI, ro 

2. As there are four deities named, I think it probable that they 
are referred to all Ash/akäs indiscriminately; comp. Asvaläyana II 
4, 12. Thus in the Mantras prescribed for the first Ash/akä 
(Sütras 5 and 6), Indra, the Visve deväs, and Pragäpati are named 
to the Fathers belongs the Anvash/akya ceremony 

3. With regard to the order of these substances the Grzhya texts 
differ 

5. Comp. Taitt. Samhita IV, 3, 11; Atharva-veda III, ro 

(a) The thirty sisters seem to be the days of the month. Asto 
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putting on the same badge. They spread out the 
seasons, the knowing sages; having the metres in 
their midst they walk around, the brilliant ones. 
Svaha | 

(b) ‘ The shining one clothes herself with clouds, 
with the ways of the sun, the divine night: mani- 
fold animals which are born, look about in this 
mother’s lap. Svähä! 

(c) ‘The Ekäsh/akä, devoting herself to austerities, 
has given birth to a child, to the majesty of Indra. 
Through him the gods have conquered the hostile 
tribes; he became the killer of the Asuras through 
his (divine) powers. Svähä! 

(d) “You have made me who am not the younger 
(sister), the younger; speaking the truth I desire 
this: may I be in his (i.e. the sacrificer’s ?) favour, 
as you are; may none of you supplant the other in 
her work. 

(e) ‘In my favour dwelt the omniscient one; he 
has found a firm standing ; he has got a footing. 
May I be in his (i.e. the sacrificer’s ?) favour, as you 
are; may none of you supplant the other in her 
work. 

(f) ‘On the five dawns follows the fivefold 
milking ; on the cow with the five names, the five 
seasons. The five regions (of the sky) are estab- 





madhyefAandas, comp. Taitt. Samh. loc. cit. § 1: khandasvatt 
ushasä pepisäne; § 2: katushfomo abhavad ya turtya yagnasya 
pakshav r7shayo bhavantt, gäyatrim trishzubha gagatim anush/u- 
bham brrhad arkam yufiganah suvar 4sbharann idam. 

(d) Probably one Ash/ak4 addresses the others, her sisters, as 
Gayaräma explains this verse. 

(f) The explanation by which the ‘fivefold milking’ is referred 
to what is called in Taitt. Brähmaza II, 2, 9, ‘the milkings of 
Pragäpati,’ seems to me more than doubtful, for ‘the milkings 
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lished through the fifteenfold (Stoma); with one 
common face (they look over) the one world. 
Svaha ! 

(&) ‘She who shone forth as the first, is the child 
of truth. One (of them) bears the majesty of the 
waters ; one wanders in the courses of the sun; one 
(in those) of the heat; Savitrz shall govern one. 
Svaha ! 

(h) ‘She who shone forth as the first has become 
a cow in Yama’s realm. Give us milk, thou who 
art rich in milk, year by year. Svaha! 

(i) ‘She, the owner of bright bulls, has come to 
us with clouds and with light, she who has all shapes, 
the motley one, whose banner is fire. Carrying on 
the common work, leading us to old age, come to us 
thou who art exempt from old age, Ushas! Svaha! 

(k) ‘ The consort of the seasons, the first one has 
come to us, the leader of days, the producer of off- 
spring. Being one, thou shinest manifold, Ushas. 
Being free from old age, thou leadest to old age 
everything else. Svaha!’ 

6. He makes offerings of the mess of cooked food 
with (the verses) : 

‘May the earth be peaceful, the air friendly to us; 





of Pragäpati’ are only four: viz. the dark night, the moonlight, 
the twilight, and the day. 

(i) Sukra-rrshabhä cannot be translated, as Professor Stenzler 
does, ‘ die schönste unter den Lichtern’ (Mädhava: sukreshu nak- 
shaträdishu 5681448), for this meaning of rzshabha occurs only in 
later texts. The word is a Bahuvrihi compound, as the Petersburg 
Dictionary explains it. 

6. In the first. verse I have omitted vyasnavai, which impedes 
the construction and violates the metre. The word has found its 
way into the text, no doubt, in consequence of the phrase dirgham 
Ayur vyasnaval occurring in chap. 2, 2. In the second verse 
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may the heavens give us bliss and safety. May the 
points (of the horizon), the intermediate points, 
the upper points give us bliss, and may day and 
night create long life for us. Svähä! 

‘May the waters, the rays protect us from all 
sides; may the creator, may the ocean turn away 
evil. The present and the future, may all be safe 
for me. Protected by Brahman, may I be well 
guarded. Svähä! 

‘May all Ädityas and the divine Vasus, may the 
Rudras and Maruts be our protectors. May Pragä- 
pati, the highest lord, bestow on us vigour, offspring, 
immortality, long life. Svähä!’ 

7. And with (the formula), ‘To the Ash/akä 
Svaha !’ 

8. The middle Ash/aka (is celebrated) with (the 
sacrifice of) a cow. 

9. He sacrifices the omentum of that (cow) with 
(the verse), ‘Carry the omentum, O Gätavedas, to 
the fathers’ (Väg. Samh. XX XV, 20). 

10. On the day following each (Ashzaka), the 
Anvash/akä day, (he brings a sacrifice) with the left 
ribs and the left thigh, in an enclosure, according to 
(the ritual of) the Pindapitrzyagiia. 

11. Also to the female (ancestors he makes Pinda 
offerings) and pours (for them) strong liquor and water 
oblations into pits, and (offers) collyrium, salves, and 
garlands. 

12. (He may also make oblations), if he likes, to 
the teacher and to the pupils who have no children. 








akritad is corrupt. I have translated abhayam; comp. Asvalé- 
yana II, 4, 14. In the third verse I have left out mayi, as 
Professor Stenzler has done in his translation. 
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13. And in the middle of the rainy season (there 
is) a fourth Ash/akä on which vegetables are offered. 


KanpıkÄA 4. 


Now the building of the house. 

2. Let him have his house built on an auspicious 
day. 

3. Into the pits (in which the posts shall be 
erected) he pours an oblation with (the words), ‘To 
the steady one, the earth-demon, svähä !’ 

4. He erects the post. 

‘This navel of the world I set up, a stream of 
wealth, promoting wealth. Here I erect a firm 
house ; may it stand in peace, dropping ghee. 

‘Rich in horses and cows, rich in delight be set 
up, for the sake of great happiness. To thee may 
the young calf cry, to thee the lowing cows, the milk- 
cows. 

‘To thee (may) the young child (go), to thee the 
calf with its companions, to thee the cup of Parisrut, 
to thee (may they go) with pots of curds. 





13. Ihave stated in the note on Sankhayana III, 13, ı my reasons 
for believing that the true reading of this Sütra is not madhya- 
varshe (in the middle of the rainy season), but maghyavarshe 
(the festival celebrated during the rainy season under the Nakshatra 
Maghäs). There are no express rules given with regard to the 
third Ash/akä, but I think we should understand this Sütra as 
involving a statement on that Ash/aka: (The third Ash/akä) and 
the fourth, on the Mäghyavarsha day, are Säkäsh/akäs (Ash/akas 
on which vegetables are offered). Sähkhäyana (Grehya III, 13, ) 
declares that the ritual of the fourth Ash/akä is identical with that 
of the second 

4, 3. Asvaläyana-Grzhya I, 8, 15 

4. On gagadaih# saha (in the third verse) see my note on 
Sähkhäyana-Grihya II, 2, 9 
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‘The consort of Peace, the great one, beautifully 
attired—bestow on us, O blessed one, wealth and 
manly power, which may be rich in horses and cows, 
full of sap like a tree’s leaf. May our wealth in- 
crease here, clothing itself with prospering ’—with 
(these four Mantras) he approaches the four (posts). 

5. Having established the fire inside (the house), 
having made the Brahman sit down towards the 
south, having placed a water-pot to the north, 
and cooked a mess of sacrificial food, he goes out 
(of the house), and standing near the door, he 
addresses the Brahman, ‘Brahman, I enter (the 
house) !’ 

6. When the Brahman has given his consent, he 
enters with (the formula), ‘To right I advance, to 
luck I advance!’ 

7. Having prepared Agya and sacrificed two 
Agya oblations with (the two parts of the Mantra), 
‘Here is joy’ (Vag. Sah. VIII, 51 a), he sacrifices 
other oblations with (the verses) : 

(a) ‘ Vastoshpati! Receive us (into thy protec- 
tion); give us good entering and drive away from 
us evil. For what we ask thee, with that favour us: 
be a saviour to us, to men and animals. Svähä! 

(b) ‘Västoshpatil Be our furtherer; make our 
wealth increase in cows and horses, O Indu (i.e. 
Soma). Free from decay may we dwell in thy 
friendship ; give us thy favour, as a father to his 
500 ovalhaıl 

(©) ‘Vastoshpati! Let us be in a fellowship with 
thee, which may be valiant, joyful, and well pro- 
ceeding. Protect our wishes when we rest and 





4. Rig-veda VII, 54; 55, 7. 
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when we do our work. Protect us always, ye 
(gods), and give us welfare. Svaha! 

(d) ‘ Driving away calamity, Västoshpati, assum- 
ing all shapes, be a kind friend to us. Svähä!’ 

-8. He makes offerings of the mess of cooked 
food (with the following Mantras) : 

(a) ‘Agni, Indra, Brzhaspati, the Visve devas I 
invoke, Sarasvati and Vagi. Give me a dwelling- 
place, ye vigorous ones. Svaha! 

(b) ‘To all the divine hosts of serpents, to the 
Himavat, the Sudarsana (mountain), and the Vasus, 
Rudras, Adityas, fsana with his companions, to all 
these I apply. Give me a dwelling-place, ye vigorous 
ones. Svaha! 

(c). ‘To forenoon and afternoon both together with 
noon, to evening and midnight, to the goddess of 
dawn with her wide path, to all these I apply. 
Give me a dwelling-place, ye vigorous ones. Svaha! 

(d) ‘To the Creator and the Changer, to Visva- 
karman, to the herbs and trees, to all these I apply. 
Give me a dwelling-place, ye vigorous ones. Svaha! 

(€) ‘To Dhätrz and Vidhätrz, and to the Lord of 
treasures together with them, to all these I apply. 
Give me a dwelling-place, ye vigorous ones. Svaha! 

(f) ‘As a lucky, a happy (place), give me this 
dwelling-place, Brahman and Pragäpati, and all 
deities. Svähä!’ 

9. After he has partaken (of the sacrificial food), 
let him put into a brass vessel the different things 
which he has brought together, Udumbara leaves 
with strong liquor, green turf, cowdung, curds, 





8a. Vagi is, as the name shows, the goddess of quick vigour. 
Gayaräma explains Vägt, a name of Sita, as a personification of food. 
b. Comp. Asvaläyana II, 1, 14. On gagada, comp. above, § 4. 
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honey, ghee, Kusa grass, and barley, and let him 
besprinkle the seats and shrines (for the images of 
the gods). 

10. He touches (the wall and the posts) at their 
eastern juncture with (the words), ‘May luck and 
glory protect thee at thy eastern juncture.’ 

11. He touches (them) at their southern juncture 
with (the words), ‘May sacrifice and sacrificial fee 
protect thee at thy southern juncture.’ 

12. He touches (them) at their western juncture 
with (the words), ‘May food and the Brahmaza pro- 
tect thee at thy western juncture.’ 

13. He touches (them) at their northern juncture 
with (the words), ‘May vigour and delight protect 
thee at thy northern juncture.’ 

14. He then goes out (of the house) and worships 
the quarters (of the horizon, the east) with (the 
formulas), ‘May Ketä (i.e. will?) and Suketä (i.e. 
good-will ?) protect me from the east. 

‘Agni is Ketä; the Sun is Suketä: to them I 
apply; to them be adoration; may they protect me 
from the east.’ 

15. Then to the south: ‘ May that which protects 
and that which guards, protect me from the south. 

‘The Day is that which protects; the Night is 
that which guards; to them I apply; to them be 
adoration; may they protect me from the south.’ 

16. Then to the west: ‘May the shining one 
and the waking one protect me from the west. 

‘Food is the shining one; Breath is the waking 
one; to them I apply; to them be adoration; may 
they protect me from the west,’ 

17. Then to the north: ‘May the sleepless one and 
the not-slumbering one protect me from the north. 
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‘The Moon is the sleepless one; the Wind is the 
not-slumbering one; to them I apply; to them be 
adoration; may they protect me from the north.’ 

18. When (the house) is finished, he enters it 
with (the formulas), 

‘Law, the chief post! Fortune, the pinnacle! 
Day and night, the two door-boards! 

‘Indra’s house is wealthy, protecting; that I enter 
with my children, with my cattle, with everything 
that is mine. 

‘Hither is called the whole number (of relatives), 
the friends whose coming is good. Thus (I enter) 
thee, O house. May our dwellings be full of in- 
violable heroes from all sides!’ 

19. Then (follows) feeding of the Brähmazas. 


{< ^ 714 5. 


1. Now (follows) the putting up of the water- 
barrel. 

2. To the north-east he digs a pit like (the pit for) 
a sacrificial post, strews into it Kusa grass, fried 
grains, fruits of the soap-tree, and other auspicious 
things, and therein he establishes the water-barrel 
with (the words), ‘ The sea art thou.’ 

3. He pours water into it with (the verse), ‘Ye 





18. Comp. Sänkhäyana-Grrhya II, 3, 7 seq.; chap. 4, ro. The 
comparison of Sänkhäyana shows that we have to divide saha 
pragaya pasubhi/, saha yan me kinkid asty, upahfitaz, &c. Sädhu- 
samvritah (if the reading is correct) seems to me to be the nom. 
plur. of sAdhusamvrit. I understand this to be a Bahuvrihi com- 
pound, in which samvr7t means ‘the approaching.’ In Atharva- 
veda VII, 60, 4 we have sakhayah svädusammudas. After sale 
a verb meaning ‘I enter, or something like that, has been lost. 

5, 3. Rig-veda X, 30, 12. 
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waters, rich in wealth, ye possess goods. Ye bring 
us good insight and immortality. Ye are the rulers 
over wealth and blessed offspring. May Sarasvati 
give strength to him who praises her !’— 

4. And with the three (verses), ‘O waters, ye are’ 
(Vag. Samhita XI, 50 seqq.). 
. Then (follows) feeding of the Brähmazzas. 


On 


KaAwnpIKA 6. 


1. Now the cure for headache. 

2. Having moistened his hands, he passes them 
over his eye-brows with (the verse), ‘From the eyes, 
from the ears, from the whiskers, from the chin, 
from the forehead, I drive away this disease of the 
head.’ 

3. If (only) one side (of the head aches, he recites 
the verse), ‘Cleaver!’ Thou with the disfigured 
eyes! White-wing! Renowned one! And thou 
with the various-coloured wing! Let his head not 
ache.’ 

4. Then it will get better. 


KanpikAa 7. 
I. (Now will be declared) the making water round 
about a servant who is disposed to run away 
While (the servant) is sleeping, he should dis- 
charge his urine into the horn of a living animal, and 
should three times walk round him, turnine his left 
side towards him, and sprinkle (the urine) round him 





Utüla-parimehas. Itis probable that utüla, as meanine 
a slave who habitually runs away, is connected with the use of that 
word as the name of a tribe in the north-west of India 
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with (the verse), ‘From the mountain (on which thou 
art born), from thy mother, from thy sister, from thy 
parents and thy brothers, from thy friends I sever 
thee. 

‘Run-away servant, I have made water round thee. 
Having been watered round, where wilt thou go ?’ 

3. Should he run away (nevertheless, his master) 
should establish a fire that has been taken from a 
wood that is on fire, and should sacrifice (in that 
fire) Kusa plates (used for protecting the hands 
when holding a hot sacrificial pan) that have been 
anointed with ghee, with (the formula), ‘May the 
stumbler stumble round thee, .... may he tie thee 
with Indra’s fetter, loosen thee for me, and may he 
lead another one up (to me).’ 

4. Then he will quietly remain (in his master’s 
house). 


{< ^ "7174 8. 


1. The spit-ox (sacrificed to Rudra). 

2. It procures (to the sacrificer) heavenly rewards, 
cattle, sons, wealth, renown, long life. 

3. Having taken the sacred domestic fire to the 





3. Ukhä yabhyam grihyate täv indvau. Comm. on Kätyäyana, 
ISTAUESDSV ANZ. 

In the Mantra I propose to read, pari tvä hvalano, &c. Nivre- 
ttendravirudhak seems to be corrupt; it seems to be a compound 
of nivrıtta, a second member which is doubtful, and virudh (the 
plant). The meaning may have been ‘ giving it up to consume the 
plants.’ 

4. This Sütra is word for word identical with chap, 6, 4. 

8, ı. Asvaläyana-Grihya IV, 8. 

2. Asvaläyana, loc. cit. $ 35. 

3. The ‘outspreading’ is the establishing of the three sacred 
Srauta fires, so that the Grzhya fire is considered as the Garhapatya, 
and the Ähavaniya and Dakshiv4gni are taken from it. 


- 
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forest, and having performed the ‘ outspreading,’ he 
should sacrifice the animal to Rudra. 

4. One that is not gelded. 

5. Or (it may be) a cow, on account of the 
designation. 

6. Having cooked the omentum, a mess of sacri- 
ficial food, and the portions cut off (of the victim), 
he sacrifices the omentum to Rudra, the fat to the 
Air, and the cut-off portions together with the mess 
of cooked food to Agni, Rudra, Sarva, Pasupati, 
Ugra, Asani, Bhava, Mahadeva, Isäna. 

7. (Then follows a sacrifice to) Vanaspati. 

8. (To Agni) Svish¢aksvt at the end. 

9. Then (follows) the sprinkling round to the 
different quarters (of the horizon). 

10. After the sprinkling has been performed, they 
sacrifice the Patni-samyaga offerings to Indräzi, 
Rudrazi, Sarvazi, Bhavani, and Agni Grrhapati. 

11. The blood he offers in leaves, on (grass-) 
bunches, as a Bali to Rudra and to his hosts, with 
(the Mantras), 

‘The hosts, Rudra, which thou hast to the east, 
to them this Bali (is given). To them and to thee 
be adoration! 

‘The hosts, Rudra, which thou hast to the south 

~ . to the west. . . to the north. . . upwards... 


ee eee 


5- On account of the designation of the sacrifice as süla-gava, 

6. Asvaläyana, loc. cit. $ 19. 

9. Gayaräma: disim vyäghäraxam kartavyam iti sütraseshad. 
taé 53 vasaya bhavati yathägnishomiye, : 

7०. On the Patni-samyäga offerings, so called because they are 
chiefly directed to the wives of the gods, see Hillebrandt, Neu- und 
Vollmondsopfer, pp. 151 seqq. 

11, Asvaläyana, loc. cit. इ 22. 
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downwards, to them this Bali (is given). To them 
and to thee be adoration!’ 

12. The contents of the stomach and of the en- 
trails, besmeared with blood, he throws into the fire 
or buries them in the earth. 

13. Having placed the animal so that the wind 
blows from himself to it, he approaches it with the 
Rudra hymns, or with the first and last Anuväka. 

14. They do not take anything of that animal to 
the village. 

15. Thereby (also) the cow-sacrifice has been 
declared. 

16. (It is combined) with (the offering of) milk- 
rice; (the rites) not corresponding (to that special 
occasion) are omitted. 

17. The sacrificial fee at that (sacrifice) is a cow 
of the same age (as the victim). 


KawpikA 9. 


1. Now the letting loose of the bull. 

2. (The ceremony) has been declared in the cow- 
sacrifice, 

3. (It is performed) on the full-moon day of 
Karttika, or on the (day on which the moon stands 
in conjunction with) Revati in the Asvayuga month. 

4. Having set a fire in a blaze in the midst of the 





12. As to üvadhya, comp. Asvaläyana, $ 28. 

13. The Rudra hymns form the sixteenth Adhyäya of the Väga- 
saneyi Samhita. Either that whole Adhyäya or the first and last 
Anuvaka of it is recited. 

15. Gobhila III, 6. 

9, 7 seqq. Comp. Sankhayana III, 11. 

2. See above, chap. 8, 15. 3. Sdnkhayana, loc. cit. § 2. 

4. Sankhayana, § 3. Of course, in Professor Stenzler’s translation, 
‘in der Mitte der Küche’ is a misprint for ‘in der Mitte der Kühe.’ 

[29] Aa 
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cows, and having prepared Agya, he sacrifices six 
(oblations) with (the Mantras), ‘ Here is delight’ 
(Vag. Samh. VIII, 51). 

5. With (the verses), ‘May Püshan go after our 
cows; may Püshan watch over our horses; may 
Püshan give us strength ’—he sacrifices of (the sacri- 
ficial food) destined for Püshan. 

6. After murmuring the Rudra hymns they adorn 
a one-coloured or a two-coloured (bull) who protects 
the herd or whom the herd protects. Or it should 
be red, deficient in no limb, the calf of a cow that 
has living calves and is a milk-giver ; and it should 
be the finest (bull) in the herd. And besides they 
should adorn the best four young cows of the herd 
and let them loose with this (verse), ‘ This young 
(bull) I give you as your husband ; run about sport- 
ing with him, your lover. Do not bring down a 
curse upon us, by nature blessed ones. May we 
rejoice in increase of wealth and in comfort.’ 

7. When (the bull) stands in the midst of the 
cows, he recites over it (the texts beginning with) 
‘Bringing refreshment, down to the end of the 
Anuväka (Vag. Samh. XVIII, 45-50). 

8. With the milk of all (the cows) he should cook 


milk-rice and give it to the Brähmazas to eat. 





5. Rig-veda VI, 54, 5; Sankhdayana, $ 5. 

6. Sänkhäyana, §§ 6-14. On the Rudra hymns, see above, 
chap. 8, § 13. Perhaps the words mä nah säpta are corrupt; 
the correct reading may possibly be, mä»vasthäta. 

7. Sänkhäyana, $ 15. There is no Mantra in the Vagasaneyi 
Samhita beginning with the word mayobhüA, but this word occurs 
in the middle of XVIII, 45a; the texts which he recites begin at 
that word and extend down to the end of the Anuväka. It is clear 
that mayobhüi% was intended in the original text, from which both 
Sänkhäyana and Päraskara have taken this Sütra, as the Zrk- 
Pratika, Rig-veda X, 169, 1. 
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9. Some also sacrifice an animal. 
10. The ritual thereof has been declared by the 
(ritual for the) spit-ox. 


Kawo1kA 10. 


1. Now the water libations (which are performed 
for deceased persons). 

2. When (a child) that has not reached the age of 
two years dies, his father and mother become impure. 

3. The other (relations) remain pure. 

4. (The impurity lasts) through one night or three 
nights. 

5. They bury the body without burning it. 

6. If (a child dies) during the impurity of his 
mother (caused by the child’s birth), the impurity 
lasts till the (mother’s) getting up (from child-bed), 
in the same way as the impurity caused by a child’s 
birth. 

7. In this case (of the child being younger than 
two years) no water libations (are performed). 

8. If a child of more than two years dies, all his 
relations should follow (the corpse) to the cemetery— 

9. Singing the Yama song and murmuring the 
Yama hymn, according to some (teachers). 

10. If (the dead person) has received the initiation, 





g. According to the commentators, a goat is sacrificed. 

10. See chap. 8. 

10, 2. Manu V, 68; Yagzavalkya ITI, ı. 

7. Manu V, 68; Yägnavalkya III, ı. 

g. The Yama song is stated to be the second verse of Taittiriya 
Aranyaka VI, 5, 3 (‘He who day by day leads away cows, horses, 
men, and everything that moves, Vivasvat’s son Yama is insatiable 
of the five human tribes’); the Yama hymn is Rig-veda X, 14. 
Comp. Yagviavalkya III, 2. 

10, The bhümigoshana (election of the site for the Smasana) is 

: IN £ 


- 
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(the rites) from the election of the site (for the 
Smasäna) down to their descending into water (in 
order to bathe themselves) are the same as those 
prescribed for persons who have set up the (sacred 
Srauta) fires. 

17. They burn him with his (sacred) domestic 
fire, if he has kept that; 

12. Silently, with a common fire, other persons. 

13. They should ask one who is related (to the 
deceased person) by blood or by marriage, for (his 
permission to perform) the water-libation, in the 
words, ‘ We shall perform the libation.’ 

14. (He replies), ‘Do so now and never again,’ if 
the deceased person was not a hundred years old. 

1s. (He says) only, ‘Do so, if he was. 

16. All relations (of the deceased), to the seventh 
or to the tenth degree, descend into water. 

17. If dwelling in the same village, (all) as far as 
they can trace their relationship. 

18, They wear (only) one garment, and have the 
sacred cord suspended over the right shoulder. 

19. With the fourth finger of the left hand they 
spirt away (the water) with (the words), ‘May he 
drive evil away from us with his splendour’ (Vag. 
Samh. XXXV, 6). 

20. Facing the south, they plunge (into the water). 

21. They pour out with joined hands one libation 
of water to the deceased person with (the words), 
‘N.N.! This water to thee!’ 

22. When they have come out (of the water) and 





treated of in Satapatha Brähmaza XIII, 8, 1, 6 seqq.; Kätyäyana 
Srauta-sütra XXI, 3, 15 seqq. On the bath taken after the cere- 
mony, see Satapatha Brähmaza XIII, 8, 4, 5 ; Kätyäyana XXI, 4, 24. 
16. Yägnavalkya III, 3. 
22. Vagfiavalkya III, 7: apavadeyus tan itihäsair puratanai/. 
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have sat down on a pure spot that is covered with 
grass, (those who are versed in ancient tales) should 
entertain them (by telling such tales). 

23. They return to the village without looking 
back, in one row, the youngest walking in front. 

24. In the doors of their houses they chew leaves 
of the PiZumanda (or Nimba) tree, sip water, touch 
water, fire, cowdung, white mustard seeds, and oil, 
tread upon a stone, and then they enter. 

25. Through a period of three nights they should 
remain chaste, sleep on the ground, do no work and 
charge nobody (to do it for them). 

26. Let them eat food which they have bought or 
received (from others); (they should eat it) only in 
the day-time, (and should eat) no meat. 

27. Having offered to the deceased person the 
Pizda, naming his name at the washing, at the offer- 
ing (of the Pizda), and at the second washing— 

28. They should that night put milk and water in 
an earthen vessel into the open air with (the words), 
‘Deceased one, bathe here!’ 

29. The impurity caused by death lasts through 
three nights ; 

30. Through ten nights, according to some 
(teachers). । 

31. (During that period they) should not perform 
Svädhyäya (or study the Vedic texts for themselves). 





23. Yägnavalkya III, 12. 

24. Yägnavalkya III, 12. 13. 

25, 26. Yagnavalkya III, 16; Manu V, 73; Vasish/ha IV, 15. 

27. See on the washing and on the offering of the Pinda, 
Kätyäyana-Srauta-sütra IV, 1, 10, 11. Comp. Weber, Indische 
Studien, X, 82. 

28. Yägnavalkya III, 17. 

29, 30. Yagiavalkya III, 18; Manu V, 59. 
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32. They should intermit the standing rites, except 
those performed with the three (Srauta) fires, 

33. And (with the exception of those performed) 
with the (sacred) domestic fire, according to some 
(teachers). 

34. Others should perform (those rites for them). 

35. Those who have touched the dead body should 
not enter the village until the stars appear. 

36. If (they have touched it) in the night-time, 
(they should not enter) till sunrise. 

37. The entering and what follows after it is the 
same (for these persons) as for the others. 

38. (Their) impurity lasts through one or two 
fortnights. 

39. The same (rites should be performed) when 
the teacher (has died), 

40. Or the maternal grandfather or grandmother, 

41. Or unmarried females. 

42. For those who were married, the others should 
do it, 

43. And they for the (others). 

44. If one dies while being absent on a journey, 
(his relations) shall sit (on the ground, as prescribed 
for impure persons) from the time when they have 
heard (of his death), performing the water libation 





37. The position of this Sütra after 35, 36 seems to me to 
indicate that it refers to those who have touched the dead body ; 
comp. Yagfavalkya III, 14: pravesanädikarz karma pretasamspar- 
sindm api. I believe that the same persons are concerned also in 
Sütra 38. 

42. l.e. the husband and his relatives. Comp. Vasish/ha IV, 19. 

43. A married female should perform the rites for her husband 
and his relatives. See Professor Bühler’s note on Vasish/2a IV, 19; 
3.B,. E22 1 2 

44. Yagnavalkya III, 21; Manu V, 75,76. Comp. Gautama 
XIV, 37; Vasishéha IV, 14. 
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(at that time), until the period (of their impurity) has 
expired ; 

45. If (that period has already) elapsed, through 
one night or three nights. 

46. Optional is the water libation for an officiating 
priest, a father-in-law, a friend, for (distant) relations, 
for a maternal uncle, and for a sister’s son; 

47. And for married females. 

48. On the eleventh day he should give to an 
uneven number of Brahmazas a meal at which meat 
is served. 

49. Some also kill a cow in honour of the deceased 
person. 

50. When the Pizdas are prepared, the deceased 
person, if he has sons, shall be considered as the first 
of the (three) Fathers (to whom Pizdas are offered). 

51. The fourth one should be left out. 

52. Some (make Pinda offerings to a deceased 
person) separately through one year (before admit- 
ting him to a share in the common Pitrzyagfa). 

53. But there is a rule, ‘ There can be no fourth 
Pinda ’—for this is stated in the Sruti. 

54. Every day he shall give food to him (i.e. to 
the deceased person), and if he was a Brahmama, a 
vessel with water. 

55. Some offer also a Pinda. 








47. See above, § 42. 

51. See Sänkhäyana-Grihya IV, 2, 8. 

g2, Sankhdyana-Grzhya VIII, 2. Comp. the description of the 
Sapindikarana, ibid., chap. 3. 

53. There would be four Pindas, if one were to be offered to the 
recently deceased person, and three others to those Fathers who 
had received Pinda offerings before his death. Therefore one of 
these three Fathers is omitted; see § 51. 

54. Comp. Apastamba I, 13, 1; Baudhäyana II, 11, 3. 
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Kanpırä 11. 

1. If an animal (is to be sacrificed), let him wash 
it, if it is not a cow; let him walk round the fires 
and drive in front (of them) a Palasa branch into the 
ground, 

2. The winding (of a Kusa rope) round (that 
branch), the touching (of the animal with the grass- 
blade), the binding (of it to the branch), and the 
sprinkling (of the animal with water) should be per- 
formed in the way prescribed (in the Srauta-sütra), 
and whatever else (is to be done). 

3. After he has sacrificed the two oblations before 
and after the killing of the animal, (he) silently (sacri- 
fices) five other (oblations, directed to Pragäpati). 

4. And the omentum is taken out (of the killed 
animal). He should besprinkle it (with water) and 
name the deity (to whom the sacrifice is directed). 

5. (He should name that deity also) at the touch- 
ing (of the animal with the grass-blade), at (its) being 
bound (to the branch), at its being sprinkled (with 
water), and at (the preparation and oblation) of the 
mess of cooked food. 

6. After he has sacrificed the omentum, he cuts 
off the Avadana portions, 





11, 1. The branch replaces the sacrificial post (yüpa) of the 
Srauta ritual. As to agreza, comp. Käty.-Sraut. VI, 2, 11 and 
the commentary. 

2. See Katy.-Sraut. VI, 3, 15 on the parivyayama, ibid. §§ 19, 26 
on the upakarava, $ 27 on the niyogana, § 33 on the prokshava. 

3. Kätyäyana VI, 5, 22: He sacrifices (Agya) with the words, 
‘Svaha to the gods.’ § 24: He sacrifices (Agya) with the words, 
‘To the gods svaha.’ In the commentary on $ 25 these two 
oblations are called paripasavyähutt. 

4. See Kätyäyana VI, 6, 13; Asvalayana-Grzhya 1 

5. See above, Sütra 2. 
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7. All of them, or three, or five. 

8. He sacrifices the Avadäna portions together 
with the mess of cooked food. 

9. A limb of the animal is the sacrificial fee. 

10. At (a sacrifice) directed to a special deity he 
should sacrifice (an animal) belonging to that deity, 
should make a portion for that (god), and should 
say to him (i.e. to the messenger who is to convey 
that offering to a place sacred to that deity): ‘Take 
care that this may reach that (god). 

11. If there is a river between (the sacrificer and 
that sacred place), he may have a boat made, or he 
may dispense with this. 


KıanpıkäÄ 12. 

1. Now (follows) the penance for a student who 
has broken the vow of chastity. । 

2. On a new-moon day he shall sacrifice an ass 
on a cross-road (to the goddess Nirrzti). 

3. (And) he shall offer a mess of cooked food to 
Nirziti. 

4. The Avadäna portions are sacrificed into water 
(and not into fire). 





7. The complete number of the Avadänas (i.e. the portions of 
the killed animal which have to be cut off, such as the heart, the 
tongue, &c.) is eleven; see Käty.-,Sraut. VI, 7, 6; Asvaläyana- 
Grihya I, 11, 12. 

8. Asvaläyana-Grihya, loc. cit. § 13. 

10, 77. The way for interpreting these Sütras is shown by 
Asvaläyana-Grihya I, 12. I do not think that they have anything 
to do, as Gayaräma states, with reference to Sütra 11, with the 
offering due to a relative who has died while being absent on a 
journey (chap. 10, 44). 

12, 1. See the parallel passages quoted by Professor Bühler in 
his note on Apastamba I, 26, 8 (S.B.E., H, 85), and besides, 
Kätyäyana I, 1, 13 seqq.; Gautama XXIII, 17 seqq., &c. 

4. This Sütra is identical with Katyayana ११0. 
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5. The Purodasa (or sacrificial cake), which belongs 
to the animal sacrifice, is cooked on the ground (and 
not in the Kapalas). 

6. (The guilty person) should put on the skin (of 
the ass), 

7. With the tail turned upwards, according to 
some (teachers). 

8. He should through one year go about for alms, 
proclaiming his deed. 4 

9. After that time he sacrificestwo Agya oblations 
with (the formulas), ‘O Lust, I have broken my vow 
of chastity. I have broken my vow of chastity, O 
Lust. To Lust sväh&l! —O Lust) [shave vdene 
evil. I have done evil, O Lust. To Lust svähä!’ 

10. He then approaches (the fire) with (the verse), 
‘May the Maruts besprinkle me, may Indra, may 
Brzhaspati, may this Agni besprinkle me with off- 
spring and with wealth.’ 

t1. This is the penance. 


Kanpırä 13. 

I. Now the entering of a court of justice. 

2. He approaches the court with (the words), 
‘Court! Thou that belongest to the Angiras | 
Trouble art thou by name ; vehemence art thou by 
name. Thus be adoration to thee!’ 

3. He then enters (the court) with (the words), 
‘(May) the court and the assembly, the two unani- 


5. This Sütra is identical with Kätyäyana I, 1, 15. 

9. Baudhäyana II, ı, 34. ıo. Baudhäyana II, 1, 35. 

13, 2. The regular Sandhi would be sabha (for sabhe)ängirasi, 
instead of which the text has sabhängirasi. 

3. In Sanskrit the words sabhä (court) and samiti (assembly) are 
of feminine gender. I have translated upa mä sa tish/Aet in the 
sense indicated by Päzini I, 4, 87. 
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mous daughters of Pragäpati (protect me). May one 
who does not know me, be below me. May (all) 
people be considerate in what they say.’ 

4. When he has arrived at the assembly, he 
should murmur, ‘Superior (to my adversaries) I have 
come hither, brilliant, not to be contradicted. The lord 
of this assembly is a man insuperable in his power.’ 

5. Should he think, ‘This person is angry with 
me, he addresses him with (the verses), ‘The destroy- 
ing power of wrath and anger that dwells here on thy 
forehead, that the chaste, wise gods may take away. 

‘Heaven am I and I am Earth; we both take 
away thy anger; the she-mule cannot bring forth 
offspring; N.N.!’ 

6. But if he should think, ‘This person will do 
evil to me,’ he addresses him with (the words), ‘I 
take away the speech in thy mouth, I take away 
(the speech) in thy heart. Wheresoever thy speech 
dwells, thence I take it away. What I say, is true. 
Fall down, inferior to me.’ 

7. The same is the way to make (a person) subject 
(to one’s self) । 


KawpikaA 14. 


1. Now the mounting of a chariot (is declared). 

2. After he has given the order, ‘ Put the horses 
to it, and it has been announced, ‘ They are,’ he 
goes to (the chariot, saying), ‘ This is the Viräg, and 
touches the two wheels, 





5. Perhaps we should read garbhemasvataryah saha: we take 
away thy anger together with the offspring of the she-mule (that 
cannot foal). Comp. Kullavagga Vil, 2,5; 9.B.E., XX, 238. 

6. It is impossible to give a sure restoration of this corrupt 
Mantra. Perhaps we should read something like this: 4 te vakam 
Asya 4 te hrzdaya ädade. Comp. Hirany.-Grihya I, 4, 15, 6. 
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3. The right (wheel) with (the words), ‘The 
Rathantara art thou ’— 

4. The left with (the words), ‘The Brvzhat art 
thou — 

5. The pole with (the words), ‘The Vamadevya 
art thou.’ 

6. He touches the interior of the chariot with his 
hand (saying), ‘The two Ankas, the two Nyankas 
which are on both sides of the chariot, which move 
forward with the rushing wind, the far-darting one 
with keen senses, the winged one, may these fires, 
the promoters, promote us.’ 

7. With (the words), ‘ Adoration to MAazizara, he 
drives on the beast on the right side. 

8. (If going in his chariot) toward (images of) 
gods, let him descend (from the chariot) before he 
has reached them; if toward Brähmazas, just before 
(reaching them); if toward cows, when amid them; 
if toward fathers, when he has reached them. 

9. A woman or a Vedic student shall not be 
charioteers. 





14, 6. The meaning ofankau and nyankau cannot be deter- 
mined, as far as can see. The commentators explain the words 
as the two wheels and the two sides of the chariot, or as the two 
right wheels and the two left wheels of a four-wheeled chariot. 
Professor Zimmer (Altindisches Leben, pp. 251 seq.) compares anka 
with ävrv£, and says, “Mit ankau (resp. ankQ) wäre daher die obere 
Einfassung des Wagenkastens (kosa, vandhura) bezeichnet, mit 
nyahkau (resp. nyahkü) ein zu grösserer Befestigung etwas weiter 
unten (ni) herumlaufender Stab.’ To me it seems that ankau and 
nyankau are to be understood both as designations of certain 
parts of the chariot and as names of different forms of Agni dwell- 
ing in the chariot—Comp. Taittirtya Samhita I, 7,7 2; Panka- 
vimsa Brähmana I, 7, 5. 

7. The name of the demon Mänikara occurs, as far as I know, 
only here. 


III KÄNDA, 15 KANDIKA, 4. 365 


710. Having driven a moment beyond (the point 
to which he intends to go) he should murmur, ‘ Here 
is rest, rest here’ (Vag. Samh. VIII, 51). 

11. Some add (the words), ‘ Here shall be no rest.’ 

12. If the chariot is weak, he should murmur, after 
he has mounted it, ‘ May this your chariot, O Asvins, 
suffer no damage on bad ways or by being over- 
thrown.’ 

13. If the horses run away with the chariot, he 
should touch the post (?) or the earth and should 
murmur, ‘ May this your chariot, O Asvins, suffer 
no damage on bad ways or by being overthrown.’ 

14. Thus he will suffer no harm and no damage. 

15. When he has finished his way, and has un- 
yoked the horses, let him have grass and water given 
to them. ‘For thus satisfaction is given to the 
beast that draws (the cart) —says the Sruti. 


KanoıkA 15. 

1. Now how he should mount an elephant. 

2. He goes to the elephant and touches it (saying), 
‘The elephants’ glory art thou. The elephants’ 
honour art thou.’ 

3. He then mounts it with (the words), ‘With 
Indra’s thunder-bolt I bestride thee. Make me 
arrive safely.’ 

4. Thereby it has also been declared how he 
should mount a horse. 





11. If the reading of the text is correct, the meaning would seem 
to be: We will rest here for a while, but then we will go further. 

13. I cannot say what ‘the post’ (stambha) here means; it may 
be a part of the chariot. Gayaräma has dhvagastambha, i.e. the 
staff of a flag, which we are to suppose was carried on the chariot. 
This may be the right explanation. 

15, Satapatha Brähmara 1502409: 


- 
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5. When he is going to mount a camel, he ad- 
dresses it: ‘ Thou art the son of Tvash¢vz ; Tvashirz 
is thy deity. Make me arrive safely.’ 

6. When he is going to mount a he-ass, he ad- 
dresses it: ‘A ‚Südra art thou, a Südra by birth. To 
Agni thou belongest, with twofold sperm. Make 
me arrive safely.’ 

7, A path he addresses: ‘Adoration to Rudra 
who dwells on the paths. Make me arrive safely.’ 

8. A cross-road he addresses: ‘Adoration to 
Rudra who dwells at the cross-roads. Make me 
arrive safely.’ 

9. When he intends to swim across a river, he 
addresses it: ‘Adoration to Rudra who dwells in 
the waters. Make me arrive safely.’ 

10. When going on board a ship, he addresses 
her: ‘ The good ship’ (Väg. Samh. XXI, 7). 

11. When going to cross (the river), he addresses 
(the ship): ‘The well-protecting’ (Vag. Sach. 
ON 

12. A forest (through which he is wandering) he 
addresses: ‘Adoration to Rudra who dwells in the 
forests. Make mre arrive safely.’ 

13. A mountain (which he is going to cross) he 
addresses: ‘Adoration to Rudra who dwells on the 
mountains. Make me arrive safely.’ 

14. A burial-ground he addresses: ‘ Adoration to 
Rudra who dwells among the Fathers. Make me 
arrive safely,’ 

15. A cow-stable he addresses: ‘Adoration to 
Rudra who dwells among the dung-heaps. Make 
me arrive safely.’ 








6. The he-ass has twofold sperm, because he begets both asses 
and mules. Taittirtya Samhita VII, 1, 1, 2. 


16. And wheresoever else it be, let him always 
say, ‘Adoration to Rudra.’ For the Sruti says, 
‘Rudra is this universe.’ 

17. If the skirt (of his garment) is blown upon 
him (by the wind), he addresses (that skirt) = A 
skirt art thou. Thou art nota thunder-bolt. Adora- 
tion be to thee. Do no harm to me!’ 

18. The thunder he addresses: ‘May the rains 
be friendly to us; may (Indra’s) darts be friendly to 
us—may they be friendly to us which thou throwest, 
O killer of Vritra. 

19. A howling jackal he addresses: | Friendly by 
name’ (Vag. Samh. III, 63). 

20. A shrieking bird he addresses: ‘Golden- 
winged bird who goest where the gods send thee! 
Messenger of Yama, adoration be to thee! What 
has the Kärkäriza told thee ?’ 

21, A tree that serves as a mark (of a boundary, 
&c.), he addresses: ‘May neither the flash of light- 
ning (destroy thee), nor axe nor wind nor punish- 
ment which the king sends. May thy shoots grow 
up; may rain fall on thee, in safety from the wind. 
May fire not destroy thy root. Blessing on thee, O lord 
of the forest! Blessing on me, O lord of the forest < 

22. If he receives something (given to him), he 
accepts it with (the formula), ‘May Heaven give 
thee; may the Earth accept thee. Thus (the thing 
given) does not decrease to him who gives it, and 
what he receives increases. 
ee et eee -~-----~- 

19. The play on words is untranslatable; ‘jackal’ is sivä, 


‘friendly,’ 51४24. 
50. I do not know the meaning of karkarin ah. Gayaräma takes 


it for a genitive standing instead of an accusative, and explains it 
by asmadbädhakam. 


- 
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23. If boiled rice is given to him, he accepts it 
with (the formula), ‘May Heaven, &c.,’ and he par- 
takes thereof twice with (the formulas), ‘May Brah- 
man eat thee! ’—‘ May Brahman partake of thee!’ 

24. If gruel is given to him, (as above)... . three 
times with (the formulas), ‘ May Brahman eat thee!’ 
—‘ May Brahman partake of thee!’—‘ May Brahman 
drink thee!’ 


{< ^ 7176 16. 


1. Now each time after a lesson (of the Veda) is 
finished, in orderto prevent his forgetting (the texts he 
has studied, the following prayer should be recited) : 

‘May my mouth be skilful; my tongue be honey- 
sweet speech. With my ears I have heard much; 
do not take away that which I have heard, which 
dwells in me. 

‘The Brahman’s word art thou; the Brahman’s 
stand art thou; the Brahman’s store-house art thou. 
Fulfilment art thou; peace art thou ; unforgetfulness 
art thou; enter into my store-house of the Brahman. 
With the voice I cover thee! With the voice I cover 
thee! May I be able to form the vowels, to produce, 
to hold fast and to utter the guttural, pectoral, dental, 
and labial sounds. May my limbs grow strong, my 
voice, breath, eye, ear, honour, and power. What I 
have heard and studied, may that be fixed in my 
mind; may that be fixed in my mind.’ 


End of the Third Kanda. 


End of Päraskara’s Grzhya-sitra. 





16, 1. As to aniräkarana, comp. aniräkarishzu above, II, 4, a 
Possibly we should read, gihvä me madhumad ४०.६7. 





KHÄDIRA-GRI/HYA-SÜTRA. 








INTRODUCTION 
TO THE 


KHÄDIRA-GRIHVA-SÜTRA,. 


AMONG the Grantha MSS. collected by the late Dr. 
Burnell and now belonging to the India Office Library, 
there are some MSS. (numbers CLXXII and following 
of the Catalogue) of a Grihya-sütra hitherto unpublished, 
which is ascribed to Khädiräkärya. It belongs to the 
Drähyäyaza school of the Säma-veda, which prevails in 
the south of the Indian peninsula!, and it is based on 
the Gobhiliya-sütra, from which it has taken the greater 
number of its aphorisms, just as the Drähyäyaza-,Srauta- 
sütra, as far as we can judge at present, is nothing but a 
slightly altered redaction of Läzyäyana?. Like the Gobhila- 
Grihya it very seldom gives the Mantras in their full ex- 
tent, but quotes them only with their Pratikas, and it is 
easy to identify these quotations in the Mantrabrähmaza 
(published at Calcutta, 1873), which contains the texts 
prescribed by Gobhila for the Grzhya ceremonies. 

The Khädira-Grihya has evidently been composed with 
the intention of abridging Gobhila’s very detailed and 
somewhat lengthy treatise on the domestic rites. Digres- 
sions, such as, for instance, that introduced by the words 
tatraihad ähu%, Gobhila I, 2, 10-27, or such as Gobhila’s 
explication of the terms paurzamäsi and amäväsyä, 
I, 5, 7 seqq., or most of the regulations concerning the 
Sakvaryas, III, 3, or the Slokas, IV, 7, are invariably left 


1 See Dr. Burnell’s Catalogue, p. 56. 

2 Weber, Vorlesungen über indische Literaturgeschichte (2nd edition), p. 87 : 
८ Almost the entire difference between this Sütra and that of Lä/yäyana lies in 
the arrangement of the matter treated of, which is in itself very nearly the same 
in both texts, and is expressed in the same words.’ Comp. Anandakandra 
Vedäntavägisa’s Introduction to his edition of Latyayana (in the Bibliotheca 
Indica), pp. 2, 3, and his statements on Drahyayava in the notes of that edition. 

Babee 


- 
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out, and in the descriptions of the single ceremonies 
throughout the principal points only are given, with the 
omission of all words and of all matter that it seemed 
possible to dispense with. On the other hand, the arrange- 
ment of the Sütras has undergone frequent changes, in 
which the compiler clearly shows his intention of grouping 
together, more carefully than was done in the original text, 
the Sütras which naturally belong to each other. Of the 
Sütras of the Khädira-Grihya which cannot be identified in 
Gobhila, several are to be traced back to La¢yadyana, or we 
should perhaps rather say, to Drähyäyaza. Thus Khad. 
I, 1, 14 manträntam avyaktam parasyädigraha- 
nena vidyät evidently corresponds to Latyayana I,1, 3, 
uttaradizZ pürväntalakshazam, and Khäd. I, 1, 24 
avyavrittim yaghangair avyavayam kekhet is 
identical with Läzy. I, 2, 15, avyaväyo=vyävrittis ka 
yagnäangaik. 

Upon the whole, though certainly the Khädira-Grzhya 
does not contain much matter which is not known to us 
from other sources, it notwithstanding possesses a certain 
interest, since it shows by a very clear example how a 
Sütrakära of the later time would remodel the work of a 
more ancient author, trying to surpass him by a more 
correct arrangement, and especially by what became more 
and more appreciated as the chief accomplishment of Sütra 
composition, the greatest possible succinctness and econo- 
mising of words. To an interpreter of Gobhila the com- 
‚parison of the Khädira-Grzhya no doubt will suggest in 
many instances a more correct understanding of his text 
than he would have been likely to arrive at without that 
aid, and perhaps even readings of Gobhila which seemed 
hitherto subject to no doubt, will have to give way to 
readings supplied by the Grantha MSS. of the Khädira- 
Grihya. Thus, Gobhila III, 8, 16, I do not hesitate to 
correct asamsvadam, on the authority of Khäd. III, 3, 
13, into asamkhädam or asamkhädan!. 


1 Comp. Päraskara II, 10, 15, and the quotations given by Bohtlingk-Roth 
s.v. sam-khad. Forms derived from the two roots, khäd and svad, are fre- 
quently interchanged in the MSS.; see the two articles in the Dictionary. 


INTRODUCTION. SVS 


As the text of the Khädira-Grihya is very short and 
has not yet been published, it has been printed at the foot 
of the page, together with references to the parallel pas- 
sages of Gobhila. For further explanations of the single 
Sütras, I refer to my translation of Gobhila which will 
form part of the second volume of the Grzhya-sütras, where 
I shall also hope to give some extracts from Rudraskanda’s 
commentary on the Khädira-Grzhya. 





KHADIRA-GRIHYA-SÜTRA. 


Parara I, Kuanpa 1. 


1. Now henceforth the domestic sacrifices (will 
be explained). 

2. During the northern course of the sun, at the 
time of the increasing moon, on auspicious days, 
before noon: this is the time at which the con- 
stellations are lucky, unless a special statement is 
given. । 

3. At the end (of the ceremonies) he should give 
to the Brahmavas to eat according to his ability. 

4. The sacrificial cord is made of a string or ‘of 
Kusa grass. 

5. If he suspends it round his neck and raises 
the right arm (so as to wear the cord on his left 
shoulder), he becomes yag#opavitin. 

6. (If he raises) the left (arm and wears the cord 
on his right shoulder, he becomes) praZinAvitin. 

7. After having sipped water three times, let him 
Wipe off the water twice. 





I, 1, 1. athäto grzhyakarmany. 2. udagayanapürvapakshapu- 
nyaheshu präg ävartanäd anubha% kälosnädese. 3. spavarge ya- 
thotsäharz brähmazän Asayed. 4. yagfiopavitam sautram kausam vA. 
5. grivayam pratimufya dakshizarn bähum uddhrztya yagfopavitt 
bhavati. 6. savyam präkinäviti. 7. trir akamyäpo तश parimregita. 





I, 1, 1=GobhilaI, 1,1. 2=I, 1, 3 3=[1; 6. ~~ 
Iseqq. 7-10=I, 2, 5 seqq. 
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8. Having besprinkled his feet (with water), let 
him besprinkle his head. 

9. Let him touch the organs of his senses (i.e. his 
eyes, his nose, and his ears) with water (i.e. with 
a wet hand). 

10. When he has finally touched (water) again, 
he becomes pure. 

11. (If) sitting, standing, or lying down (is pre- 
scribed), he should understand (that it is to be done) 
on northward-pointed Darbha grass, with the face 
turned to the east, to the west of the fire with which 
the sacrifice is performed. 

12. If the word Snäna (or bathing) is used, (this 
refers to the whole body) with the head. 

13. (The different ceremonies are) performed with 
the right hand, if no special rule is given. 

14. If it is not clear where a Mantra ends, one 
should discern it by (adverting to) the beginning of 
the next Mantra. 

1s. The Mantras have the word svaha at their 
end, when offerings are made. 

16. The term Pakayag#a is used of every sacri- 
fice that is performed with one fire. 

17. There the Brahman is (present as) officiating 
priest, with the exception of the morning and 
evening oblations. 





8. pädäv abhyukshya sirosbhyukshed. 9. indriyä»y adbhih 
samsprised. ro. antata/ pratyupasprisya sukir bhavaty. 11. äsa- 
nasthänasamvesanäny udagagreshu darbheshu pränmukhasya pra- 
tiyät paskäd agner yatra homa syät. 12. sahasirasam snänasabde. 
13. dakshizena päninä krztyam 21180656. 14. manträntam avyak- 
tam parasyädigrahazena vidyät. 15. svähäntä mantra homeshu. 
16. päkayagra ityäkhya yah kas kaikägnau. 17. tatra ritvig 
brahmä säyamprätarhomavargam. 





11-14 desunt. ı5=I, 9, 25. 16 deest. 17, TS = 1,60, 5.0: 
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18. The Hotvz’s place is filled by (the sacrificer) 
himself. 

19. To the south of the fire the Brahman sits 
facing the north, silently, until the oblation has been 
performed, on eastward-pointed (Darbha grass). 

20. But if he likes, he may speak of what refers 
to the sacrifice. 

21. Or if he has spoken (words) which are un- 
worthy of the sacrifice, let him murmur the Mahä- 
vyahrttis, 

22. Or (the verse), ‘Thus has Vishzu’ (Sv. I, 222). 

23. If he does himself the work both of the 
Brahman and of the Hotrz, let him sit down on 
the Brahman’s seat, and (leave that seat) placing 
a parasol on it, or an outer garment, or a water-pot, 
and then let him perform his other duties. 

24. Let him take care not to turn his back to, 
or become separated (by any person or thing inter- 
posed) from what belongs to the sacrifice. 


KHAwpDA 2. 


1. In the eastern part of his dwelling he should 
besmear (the place on which the sacrifice will be 
=-= ~ eT 


18. svayamhautram. 109. dakshizatosgner udanmukhas tüshzim 
äste brahmä homät prägagreshu. 20. kämam tv adhiyagiiam vya- 
hared. 21. ayagniyäm va vyährztya mahavydhritir gaped. 22. 
idam vishzur ita va. 23. hautrabrahmatve svayam kurvan brahmä- 
sanam [sic] upavisya Ahattram uttardsangam kamandalum vA tatra 
kritvathanyat kuryäd. 24. avyävrıltim yagnängair avyavayam 
kekhet. 


2, 1. pürve bhäge vesmano gomayenopalipya tasya madhyadese 
lakshazam kuryäd. 





19=I, 6,13 seqq. 20-22=I, 6, 17seqq. 23=I, 6, 21. 24 deest. 
2, 7 seqq.=Gobhila I, 7, 9 seqq. 
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performed) with cowdung, and should draw in the 
middle of it the lines. 

2. To the south he should draw a line from west 
to east. 

3. From the beginning of that line (he should 
draw a line) from south to north; from the end (of 
the last-mentioned line) one from west to east; 
between (the first and the third line) three (lines) 
from west to east. 

4. He besprinkles that (place) with water, 

5. Establishes the fire (thereon), 

6. Wipes along around (the fire) with the three 
verses, ‘ This praise’ (MB. II, 4, 2-4). 

7. To the west of the fire he touches the earth 
with his two hands turned downwards, with (the 
verse), ‘We partake of the earth’s’ (MB: 11,4, 1). 

8. In night-time (he pronounces that Mantra so 
that it ends with the word) ‘goods’ (vasu). 

9. Having strewn Darbha grass to the west (of 
the fire), let him draw (some grass) from the south- 
end and from the north-end (of what he has strewn), 
in an eastern direction. 

10. Or let him omit this drawing (of Darbha 
grass to the east), 

11. And let him strew (the grass) beginning in 
the east, so as to keep his right side turned to the 





2. dakshivatah prakim rekhäm ullikhya. 3. tadärambhäd पती 
tadavasänät präktm tisro madhye präkis. 4. tad abhyukshya. 5. 
sgnim upasamadhaya. 6. imam stomam iti parisamühya trz%ena. 
7. paskäd agner bhümau nyankau pani kretvedam bhümer iti. 8. 
vasvantam rätrau. 9. paskäd darbhän ästirya dakshinatah prakim 
prakarshed uttaratas Ad. 10. sprakrishya va. 11. pürvopakra- 
mam pradakshizam agnim strinuyän müläny agrais khädayan tri- 
vritam pankavritam vo. 





6-8=IV, 5, 3 seqq. 9-11=I, 7, 9 seqq. 


378 KHÄDIRA-GRIHYA-SÜTRA. 





fire, covering the roots (of the Darbha blades) with 
the points, in three layers or in five layers. 

12. Sitting down he cuts off two span-long Darbha 
points, not with his nail, with (the words), ‘ Purifiers 
are ye, sacred to Vishzu.’ 

13. He wipes them with water, with (the words), 
‘By Vishzu’s mind are ye purified.’ 

14. Holding them with his two thumbs and fourth 
fingers so that their points are turned to the north, 
he three times purifies the Ägya (with them), with 
(the words), ‘May the god Savitzz purify thee with 
this uninjured purifier, with the rays of the good sun.’ 

15. Having sprinkled them (with water) he should 
throw them into the fire. 

16. Having put the Agya on the fire he should 
take it (from the fire) towards the north. 

17. Bending his right knee he should pour out to 
the south of the fire his joined hands full of water 
with (the words), ‘Aditi! Give thy consent!’ 

18. To the west with (the words), ‘Anumati! Give 
thy consent!’ 

19. To the north with (the words), ‘ Sarasvati! 
Give thy consent!’ 





12. spavisya darbhägre prädesamätre pra%Ainatti na nakhena 
pavitre stho vaishzavyävity. 13. adbhir unmrzeya Vishvor 
manasä püte stha ity. 14. udagagre shgush/Aäbhyäm anämikä- 
bhyam ka samgrchya trir ägyam utpunäti devas tvä Savitotpunätv 
akhidrena pavitreza vasos süryasya rasmibhir ity. 15. abhyu- 
kshyägnäv anuprahared. 16. ägyam adhisrityottaratak kuryäd. 
17. dakshivaganvakto dakshizenägnim Aditesnumanyasvety uda- 
kängalim prasi#ked. 18. Anumatesnumanyasveti paszät. 19. 
Sarasvate |sic, comp. Hiramyakesi-Grzhya I, 1, 2, 9] snumanya- 
svety uttaratah. 


12-16=], 7, 21-27. 17-21=I, 3, 1 seqq. 
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20. With (the words), ‘God Savitrz! Give thy 
impulse!’ (MB, I, 1, 1) he should sprinkle (water) 
round the fire so as to keep his right side turned 
towards it, encompassing what he is going to offer 
(with the water). 

21. (This he does) once or thrice. 

22. He puts a piece of wood on (the fire). 

23. He should murmur the Prapada formula 
(MB. II, 4, 5), hold his breath, fix his thoughts on 
something good, and should emit his breath when 
beginning the Virüpäksha formula (MB. II, 4, 6). 

24. At ceremonies for the attainment of special 
wishes (he should do so) for each of the objects 
(which he wishes to attain). 

25. He should do so always at sacrifices. 


KHanpa 3. 


1. A student after he has studied the Veda and 
has offered a present to his teacher, should, with 
permission (of his parents), take a wife. 

2. And (he should take) the bath (which signifies 
the end of studentship). 

3. Of these two (acts the taking of) the bath 
comes fırst. 








20. deva Savitah prasuveti pradakshizam agnim paryukshed 
abhipariharan havyam. 21. sakret trir va. 22. samidham ädhäya. 
23. prapadam gapitvopatämya kalyänam dhyäyan vairüpäksham 
ArabhyokkAvaset. 24. pratikdmam kämyeshu. 25. sarvatraitad 
dhomeshu kuryät. 

3,1. brahmakärt vedam adhityopanyährztya guravesnugäto daran 
kurvitä. 2. splavana#-4a. 3. tayor aplavanam pürvam. 

22 =], 8, 26. 23=IV, 5, 6 seqq. ‘24, 25 desunt. 
3, 1=Gobhila III, 4, 7. 2=UIJ, 4, 7. 3, 4 desunt. 
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4. As, however, in the (collection of) Mantras 
marriage is treated of (first), it is explained (here) 
before (the bath). 

5. A Brähmaza with a water-pot, wrapped in his 
robe, keeping silence, should step in front of the 
fire and should station himself (to the south of it) 
with his face to the north. 

6. After (the bride) has taken a bath, (the bride- 
groom) should dress her in a garment that has not 
yet been washed, with (the verse), ‘ They who spun’ 
(MB. I, 7, 5). While she is led up (to him), the 
bridegroom should murmur (the verse), ‘Soma gave 
11 

7. Tothe south of the bridegroom he (who has 
led her to him) should make her sit down. 

8. While she touches him, (the bridegroom) should 
make oblations of Agya with the Sruva, picking 
out (portions of it [comp. Päraskara II, 14, 13]), 
with the Mahävyähzztis. 

9. A fourth (oblation) with (the three Mahä- 
vyährztis) together. 

10. The same at the ceremonies of the tonsure 
(of the child’s head), of the initiation (of the Brah- 
maAarin), and of the cutting of the beard. 





4. manträbhivädät tu päzigrahanasya (correct, päzigrahanam ?) 
pürvam vyäkhyätam. 5. brähmazas sahodakumbhaf prävrzto 
vägyatosgrezägnirz gatvodahmukhas tish/Zet. 6. snätäm ahatenä- 
khädya ya akrıntann ity aniyamanaydm päzigräho gapet Somos dadad 
iti, 7. pawigrahasya dakshivata upavesayed. 8. anvarabdhayam 
sruvezopaghätarz mahävyährztibhir 4gyam guhuyät, 9. samastä- 
bhis Aaturthim. 10. evam kaulopanayanagodäneshv. 





5=1l, 1,13. 6=J, 1,17-19. 7 seqq.=]J, 1, 23 seqq.; I, 9, 
26 seqq. 
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11. And at the marriage (he makes oblations) 
with the six verses, ‘May Agni go as the first’ (MB. 
I, 1,9 sedgq.): 

ı2. At Ägya oblations, unless a special rule is 
given, the two Agya portions and the Svishiakrzt 
oblation (are) not (offered). 

13. After (the chief oblations he should) always 
(make oblations) with the Mahavyahr‘tis, 

14. And with the (verse) sacred to Pragapati. 

15. He should make an expiatory oblation. 

16. After the sacrifice they both arise. 

17. (The bridegroom) should pass behind (the 
bride’s) back, station himself to the south, and seize 
the bride’s hand. 

18. Her mother who has, towards the east, put 
fried grain mixed with Sami leaves into a basket, 

19. Should make the bride tread with the tip of 
her right foot on an upper mill-stone, to the west 
of the fire, with (the verse which the bridegroom 
repeats), ‘On this stone’ (MB. I, 2, 1). 

20. Her brother, filling once his joined hands 





11. Agnir etu prathama iti shadbhis ka pänigrahane. 12. nagya- 
bhägau na svish/akr7d ägyähutishv anädese. 13. sarvatroparish/än 
mahävyährztibhi!. 14. prägäpatyayä ka. 15. präyaskittam gu- 
huyäd. 16. dhutvopottish/Aato. 17. snuprish/ham gatva dakshi- 
natosvasthäya vadhvangalim grihniyät. 18. pürvä mata samipalä- 
samisrän (var. lect. °misräl) laga# khürpe kritvä. 19. paskäd agner 
drishatputram äkramayed vadhtim dakshinena prapadenemam as- 
mänam iti. 20. sakridgrihitam angalim laganam vadhvangaläv 
ävaped bhrätä. 





14, 15 desunt. 16-3 == [7 2, ı seqq. 





1 Possibly fhe Sütras 12 and 13 should be divided thus: 12. nagyabhagau na 
svishzakrzd agyahutishv. 13. anädese sarvatr? &c. Comp. Gobhila I, 9, 26. 
27; Sankhayana 1772, 73.479,20, 


- 
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with fried grain, should pour it into the bride’s 
joined hands. 

21. Or some friend (instead of the brother). 

22. That she should sacrifice over the fire without 
opening her joined hands with (the verse which the 
bridegroom repeats), ‘ This woman’ (MB. I, 2, 2). 

23. (Ihesverses), Aryamanı and 0.1 
3, 4) (are repeated) at the two following (oblations 
of fried grain). 

24. After that sacrifice he should go back in the 
same way (see Sütra 17), and should lead her round 
the fire, so that their right sides are turned towards 
it with (the formula), ‘The maid from the fathers’ 
(1. 1. 5). 

25. (These rites), beginning from his stationing 
himself (to the south, Sütra 17), (are performed) 
thrice. 

26. After (she) has poured the remnants (of the 
fried grain) into the fire, he should make her step 
forward in a north-eastern direction with (the for- 
mula), ‘ For sap with one step’ (1. 1. 6, 7). 

27. The looking at the lookers-on, the mounting 
of the chariot, the reciting (of Mantras) at places 
difficult to pass (on the way of the bridegroom and 
the bride, is performed) with (verses) suited (to 
those different occasions). 





21, suhrzd va kaskit. 22. tam sägnau guhuyäd avikhidyafgalim 
iyam närity. 23. Aryamazam Püsharam ity uttarayor. 24. hute 
tenaiva gatvä pradakshizam agnim parinayet kanyala pitrzbhya ity. 
25. avasthänaprabhrity evam tris, 26. sürpewa sish/An agnav opya 
pragudi#im utkramayed ekam isha iti. 27. skshakävekshanara- 
thäroharadurgänumantrazäny abhirüpäbhir. 





(21 and a part of 27 desunt.) 
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28. Walking forward behind the fire, the water- 
carrier (see Sütra 5) should besprinkle the bride- 
groom on his forehead. 

29. So also the bride. 

30. When he has thus been besprinkled, (he should 
repeat the verse), ‘May (the Visve deväs) anoint 
(or, unite)’ (MB. I, 2, 9). 

31. He should seize her right hand, together with 
the thumb, with the six (verses), ‘I seize thy hand’ 
(MB. I, 2, 10 seqq.). 


Kuanpa 4. 


1. He should carry her away in a north-eastern 
direction. 

2. In a Brahmaza’s house he should establish the 
(nuptial) fire, should spread out to the west of the 
fire a red bull’s hide with the hair outside and with 
the neck to the east, and should make her, who has 
to keep silence, sit down (thereon). 

3. When (somebody) has said that a star has 
appeared, he should, while she touches him, make 
oblations (of Agya) with the Sruva, picking out 
(portions of it), with the six (verses) commencing 
with (the verse), ‘In the lines’ (MB. I, 3, 1 seqq.). 
The remnants he should pour out over the bride’s 
head. 





28. aparezägnim auduko gatvä pamigraham mürdhany avasizhed. 
29. vadhtim ka. 30. samargantv ity avasikto. 31. dakshivam 
pänim sangushtham grihniyäd gribhnämi ta iti shadbhih. 

4, 1. pragudi#im udvahed. 2. brahmazakulesgnim upasam- 
Adhaya paskad agner lohitam karmänaduham uttaraloma präggrivam 
Astirya vägyatäm upavesayet. 3. prokte nakshatresnvarabdhaydm 
sruvenopaghatam guhuyät shadbhir lekhäprabhrztibhis sampätän 
avanayan mürdhani vadhvä2. 





4, 1-11=Gobhila 17, 3, ı seqq. 
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4. Having circumambulated the fire so that their 
right sides are turned towards it, he shows her the 
polar star (literally, the firm one), with the verse, 
1 1111414 1 

5. She should break her silence by respectfully 
calling her Gurus by their Gotra names. 

6. A cow constitutes the sacrificial fee. 

7. Here the Arghya ceremony should be per- 
formed. 

8. (Or rather it should be performed) when they 
have come (to their house), according to some 
(teachers) : [comp. Sänkh. I, 12, 10.] 

9. Through a period of three nights they should 
avoid eating saline food and drinking milk, and 
should sleep together without having conjugal 
intercourse. 

10. Having murmured over food which is fit for 
sacrifice, the (verses), ‘ With the tie of food’ (MB. I, 
3, 8-10), he should pronounce the wife’s name, 
SNA NT 

11. After he has sacrificed (or, eaten ?) he should 
give the rest to the wife 

12. After the lapse of that period of three nights 
he should make oblations of Agya with the four 





4. pradakshivam agnim parikramya dhruvam darsayati dhruvä 
dyaur ity. 5. abhivädya gurfin (gurum, Gobhila) gotrena visriged 
vakam. 6. gaur dakshivd. 7. strärghyam. 8. Agateshv ity eke 
9. triratram kshäralavaze dugdham iti vargayantau (vargayänau the 
MSS.) saha sayiyätäm (sayyätäm, saryyatém the MSS.) brahma- 
kärinau. to. havishyam annam parigapyännapäsenety asäv iti 
vadhva nama brüyäd 11. hutvokkhishtam (bhuktv°?) vadhvai 
dadyad. 12. ürdhvam triratrak katasr¢bhir ägyam guhuyäd Agne 
präyaskittir iti samasya pa#kamim sampätän avanayann udapätre. 


12-13=[1 5, 1 segg. 
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verses, ‘Agni, thou art expiation’ (MB. I, 4, ı seqq.) 
A fifth (oblation) combining (the names of the four 
gods invoked in those verses). The remnants (of 
Agya) he should pour into a water-pot 

13. With that (Agya) he should wash her, in- 
cluding her hair and nails. 

14. Thenceforward he should behave as required 
by circumstances, 

15. At the time of her courses he should touch 
with his right hand her secret parts with (the verse), 
‘May Vishzu make thy womb ready’ (MB. I, 4, 6). 

16. When (that verse) is finished, he should 
cohabit with her, with (the verse), ‘Give conception’ 


1. 4). 


Kuawpa 5. 


The fire used at his wedding (is kept as) his 

(sacred) domestic fire. 

2. Or that on which he (as a student) puts the 
last piece of wood. 

3. Or (a fire) kindled by attrition: that is pure, 
but it does not bring prosperity. 

4. Or he may get it from a frying-pan. 

5. Or from the house of one who offers many 
sacrifices, with the exception of a Sidra. 





13. tenainaém sakesanakham äplävayet. 14. tato yathartham 
syad. 15. ritukäle dakshizena pärinopastham älabhed Vishzur 
yonim kalpayatv iti. 16. samaptayam sambhaved garbhan 
dhehiti. 

5,1. yasminn agnau pärim grihniyät sa gréhyo, 2. yasmin 
väntyäm samidham ädadhyän. 3. nirmanthyo va puryas sosnar- 
dhuko. 4. smbarishäd vänayed. 5. bahuyägino vagarak Ahüdra- 
vargam. 

१८41 111 1 1011. 5,0, 10, 
5, ı-9=Gobhila I, 1, 20-28. 
29] EC 
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6. The service (at that sacred domestic fire) begins 
with an evening oblation. 

7. After (the fire) has been set in a blaze before 
sunset or sunrise— 

8. The sacrifice (is performed) after sunset, 

9. (And) after sunrise or before sunrise. 

10. He should with his hand make oblations of 
food which is fit for sacrifice, having washed it, if 
it is raw. 

11. If it consists in curds or milk, with a brazen 
bowl, 

12, Or with the pot in which the oblations of 
cooked rice are prepared. 

13. (In the evening the first oblation with the 
formula), ‘To Agni Svähä!’ in the middle (of the 
sacred fire) ; 

14. The second (oblation) silently in the north- 
eastern part (of the fire). 

15. In the morning the first (oblation with the 
formula), ‘To Sürya (Svähä)!’ 

16. The wiping round the fire and the similar 
acts, with the exception of the sprinkling (of water) 
round (the fire), are omitted here. 

17. Some (teachers say) that his wife may offer 
these oblations, for the wife is (as it were) the house, 
and that fire is the domestic fire. 








6. sdyamahutyupakramam parifaranam. 7. prag astamayodayä- 
bhyam prädushkrityä. 8. xstam ite homa. 9. udite Aänudite va, 
10. havishyasyännasyäkrztam et prakshälya guhuyät päzinä. rr. 
dadhi fet payo va kamsena. 12. Aarusthäly& va. 13. «gnaye 
sväheti madhye. 14. tishvim prägudikim uttarärz. 15. Süryäyeti 
prätah pürväm. 16. nätra parisamühanädini paryukshazavargam. 
17. patni guhuyäd ity eke grzhah patni grihyoxgnir esha iti. 


10-1५ ==], 3, 6-18 (16 deest). 
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18. When (the meal) is ready, in the evening 
and in the morning, (the wife) should say, ‘It is 
ready!’ and (the husband) with loud voice, ‘Om!’ 

19. Then in a low voice: ‘May it not fail! Ado- 
ration to thee!’ 

20. Of food which is fit for sacrifice he should 
make oblations to Pragäpati and to (Agni) Svishéa- 
krit. 

21. Then he should make the Bali offerings. 

22. He should put down (a Bali) at four places, 
inside or outside (the Agnyagära) ; 

23. (Another Bali) near the water-barrel ; 

24. (Another) at the middle door; 

25. (Another) in the bed, 

26. Or in the privy; 

27. Another on the heap of sweepings. 

28. He should sprinkle each (Bali with water) 
before and afterwards. 

29. The remnants he should pour out together 
with water towards the south. 

30. Of chaff, of water, and of the scum of boiled 
rice (he should offer a Bali) when a donation has 
been made. 





18. siddhe säyamprätar bhütam ity ukta om ity ukkair brüyät. 
19. ma kshä namas ta ity upämsu. 20. havishyasyännasya guhu- 
yat pragApatyam sauvish/akritam ka. 21. balim nayed. 22. bahir 
antar va katur nidhäya. 23. manikadese. 24. madhye dväri. 
25. sayyam anu. 26. varkam [sic] va. 27. stha sastüpam. 28. 
ekaikam ubhayatah parishizkek. 29. khesham adbhis särdham 
dakshizä ninayet. 30. phalikarazänäm apäm äfämasveti (read, 
äkämasyeti) visräzite. 


20-37 =], 4, I seqq. 
Cie 
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The gods to whom the Bali offerings belong, 
are, the Earth, Vayu, Pragäpati, the Visve devas, 
the Waters, the Herbs and Trees, the Ether, Kama 
or Manyu, the hosts of Rakshas, the Fathers, 
Rudra. 

32. He should do so silently. 

33. He should do so (i.e. offer Balis) of all food. 

34. If for one meal the food gets ready at different 
times, he should do so only once. 

35. If (food is prepared) at different places, (he 
should take) that which belongs to the householder. 

36. Of all food he should offer (something) in the 
fire, and give the due portion to a Brahmawa; he 
should do so himself. 

37. From the rice(-harvest) till the barley(-harvest), 
or from the barley(-harvest) till the rice(-harvest) he 
should offer (the Balis) himself. He should offer 
(the Balis) himself. 


End of the First Pa/ala. 





31. Prethivi Vayus Pragäpatir Visve devä Apa Oshadhivanaspa- 
taya Akasak Kamo Manyur va Rakshogawah Pitaro Rudra iti 
balidaivatani 32. tishzim tu kuryät 3. sarvasya tv anna- 
syaitat kuryad. 34. asakrzk ked ekasmin kale siddhe sakrzd eva 
kuryad. 35. bahudha fed yad grzhapate?. 36. sarvasya tv anna- 
syägnau kritvagram brähmazäya dadyät; svayam kuryäd. 37. vrihi- 
prabhrzty 8 yavebhyo yavebhyo väsvrihibhya svayam haret svayam 
haret. prathamapa/alah. 
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. 


Parata II, Kuawpa 1. 


1. Of the sacrifices of the new and full moon, the 
full-moon sacrifice should be performed first. 

2. If (the term for the sacrifice) of the new moon 
comes first, he should first celebrate the full-moon 
sacrifice and then perform that. 

3. Some say that he should not perform it, and 
wait till the day of the full moon. 

4. In the afternoon, husband and wife, after 
having bathed, should eat fast-day food. 

5. Mänadantavya has said: ‘He who eats fast- 
day food, obtains offspring better than himself; he 
gains favour; hunger will not attack him.’ 

6. Therefore one should eat (fast-day food) which 
he likes. 

7. He should do nothing unholy (such as cohabit- 
ing with his wife). 

8. After he has sacrificed the morning oblation, 

9. He should pour out the sacrificial food with 
(the formula), ‘ Agreeable to such and such (a deity) 
I pour thee out:’ (this formula) referring to the 





II, 1, x. paurzamäsopakramau darsapaurzamäsau. 2. darsam 
ket pürvam upapadyeta paurvamasenesh/vatha tat kuryäd. 3. akur- 
van paurvamasim äkänkshed ity eke. 4. »parähne snätvaupava- 
sathikam dampati bhuzgiyätäm. 5. Mänadantavya uväka: sreyasim 
pragäm vindate kämyo bhavaty akshodhuko ya aupavasathikam 
bhunkte. 6. tasmäd yat kämayeta tad प्च, 7. navratyam 
äkaret. 8. prätarähutim hutva 9. havir nirvaped amushmai tvä 
gush/am nirvapämiti devatäsrayam sakrıd yagur va dvis 10811019. 


II, 1, 1-3 desunt. 4=Gobhila I, 5, 26. 5-8=I, 6, 1-13. 
9-16 (15 deest)=I, 7, 2-19. 
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deity, or a Yagus, (is repeated) once; twice (it is 
done) silently 

10. He should wash (the food) thrice, (if it is 
destined) for gods ; 

Twice, if for men; 

12. Once, if for the Fathers. 

13. Stirring it up with the pot-ladle from the left 
to the right he should cook it. 

14. When he has cooked it, he should sprinkle 
(Agya) on it, should take it from the fire towards the 
north, and should again sprinkle (Agya) on it. 

15. Thus all kinds of Havis (are prepared). 

16. Having put (the Havis) on the sacrificial 
grass, 

17. He should sacrifice the two Agya portions 
(in the following way): Having taken four portions 
of Agya—five portions are taken by the Bhrzgus 
(or at least?) by the Gämadagnyas [see Indische 
Studien, 10, 95]—(he should make two oblations), 
to the north with (the formula), ‘To Agni Svähä!’ 
to the south with (the formula), ‘To Soma Svähä!’ 

18. Others (do it) conversely. 

19. Having ‘spread under’ Agya, he should cut 
off with the pot-ladle (portions) of the Havis from 
the middle and from the eastern side; 





710. trir devebhya% prakshälayed. 11. dvir manushyebhya2. 
12. sakrzt pitribhyo. 13. mekshazena pradakshivam udäyuvaz 
srapayek. 14. khrıtam abhighäryodag udväsya pratyabhighärayet. 
15. sarväzy evam havimshi. 16. barhishy äsädyä. 17. sgyabhägau 
guhuyäk Aaturgrrhitam agyam grihitvä pankävattam Bhrégtindm 
Gämadagnyänäm Agnaye svähety uttarata Somäyeti dakshinato. 
18. viparitam itara. 19. ägyam upastirya havishosvadyen me- 
kshanena madhyät purastäd iti. 





17-27 (18, 23 desunt)=I, 8, 3-29. 
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20. One who takes five cut-off portions (see Sütra 
17), also from the western side. 

21, After he has sprinkled (Ägya) on (the cut-off 
portions), he anoints the places from which he has 
cut them off, (with Agya). 

22. (This anointing) is omitted at the Svishiakrzt 
oblation. 

23. He should sacrifice with (the formula), ‘To 
N.N. Svaha!’—according to the god to whom the 
oblation belongs. 

24. Atthe Svishéakr7t oblation he ‘spreads under’ 
once—twice if he is a Bhrigu—, (cuts off) once (a 
portion) of the Havis, sprinkles (Agya) on it twice, 
and sacrifices it in a north-eastern direction with (the 
formula), ‘To Agni Svish/akrzt Svaha!’ 

25. Having put a piece of wood (on the fire), 

26, He should dip Darbha-blades (of the sacrificial 
grass strewn round the fire) three times, the points, 
the middle, and the roots, into the Agya or into the 
Havis with (the words), ‘May the birds come, lick- 
ing what has been anointed, Then, after having 
sprinkled (those Darbha-blades with water), he should 
throw them into the fire, with (the verse), ‘Thou 
who art the lord of cattle, Rudra, who walkest with 
the lines (of cattle), the manly one: do no harm to 
our cattle; let this be offered to thee. Svähä!’ 





20. paskäk ka pawkavatty. 21. abhighärya pratyanakty ava- 
dänasthänäni. 22. na svish/akrrto. 23. <mushmai svaheti guhuyäd 
yaddevatyam syat. 24. svish/akritah sakrıd upastirya तणा 
Bhrigtinam sakrid dhavisho [sic] dvir abhighäryägnaye svish/akrite 
sväheti prägudikyäm guhuyät. 25. samidham ädhäya. 26. dar- 
bhän ägye havishi vä trir avadhäyägramadhyamtläny aktam rihana 
viyantu vaya ity abhyukshyagnav anuprahared yah pasünäm adhi- 
patt Rudras tantikaro vrıshä pastın asmäkam ma himsir etad astu 


hutan tava sväheti. 
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27. This (ceremony is called) Yag#avastu. 

28. He should perform it at all (sacrifices). 

29. The remnants of the Havis he should take 
away in a northern direction, and should give them 
to the Brahman. 

30. A full vessel constitutes the fee for the sacri- 
nces 

31. Or as much as he can afford. 


KuHaAnpa 2. 


1. By one who has not set up the sacred fires, 
a mess of cooked food, sacred to Agni, is offered at 
the festivals of the full and new moon; 

2. By one who has set them up, one sacred to 
Agni and Soma at the full moon; 

3. One sacred to Indra, or to Mahendra, or to 
Indra and Agni, at the new moon; 

4. Or as (the sacrifice is performed) by one who 
has not set up the sacred fires. 

5. The time at which the morning oblation may 
be offered, is the whole day ; 

6. For the evening oblation the night; 

7. For the sacrifice of the full moon the whole 
second fortnight (of the month) ; 








27. tad yagfavastu. 28. sarvatra kuryäd. 29. dhavir ukkhish- 
fam udag udväsya brahmaze dadyät. 30. ptirzapatram dakshina. 
31. yathotsaham va. 

2,7: Agneya sthalipako snahitagner darsapürzamäsayor. 2, agni- 
shomiya paurmamäsyäm ähitägner. 3. aindro mähendro vaindrägno 
vämäväsyäyäzz. 4. yathä vänähitägnes. 5. sarvam ahah prätarä- 
hute sthänar. 6. rätris säyamähutes. 7. Sarvosparapakshah 
paurzamasasya. 





28 deest. 29-31=I, 9, 1. 6. x1. 
2, 1-4=Gobhila I, 8, 22-25. 5-14=], 9, 14 Seqq. 
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8. For the sacrifice of the new moon the first 
fortnight. 

9. Some say that he should keep his vow (until 
the sacrifice is performed) by abstaining from food. 

10. If (the proper) sacrificial food is wanting, let 
him offer fruits of sacrificially pure (plants or trees); 

11. Or leaves (of such plants or trees) ; 

12. Or water. 

13. For (even if he offers water) the sacrifice has 
been performed. 

14. A penance (is prescribed) for one who does 
not perform the sacrifice. | 
_ 15. If no Havis is indicated, one should offer 
Agya. 

16. The deity (only should be named), if no 
Mantra is indicated. 

17. In the third month of the first pregnancy (of 
the sacrificer’s wife he should perform) the Pum- 
savana (i.e. the ceremony to secure the birth of 
a son). 

18. After she has bathed, her husband should 
put on her a (new) garment that has not yet been 
washed, and after having sacrificed he should stand 
behind her. 

19. Grasping down over her right shoulder he 





8. pürvapaksho darsasya. 9. sbhoganena santanuyad ity eke. 
10. »vidyamäne havye yag#iyanam phaläni guhuyät. 11. paläsäni 
va. ı12.spovä. 13. hutam hi. 14. präyasäittam ahutasya. 15. 
sgya# guhuyäd dhavishosnädese. 16. devata [corr. devatäm?] 
mantranddese. 17. prathamagarbhe trıtiye mäsi pumsavanam. 
18, snätäm ahatenä%Aädya hutvä patis prish/hatas tish/hed. 19. 
dakshizam amsam anvabhimrzsyänantarhitam (कवि, “hitan, the 
MSS.) näbhidesam abhimrzset pumamsav ity. 


15, 16 desunt. 17-23=II, 6. 
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should touch the uncovered place of her navel with 
(the verse), ‘The two men’ (MB. I, 4, 8). 

20. Then another (ceremony). Having bought 
for three times seven barley corns or beans, a 
Nyagrodha-shoot which has fruits on both sides, 
which is not dry, and not touched by worms, he 
should set that up with (the formula), ‘Ye herbs 
everywhere, being well-minded, bestow strength on 
this (shoot) ; for it will do its work.’ 

21. He then should take it and place it in the 
open air. 

22. A girl, or a (wife) addicted (to her husband), 
or a student, or a Brahmazi should pound (that 
Nyagrodha-shoot) without moving backward (the 
stone with which she pounds it). 

23. (The husband) should make (the wife) who 
has bathed, lie down, and should insert (that pounded 
substance) into her right nostril with (the verse), 
‘A man is Agni’ (MB. I, 4, 9). 

24. Then in the fourth or sixth month (of her 
pregnancy) the Simantonnayana (or parting of the 
hair is performed) for her. 

25. After she has bathed, her husband should 


put on her a garment that has not yet been washed, 
क a ee 
20. athaparam nyagrodhasungäm ubhayatafphalam asram4m 
akremiparisr7ptam trissaptair yavaih parikriyotthäpayen mäshair va 
sarvatraushadhayas sumanaso bhütvä (hutvä, hutv4z the MSS.) 
ssyam viryam samädhatteyam karma karishyatity. 21. 4hrztya 
vaihayasim kuryat. 22. kumärt vratavatt brahmaääri brahmant va 
peshayed apratyäharanti. 23. snätäm samvesya dakshize näsikä- 
srotasy asi#ket pumän Agnir ity. 24. athäsyäs Aaturthe mäsi 
shash/Ae va simantonnayanam. 25. snätäm ahatenä%rädya hutvä 
0214 prish/hatas tish/;ann anupürvayä phalavrzkshasäkhayä sakrzt 
simantam unnayet trisvetay& salalyäyam ürgävato vr7ksha iti. 


24-27=II, 7, 1 seqq. 
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and after having sacrificed, he should stand behind 
her and should part her hair once with a well-pro- 
portioned (?) branch of a tree, on which there are 
fruits, (and) with a porcupine’s quill that has three 
white spots, with (the verse), ‘Rich in sap is this 
tree (MB. 1;:5,::). 

26. While she looks at a mess of boiled rice with 
sesamum seeds, covered with ghee, he should ask 
her, ‘What dost thou see ?’ 

27. He should make her reply, ‘Offspring !’ 

28. When the child is appearing, the sacrifice for 
the woman in labour (is to be performed)— _ 

29. With the two verses, ‘She who athwart’ 
(MB. I, 5, 6 seq.). 

30. He should give a name to the child, ‘N.N.!' 

31. That (is his) secret (name). 

32. Before the navel-string is cut off and the 
breast is given (to the child, the father) should have 
rice and barley grains pounded in the way prescribed 
for the Nyagrodha-shoot (see Sütra 22). 

33. He should take thereof with his (right) thumb 
and fourth finger and give it to the child to eat, 
with (the formula), ‘ This order’ (MB. I, 5, 8). 

34. And butter with (the verse), ‘May intelligence 
to thee’ (MB. I, 5, 9). 





26. krisarasthälipäkam uttaraghrztam aveksha[n]tim [02646 
kim pasyasiti. 27. pragäm iti väkayet. 28. pratish/hite vastau 
soshyantihoma2. 29. ya tirashitidvabhyam. 30. asäv iti 1191118. 
dadhyät. 31. tad guhyam. 32. prän näbhikrintanät stanadanak 
ka vrihiyavau peshayek khungävritä. 33. shgush/henanamikaya 
kädäya kumäram präsayed iyam Agfeti. 34. sarpis ka medhan 
ta 11. 


28-34-17, 7, 13 seqq. 
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KuHANDA 3. 


1. On the third (Tithi) of the third bright fort- 
night after his birth, the father should have the child 
bathed in the morning, and after sunset he should, 
holding up his joined hands, towards the auspicious 
directions (of the horizon), worship the moon. 

2. The mother, having dressed (the son) in a 
clean (garment), should hand him, with his face 
turned to the north, to the father. 

3. She then should pass behind (her husband's) 
back, and should station herself towards the north. 

4. After he has performed worship (to the moon) 
with the three (verses), ‘Thy heart, O thou with 
the well-parted hair’ (MB. I, 5, 10 seqq.), and has 
handed over the son, turning him towards the north, 
to his mother, he should pour water out of his joined 
hands with (the verse), ‘What in the moon’ (I. 1. 13). 

5. (He should do the same) twice silently. 

6. After a period of ten nights, or of a hundred 
nights, or of one year after (the child’s birth) he 
should give him a name. | 

7. He who is going to perform (that ceremony— 
the father or a representative of the father), after he 








3, I. gananag gyautsne tretiye trzttyAy4m präta snäpya kumäram 
astam ite säntäsu dikshu pitä kandramasam upatish/ket 04962114. 
2. sukinakhädya mata prayakhed udaksirasam. 3. anuprzsh/ham 
gatvottaratas tish/ked. 4. yat te susima iti tisr/bhir upasthä- 
yodarkarı mätre pradäya yad ada ity apäm afgalim 29281966. 
5. Avis tishvim. 6. gananäd firdhvam dasaräträ% Ahataräträt sam- 
vatsaräd va näma kuryät. 7. snäpya kumäram karishyata upa- 
vish/asya sudinadkshadya mata prayakhed udaksirasam. 





3, 1-5=Gobhila II, 8, 1-7. 6-12=II, 8, 8-17. 
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has had the boy bathed, should sit down, and the 
mother, having dressed him in a clean (garment), 
should hand him, with his face turned to the north, 
to the performer (of the ceremony). 

8. She then should walk around behind (his) back 
and should sit down towards the north. 

9. He should sacrificeand should touch the sense- 
organs at (the boy’s) head with the (Mantra), ‘Who 
art thou ?’ (MB. I, 5, 14, 15.) 

10. ‘N. N.!’—(at the place thus indicated in the 
Mantra) he should give him a name. 

171. The same (he should pronounce) at the end 
of the Mantra. 

12. He should tell it to the mother first. 

13. (The father) when returning from a journey, 
should grasp (with his two hands) his son round the 
head, with (the verses), ‘From limb by limb’ (MB. 
I, 5, 16-18). 

14. With (the formula), ‘With the cattle’s’ (1. 1. 
19), he should kiss him. 

15. Silently (he should do the same) with a 
daughter. 

16. In the third year the tonsure (of the child’s 
head is performed). 

17. There the barber, warm water, a mirror, or a 





8. anupr7sh¢ham gatvottarata upavised. 9. dhutvä kossiti tasya 
mukhyän prärän abhimrzsed. 10. asäv iti nama kuryät. 11. tad 
eva mantränte. ı2. mätre prathamam äkhyäya. 13. vipro- 
shyängäd angäd iti putrasya müirdhänam parigrihmiyät. 14. pasü- 
nim tvety abhigighret. 15. पज striyas. 16. trrtiye varshe 
kaulan. 17. tatra näpita ushvodakam Adarsah kshuro vaudum- 
18726 pizgtlya iti dakshizata. 


13-15=II, 8, 21-25. 16-33=1], 9. 
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razor of Udumbara-wood, and (Darbha)-blades (are 
placed) towards the south. 

18. A bull’s dung and a mess of boiled rice with 
sesamum seeds which may be more or less cooked, 
to the north ; 

19. And the mother with the son in her lap. 

20. (The performer of the ceremony), after having 
sacrificed, should look, with (the Mantra), ‘ Hither 
has come’ (MB. I, 6, 1), at the barber, fixing his 
thoughts on (the god) Savitrz. 

21. With (the Mantra), ‘With warm water’ (1.1. 2), 
he should look at the warm water, fixing his thoughts 
on Vayu. 

22. With (the Mantra), ‘May the waters’ (1.1. 3), 
he moistens (the boy’s hair). 

23. With (the Mantra), ‘Vishzu’s’ (1.1. 4), he 
should look at the mirror or at the razor of Udum- 
bara-wood. 

24. With (the Mantra), ‘Herb!’ (1.1. 5) he puts 
seven Darbha-blades, with their points upwards 
(i.e. towards the boy’s head ?), into (his hair). 

25. With (the formula), ‘Axe!’ (1. 1. 6) (he presses 
them down) with the mirror or with the razor of 
Udumbara-wood. 

26. With (the Mantra), ‘With which Püshan’ 
(.1. 7), he should move forward (the razor) three 








18, änaduho gomayah krisarasthalipako vr7thapakva ity uttarato. 
19. mata ka kumäram Adaya. 20, hutväyam agäd iti näpitam 
prekshet Savitaram dhyäyann. 21. ushzenety ush»odakarz prekshed 
Vayum dhyayann, 22. Apa ity untte (ante, umde, unmte, unte 
the MSS.). 23. Vishvor ity Adarsam prekshetaudumbaram vau. 
24. sshadha iti darbhapiägülis saptordhvägrä abhinidhäya. 25. sva- 
dhita ity ädarsena kshurezaudumbarena va. 26. yena Püsheti da- 
kshivatas 116 praé#kam prohet. 
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times towards the east on the right side (of the 
boy’s hair). 

27. Cutting (the hair) once with a razor of metal 
he should throw the hair on the bull’s dung. 

28. The same rites, beginning from the moisten- 
ing (of the hair, are repeated) on the left side and 
on the back side (of the child’s head). 

29. Grasping (with his two hands) the boy round 
his head he should murmur (the verse), ‘The three- 
fold age’ (1.1. 8). 

30. Walking away (from the fire) in a northern 
direction he should have the arrangement of (the 
boy’s) hair made according to the custom of his 
Gotra and of his family. 

31. Let them bury the hair in the forest. 

32. Some throw them on a bunch (of grass or 
the like). 


33. A cow constitutes the sacrificial fee. 


KHANDA 4. 


I. Let him initiate a Brahmava in his eighth year. 

2. For him the time (for being initiated) has 
not passed until his sixteenth (year). 

3. In the eleventh a Kshatriya. 





24. sakred äyasena prakhidyanaduhe gomaye kesänkuryäd. 28, 
undanaprabhrıty evam paskad uttaratas fa. 29. tryayusham iti 
putrasya mfrdhanam parigrzhya gaped. 30. udann utsrzpya kusa- 
likärayed yathägotrakulakalpam. 31. aranye kesän nikhaneyus. 
32. stambe nidadhaty eke. 33. gaur dakshinä. 

4, 1. ashfame varshe brähmazam upanayet. 2. tasy& shodasäd 
21121124 kala. 3. ekädase kshatriyam. 


4, 1=Gobhila I, 10. 
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4. For him (the time has not passed) until the 
twenty-second. 

5. In the twelfth a Vaisya. 

6. For him (the time has not passed) until the 
twenty-fourth. 

7. After (the student’s) hair has been arranged, 
and he has been adorned, and dressed in a gar- 
ment which has not yet been washed, (the teacher) 
should sacrifice with (the Mantras which the stu- 
dent recites), ‘Agni! Lord of the vow!’ (MB. 
I, 6, 9-13.) 

8. He should cause (the student) to stand north- 
wards of the fire, facing the west, and to join his 
hands. 

9. And he should himself join his hands above 
(the student’s hands). 

10. A Brähmaxa versed in the Mantras who 
stands towards the south, should fill the teacher’s 
joined hands with water. 

11. While (the student?) looks at him, (the teacher) 
should murmur (the Mantra), ‘With him who comes 
to us’ (MB. I, 6, 14). 

12. (The student) to whom (the teacher) has said, 
“What is thy name?’ should pronounce a name 
which he is to use at respectful salutations, derived 
from (the name of) a deity or a Nakshatra, ‘I am 
१ ०/4 (1191)) 
अ en 


4. tasya dvävimsäd. 5. dvädase vaisyam. 6. tasya Aaturvimsät. 
7. kusalikrztam alamkritam ahatenä%hädya hutvägne vratapata ity. 
8. uttaratosgne% pratyanmukham avasthäpyäzgaliz kärayet. 9. 
svayam kopari kuryäd. 10. dakshimatas tish/3an mantravän bräh- 
mana Akäryäyodakärgalim pürayed. 11. ägantreti gapet preksha- 
maze [sic]. 12. ko nämäsity ukto devatasrayam nakshatrasrayam 
vabhivadantyam nama brüyäd asäv asmity. 


II PATALA, 4 KHANDA, 19. 401 
ee EL u... 

13. Having let the water run (out of his joined 
hands over the student’s hands) the teacher should 
seize with his two hands, holding the right upper- 
most, (the student’s) joined hands, with (the formula), 
‘By the impulse of the god Savitrz’ (1.1. 18). 

14. With (the formula), ‘Move in the sun’s course’ 
(1.1. 19) he should make him turn round from left to 
right. 

15. Grasping down over his right shoulder he 
should touch his uncovered navel with (the formula), 
‘(Thou art the knot) of all breath’ (1.1. 20). 

16. He then should give him in charge (to the 
gods) with the Antaka and the other formulas 
(1. 1. 20 seqq.). 

17. (He touches) his right shoulder with (the for- 
mula), ‘To Pragäpati (I give) thee (in charge)’ (1.1. 23), 

18. His left shoulder with his left (hand) with 
(the formula), ‘To the god Savitrz (I give) thee (in 
charge)’ (1.1. 24). 

19. Having directed him (to observe the duties 
of Brahmazarya, by the formula), ‘A student art 
thou’ (l.1. 25, 26), (the teacher) sitting down should 
from left to right tie round the student, who bends 
his right knee and clasps his hands, the girdle made 
of Muzga grass, and should cause him to repeat (the 
verse), ‘ Protecting us from evil word’ (1.1. 27). 





13. utsrigyäpo devasya ta iti dakshizottarabhyam hastabhyam 
27211 grihniyäd akaryas. 14. Süryasyeti pradakshivam ävartayed. 
15. dakshizam amsam anvavamrzsyanantarhitam nabhim älabhet 
präränäm ity. 16. athainam paridadyäd antakaprabhrztibhir. 17. 
dakshinam amsam Pragäpataye tveti. 18. savyena savyam deväya 
tveti. 19. brahmakäry asiti sampreshyopavisya (samprekshy®, 
samprokshy° the MSS.) dakshizagänvaktam angalikrıtam prada- 
kshizam muägamekhaläm äbadhnan väkayed iyam duruktäd ity, 


[29] . pd 
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20. With (the words), ‘ Recite, sir!’ (the student) 
should respectfully sit down near (the teacher). 

21. He then recites the Savitri (1.1. 29) to him, 
Pada by Pada, hemistich by hemistich, (and finally) 
the whole—thus he should teach him the Savitri, 

22. And the Mahävyährztis, one by one, 

23. And the word Om. 

24. He hands over to him the staff, which should 
be made of (the wood of) a tree— 

25. With (the formula which the student has to 
recite), ‘O glorious one, make me glorious’ (l.1. 31). 

26. Let him put a piece of wood (on the fire) with 
(the verse), ‘To Agni a piece of wood’ (1.1. 32). 

27. Let him go to beg food ; 

28. First of his mother, 

29. Then of other women friends. 

30. He should announce the alms (received) to 
his teacher. 

31. He should stand silently till sunset. 

32. Through a period of three nights he should 
avoid eating saline food and drinking milk. 


Kuanpa 5. 


1. At the Godana (or cutting of the beard) the 





20. adhihi bho ity upastdet. 21. tasma anväha sAvitrim pakkho 
stdharkasas sarväm iti savitrim väkayed. 22. mahävyährztis hai- 
kaikasa. 23. omkaraz ka. 24. prayakhaty asmai varksham 
dandam. 25. Susravas susravasam meti. 26. samidham ädadhyäd 
Agnaye samidham iti, 27. bhaiksham Aaren. 28. mätaram agre. 
29. sthänyäs suhrzda. 30. Akaryaya bhaikshan nivedayet. 31. 
tish/hed astamayat tishnim. 32. trirätram kshäralavane dugdham 
iti vargayet. 

5, 1. atha godäne Aaulavat kalpar. 


9; 1-21=Gobhila Ill, x. 
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rite is identical with the Kaula (cutting of the hair ; 
see above, chap. 3, 16 seqq.). 

2. He should have (his beard) and the hair of 
his body shaven. 

3. The sacrificial fee consists of an ox and a cow, 
or of a pair of horses, or of sheep, for the (three) 
castes respectively, 

4. Or of a cow for all (castes). 

5. A goat (is given) to the person who catches up 
the hair. 

6. The initiation (connected with the Godänakar- 
man, &c.) has been declared. 

7. (One should) not initiate one who does not 
intend to keep the vow through one year. 

8. (The use of) a garment, however, which has 
not yet been washed (see chap. 4,7), is not prescribed 
(here), 

9. Nor the adornment (chap. 4, 7). 

10. (The observances prescribed for the Godäna- 
vrata are the following :) 

He should sleep on the ground. 

11. He should avoid eating honey and flesh. 

12. He should avoid sexual intercourse, shaving, 
(luxurious) bathing, combing his head, and cleansing 
his teeth and his feet (in a luxurious way). 

3. näsya kame reta skandet. 

14. Let him not mount a chariot yoked with 

cows, 


2. salomamvapayed. 3. gossvävimithunäni dakshiwä% prithag 
varnänäm. 4. sarvesham va gaur. 5. agah kesapratigrahäyo. 
6. sktam upanayanam. 7. nafarishyantam samvatsaram. 8. ani- 
yuktan tv ahatam. 9g. athälamkäro. to. sdhassamvesy. 11. ama- 
dhumamsasi syän. 12. maithunakshurakrrtyasnänävalekhanadanta- 
dhävanapädadhävanäni vargayen. 13. näsya käme reta skanden. 
14. na goyuktam ärohen. 

०42 
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15. Nor (wear) shoes in the village. 

16. Wearing the girdle, going the rounds for 
alms, (carrying) a staff, putting fuel (on the fire), 
touching water, reverentially saluting (the teacher) 
in the morning: (these are the) standing (duties). 

17. The Godäna-vrata, the Vrätika-vrata, the 
Aditya-vrata, the Upanishad-vrata, and the Gyesh- 
thasama-vrata (last) one year (each). 

18. The Aditya-vrata some (do) not (undergo). 

19. They who undergo it, wear one garment. 

20, They allow nothing to be between (themselves 
and) the sun. 

21. And they do not descend into water. 

22. For the Sakvari verses, twelve, nine, six, or 
three (years through which the Vrata is to be kept) 
make up the various possibilities. 

23. He (who keeps the ‚Säkvara-vrata) wears 
dark clothes. 

24. He eats dark food. 

25. He is entirely addicted to his teacher. 

26. He should stand in day-time. 

27. He should sit at night. 

28. According to some (teachers, the Vrata may 
last only) one year, if the ancestors (of the student) 
have learnt (the Sakvari verses). 





15. na gräma upanahau. 16. mekhalädhärarabhaikshäfarana- 
dandasamidädhänopasparsanaprätarabhivädä nityam. 17. godäna- 
vrätikädityavratopanishaggyesh/kasämikäs samvatsara. 18. näditya- 
vratam ekesham. 19. ye karanty ekaväsaso bhavanty. 20. Adit- 
yaw ka nantardadhate. 21. na Aäposbhyupayanti. 22. sakvarinäm 
dvadasa nava sha/ traya iti vikalpa#. 23. kreshmavastrak. 24. 
krishrabhaksha. 25. äfäryädhinas. 26. tish/hed diva. 27. ssita 
naktam. 28. samvatsaram ekeshäm pürvais srutäs ed. 


22-34—1ll,2. 
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29. (The teacher) should sing (those verses) to 
(the student) who has fasted and veiled his eyes 
(thinking), ‘May (the teacher) not burn me (with 
the Sakvari verses).’ 

30. In the morning they make (the student) look 
at such things as they expect will not burn him, 
viz. water, fire, a calf, the sun. 

31. At water (he should look) with (the words), 
‘Water have I beheld!’ At fire with (the words), 
‘Light haveI beheld!’ At the calf with (the words), 
‘Cattle have I beheld!’ At the sun with (the 
words), ‘The sky have I beheld!’—thus he should 
break his silence. 

32. A cow is the fee (for the teacher), 

33. A brazen vessel, a garment, and a golden 
ornament. 

34. At the Anupravaéaniya ceremonies (see Asva- 
läyana-Grzhya I, 22, 12) he should sacrifice Agya 
with (the two verses), ‘To the Ak, to the Säman 
we sacrifice’ (Säma-veda I, 369), and, ‘The lord of 
the seat’ (Sv. I, 171). 

35. If he has touched a fire-altar or a sacrificial 
post, if he has humming in his ears, or if his eye 





29. uposhitäya parizaddhakshayanugapayed yatha ma na pra- 
dhakshyatiti. 30. tam prätar abhivikshayanti yany apradhakshy- 
anti manyantesposgnim vatsam ädityam. 31. apo sbhivyakhyam 
ity apo gyotir abhivyakhyam ity agnim pasün abhivyakhyam iti 
vatsam sur [sic] abhivyakhyam ity adityam visriged vakam. 32. 
gaur dakshinä. 33. kamso vaso rukmas kai. 34. snupravakani- 
yeshv rıkam sama Sadasaspatim iti kagyam guhuyäk. 35. kitya- 
yüpopasparsanakarnakrosäkshivepaneshu stiryabhyuditas süryäbhi- 
nimrukta indriyais 4a papasparsaid punar mam ity etäbhyäm ähutir 
(correct, ähuti?) guhuyäd. 


35-37 =I], 3, 34-36. 
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palpitates, or if the sun rises or sets while he is 
sleeping, or if his organs of sense have been defiled 
by something bad, he should sacrifice two oblations 
of Agya with the two (verses), ‘May (my strength) 
return to me;’ 

36. Or two pieces of wood anointed with Agya. 

37. Or he may murmur (those verses) at light 
(offences). Or he may murmur (those verses) at 
light (offences). 


End of the Second Pafala. 








36. ägyalipte va samidhau. 37. gaped va laghushu, gaped va 
laghushu. dvittyapafalah. 
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Parata III], Kuawpa 1. 


1. When (the student) is going to take the bath 
(at the end of his studentship), he seats himself in 
an enclosure to the east of his teacher's house. 

2. The teacher (sits) facing the north, 

3. On eastward-pointed (Darbha-grass). 

4. Thus one (should act) who is desirous of holy 
lustre. 

5. (The student should sit) in a cow-stable, if he 
is desirous of cattle, 

6. In an assembly-hall, if desirous of renown. 

7. Let him boil water with all kinds of herbs, 

8. And with scents. 

9. With that water, which must be lukewarm, the 
teacher should besprinkle (the student). 

10. Or (the student should do so) himself, because 
that is signified by the Mantra. 

11. Some say that both (should do so). 

12. The teacher should say (in the Mantra), 
‘Therewith (I besprinkle) him,’ (instead of, ‘There- 
with I besprinkle myself’). 

13. With (the verses), ‘Which in the waters’ 
(MB. I, 7, t) (the student) should pour out his joined 
hands full of water ; 





IH, 1, 1. äplavane purastäd äAäryakulasya parivreta 9304. {1 9 
udanmukha Akärya. 3. prägagreshv. 4. evam brahmavarkasa- 
kämo. 5. gosh/he pasukämas. 6. sabhayam yasaskämah. 7. 
sarvaushadhenäpa% phänayet. 8. surabhibhis ka. 9. täbhis sitosh- 
näbhir äkäryosbhishizket. 10. svayam va mantrabhivadad. 11. 
ubhäv ity eke. 12. tenemam ity äkäryo brüyäd. 13. ye apsv ity 
apäm afigalim avasiäked. 


III, 1,1-32=Gobhila III, 4, 7 seqq. (4-6, 77; 12, 15, 20 desunt). 
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14. And with (the formula), ‘What (is dreadful) 
in the waters’ (l.1. 2); 

15. And silently. 

16. With (the formula), ‘The shining one’ (1.1. 3), 
he should draw (some water) and should besprinkle 
himself (therewith) ; 

17. And with (the verse), ‘By which the wife’ 
(1.1. 5); 

18. And silently. 

19. With (the formulas), ‘ Rising’ (1.1. 6-8), he 
should worship the sun. 

20. He may repeat (the sections of that Mantra) 
continuously. 

21. If he repeats them separately, he should add 
at the end (of each section), ‘The eye art thou’ 
dalzo) 

22. With (the verse), ‘Loosen the highest’ (1.1. 10), 
he should take off the girdle. 

23. After he has eaten something, he should have 
his hair, his beard, the hair of his body, and his nails 
cut, so as to leave the lock of hair (as required by 
the custom of his family). 

24. Having adorned himself and put on clothes 
which have not yet been washed, he should put 
a garland (on his head) with (the formula), ‘Luck’ 
[1/1 


25. The two shoes (he puts on) with (the formula), 
‘Leaders are you’ (1.1. r2) 








14. yad apäm iti Aa. 15. tüshzi2 ha, 16. yo rokana iti 
grihyätmänam abhishiäzed. 17. yena striyam iti fa. 18. tüsh- 
nit ko, 19. sdyann ity ädityam upatish/Zet. 20. samasyed va, 
21. viharann anusazhares kakshur asity. 22. ud uttamam iti me- 
khaläm avamur%et. 23. präsya vapayek khikävargam kesasma- 
srulomanakhäny. 24. alamkrıtoshataväsasä srir iti sragam prati- 
पल, 25. netryau stha ity upanahau. 


III PATALA, I KHANDA, 38. 409 





26. With (the formula), ‘The Gandharva art thou’ 
(1.1. 13), he takes a bamboo staff. 

27. He should approach the teacher and look at 
the assembly (of pupils, &c.) with (the formula), 
“Like an eye-ball’ (1.1. 14). 

28. Sitting down, he should touch the sense- 
organs at his head with (the Mantra), ‘Covered by 
the lips’ (1.1. 15). 

29. Let him touch a chariot yoked with oxen, 
with (the verse), ‘O tree’ (1.1. 16). 

30. With (the words), ‘He who stands on thee’ 
(1. 1. 16), he should mount it. 

31. Having driven (some distance) in an eastern 
or northern direction, he should turn round from 
left to right. 

32. Some say that when he has come back, (his 
teacher should offer to him) the Argha reception. 

33. From that time he shall assume a dignified 
demeanour. 

34. nägätalomnyopahäsam i£%#set. 

35. Nor (should he wish for sport) with a girl 
who is the only child of her mother, 

36. Nor with a woman during her courses, 

37. Nor with (a woman) who descends from the 
same 2251115. 

38. Let him not eat food which has been brought 





26. vainavam dandam ädadyäd Gandharvossity. 27. upetya- 
käryam parishadam prekshed yaksham ivety. 28. upavisyaush/ha- 
pidhäneti mukhyän prärän abhimrised. 29. goyuktam ratham 
älabhed vanaspata ity. 30. ästhätä ta ity ärohet. 31. pra#im 
prayäyodikim va gatva pradakshizam ävartayet. 32. pratyägatä- 
yarghyam ity eke. 33. vreddhasili syAd ata ürdhvam. 34. naga- 
talomnyopahäsam ikkhen. 35. näyugyä (read, näyugvä). 36. na 
ragasvalaya. 37. na samänarshyä. 38. sparaya dvärä prapanna% 
(read, prapanna-) dvizpakvaparyushitani näsniyäd. 


= 


33-44-17, 5 (40 deest). 
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by another door (than the usual), or which has been 
cooked twice, or which has stood over-night— 

39. Except such as is prepared of vegetables, 
flesh, barley, or flour— 

40. Or of milk. 

41, He shall avoid gathering fruits, looking into 
wells, running while it is raining, and taking his 
shoes in his hands. 

42. He should not wear a scentless wreath, 

43. If it is not a wreath of gold. 

44. He should not use the word ‘blessed’ without 
a reason. 

45. If he is desirous of thriving (in his cattle), he 
should with (the Mantra), ‘May these’ (MB. I, 8, 1) 
have his cows driven out. 

46. When they have come back, (he should recite 
the Mantra), ‘These which are rich in sweet’ (1.1. 2). 

47. If he is desirous of thriving (in his cattle), he 
should lick the forehead of the first-born calf, before 
it is licked by its mother, and should gulp with (the 
formula), (‘ Thou art the phlegm) of the cows’ (1.1. 3). 

48. When the cows have calved, he should at 
night sacrifice in the cow-stable churned curds with 
drops of ghee, with (the verse), ‘ Seizer’ (1.1. 4). 





39. anyatra sdkamamsayavapish/avikarebhyah. 40. päyasäk ha. 
41. phalaprakayanodapanavekshavavarshatidhavanopAnatsvayamha- 
ravani na kuryän. 42. nagandham sragam dhärayen. 43. na 
ked dhiramyasrag. 44. bhadram iti na vrzthä vyäharet. 4 5. push- 
fikamo gah prakälayed ima ma iti. 46. pratyägatä ima madhu- 
matir iti. 47. pushékama eva prathamagätasya vatsasya prän 
mätuA pralehanäl laläfam ullihya nigired gaväm iti. 48. sampra- 
gätäsu gosh/he nisdyam vilayana# guhuyät samgrahazety. 


45-52 = 111, 6. 
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49. Now another (ceremony). He should make 
marks on the ears of a male and of a female calf 
with (the formula), ‘The world art thou’ (1.1. 5, 6). 

50. First on the male. 

51. He should recite over them (the Mantra), 
‘With metal’ (1. 1. 7). 

52. When the rope (to which the calves are bound) 
is spread out, (let him recite over it the Mantra), 
‘This rope’ (1.1. 8). 


KHANDA 2. 


1, On the full-moon day of (the month) Sravaza, 
let him carry forward fire from his house, and let 
him besmear (the place around it) to the extent of 
more than one prakrama (i.e. step) towards the 
different directions (of the horizon). 

2. Having once taken a quantity of flour, and 
having put it into (the spoon called) Darvi, he should 
pour out water on the besmeared place to the east 
(of the fire), and should offer a Bali with (the 
formula), ((O king of serpents) dwelling towards 
the east’ (MB. II, 1, 1). 

3. He should pour out the rest of the water. 

4. Having touched water, he should do the same 





49. athäparam vatsamithunayor karze lakshavam kuryäd bhu- 
vanam iti. 50. pumsosgre. 51. lohitenety anumantrayeta. 52. 
tantim prasäritäm iyan tantiti. 

2, 1. sravanyam paurzamäsyäm grihäd agnim atipramiya prati- 
disam upalimped adhike prakrame. 2. sakrıdgrrhitän saktün 
darvyam kretva pürvopalipte niniyäpo yah präkyäm iti balim nir- 
vapen. 3. ninayed apam sesham. 4. apa upaspresyaivam prati- 
disam yathalingam. 





0 1715-1. 
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towards the other directions (of the horizon) accord- 
ing as they are mentioned in the Mantras. 

5. Between (the besmeared surface) towards the 
south and that towards the east and the fire (there 
should be) a passage. 

6. After he has thrown the remnants (of flour) out 
of the basket into the fire, he should go from (the 
fire) which has been carried forward, to that (fire) 
which has not (been carried forward), and should 
turn his hands downwards (so as to touch the earth 
with them) and should murmur (the Mantra), ‘ Ado- 
ration to the earth’s’ (1.1. 3). 

7. Thence rising he should place (to the north of 
the fire) a bunch of Darbha-grass with (the Mantra), 
‘The king Soma’ (1.1. 4), and should fix his thoughts 
on the serpents that are in that bunch. 

8. Taking a portion of fried grain, he should go 
out of the village in a northern or eastern direction, 
and should sacrifice it with his joined hands with 
the four (verses), ‘Hearken, Räkä!’ (MB. II, 6, 2 
seqq.). 

9. Walking eastwards he should murmur, ‘Be a 
giver of wealth’ (1. 1. 6). 

10. Thus three times to the different quarters and 
intermediate quarters (of the horizon). 





5. dakshivapaskime antarenAenia ka samkarah. 6. sürpenza sish- 
dan agnav opyätipranitäd anatiprazitasyärdham gatvä nyarkau pant 
kritva namah Prithivya iti gapet. 7. tata utthaya Somo rägeti 
darbhastambam upasthäya (correct, upasthapya) stambasthän sarpän 
manasä dhyäyann. 8. akshatän Adaya prän vodan va grämän nish- 
kramya guhuyad. afgalina haye Räka iti Aatasrıbhia. 9. prän 
utkramya gaped vasuvana edhiti. 10. tris trih pratidisam avän- 
taradeseshu Ao. 





8-13=IV, 8, 7 seqq. (10 deest). 
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11. Looking upwards (he should offer a Bali) to 
the hosts of divine beings, 

12. (Looking) towards the side, to the hosts of 
other beings ; 

13. Looking downwards, he should go back (to the 
fire) without looking back, and should eat the fried 
grain. 

14. On the following day he should prepare flour 
of fried grain, should put it into a new vessel, and 
after sunset he should offer Balis. 

_ 15. (The same is repeated every day) till the 
Agrahäyazi day. 

16. On the full-moon day of Praush¢/apada (or) 
under (the Nakshatra) Hasta they should begin the 
Veda-study ; 

17. On the full-moon day of Srävaza, according 
to some (teachers). 

18. Having sacrificed as at the Upanayana— 

19. He should cause (the students) to recite the 
Savitri, 

20. (The verse), ‘Soma, the king’ (Säma-veda 
I, 91), and the first verses of the Parvans. 

21. Let them eat grain and curds with two 
appropriate (verses). 

22. On the following day in the morning let them 
repeat (the Veda) to their pupils. 








11. srdhvam prekshan devayaganebhyas (correct, devagane- 
bhyas). 12. tiryann itaraganebhyo. 13. van prekshan pratyetya- 
navekshann akshatän prasntyaé. 14. khvobhüteskshatasaktün 
krıtvä nave pätre nidhäyästam ite balin hared. 15. ägrahäyanyä%. 
16. praushéhapadim hastenadhyayan upakuryuh. 17. srävanım 
ity eke. 18. hutvopanayanavat. 1g. sävitrim anuväkayet. 20. 
Somam rägänam parvädims ka. 21. dhänä dadhi ka präsniyur 
abhirüpäbhyäm. 22. svobhüte prätar adhiyiraz Ahishyebhyo. 


16-33=III, 3 (22, 25, 29, 33 desunt). 
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23. (After each section of the text) they should 
repeat (as a sort of index ?) the beginnings of the 
Kıkas and the Prastävas (of the Sämans). 

24. Then the Rahasya texts are chanted, 

25. Except when lightning is seen or thunder 
heard. 

26. When they have studied four months and a 
half, they finish on the full-moon day of Pausha. 

27. From that time studying is forbidden when 
clouds appear, 

28. And when lightning is seen, or thunder heard, 
or when it is drizzling. 

29. When these three things happen together, 
(studying is forbidden) till the twilight has thrice 
passed. 

30. On an Ash/akä, on a new-moon day, on the 
(three) festivals which come once in four months, and 
at (the beginning of) the northern course of the sun, 
(studying is forbidden) for one night with one day 
before and one day after it. 

31. And ifa fellow-pupil has died. 

32. On the falling of a meteor, or after an earth- 
quake, or an eclipse of the sun or of the moon, on 
these occasions one should know (that studying is 
forbidden) until the same time next day. 

33. The Kaz%as and Kauthumas, however, state 





23. snuväkyä% kuryur rıgädibhia prastävais A4, 24. snugänam 
rahasyänäm. 25. vidyutstanayitnuvargam. 26. ardhapa#kaman 
mäsän adhitya paushtm utsargas. 27. tata firdhvam mantr4n4- 
dhyayo (correct, abhränädhyäyo). 28. vidyutstanayitnuvrzshfiteshu 
(correct, °prushiteshu or °prishiteshu ; see Ludwig’s note on Rig- 
veda VIII, 1, 12) ha. 29. trisannipäte trisandhyam. 30. ash/ak4m 
amavasyam käturmäsir udagayane a pakshintm rAtritm. 31. sa- 
brahmaAärini ka preta. 32. ulkäpäte bhümizale gyotishos kopa- 
sarga eteshv äkälikam vidyät. 3 3. kärshvan tu Kazrakauthumä%. 
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that (when rain has fallen, studying is forbidden) as 
long as the water stands in the ditches. 


Kuawpa 8, 


1. On the full-moon day of Asvayuga milk-rice 
sacred to Rudra (is prepared). 

2. He should offer it with (the Mantra), ‘ Not to 
our children,’ 

3. Let him pour Agya into milk; this is called 
a Przshataka.. 

4. Therewith he should besprinkle the cows when 
they have come home, with (the Mantra), ‘May 
Mitra and Varuza’ (Säma-veda I, 220). 

5. That night he should let the calves join their 
mothers. 

6. At the sacrifice of the first-fruits, milk-rice 
sacred to Indra and Agni (is prepared). 

7. Let him sacrifice Agya with the four (verses), 
‘To the bearer of the hundred weapons’ (MB. II, 1, 
9 seqq.), 

8. And afterwards with (the verse), ‘May Agni 
eat’ (1. 1. 15). 

9. All of them who have received the initiation, 
should eat the remainder of that (sacrificial food). 

10. Having ‘spread under’ water, he should cut 
off two portions of the new fruits. 





3, 1. äsvayugim Rudräya payaso. 2. mä nas toka iti guhuyät. 
3. payasy avanayed ägyam tat prishätakam. 4. tenäbhyägatä ga 
ukshed 8 no Miträvaruzeti. 5. vatsäms ka mätribhis saha väsayet 
tam rAtrim. 6. navayagne päyasa aindrägnar. 7. satäyudhä- 
yeti katasrıbhir ägyam guhuyäd. 8. uparish/äd Agni präsnätv 
iti ka. 9. tasya sesham präsniyur yavanta upetä. 10. upastiryapo 
dvir navasyävadyet. 


3, 1-15=Gobhila III, 8 (3 deest). 
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11. Three (portions are cut off) by descendants of 
Bhvzgu. 

12. Over (these portions) water (is poured). 

13. He should swallow (some part of that food) 
three times without chewing it, with (the Mantra), 
‘From the good (1.173), 

14. Or at (the partaking of) barley with (the 
Mantra), ‘ This barley’ (1. 1. 16). 

15. With (the Mantra), ‘This art thou’ (1.1. 14), 
let him touch the different sense-organs at his head. 

16. The Ägrahäyana ceremony has been explained 
by the Sravava (ceremony). 

17. Let him (not ?) murmur (the Mantra), ‘Adora- 
tion to the Earth’ (see chap. 2, 6). 

18. In the evening let him make an oblation of 
milk-rice with (the verse), ‘As the first’ (MB. II, 2, 1). 

19. Turning downwards his two hands (so as to 
touch the sacrificial grass) he should murmur (the 
Mantra), ‘In worldly strength’ (1. 1. 2, 3). 

20. Having spread out to the west of the firea 
layer of northward-pointed grass, so that it is inclined 
towards the north, the householder sits down on that 
layer, 

21. (And) the other persons in due order. 

22. Then, without an interval, their wives, 


~~ 
ı1. trir Bhrrgünäm. 12. apa# foparish/Ad. 13. bhadrän na 
ity asamkhadya pragiret tris trir. 14. etam u tyam iti va yavänäm. 
15. amossiti mukhyän praz4n abhimrzsed. 16. agrahayanxam 
karma srävanenaiva vyakhyatam. 17. namah Prithivyä iti gapet 
(read, iti na gapet?). 18. pradoshe payasasya guhuyät prathameti. 
19. nya#kau pant kritva prati kshatra iti gapet. 26, paskad agne 
svastaram udagagrais trinair udakpravazam ästirya tasminn ästa- 
rave grihapatir äste. 21. snupürvam itare. 22. snantarä bhäryä2. 





16-31=III, 9 and 10, 1-17 (29 deest). 
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23. And their children. 

24. The householder, turning his hands downwards 
(so as to touch the layer of grass), should murmur 
(the Mantra), ‘ Be soft’ (1.1. 4). 

25. When he has finished that (verse), they should 
lie down on their right sides. They should turn 
round three times, turning themselves towards them- 
selves (1. €, turning round forwards, not backwards, 
and thus returning to their former position ?). 

26. Let them repeat the auspicious hymns. 

27. Then let them do what they like 

28. The eighth days of the three dark fortnights 
after the Agrahayavwi are called the Ash/akäs 

29. On (each of) these a mess of cooked food (is 
sacrificed), 

30. And eight cakes on the first. 

31. These he should bake ina dish without turning 
them round. 

32. On the last (Ash/akä) vegetables (are offered). 
(So also) at the Anvähärya (‚Sräddha). 

33. Let him sacrifice with (the formula), ‘To the 
Ash/akä Svähä!’ 


Kuanpa 4. 
1. On the middle (Ash/akä) a cow (is sacrificed). 








23. putras Aa. 24. nya#kau pant krıtvä syoneti grrhapatir 
gapet. 25. samaptayam dakshizair parsvaih samviseyus tris trir 
abhyätmam avritya. 26. svastyayanäni kuryus. 27. tato yathär- 
tham syäd. 28. ürdhvam ägrahäyaryäs tisras tämisräsh/amyo 
ssh/akä ity äkakshate. 29. täsu sthälipäkä. 30. ash/au (4084 
prathamäyärz. 31. tän aparivartayan kapäle srapayed. 32. utta- 
mäyäm säkam anvaharye. 33. ssh/akäyai sväheti guhuyät. 

4, ı. madhyamayam gaus. 


6०314 72T, 
4, 1-13=Gobhila III, 10, 18 seqq. 


[29] Ee 
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2. He should place that (cow) to the east of the 
fire, facing the west, and should sacrifice (Agya) with 
(the verse), ‘What, O beasts’ (MB. II, 2, 5) 

After having made that oblation he should recite 
over (the cow the verse), ‘May to thee’ (1.1. 6) 

4. Let him sprinkle it with water in which barley 
is, with (the formula), ‘Agreeable to the Ash/akä I 
sprinkle thee!’ 

5. Having sprinkled it and carried a fire-brand 
round it, he should give the Prokshazi water (to the 
cow) to drink. 

6. Going in a northern direction (from the fire) 
he should kill (the cow), the head of which is turned 
to the west, the feet to the north. 

7. After it has been killed, he should sacrifice 
(Agya) with (the verse), ‘If the beast’ (1.1. 8). 

8. His wife should wash the apertures of its body. 

9. After (the cow’s body) has been opened, so 
that two purifiers (i.e. grass-blades) have been put 
under (the knife), he should have the omentum 
drawn out. 

10, Seizing it with one branch and with another 
forked branch of a sacrificially pure tree he should 
roast it. 

11. When it has ceased to drop, he should hew 
(the cow) to pieces. 


2. tam purastäd agneA pratyanmukhim avasthäpya guhuyäd 
yat pasava iti, 3. hutva Aänumantrayetänu tveti. 4. yavama- 
tibhir adbhiZ prokshed ash/akäyai tva gush/am (correct, gush/Am) 
prokshämiti. 5. prokshyolmukena parihrztya prokshazi% päyayed. 
6. udann utsrzpya pratyaksirasam (sim, “sim the MSS.) udakpadizm 
samgnapayet. 7. samgiaptayam guhuyäd yat pasur iti. 8. tasyah 
patnt srotamsi prakshalayet. 9. pavitre antardhayotkrztya vapam 
uddharayed. 10. yagétiyasya vrzkshasya visikhasakhabhyam pari- 
grihyägnau srapayet. 11. prasrztäyäm visased. 


III PATALA, 4 KHANDA, 23. 419 
ne ee ee 
_ 72. The ‘spreading under’ and sprinkling (of 
Agya) on (the omentum) has been described. (It is 
done) as at the Svish/akrzt oblation (see II, 1, 24). 

13. He should sacrifice with (the formula), ‘To 
the Ash/akä Svähä!’ 

14. The Avadänas (or portions which have to be 
cut off) he should have taken from all its limbs, 

15. Not from the left thigh and the lungs. 

16. The left thigh he keeps (for the Anvashiakya). 

17. He should cook the Avadänas and a mess of 
sacrificial food, (stirring up the ones and the other) 
with two different pot-ladles. 

18. The juice he lets drop into a brazen vessel. 

19. The Avadänas he puts on branches of the 
Plaksha tree. 

20. From each (Avadana) he should cut off (the 
prescribed portions, and should put them) into a 
brazen vessel ; 

21. And from the mess of cooked food. 

22. Let him take four portions or eight portions of 
Agya(?) and let him sacrifice it with (the verses), 
‘Into Agni’ (MB. II, 2, 9 seqq.). 

23. Let him make oblations out of the brazen 
vessel, each oblation with two of the following 
(verses). 





12. uktam upastararäbhighäranarz yathä svish/akrito. 13. ssh/a- 
käyai svaheti guhuyat. 14. sarvängebhyo»vadänäny uddhärayen. 
15. na savyät sakthno na klomnaZ. 16. savyam sakthi nidhäya. 
17. prithan mekshawabhyam avadänäni sthalipaka# a srapayitvä. 
18. kamse rasam prasrävya. 19. plakshasäkhäsv avadänäni kritvai. 
20. skaikasmät kamsesvadyet. 21. sthälipäkä% ka. 22. katurgri- 
hitam ash/agrrhitam vätra (vagyam? vatram, vätra the MSS.) guhu- 
yad Agnäv iti. 23. kamsät paräbhir dvabhy4m dväbhyäm ekaikäm 
ahutim. 


: 14-24=IV, 1, 3-17. 
z 2 
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24. The oblation to (Agni) Svish¢akrvzt with the 
eighth (verse). 

25. At a sacrifice to the Fathers the omentum is 
sacrificed with (the verse), ‘Carry the omentum’ (MB. 
12.10); 

26. At one to the gods with (the verse), ‘ Gäta- 
vedas!’ (1. 1. 17.) 

27. If (the deity is) unknown, (in the formula for) . 
assigning (the oblation, instead of the name of a deity 
the name of) that (ceremony is put)— 

28. As (for instance), ‘To the Ash/akä. 

29. An animal is the sacrificial fee at (the sacrifice 
of) an animal; 

30. A full vessel at (that of) a mess of cooked food. 


Kuanpa 5. 


1. On the ninth or tenth (of the dark fortnight) 
the Anvash¢akya (ceremony is performed). 

To the south-east (of the house) they partition 
off (a place with mats or the like), and to the northern 
part of that (place) he should carry a fire which has 
been kindled by attrition. 

3. Let him take one portion of rice, let him remove 
the husks: once, and let him cook it, stirring it up 
from right to left. 





24. sauvish/akrztam ash/amya. 25. vaha vapäm iti pitrye vapä- 
homo. 26. Gätaveda iti daivatye. 27. tadädesam 2126906. 28. 
yathäsh/akäyä iti. 29. pasur eva pasor dakshizd. 30. sthälipä- 
kasya pürzapätram. 

5, 1. navamiz dasamim vänvash/akyam. 2. dakshizapürva- 
bhäge parivärya tatrottarärdhe mathitvagnim pranayet. 3. sakrzd- 
grihitän vrihin sakrztphalikrrtän prasavyam udayuva# srapayed. 


26-28 == 1 ४, 4, 22-24 (29 deest). 30=I, 9, 6. ro. 
5, ı-ı2=Gobhila IV, 2 
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4. And some flesh of that thigh (see above, chap. 
4, 16). 

5. He should take it from the fire in a southern 
direction, and should omit the second sprinkling (of 
Agya) on it. 

6. To the west of the fire he should dig, in the 
southern part (of the place mentioned in Sütra 2) three 
pits, four inches in depth and breadth. 

7. He should carry the fire to the east of them. 

8. He should strew (Darbha-grass round the fire), 

9. And (into) the pits. 

10. Having spread out to the west of the fire a 
layer of southward-pointed grass so that it is inclined 
towards the south, he should put (a mat) on it. 

171. On that (grass)'he should place the sacrificial 
implements, one by one. 

12. Cutting off (the prescribed portions of the 
sacrificial food, and putting those portions) into 
the brazen vessel he should sacrifice, picking out 
(portions of the Havis) with the pot-ladle, with (the 
formulas), ‘Svähä to Soma Pitrzmat! Svähä to 
Agni Kavyavähana !’ (MB. II, 3, 1, 2.) 

13. With his left hand he should lay down a fıre- 
brand on the southern side of the pits (Sütra 6), with 





4. amushmak fa sakthno mamsam iti. 5. dakshizodvasya na 
pratyabhighärayet. 6. paskad agner dakshinäs tisrak karshü% 
khanyä% katurahgulam adhas tiryak fa. 7. 152 purastäd agnim 
pramayet. 8. strimuyät. 9. karshüs Aa. 10. paskäd agne sva- 
staram dakshizägrais trinair dakshizäpravamam ästirya brisim upari 
nidadhyät. ır. tasminn ekaikam äharet. 12. kamse samavadaya 
mekshanenopaghätam guhuyät svaha Somaya pitrimate svähägnaye 
kavyavähanäyeti. 13. savyenolmukam dakshivata/ karshür nida- 


dhyäd apahata iti. 


13-34=1V, 3 (23 deest). 
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(the formula), ‘(The Asuras have been) driven away’ 
0111. 

14. (He should perform the different rites) in the 
eastern pit for his father, 

15. In the middle for his grandfather, 

16. In the last for his great-grandfather. 

17. Let him pour out vessels of water, from right 
to left, into the pits, pronouncing the name of each 
one (of his ancestors), with (the formula), ‘N. N.! 
Wash thyself, and they who follow thee here, and 
they whom thou followest. To thee Svadha!’ 

18. In the same way he should put down the 
Pizdas for them and should murmur, ‘Here, O 
Fathers, enjoy yourselves; show your manly vigour 
each for his part’ (MB. II, 3, 6). 

19. After he has spoken thus, he should turn to 
the north, doubling his left arm, turning round from 
right to left. 

20. Holding his breath and fixing his thoughts on 
something good he should, while turning back (in the 
same way), murmur: ‘The Fathers have enjoyed 
themselves; they have shown their manly vigour 
each for his part’ (MB. II, 3, 7). 

21. He should sprinkle collyrium on three Darbha- 





14. pfirvasyam karshvam pitur. 15. madhyamäyär pitama- 
hasyo. 16. sttamaydm prapitämahasyo. 17. sdapatrany apasalavi 
karshüshu ninayed ekaikasya nämoktväsäv avanenikshva ye Aatra 
tvänu yams ka tvam anu tasmai te sväheti (correct, svadheti). 18. 
tathaiva pivdin nidhäya gaped atra pitaro mädayadhvarz yathä- 
bhägam avrishayadhvam ity. 19. uktvodann ävarteta savyarı 
bähum upasamhritya prasavyam ävrıtyo. 20. spatamya kalyanam 
dhyäyann abhiparyävartamäno gaped amimadanta pitaro yathä- 
bhägam ävrzshäyishateti. 21. tisro darbhapizgülir a#ganena 
nighrzshya karshüshu nidadhyäd yathäpizdam. 
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blades, and should put them down into the pits in 
the same way as the Pizdas, 

22. And sesamum oil and perfumes. 

23. For the Pizdas and the following offerings he 
should alter the formula (Sütra 17) accordingly. 

24. Now (follows) the deprecation. 

25. On the eastern pit he lays his hands, turning 
the inside of the right hand upwards, with (the for- 
mula), ‘ Adoration to you, O Fathers, for the sake of 
life! Adoration to you, O Fathers, for the sake of vital 
breath !’ (MB. II, 3, 8.) 

26. On the middle, turning the inside of the left 
hand upwards, with (the formula), ‘ Adoration to you, 
O Fathers, for the sake of terror! Adoration to 
you, O Fathers, for the sake of sap!’ (MB. 1. 1.) 

27. On the western, turning the inside of the right 
hand upwards, with (the formula), ‘ Adoration to you, 
O Fathers, for the sake of comfort (svadha)! Ado- 
ration to you, O Fathers, for the sake of wrath !’ 
(MB. II, 3, 9.) 

28. Joining his hands— 

29. (He should murmur the formula), ‘ Adoration 
to you’ (MB. II, 3, 9). 

30. He should lay down threads into the pits in 
the same way as the Pizdas, with (the formula), 
° This (garment) to you.’ 





2. tailam surabhi fa. 23. pindaprabhrzti yathärtham ühed. 
24. atha nihnavanam, 25. ptirvasyam karshvam dakshizottanau 
pani kretva namo vah pitaro givaya namo var pitaras süshäyeti. 
26. savyottänau madhyamayam namo vah pitaro ghoräya namo 
vah pitaro rasäyeti. 27. dakshivottanau paskimäyäm namo vah 
pitara svadhäyai namo vas pitaro manyava ity. 28. angalim 
kritva 29. namo vaiti. 30. sütratantüin karshüshu nidadhyäd 
yathäpindam etad va ity. 
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31. He should recite over the pits (the verse), 
‘Bringing strength’ (MB. II, 3, 13). 

32. The middle Pizda he should give to his wife 
to eat, if she is desirous of a son, with (the verse), 
‘Give fruit.’ 

33. With (the verse), ‘(Gätavedas) has been our 
messenger’ (MB. II, 3, 15), he should throw the fire- 
brand into the fire. 

34. They should take the sacrificial vessels back 
two by two. 

35. The same is the rite of the Pindapitriyagna. 

36. Let him cook the Havis in the (sacred) 
domestic fire. 

37. From that fire (let him take the fire which) he 
carries forward (see above, Sütra 2). 

38. (Here is only) one pit. 

39. No layer of grass (Sütra 10). 

40. Of the mess of cooked food sacred to IndrAzi 
he should sacrifice with (the verse), ‘ The Ekäsh/akä ’ 
(MB. II, 3, 19). He should sacrifice with (the verse), 
‘The Ekäsh/akä.’ 


End of the Third Pa/ala. 
SI SER NENNEN SEE nn ie... | 


31. ürgam vahantir iti karshür anumantrayeta. 32. madhyamam 
pizdam putrakämäm präsayed ädhattety. 33. abhfin no dita ity 
ulmukam agnau prakshiped. 34. dvandvam patrazy atihareyur. 
35. esha eva pindapitriyagnakalpo. 36. grihyesgnau havis sra- 
payet. 37. tata evatipramayed. 38. eka karshür. 9१1 
svastara. 4o. Indränyä sthälipäkasyaikäsh/aketi guhuyäd ekash/a- 
keti guhuyät. trıtiyapazalah. 





35-39=1V, 4; ı seqq. 4o=IV, 4, 32. 98: 
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Parata IV, Kuawpa 1. 


1. When undertaking ceremonies for the obtain- 
ment of special wishes, let him omit six meals or 
three. 

2. At such ceremonies as are repeated daily, (let 
him do so only) in the beginning ; 

3. After (the ceremony), if it is performed on 
account of a prodigy. 

4. Thus also at the performances of the sacrificial 
day (1. €. of the first day of the fortnight). 

5. One who keeps the vow (of fasting) through 
one fortnight, (may avail himself of the following 
indulgence) : 

6. If he is not able (to subsist entirely without 
food, let him drink) rice-water once a day. 

7. Let him murmur the Prapada formula (MB. II, 
4, 5), Sitting in the forest on eastward-pointed grass- 
blades. 

8. Thus one who is desirous of holy lustre. 

9. One who is desirous of cattle, as stated above 
(11.50). 

10. One who desires that his stock of cattle 





IV, 1, 1. kämyeshu shad bhaktäni tri»i va näsniyän. 2. nitya- 
prayuktänäm ädita. 3. uparish/ät sännipätika. 4. evam yagani- 
yaprayogeshv. 5. ardhamäsavraty. 6. asaktau peyam (read, 
peyäm) ekam kälam. 7. aranye prapadam gaped Asinah präg- 
agreshv. 8. evam brahmavarkasakämo. 9. yathoktam pasu- 
kämaA. 10. sahasrabähur iti pasusvastyayanakämo vrihiyavau 
guhuyäd. 


IV, 1, 1-18=Gobhila IV, 5, 1, 9, 10, 11, 13, 12, 27, 24, 25, 14) 
15, 18, 19, 20, 27, 28, 22, 23, 30-34 (9 deest). 


- 
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may increase, should sacrifice rice and barley, with 
(the verse), ‘He who has a thousand arms’ (MB. 
। 1 

11. To one with whom he wishes to become 
associated, he should give fruits of a big tree, 
over which he has murmured the Kautomata verse 
(MB. II, 4, 8). 

12. Having kept the vow (of fasting) through one 
fortnight, he should in the full-moon night plunge up 
to his navel into a pool which does not dry up, and 
should sacrifice with his mouth fried grain into the 
water, with the five (verses), ‘Like a tree’ (MB. II, 
4, 9-13). 

13. This ceremony procures (property on) the 
earth. 

14. One who is desirous of the enjoyment (of 
riches), should worship the sun with the first (of those 
five verses), while one who is rich in wealth should 
look at him. 

15. One who desires that his stock of horses and 
elephants may increase, (should sacrifice) fried grain 
with the second (of those verses), while the sun has 
a halo. 

16. One who desires that his flocks may increase, 
(should sacrifice) sesamum seeds with the third (verse), 
while the moon has a halo. 





11. yene&het sahakaram kautomatenäsya mahavrikshaphalani 
parigapya dadyäd. 12. ardhamäsavrati paurwamäsyäm rätrau 
nabhimatram pragähyävidäsini hradeskshatatandulan äsyena guhu- 
yad udake vrrksha iveti pa#fabhih. 7 3. parthivam karma. 14. 
prathamayädityam upatish/Aed bhogakämosrthapatau prekshamäze. 
15. dvitiyayäkshatatardulän äditye parivishyamärze brrhatpattra- 
svastyayanakämas. 16. tritiyayä Aandramasi tilatazdulän kshudra- 
pasusvastyayanakämas. 
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17. Having worshipped the sun with the fourth 
(verse), let him try to gain great wealth. 

18. Having worshipped the sun with the fifth, let 
him return home. 

19. In order to avert involuntary death let him 
murmur every day (the formula), ' 3104 | ' (MB. II, 
4, 14.) 

20. On the sacrificial day (1. €. the first day of the 
fortnight) let him make oblations with the six verses, 
‘From the head’ (MB. II, 5, 1 seqq.), with the Väma- 
devya verses, with the Mahävyährztis, and with the 
verse sacred to Pragäpati (1. 1. 8). 

21. Thus he will drive away misfortune. 

22. On an unsafe road let him murmur the verse, 
‘Go away’ (Rig-veda X, 164, 1). 

23. One who is desirous of glory should worship 
the sun in the forenoon, at noon, and in the afternoon, 
with (the formula), ‘I am glory’ (MB. II, 5, 9). 

24. Let him change (the word), ‘ Of the forenoon,’ 
according (to the different times of the day). 

25. Worshipping (the sun) at twilight with the for- 
mula, ‘O sun! the ship’ (MB. II, 5, 14), procures 
happiness. 

26. At the morning twilight (he says),‘ When thou 
risest’ (1.1. 15). 





17. katurthyädityam upasthäya gurum artham abhyuttish//et. 
18. pakamyädityam upasthäya grzhan eyäd. 19. anakämamära 
nityam gaped bhür iti. 20. yaganiye guhuyän mürdhnosdhi ma 
iti shadbhir vamadevyargbhir mahävyährztibhik prägäpatyayä Aa. 
21. slakshminirzodo. 22. sksheme pathy apehiti gaped. 23. yaso 
sham ity Adityam upatish/hed yasaskamah pürvähzamadhyandinä- 
parähzeshu. 24. pratarahwasyeti yathartham ühed. 25. äditya 
nävam iti sandhyopasthänam svastyayanam. 26. udyantam tveti 
pürväz. 





19-27=IV, 6, 1, 4, 5, 7, 8, 9, 3, 10-12 (22 deest). 
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27. At the evening twilight, ‘When thou goest to 
restes (isl 10): 


Kuanva 2, 


1, Having kept the vow (of fasting) through one 
fortnight, he should, on the first day of the dark fort- 
night, feed the Brahmazas with boiled milk-rice pre- 
pared of one Kamsa of rice. 

2. The small grains of that (rice) he should sacri- 
fice (day by day) at the evening twilight to the west 
of the village, on a place which he has besmeared 
(with cowdung), with the formula, ‘To Phala’ (MB. 
00.10 

3. And with (the formula), ‘To Phalla!’ The 
same on the first day of the next dark fortnight. 

4. He shall observe chastity till the end (of the 
rite). 

5. A hundred cart-loads (of gold) will be his. 

6. A Brähmaza should elect the site for building 
his house on white ground, a Kshatriya on red, a 
Vaisya on black, which should be even, covered with 
grass, not salinous, not dry— 

7. Where the water flows off to the north-west. 

8. (Plants) with milky juice or with thorns or acrid 
plants should not be there. 


27. pratitish/hantam tveti paskimäm. 

2, 1. ardhamäsayrati tämisrädau brähmazän äsayed vrthikam- 
saudanam. 2. tasya kazän aparäsu sandhyäsu pratyag grämät 
sthazdilam upalipya Phaläyeti guhuyat. 3. Phalläyeti Aaivam 
evaparasmims tämisrädau. 4. brahmafaryam वै samäpter. 5. 
Akitasatam bhavati. 6. gaure bhümibhäge brähmazo lohite 
kshatriyah krishne vaisyos vasänam goshayet samarz lomasam 
anirivam asushkam. 7. yatrodakam pratyagudiäirz pravartate, 
8. kshirivah kanfakinah [sic] kazukäs Aätraushadhayo na syur. 








2, ı-5=Gobhila IV, 6, 13-16. 6-23=IV, 7. 
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9. (Soil) on which Darbha-grass grows, brings holy 
lustre ; = 

10. Big sorts of grass, strength ; 

11. Tender grass, cattle. 

12. Or (the site of the house) should have the form 
of bricks (?) or of ....... (?) 

13. Or there should be natural holes (in the 
ground) in all directions. 

14, 15. (A house) with its door to the east brings 
wealth and fame; with its door to the north, children 
and cattle. By one with its door to the south all 
wishes (are obtained). The back-door should not 
face (?) the house-door. 

16. Milk-rice should be offered, 

17. And a black cow, 

18. Or a white goat. Or only milk-rice. 

19. In the middle of the house he should sacrifice 
the fat (ofthe animal) and the milk-rice, mixed with 
Agya, taking eight portions (of that mixture), with 
(the verse), ‘ Västoshpati!’ (MB. II, 6, 1.) 

20. And with the seven last (texts) used at the driv- 
ing away of misfortune (see above, chap. 1, 20, 21). 

21. After he has sacrificed, he should distribute 
Balis in the different directions (of the horizon). 





g. darbhasammitam brahmavarkasyam. 10. brthattrzmair ba- 
lyam. 11. mrıdutrinaih pasavyam. 12. sätäbhir (corr. sädäbhir?) 
mandaladvipibhir va. 13. yatra vä svayamkritah svabhrah sarvato- 
sbhimukha अप 14. prägdväram dhanyam yasasyam kodag- 
dväram putryam pasavyam ka dakshinadväre sarve kama. anudväram 
gehadvaram 15. asamloki (asamloki?) syät. 16. payaso havih. 
17. krishnA ka gaur. 18. ago va svetah päyasa eva va. 19. 
madhye vesmano vasäm päyasam kägyena misram ash/agrihltam 
guhuyäd Västoshpata iti. 20. yas ka paras saptälakshminirzode 
täbhis Aa. 21. hutvä disäm balim nayed. 


- 
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22, And towards the intermediate points, and up- 
wards and downwards. 

23. This (he should repeat) every year, or at the 
two sacrifices of the first-fruits (of rice and barley). 

24. With the two (formulas), ‘Obeying the will’ 
(MB. II, 6, 7, 8), he should sacrifice two oblations. 

25. He should pronounce the name of the person 
whom he wishes to subdue to his will, ‘N. N.;’ then 
that person will obey him. 


KHAWDA 3. 


1. Keeping the observance (of fasting) through one 
fortnight, let him sacrifice in a full-moon night one 
hundred pegs with the Ekäksharyä verse (MB. II, 6, 
9), if he is desirous of having (a large) family. 

2. (Those pegs should be) of Khädira wood, if he 
is desirous of long life. 

3. Now another (ceremony performed with the 
same verse), He should go out of the village in 
an eastern or northern direction, should brush up an 
elevated surface, or (should raise it) on a mountain 
with the dung of beasts of the forest, should set it on 

22, aväntaradisäm kordhväväkibhyäm kai. 2 3. = ४2.77 samvatsare 
Samvatsare navayagayor va. 24. vasamgamäv ity etäbhyäm ähutt 
guhuyäd. 25. yam iksed vasam äyäntam tasya näma grzhitvasav 
iti vast häsya bhavati. 

3, I. ardhamäsavrati paurzamäsyäm rätrau sankusatam guhuyäd 
ekäksharyayä sänvayakämaA. 2. khädirän ayushkämo. 3. stha- 
param. pran vodan va grämän nishkramya sthandilam samtihya 
parvate värazyair gomayai sthäpayitvä (read, gomayais täpayitvä ?) 
shgaran apohyäsyena guhuyäd. 

24=IV, 8, 7 (25 deest). 
3, 1-5=Gobhila IV, 8, 10-16. 6=IV, 9,15. 
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fire, should sweep the coals away (from that surface), 
and should make an oblation (of butter) with his mouth. 

4. If (the butter) catches fire, twelve villages (will 
be his). 

5. If smoke rises, at least three. 

6. Let him sacrifice in the evening and in the 
morning the fallings-off of rice-grains. Thus his 
means of livelihood will not be exhausted. 

7. Of articles of trade let him make an oblation 
with (the formula), ‘ Here (this Visvakarman),’ (MB. 
II, 6, 10.) 

8. On the sacrificial day (i.e. on the first day of 
the fortnight) let him sacrifice a full oblation (with the 
verse MB. II, 6, 11, ‘A full oblation I sacrifice, &c.). 

9. One who is desirous of companions (should 
sacrifice) with (the formula), ‘Indramavadat’ (?), (MB. 
1l-6;22.) 

10. He should fast through a period of eight nights, 
and then should kindle a fire to the east or to the 
north of the village, at a place where four roads meet. 
The fuel should be Udumbara wood, and the Sruva 
and the cup (for water should be of the same wood). 
Let him sacrifice (Aya) with (the formulas), ‘ Food 
indeed, and ‘ Bliss indeed’ (MB. 11, 6, 13, 14). 

11. A third (oblation) in the village with (the for- 
mula), ‘The food’s’ (1.1. 15). 





4. dvädasa grämä gvalite. 5. tryavarä dhüme. 6. kambükän 
säyamprätar guhuyän näsya vrittih kshiyata. 7. idam aham imam 
iti panyahomam guhuyät. 8. pürzahoman yaganiye guhuyäd. 
g. Indrämavadäd iti sahäyakämo. 10. ssh/arätroposhito < param 
pran vodan va grämät Aatushpathe samidhyägnim audumbara 
idhma syät sruvakamasau Aa guhuyäd annam va iti srir va iti, 11. 
gräme trıtiyäm annasyety. 


7-g=IV, 8, 19 seqq. 10-16=IV, 9, 1 seqq. 
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12. Then he will become a ruler. 

13. When (his cows) are sick, let him sacrifice 
milk-rice in the cow-stable. 

14. Ona dangerous road let him make knots in 
the skirts of the garments (of those who travel 
together). This will bring a prosperous journey to 
(himself) and his companions. 

15. With the two (formulas), ‘To Hunger 5४418. 1" 
(MB. II, 6, 16, 17), let him sacrifice a thousand obla- 
tions, if he desires to obtain a thousand cart-loads 
(of gold). 

16. One who is desirous of cattle (should sacrifice 
one thousand oblations) of the excrements of a male 
and a female calf. Of a male and a female sheep, if 
he is desirous of flocks. 

17. Let him make oblations of fresh cowdung in 
the evening and in the morning; then his means of 
livelihood will not be exhausted. 


KuHAwpA 4, 


1. One who has been bitten by a venomous 
animal, he should besprinkle with water, murmuring 
(the verse), ‘Do not fear’ (MB. II, 6, 18). 


un 0 000000 

12. adhipatyam präpnoty. 13. upatäpinishu gosh/he payasam 
guhuyäd. 14. aksheme pathi vastradasänd2 granthin kuryät sahä- 
yinam (sahdyanam?) ka svastyayanäni. 15. kshudhe svähety etä- 
bhyäm ahutisahasram guhuyäd äkitasahasrakämo. 16. vatsa- 
mithunayo% purisheza pasukämo»vimithunayo kshudrapasukämo. 
17. haritagomayena säyamprätar guhuyän näsya vrittih kshiyate. 

4, 1. vishavatä dash/am adbhir abhyukshan gapen m4 bhaishir 
iti. 





Wap, By 8: 
4, 1-4=Gobhila IV, 9, 16 seqq. 
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2. A Snätaka should, when lying down to sleep, 
put his bamboo staff near (his bed) with (the formula), 
‘Strong one, protect’ (1.1.19). This will bring him 
luck. 

3. A place where he has a worm he should be- 
sprinkle with water, murmuring (the verses), ‘Thy 
worm is killed’ (MB. II, 7, 1-4). 

4. (If doing this) for his cattle, let him fetch in the 
afternoon an earth-clod taken out of a furrow, and let 
him in the morning strew the dust of it (on the place 
attacked by worms), murmuring (the same texts), 

5. (A guest) who is going to accept the Madhu- 
parka should come forward murmuring, ‘Here I tread 
on this’ (MB. II, 8, 2). 

6. They announce three times (to the guest) each 
(of the following things which are brought to him): 
a bed (of grass), water for washing the feet, the Argha 
water, water for sipping, and the Madhuparka ; 

7. And the cow. 

8. Having spread out the bed (of grass, so that the 
points of the grass are) turned to the north, he should 
sit down thereon with (the verse), ‘ The herbs which’ 
(MB. II, 8, 3). 

9. With the feet (he treads on another bundle of 


2. snätakas samvisan vainavam dandam upanidadhyät tura gopä- 
yeti svastyayanam. 3. hatas ta (hastata, hahsta, hasta, vitasta, 
the MSS.) iti kramimantarz desam adbhir abhyuksha# gapet. 4. 
pastinam ked aparähre sitälosh/zam ährztya tasya pratah pämsubhik 
pratishkiraz gapen. 5. madhuparkam pratigrahishyann idam 
aham imam iti pratitish73a2 gaped. 6. vish/arapädyärghyäkama- 
niyamadhuparkäzäm ekaikam trir vedayante. 7. gam ko. 8. 
sda#kam vish/aram ästirya ya oshadhir ity adhydsita. 9. pädayor 
dvitiyaya dvau fed. 


5-23=1V, EO; 
feos १५ 
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grass), if there are two, with the second (verse) 
(1.1. 4). 

10. Let him look at the water with (the formula), 
‘From which side I see the goddesses’ (1. 1. 5). 

11. Let him wash his left foot with (the formula), 
“The left: (1.1.6), the right -with,* Thersheitne 
both with the rest (8) 

12. Let him accept the Arghya water with (the 
formula), ‘Thou art the queen of food’ (1.1 9). 

13. The water which he is to sip, (he accepts) with 
(the formula), ‘ Glory art thou’ (1. 1. 10). 

14. The Madhuparka with (the formula), ‘The 
glory’s glory art thou’ (1.1. 11). 

15. Let him drink three times with (the formulas), 
‘The glory’s, ‘The might’s,’ ‘The fortune’s’ (1. 1. 12). 

16. Having drunk more of it a fourth time silently 
he should give the remainder to a Brähmaza. 

17. Over the cow, when it has been announced to 
him, he should recite (the formula), ‘Let loose the 
cow. 

18. Instead of ‘and of N. N. (in that formula) he 
should put the name of the person who offers the 
Arghya reception. 

19. Thus if it is no sacrifice (by which the Arghya 
ceremony has been occasioned). 

20. ‘Make it (ready), if it is a sacrifice. 





10. 2024 pasyed yato devir iti. 11. savyam pädam avasifked 
savyam iti dakshizam dakshizam ity ubhau seshezä. 12. snnasya 
räshirir asity arghyam pratigrzhntyad. 13. yasossity akamantyam. 
14. yasaso yasossiti madhuparkam. 15. tri pibed yasaso mahasa 
sriya iti. 16. tishvim aturtham bhüyosbhipäya brähmazä- 
yokkhish/am dadyäd. 14. gäm veditäm anumantrayeta muzka 
gam ity. 18. amushya fety arhayitur näma brüyäd. 19. evam 
ayagne, 20. kuruteti yagna. 


IV PATALA, 4 KHANDA, 23. 435 


21. The six persons to whom the Arghya reception 
is due are, a teacher, an officiating priest, a Snätaka, 
a king, the father-in-law, a friend. 

22. He should honour them (with the Arghya 
reception) once a year; 

23. But repeatedly in the case of a sacrifice and of 
a wedding. But repeatedly in the case of a sacrifice 
and of a wedding. 


End of the Fourth Pa/ala. 


End of the Grihyakhazaa. 





21, Akärya ritvik snätako rag vivähyar priya iti shad arghyä2. 
22. pratisamvatsaran arhayet. 23. punar yag#avivahayos ka punar 
yagfiavivähayos Aa. katurthapa/alah. 

grihyakhandam samäptam. 
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SACRED BOOKS OF THE EAST 


TRANSLATED BY VARIOUS ORIENTAL SCHOLARS 


AND EDITED BY 


EHE RIGHT HON: 


F. MAX MÜLLER. 


at This Series is published with the sanction and co-operation of the Secretary of 
State for India in Council. 








REPORT presented to the ACADEMIE DES INSCRIPTIONS, May 11, 
1883, by M. ERNEST RENAN. 


‘M. Renan présente trois nouveaux 
volumes de la grande collection des 
“Livres sacrés de l’Orient” (Sacred 
Books of the East), que dirige a Oxford, 
avec une si vaste erudition et une critique 
si süre, le savant associé de l’Académie 
des Inscriptions, M. Max Miiller.... La 
premiére série de ce beau recueil, com- 
posée de 24 volumes, est presque achevee. 
M. Max Müller se propose d’en publier 


une seconde, dont l’interet historique et 
religieux ne sera pas moindre. M. Max 
Müller a su se procurer la collaboration 
des savans les plus éminens d’Europe et 
d’Asie. L’Université d’Oxford, que cette 
grande publication honore au plus haut 
degre, doit tenir a continuer dans les plus 
larges proportions une ceuvre aussi philo- 
sophiquement congue que savamment 
executee.” 


EXTRACT from the QUARTERLY REVIEW. 


‘We rejoice to notice that a second 
series of these translations has been an- 
nounced and has actually begun to appear. 
The stones, at least, out of which a stately 
edifice may hereafter arise, are here being 
brought together. Prof. Max Miiller has 
deserved well of scientific history. Not 
a few minds owe to his enticing words 
their first attraction to this branch of 
study. But no work of his, not even the 


great edition of the Rig-Veda, can com- 
pare in importance or in usefulness with 
this English translation of the Sacred 
Books of the East, which has been devised 
by his foresight, successfully brought so 
far by his persuasive and organising 
power, and will, we trust, by the assist- 
ance of the distinguished scholars he has 
gathered round him, be carried in due 
time to a happy completion.’ 


Professor E. HARDY, Inaugural Lecture in the University of Freiburg, 1887. 


‘Die allgemeine vergleichende Reli- 
gionswissenschaft datirt von jenem gross- 
artigen, in seiner Art einzig dastehenden 
Unternehmen, zu welchem auf Anregung 
Max Müllers im Jahre 1874 auf dem 


internationalen Orientalistencongress in 
London der Grundstein gelegt worden 
war, die Übersetzung der heiligen Bücher 
des Ostens’ (the Sacred Books of the 
East). 


The Hon. ALBERT S.G. CANNING, ‘Words on Existing Religions.’ 


< The recent publication of the “ Sacred 
Books of the East” in English is surely 


a great event in the annals of theological 
literature.’ 








Oxford 


AT 


THE CLARENDON 


PRESS 


LONDON: HENRY FROWDE 
OXFORD UNIVERSITY PRESS WAREHOUSE, AMEN CORNER, E.C, 
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von. I. The Upanishads. 
Translated by F. Max Mürrer. Part I. The XAändogya- 
upanishad, The Talavakära-upanishad, The Aitareya-Araryaka, 
The Kaushitaki-brahmawa-upanishad, and The Vägasaneyi- 
samhita-upanishad. Second Edition. 8vo, cloth, 105. 6d. 


The Upanishads contain the philosophy of the Veda. They have 
become the foundation of the later Veddnta doctrines, and indirectly 
of Buddhism. Schopenhauer, speaking of the Upanishads, says: 
‘In the whole world there ts no study so beneficial and so elevating 
as that of the Upanishads. It has been the solace of my life, tt will 
be the solace of my death. 


[See also Vol. XV.] 


Vou. II: The Sacred Laws of the Äryas, 


As taught in the Schools of Apastamba, Gautama, Väsish/ha, 

and Baudhäyana. Translated by Grorc Biuter. Part I. 

Apastamba and Gautama, Second Edition. 8vo, cloth, 10s. 6d. 
The Sacred Laws of the Aryas contain the original treatises on 
which the Laws of Manu and other lawgivers were founded. 


[See also Vol. XIV.] 


Vou. III. The Sacred Books of China. 


The Texts of Confucianism. Translated by James Lecce. 
Part I. The Shü King, The Religious Portions of the Shih 
King, and The Hsiao King. 8vo, cloth, 125. 6d. 
Confucius was a collector of anctent traditions, not the founder of 
a new religion. As he lived in the sixth and fifth centuries B.C. 
his works are of unique interest for the study of LE thology. 
[See also Vols. XVI, XXVII, XXVIII, XXXIX, and XL.] 


vou. IV. The Zend-Avesta. 


Translated by James Darmesteter. Part I. The Vendidäd. 
Second Edition. 8vo, cloth, 14s. 


The Zend-Avesta contains the relics of what was the religion of 
Cyrus, Darius, and Xerxes, and, but Sor the battle of Marathon, 
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might have become the religion of Europe. It forms to Ihe present 
day the sacred book of the Parsts, the so-called fire-worshippers. 


[See also Vols. XXIII and XXXI.] 


vou. ए. Pahlavi Texts. 
Translated by 2. W. Wrst. Part I. The Bundahis, Bahman 
Yast, and Shayast lä-shäyast. 8vo, cloth, 125. 6d. 
The Pahlavi Texts comprise the theological literature of the revival 
of Zoroaster's religion, beginning with the Sassanian dynasty. They 
are important for a study of Gnosticism. 


[See also Vols. XVIII, XXIV, XXXVII, and XLVIL] 


VoLs. VI anp IX. The Qur'an. 
Parts Iand II. Translated by E,H.Patmer. 8vo, cloth, 215. 


This translation, carried out according to his own peculiar views 


of the origin of the Qur’än, was the last great work of E. H. Palmer, 
before he was murdered in Egypt. 


vor. vir. The Institutes of Vishzu. 
Translated by Jutius Jotty. 8vo, cloth, 105. 6d. 


A collection of legal aphorisms, closely connected with one of the 
oldest Vedic schools, the Kathas, but considerably added to tn later 
time. Of importance for a critical study of the Laws of Manu. 


vou. vit. The Bhagavadgita, with The Sanatsugätiya, 
and The Anugita. 
Translated by KAsumAru Trimpak Terans. Second Edition. 
8vo, cloth, 1os. 6d. 
The earliest philosophical and religious poem of India. It has been 
paraphrased in Arnold’s ‘Song Celestial.’ 


vor. X. The Dhammapada, 
Translated from Pali by F. Max Mutier; and 
The Sutta-Nipata, 
Translated from Pali by V. FaussöLr ; being Canonical Books 
of the Buddhists. Second Edition. 8vo, cloth, 10s. 6d. 


The Dhammapada contains the quintessence of Buddhist morality. 
The Sutta-Nipdia gives the authentic teaching of Buddha on some 
of the fundamental principles of religion. 
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Vou. XI. Buddhist Suttas. 
Translated from Pali by T. W. Ruys Davips. 1. The Maha- 
parinibbäna Suttanta; 2. The Dhamma-kakka-ppavattana 
Sutta. 3. The Tevigga Suttanta; 4. The Akankheyya ऽ पा ; 
5. The Xetokhila Sutta; 6. The Mahä-sudassana Suttanta; 
7. The Sabbäsava Sutta. 8vo, cloth, ros. 6d. 


A collection of the most imporlant religious, moral, and philosophical 
discourses taken from the sacred canon of the Buddhists. 


von. XII. The Satapatha-Brähmaza, according to the 
oT x A . 4 
ext of the Mädhyandina School. 
Translated by Jutius Eeerrine. Part I. Books I and II. 
8vo, cloth, r2s. 6d. 


A minute account of the sacrificial ceremonies of the Vedic age. 
Lt contains the earliest account of the Deluge in India, 


[See also Vols. XX VI, XLI, XLIII, and XLIV.] 


Von. XIII. Vinaya Texts. 


Translated from the Pali by T. W. Rays Davins and Hermann 
OLDENBERG. Part I. The Pätimokkha. The Mahävagga, I-IV. 
8vo, cloth, ros. 6d. 
Lhe Vinaya Texts give for the first time a translation of the moral 
code of the Buddhist religion as settled in the third century B.C. 


[See also Vols. XVII and XX.] 
vou. XIV. The Sacred Laws of the Aryas, 


As taught in the Schools of Apastamba, Gautama, Väsish/Aa, 
‚and Baudhäyana. Translated by Geore Büurer. Part I. 
Väsish/ha and Baudhäyana. 8vo, cloth, ros. 6d. 


von. XV. The Upanishads. 
‘Translated by F. Max Murer. PartII. The Ka/ha-upanishad, 
The Murdaka-upanishad, The Taittiriyaka-upanishad, The 
Brrhadäraryaka-upanishad, The Svetäsvatara-upanishad, The 
Pras#a-upanishad, and The Maiträyaza-brähmaza-upanishad. 
8vo, cloth, ros. 6d. 

Von. XVI. Ihe Sacred Books ot China. 


The Texts of Confucianism. Translated by James Laer. 
Part II. The Yi King. 8vo, cloth, ros. 6d, 


[See also Vols. XX VII, XXVIIL.] 
Vou. XVII. Vinaya Texts. 


Translated from the Pali by T. W. Ruys Davıns and Hermann 


OLDENBERG. Part II. The Mahävagga, V-X. The Kullavagga, 
I-III. 8vo. cloth. ros. 6d. 
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von. xvIII. Pahlavi Texts. 


Translated by E. W. West. Part II. The Dädistän-i Dinik 
and The Epistles of Manfiskthar. 8९०, cloth, 125. 6d. 


von. XIX. The Fo-sho-hing-tsan-king. 
A Life of Buddha by Asvaghosha Bodhisattva, translated from 
Sanskrit into Chinese by Dharmaraksha, a.p. 420, and from 
Chinese into English by SamuEt Brat. 8vo, cloth, 105. 6d. 
This life of Buddha was translated from Sanskrit into Chinese 
A.D. 420. Lt contains many legends, some of which show a certain 
similarity to the Evangelium infantiae, &c 


Won << Vinaya Texts. 


Translated from the Pali by T. W. Ruys Davips and Hermann 
OrvenBErG. Part III. The Xullavagga, IV-XII. 8vo, cloth, 
105. 6d, 


Vou, XXI. The Saddharma-puzdarika ; or, The Lotus 
of the True Law. 
Translated by H. Kern. 8vo, cloth, 125. 6d. 
‘The Lotus of the true Law, a canonical book of the Northern 
Buddhists, translated from Sanskrit. There is a Chinese transla- 
tion of this book which was finished as early as the year 286 A.D. 


Vou, XXII. Gaina-Sütras 


Translated from Prakrit by Hermann Jacopr. Part I. The 
Akäränga-Sütra and The Kalpa-Sütra. 8vo, cloth, ros. 6d. 


The religion of the Gainas was founded by a contemporary of Buddha. 
It still counts numerous adherents in India, while there are no 
Buddhists left in India proper. 

[See Vol. XLV.] 


von. XXIII, The Zend-Avesta. 


Translated by James DArmESTETER. Part II. The Sirözahs, 
Yasts, and Nyäyis. 8vo, cloth, 10s. 6d. 


Vou. XxIv. Pahlavi Texts. 


Translated by 2. W. West. Part III. Dinä-i Mainög- 
Khirad, Sikand-gfimanik Vigär, and Sad Dar. 8vo, cloth, 
108. 6d. 
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SECOND SERIES. 


von. xxv. Manu. 
Translated by Grore BÜHLER. 8vo, cloth, 21s. 
This translation ts founded on that of Sir William Jones, which 
has been carefully revised and corrected with the help of seven native 
Commentaries. An Appendix contains all the quotations from Manu 
which are found in the Hindu Law-books, translated for the use of 
the Law Courts in India. Another Appendix gives a synopsis of 
parallel passages from the six Dharma-sütras, the other Smritrs, 
the Upanishads, the Mahdbhärata, &c. 
vor. XXVI. The Satapatha-Brahmaza. 
Translated by Jurıus Eccrtine. Part II. Books III and IV. 
8vo, cloth, 125. 6d. 
Vous. XXVII anp XXVIII. Ihe Sacred Books of China. 
The Texts of Confucianism. Translated by James Lecce. Parts 
117 2001४. The Li Ai, or Collection of Treatises on the Rules 
of Propriety, or Ceremonial Usages. 8vo, cloth, 25s. 
Vou. XXIx, The Gvzhya-Sfttras, Rules of Vedic 
Domestic Ceremonies. 
Part I. Sänkhäyana, Asvaläyana, Päraskara, Khadira. Trans- 
lated by Hermann OLDENBERG. 8vo, cloth, 125, 6d. 
von. Xxx. Ihe Grzhya-Sütras, Rules of Vedic 
Domestic Ceremonies. P 
Part II. Gobhila, Hirazyakesin, Apastamba. Translated by 
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